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LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

INTRODUCTION TO THIS EDITION

It was throgh the kindness of Rev. M. A. Walker that an oldycop Finne/'s "Lectures To
Professig Christians” came to our hands. We have readyévag that we camet by Charles G.
Finney and consider him one of the most outstagdirinkers that the Church world has eve
produced. These Lectures had been read/iyears go, but we had never had a gopf our own.

After readirg them and notig how up-to-date this truth is, even tighthe wrote it log ago, we
decided to reprint it in an edition that could be distributed to thousands of people who need

Noting that the copright was owned y the Nazarene PublislgriHouse, we asked them for
permission to reprint it, and that permission gy@iousy given. We are indebted to them for thei
cooperation and permission to reprint this material.

You will note that these Lectures were selected andgedaly Rev. E. E. Shelhamer, who ha:
long sincegone to Heaven. This, in itselfives this book added interest for all those who love t
old fashioned paths. Athing that Brother Shelhamer would select for the regqgublic must
certainy be worthwhile.

We present this new edition of these Lectures, in this economical form, in the hope that thi
that is here will reach marthousands of people, and that manyou who read them will receive
spiritual help therelh We also do so in the hope tlyau will help us to distribute them far and wide
so that multiplied blessgs mg result from this printig.

-- D. P. Denton, Publisher
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THE STORY OF FINNEY'S LIFE

Charles Finng, the great evagelist, was born in America in 1792, and died at the af
eighty-two in 1875. Without Christian paregtor trainirg, he was convicted of sin thrglureadimgy
the Bible while practicig law in Adams, New York, at thega of tweny-nine.

He went into the woods; and, alone with God, in deguiiah of heart, confessed his sins, ar
asked God to fgive and save him. In spite of the awful burden of his sin, he rested on C
promise of salvation, and took Him at His Word.

Returnirg to his law office, he s, "l received a nghty baptism of the Hgl Ghost. The Haol
Spirit descended upon me in a manner that seengedttwowgh me, bog and soul. No words can
express the wonderful love that was shed abroad/iheart. | wept aloud witfoy and love, until
| cried, "Lord, | cannot bear grmore."

Soon after this goung man entered the office, and on hegrthe stoy of Mr. Finng/'s
conversion, he was so powerfutionvicted of sin that he fell upon the floor, and cried ougonga
of mind, "Do prg for me." When his empy@r entered the law office, Finmspoke to him also
about his salvation. He hgrhis head and left the office, for the remark had "pierced him lik
sword." After a log struggle, he came into the officeyeng, "I've got it! I've got it!" and from that
time he took a decided stand for God.

Refusirg to plead the lawsuit he had in handjisg he had a "retainer from the Lord Jesus Chri
to plead His cause," Finpdeft the office, to converse with those whom hglmhimeet, about their
souls. "I spoke with manpersons that gabut | cannot remember one whom | spoke with who w
not soon converted. Just at evenircalled at the house of a friend whergoaing man lived who
was emplged in distilling whiskey. | sat down to tea with them and yheequested me to ask &
blessimy, which | had never done. | had scaycedégun before the state of these people excited
much compassion that | burst into weepifheyoung man moved awafrom the table and rushed
out. He was not seegain till next morniry, when he came expresgia blessed hope in Christ. He
has been for marnyears an able minister of tigespel.

"After a short time | went to Henderson, wherg father lived. He was an unconverted mal
'Father’, | saidybu are an old maryet | never heard a pyar in ny father's house.' We went in anc
engaged in prger. My father and mother wegreatly moved, and in a vgrshort time were both
converted." At the montiilprayer meetig in the town a revival lgan, which spread all over the
place.

In the sprig Finney went to the town of Evan's Mills, anddas preachig in the schoolhouse.
Though some were convicted at eyesermon, he was not satisfied, and therefaree up one da



to fastirg and prager with a deacon of the church. Thaghtithere was such powerful conviction o
sin in the meetig that he was sent for all thrglu the nght to deal with persons who were "unde
awful distress of mind." The Deists of the place, who were bandeth&y to resist the revival, were
nearl, or quite, all converted. A spirit of prar pervaded the entire place. One man came t
meetirg with a pistol, swearigthat he would "kill Finng". In the midst of the meetihe fell from
his seagroanirg with conviction, and after a sleeplesghtiand prger, he was led to hope in Christ
A blasphemous keeper of a barroom came to a nggetnithed in his seat in @aish, and, after a
heartbroken confession of his sin, turned his liquor shop into a placeyef.pra

Mr. Finney remained six months in this place, and giftobe had "coghed blood" and was told
he could not live, he preachedjhni and dg two hours at a time. "glorious revival spread all over
that new rgion of the county.” "Judges and lawers and educated men were converieddores."
On hisgoing to a settlement of Germans who were trgsiimtheir relgious observances to save
them, thg became deeplconvicted, and "the revival resulted in the conversion of the whole chu
and of neasl the whole communytof Germans."

During these six months he spent part of his time in the town of Antwerp, New Yorkgf hc
there were no radious services held in the town, ave himself to prger on Saturdg and
appointed a meetinfor Sundg. On that dg thegreat mass of the population were convicted. F
pointed out those whom he had heard swganpon the streets, but with such love that lys,sdhe
people wept about as much as | digself.” From that dathe work went forward with power. He
appointed a meetifor the Universalists, who had persecuted the members of other churche
chose the text, "Ye@eneration of vipers,” and the sermon resulted in a complete oveguiin
Universalism in the place. The revival penetrated yeyanrt of the town and passed on to th
neighboring villages.

In 1824, Mr. Finng was married. A daor two after, he left his wife tget a convgance

to transport theigoods. Before he could return, he wagaat to preach at Perch River. A reviva
began, and he could not leave. It spread to Brownville and continuedfwotthe winter, so that
he was unable to return for his wife. After six months he set outghrthe snow taget her.
Stoppirg, however, to have his horse shod, the people gathier at noon and asked him to preac
Such a powerful revival lgan that he could not return for his wife, but had to send for her. "In a
weeks, thgreat mass of the inhabitants were converted.”

In 1835 he was called to Oberlin Cale therjust founded. It has since becongreat universit
of some 2,000 students. Here, as professor of thgofoolding the lives, and future minigtrof
mary students, and as pastor of the First Church, he continued to work almost till the time
death in 1875. He writes: "We had a revival here contyudéry few students came without bgin
converted."

Years before this, Mr. Fingavrote his "Lectures on Revivals". His health had broken down,
there was apparegitho one else to do his work. He had taken a sgagedao regain his health, but
the thoght of the possibilit of work ceasig which he had lgrin, so overpowered him that he spet
the d& in prayer in his stateroom. "It was the spirit of ypeathat was upon me. | beg the Lord
to go on with His work. After a daof wrestlirg and gony, the sulpect cleared.”



On returniig to New York his health was too broken to undertake gsigstic meetigs, but he
began a course of "Lectures on Revivals" to his church in the Broadaernacle. This resulted
first of all in a revival in the church itself. The publication of them in the New York galest
produced revivals in multitudes of places tlgioout the counyr. One publisher in Egland alone
sold 80,000 volumes of the lectures, gnelat blessig resulted. The were translated into Welsh,
and a revival sprajup in Wales. Thewere extensivglcirculated in Europe, and produced reviva
in the Colonies, and in some of the islands of the sea. difgenow little known, and accordjy
selections from these lectures are appended, with the earnyestthes God mause thenyet once

again.
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LECTURE |
SELF- DECEIVERS

"Be ye doers of the Word, and not hearerg/pdeceivirg your own selves” (James 1:22).

There are two extremes in igbn, equaly false and equallfatal. And there are two classes o
hypocrites that occypthese two extremes. The first class makgimito consist altgether in the
belief of certain abstract doctrines, or whaithall faith, and Ig little or no stress ogood works.
The other class makes gtn to consist altgether ingood works (I mean, dead works), any la
little or no stress on faith in Jesus Christ, but hope for salvagiadhdir own deeds. The Jews
belorgedgeneraly to the last mentionegroup. Their reljious teachers tght them that thewould
be saved yobedience to the ceremonial law. And therefore, when Pgahlie preach, he seem:
to have attacked more espeagidhis error of the Jews.

| said that these two extremes, that which makegioalio consist altgether in faith, are equall
false and equallfatal. Those who make rgion consist altgether ingood works, overlook the fact
that works themselves are not acceptable to God, unlgspribeeed from faith. For without faith
it is impossible to please Him. And those who makgjioaliconsist altgether in faith, overlook the
fact that true faith alwgs works ly love, and in varialyl produces the works of love.

A man mg even feel an approbation of an abstract truth. This is what persons suppose to
be faith -- the approbation which thieel for the character amvernment of God and for the plar
of salvation when viewed abstractMary persons, when tlgehear an eloquent sermon on th
attributes ogovernment of God, are set all irglww at the excellencdisplayed, when thg have
not a particle of true faith. | have heard of an infidel, who would be moved even tyetstash
themes. The rational mind is so constituted that it nayusalll necessayilapproves of truth when
viewed abstracyl

The wickedest devils in hell love it, if thean see it without its relation to themselves. Iithe
could see thgospel without ay relation that interferes with their own selfishnesy tiweuld not
only see it to be true, but would heartapprove of it. All hell, if thg could view God in His
absolute existence, without yamelation to themselves, would heartépprove His character.

The reason wh wicked men and devils hate God is, becausg e Him in relation to
themselves. Their hearts rise up in rebellion, becaugesteeHim opposed to their selfishness.

See that man! he is sick, and his fegdirare tender. In view of Christ, as a kind and tenc
Saviour, his heart melts and he feels gjremotion of approbation toward Jesus Christy®/Ror
the vey same reasons that he would feel sjremotions toward the hero of a romance. But he dc
not obg Christ.



And | am more and more persuaded, gnaat multitudes are to be found in all our gegations,
where the abstract doctrines of tjespel are much preached, who like the preagtand like to
hear about God, and all these tisnandyet are unconverted. And no doubt, multitudes of tgetn
into the churches, becauseytheve orthodox preachgy when, after all, it is manifest, that thare
not doers of the word. And here is the diffigulthey have not had that searcipreachiig that
made them see the truth in its begram themselves.

Oh, when shall the church be purified, or the world converted? Not till it is a settled point
herey in practice is the proof of hesem belief. Not while a man nyadery the wholegospel in his
practice ever day, andyet maintain his standinn the church as good Christian.

See how a minister ngadbe deceived in gard to the state of his cgregation.

He preaches good deal on the abstract doctrines, that do not immegliagigite to practice, and
his people sathey are fed, and feice in it, and he thinks tlyearegrowing in grace, when in fact
it is no certain gin that there is gnreligion amory them. It is when he preaches practical doctrin
his people show that tiidove the truth in relation to themselves, and show piacticirg it, and
then thg give evidence of real love to the truth.

See what a vast multitude of professors ofjyr@fi there are who are deceigithemselves.

Many suppose theare Christians from the emotionsyteel in view of the truth, when in fact
what the receive is truth presented to their minds in suchyatiat thg do not see its beagron
themselves. Iyou brirg the truth so to bear on them, as to destineir pride and cut them off from
their worldliness, such professors resist it. Look abroad upon the church. See what a multit
orthodox churches and orthodox Christians live and feed upon the abstract doctring®offrein
year toyear. Then look farther at their lives, and see how little influence their professed belie
upon their practice.

Are you conscious that thgospel is producig a practical effect upoyou, accordig to your
advancement in knowlegd? Is it weanig you from the world? Dg/ou find this to beyour
experience, that wheyou receive ay practical truth intoyour minds thayou love it, and love to
feel its application tyourself, and take pleasure in practigit? If you are nogrowing in grace --
becomirg more and more hy] yielding yourselves up to the influence of thespel,you are
deceivirg yourselves.

Woe to that man who admits the truth, gedturns awg and does not practice it, like the ma
beholdirg his natural face in glass turniig away and fogetting what manner of man that he was
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LECTURE 2
REPROOF A CHRISTIAN DUTY

"Thou shalt in an wise rebuke th neighbor, and not suffer sin upon him" (Leviticus 19 : 17)

The whole verse reads thus: "Thou shalt not hatérbther in tly heart; thou shalt in grwise
rebuke tly neghbor and not suffer sin upon him." In the giar as those ofou who have Bibles
with maginal notes can see, the last words of the verse are rendered "that thou bear not sin fc
And this, | am satisfied, is the correct translation. The idea is this that men are bound to repro\
neighbors for sin, lest thebecome partakers with them, or accegsortheir sin.

Love to God plain} requires this.

If we really love God, we shall of course feel bound to reprove those that hate and abuse Hi
break His commands.

Love toyour neghbor demands it.

Neighbor, here, means woody that sins within the reach gbur influence; not ol in your
presence, but igour neghborhood, ifyour influence can reach him, oryour nation, or in the
world. If he sins he jures himself, and therefore if we love him we reprove his sins.

Itis cruel to omit it.

If you seeyour neghbor sin, angou pass ¥ and nglect to reprove him, it ipust as cruel as if
you should see his house on fire, and pgsanol not warn him of it. Wghnot? If he is in the house,
and the house burns, he will lose his life. If he sins and remains in sin, lye walhell. Is it not
cruel to let himgo unwarned to hell? Some seem to consider it not cruel to leglabaego on in
sin till the wrath of God comes on him to the uttermost. Their fgehne so tender that theannot
wound him ly telling him of his sin and his dgar. No doubt, the tender mercies of the wicked a
cruel. Instead of warngitheir neghbor of the consequences of sintlaetually encourge him in
it.

To refuse to do it is rebelliorgainst God.

For aryone to see rebellion and not to reprove it or lift his hand to oppose it, is itself rebe
It would be counted rebelliorylithe laws of the land. The man who should know of a treasone
plot, and did not disclose it or endeavor to defeat it, would be held an agcassbcondemned as
such ly law. So if a man sees rebellion breakout ajainst God, and does not oppose it, or mal
efforts to suppress it, he is himself a rebel.



Your silence encouged him in his sin.

He is authorized to infer frolyour silence thagou approve his sin, or, at least, thati do not
care for it. Especiaflif he knowsyou are a professor of rgion. It is an old maxim that silence
gives consent. Sinners dagedyour silence as a virtual sanction of whatytkle.

By reprovirg your neghbor who sinsyou mg save him.

What multitudes have been reformedtionely reproof. Most of those who are saved, are sav
by someboy's rebukig them for their sins and ging them to repentance. You gnbe instrumental
in savirg ary man, ifyou speak to him, and reprove him, andygaa him, asyou owght. How mary
instances there are, where agirreproof has been to the trgressor like the barbed arrow in his
soul, that rankled, and rankled, the poison whereof drank up his spirits, until he submitted tc
| have known instances where even a look of reproof has done the work.

If you do not save the individual, reprovgdur reproof mg save somebgdelse who myg be
acquainted with the fact.

Such instances have often occurred, where thegiressor has not been reclaimed, but othe
have been deterred from follovghis example ¥ the rebukes directed to him. Who can doubt th:
if professors of region were faithful in this dyt men would fear encountegrheir reproofs, and
that fear would deter them from such conduct, and multitudes whayoawm unblushig, and
unawed, would pause and think, and be reclaimed and savedWiWith such an gument for
faithfulness beforgou, let sinnergo on unrebuked till thestumble into hell?

God expresslirequires it.

The larguage of the text is, in the @inal exceedigly strorg. The word is repeated, which is the
way in which the Hebrew expresses a superlative, so as to leave no doubt on the mind, not
uncertainy as to the dyt nor ary excuse for not dognit. There is not a strger command of God
in the Bible than this. God hag/en it thegreatest stregth of larguage that He can. "Thou shalt in
ary wise rebuke him," that is, withoutyaexcuse, "and not bear his sin,” not be accgdedris ruin.

It is a maxim of law, that if a man knows of a murder about to be committed and does not use
to prevent it, he shall be held accegdmfore, the fact. If he knows of murder which has been do
and does not endeavor to lgitne criminal tqustice, he is accesgoafter the fact. Soybthe law
of God, ifyou do not endeavor to bgra known trangressor to repentancgou are implicated in
theguilt of his crime, and are held responsible at the throne of God.

If you do it in a @ht manneryou will keep a conscience void of offense igae toyour
neighbor, whatever mabe his end.

And you cannot do this without bejrfaithful in the reproof of sin. A man does not live
conscientiousl, towards God or man, unless he is in the habit of repgarémgressors who are
within his influence. This is ongrand reason whthere is so little conscience in the church. In wh
respect are professors of gatin so much in the habit of resiggitheir consciences, as irgagd to



the duy of reprovirg sin? Here is one of the stigest commands in the Bible, apet multitudes
do not pg ary attention to it at all. Can tigdnave a clear conscience? ymaay just as well pretend
to have a clear conscience aget drunk evey day. No man keeps the law of God, or keeps h
conscience clear, who sees sin and does not reprove it. He has adgliiigrnaho knows of sin and
does not reprove it. He breaks two commandments. First, he becomes gdogbsoirangression
of his neghbor, and then he disojean express requirememnt kefusirg to reprove his nghbor.

Unlessyou reprove men for their singou are not prepared to meet thenpudgment.

Are you prepared to megour children in thgudgment, ifyou have not reproved nor chastene
them, nor watched over their morals? "Certamot,” you sg. "But why?" "Because God has made
it my duty to do this, and he holds me responsible for it."y\eell. Then take the case ofyaother
man who sins undgour /e, or within reach oyour influence, andoes down to hell angbu have
not reproved him. Argou not responsible? Oh, how nyaere nowgroanirg in hell, thatyou have
seen commit sin, and have never reproved, and nomatieepourig curses oryour head because
you never warned them? And how gaou meet them ijudgment?

Some exceptions to the universal application of this law.

He that made the law has ghti to admit of exceptions. And the rule is birglin all cases, unless
they come within the exceptions. There are some exceptions to the rule before us, laid down
Bible.

God sgs, "Rebuke not a scorner, lest he hate thee.”

There is a state of mind, where a person is known to be a scorner, a despisgioof eehater
of God, and has nogard to His law, and is not to be influenceddry fear or care for God, wh
shouldyou reprove him? It will oyl provoke a quarrel without grgood resultiig to arybody.
Therefore God makes such a character an exception to the rule.

Jesus Christ g8, "Cast noyour pearls before swine, lest ynieample them under their feet, anc
turn aain, and rengou."

Whatever else this paggameans, it appears to me to mean this, that sometimes me
in such a state of mind that to talk to them abougiceliwould be at once irrational and danous,
like castirg pearls before swine. Thdave such a contempt for gtin, and such a stupid, sensua
swinish heart, that tlyewill trample allyour reproofs under their feet, and turn ugon in amger
besides. It is lawful to let such mga on; andyour not meddlig with them will begreater wisdom
than to attack them. Bgteat chariy should be used, not to suppose thosgaf neghbors to be
swine, who do not deserve it, and whahtibe benefitedysuitable reproof.

The manner in which this duts to be performed.

It should be done alwa in the name of the Lord, for the honor of God, because He has br
His law. If, by your manneryou in ary way make the impression on his mind that it is a persor



controvery, or done for ay private motive withyou, he will invariaby rise up gainstyou, and
resist, and perhaps retort upayu. But ifyou make the impression on his mind that it is done in t
name of God, and brgrhim right up before God as an offender, he will find it exceglghdifficult

to get awad from you without at least confesgjthat he is wrog.

Your relation to the person who has beeiity of sin, should be propegrregarded.

If a child isgoing to reprove a parent, he should do it in a manner suited to the relation he s
in. If a man isgoing to reprove a nwistrate, or if an individual is about to rebuke an elder, t
apostle sgs it must be in that wa "entreat him as a father." This relation should enter yeeqol
the manner of administegmeproof. The relation of parents and children, of husbands and wi
and brothers and sisters, should all lgarged. So theges of the parties their relative circumstance
in life. For servants to reprove their masters in the same manner as their equals is imprope
direction should never be overlooked ormgfaiten, for if it is, thegood effects of reproof will be all
lost. But remember, that no relations in life, or relative circumstances of the parties, tgkbaw
obligation of this dut. Whatever be the relatiopou are to reprove sin, and are bound to do it in t
name of the Lord. Do it, not gsu are complainigor finding fault for a personal jary committed
againstyourself, but as a sirgainst God. Thus, when a child reproves a parent for sin, he is n
do it as if he was expostulagirmvith him for ary injury done to himself, but with arye to the fact
that the parent has sinnedamst God, and therefore, with all plainness, and faithfulness,
purgeng that sin calls for.

If the individual is gnorant, reproof should be more in the form of instruction, rather thar
severe rebuke. How dmu do withyour child? You instruct him and strive to gfiien his mind
respectig his duy. You proceed, of course, yedifferently from whatyou would with a hardened
sinner.

You would reprove a first offense in a yatifferent manner from whaou would use toward a
habitual trangressor. If a person is accustomed to sin, and knows that it igy@m use more
severiy. If it is the first time, perhaps a mere allusion to iyrha sufficient to prevent a repetition

If he has not ol often committed the sin, but been often reprovedyahbas hardened his neck
there is thegreater necessitfor usirg sharpness. The hardegimfluence of former reproofs
resisted, shows that no common expostulations will take hold. He needs to have the terrors
Lord poured upon him like a storm of halil.

Always show thayour temper is not ruffled.

Never manifest andispleasure at the trajressor which he can possildonstrue into personal
displeasure at himself. It is often important to shawr stromg displeasure at what he is dgin
Otherwise, he will thinkyou are not in earnest. Suppg®el reprove a man for murder, in a manne
not expressig ary abhorrence of his crimgpu would not expect to produce an effect. The manr
should be suited to the nature of the criyet,so as to lead him to thijlou have ay personal
feeling. Here is thggrand defect in the manner of reprayicrime, both in the pulpit and out of it.



For fear ofgiving offense, men do not express their abhorrence of the sin, and therefgressors
are so seldom reclaimed.

Always reprove in the Spirit of God.

You should alwgs have so much of the HoGhost withyou, that wheryou reprove a man for
sin, he will feel as if it came from God. | have known cases where reproof from a Christian i
state has cut the tragiessor to the heart, and sguike the arrow of the Alnghty, and he could not
get rid of it till he repented.

There are mandifferent was ofgiving reproof so as to reach the individual reproved.

Sometimes it can be done begtdendimg a letter, especiallif the person is at a distance. Anc
there are cases where it can be done so, ewsuirown neghborhood. | know an individual who
chose this wy of reprimandig a sea captain for intemperance in cragsie Atlantic.

He accompanied it with much yer to God. The captain read it, and it completeired him;
he made an apaly to the individual, and never drank, another drop gfrang strorger than coffee
or tea on the whole pagga

If Christians would universallmark trangressors, and rebuke them that trample on the Sabb
they would do more to put a stop to Sabbath bregakian ly all other means. If Christians were
united in this, how log doyou suppose it would be before this sin would be put down?yfaofdw
were faithful, and constant and persevgrihey might do much. If ont a few do it, and these onl
now and then, it nght not have much effect. But | believe if all professors ol were to do it,
evel grocely andgrog shop, and gster cellar, and fruit stand, would be shut up. At all events, tt
are bound to do it, whatever the result be; and spderhg naglect their duy, they are chageable
before God with all the Sabbath-breakin the ciy. If all the churches and ecclesiastical bodies
the land were united to remonstrate with gbgernment, and would continue to do it, fignénd
in the name of the Lord, dmu suppose thgovernment would continue to violate the Sabbath wi
their mail? | tellyou no. The church can do tgs) | believe in ongear, if all were united thrghout
the county, and could speak out fylin the fear of God, and withoutyafear of man. No man who
ever expected to be elected to offigaia, would ever gain advise the brealgrof the Sabbath. But
now, while the Church is divided, and not half in earnest, and there are so few to speak o
government despises them, angpao attention.

Suppose evgrman in this cig who sells rum was continuglsulject to the rebukes which God
requires; suppose eyeman who passedylwere to reprove him for his sin; how poould he sell
rum? If onl the church were to do it; if that deacon and that elder would do it, and@kastian
would follow him with rebukes in the name of the Lord for poisgmiren to death with rum, he
could notgo on and do it. Such a stigpand decided testimgrwould soon drive him from his trade
of death. In self-defense he would havegitdd to the pressure of solemn rebuke.

It is often asked, Is it a duto reprove g neighbor when there is no prospect of dpgood?



| answer it my be vey essential to reprove sin in macases where there is no prospect that t
individual whomyou reprove will be benefited. As in cases wheyer silence would be taken for
connivance in his sin. Or where theyéact of his beig reproved mg prevent others from fallm
into the like crime. Where the offender comes prgpenider the description of a scorner or a swin
there God has made an exception,ymdare not bound to reprove. But in other casey,islyiours,
consequences God's.

It is asked, Should | reprove stgems? Wly not? Is not the strgeryour neghbor? You are not
to reprove a strager in the same wathatyou would a familiar acquaintance; but the fact of h
being a strager is not a reason wte should not be reproved, if he breaks the command of G
If a man swear profangl or break the Sabbath, your presence, his bgjra strager does not
excuseyou from the dut and responsibilt of administeriig reproof, or tying to bring him to
repentance and save his soul.

It is asked, Should we reprove a person when he is drunk? Gemexalfor when a person is
drunk, he is deraged. There mabe cases where it is proper, for the purpose of waotirers. But
so far as the drunkard himself is concerned,genaral rule, it is not expedient. Yet there areyna
cases where reproof of a man even when drunk, has taken such a hold on his mind as to so
and turn him from his beagtsin.

Shall we reprovgreat men and those who are above us in soared who mg look down on
us and our reproofs with contempt? That does notydi@r duy. "Thou shalt in aypwise rebuke
thy neghbor, and not bear sin for him." You should bear in mind the relation in which he stands
treat him accordigly. But still, if he sins gainst God, it igyour duy to reprove him in an appropriate
manner.

Do not talk about people's sins, lgotand reprove them. It is wecommon to talk about people's
sins behind their backs, but thiggieat wickedness. ifou want to talk about gmperson'’s singo
and talk to him about them, ang to get him to repent and forsake them. Do gotand talk to
others gainst him behind his back, and leave hingacon in his sins, unwarned, to hell.

We see that thgreat mass of the professors ofg&n have more igard to their own reputation
than to the requirements of God.

The proof is, that sooner than run the risk of geialled censorious, or getting enemies
rebukirg sin, the will let mengo on in sin unrebuked, not withstangi@od s&s, "Thou shalt in
ary wise rebuke thneghbor.” But | shall offend him if | reprove his sin. "Inyawise rebuke him,"
says Jehovah. It shows that thieave agreater fear of men than of God. For fear of offegaian
they run the risk of offendig God. Yes, thg absolutey disobg God, in one of His plainest and
strorgest commandments, rather than incur the displeasure of yrrebikirg their sins.

We see the importance of a consisteimcreligion.

If a man professes to love God, hgloito have consistegienowh to reprove those that oppos:
God. If Christians were oylconsistent in this dyf mary would be convertedybit, a right public



sentiment would be formed and sin would be rebuked and forced to retire beforgdbi aia
Christian rebuke. If Christians were not such plain cowards, and abgalisighedient to this plain
command of God, one thgrwould certainy come of it either thewould be murdered in the street:
as manyrs, because men could not bear the intolerable presence of trutly, wotlid be speedil
converted to God.

What shall we sg then, to such professors of gain? Afraid to reprove sinners! When Goc
commands, not prepared to gBeHow will they answer it to God?

Now, beloved, willyou practice this dy®? Will you reprove sin faithfujl, so as not to bear sin
for your neghbors? Willyou makeyour whole life a testimgnagainst sin? Willyou clearyour
souls, or willyou holdyour peace and be vgkied down with theuilt of all the trangressors around
you and within the sphere wbur influence? God gg, "Thou shalt in anwise rebuke thneighbor,
and not bear sin for him."



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 3
DOUBTFUL ACTIONS ARE SINFUL

"He that doubteth is damned if he eat, because he eateth not of faith; for whatsoever is not
is sin™ (Romans 14:23).

A man mg have equal doubts whether he is bound to do g thinmot. Then all that can be saic
is, that he must act accordito the best ght he carget. But where he doubts the lawfulness of tf
act, but has no cause to doubt the lawfulness of the omissioryetumies it, he sins and is
condemned before God, and must repent or be damned.

One reason whan individual is condemned if he does that of which he doubts the lawfulr
is -- that if God so far emghtens his mind as to make him doubt the lawfulness of an act, he is b
to stop there and examine the question and settle it to his satisfaction.

To illustrate this: supposeur child is desirous of dogna certain thig, or suppose he is invited
by his companions tgo somewhere, and he doubts whetfmr would be williig, doyou not see
that it is his dut to askyou? If one of his schoolmates invites him home, and he doubts wiethel
would like it, andyetgoes, is not this palpapivrong?

For a man to do a thigpwhen he doubts whether it is lawful -- shows that he is selfish, and
other olpects besides dajthe will of God.

It shows that he wants to do itgoatify himself. He doubts whether God will approve of it, an
yet he does it. Is he not a rebel? If he hopesgighed to serve God, when he doubted, he would s
and inquire and examine until he was satisfied. Bgbttorward while he is in doubt, shows tha
he is selfish and wicked, and is willjto do it whether God is pleased or not, and that he want
do it, whether it is ght or wrorg. He does it because he wants to do it, and not becauselittis

Where a man doubts hongstivhether it is lawful to do a thip and doubts equall on the other
hand whether it is lawful to omit dairt, he must pra over the matter, and search the Scripture
andget the best giht he can on the sjdxt, and then act. And when he does this, hg rlmeans
to bejudged or censuredytothers for the course he takes. "Who art thou thatjtidyest another
man's servant?" And no man is authorized to make his own conscience the rule ajitiertsei
conduct.

So where an individual is gaged in an emplgment that requires him to break the Sabbath.



As for instance, attendijon a post office that is opened on the Sabbath, or a turggtieor in
a steamboat, or grother emplgment that is not work of necessiThere are alwgs some thigs
that must be done on the Sabbathy e works of absolute necegsir of merg.

But suppose a case in which the labor is not negessaim the transportation of the mail on th
Sabbath, or the like. The least that can be said, the Igveestd that can be takey bharil itself
without turnirg fool, is, that the lawfulness of such emyteent is doubtful. And if thepersist in
doing it they sin, and are on the wao hell. God has sent out the pepait His law aainst them
and if they do not repent themust be damned.

Owning stock in steamboats, and railroad companies, gesta@anal boats, etc., that break tt
Sabbath.

Can an such owner tryl say he does not doubt the lawfulness of such an investment of cap
Can chary stoop lower than to gathat man must work of necegsir merg? It is not necessar
in the case to demonstrate that it is unlawful -- gffoilnat can be done fyllbut oni/ to show so
much light as to create a doubt of its lawfulness. Then if he persists ig doimith that doubt
unsatisfied, he is condemned -- and lost.

Tobacco. Can gnman pretend that he has no doubt that igiseable to the will of God for him
to use tobacco? No man can pretend that he doubts the lawfulness of his omission of tgese
Does agy man living think that he is bound in duto make use of wine, or strgibeer, or tobacco,
as luxuy? No. The doubt is all on one side. That shall we gen of that man who doubts the
lawfulness of it, and still fills his face with the poisonous weed? He is condemned.

I might refer to tea and coffee for it is knoygeneraly, that these substances are not nutritio
at all and that negrl$100,000,000 are spent annydtir them in this counyt. Now, will any man
pretend that he does not doubt the lawfulness of spgatithis mong for that which is of no use,
and which are well known to all who have examined thgestbto be positivgl injurious,
intolerable to weak stomachs, and as much as thegesboan dispose of? And all this while th:
various benevolent societies of tigeare loud} calling for help to send thgospel abroad and save
the world from hell? To think of the church alone spegdnillions upon their tea tables -- is ther:
no doubt there?

Parties of pleasure, where yhgo and eat and drink to surfeigjnis there no reason to doub
whether that is such a use of time and nyoa® God requires? Look at the stagvpoor, and
consider the effects of thigiety and extravgance, and seeybu will evergo to another such psurt
or make one, without doubtints lawfulness. Where camou find a man, or a woman, who wgib
so far as to sathey have no doubt? Probaftthere is not one honest mind who wilyyghis. And
if you do not, and still do ifjou are condemned.

You see that this principle touches a whole class ofishimbout which there is controverand
where people attempt to parff by saying it is not worse than to do so and so, and getawy
from the condemnimpsentence of God's law. But in fact if there is a doubt, it is theirtdwbstain.



Take the case of balls, of novel reagjiand other methods of wagiitime. Is this God's wato
spendyour life? Canyou sg you have no doubt of it?

Making calls on the Sabbath. People will make a call, and then make agwypbtuut it. "I did
not know that it was quitegint, but | thoght | would venture it." He is a Sabbath breaker, in hee
at all events, because he doubts.

Compliance with the extragant fashions of the ga

Christian lag! haveyou never doubted, dgu not now doubt, whether it be lawful fgou to
copy these fashions, brght from foregn countries, and from places which it were a shame e\
to name in this assenydl Haveyou no doubt about it? And fou doubt and do ityou are
condemned, and must repentyotir sin, oryou will be lost forever.

Intermarrige of Christians with impenitent sinners.

This answer alwgs comes up, "But, after albu sg, it is not certain that these mages are not
lawful." Supposig it to be soyet does not the Bible and the nature of the case make it at |
doubtful whether theare rght? It can be demonstrated indeed, to be unlawful. But suppose it
not be reduced to demonstration; what Christian ever did it and did not doubt whether it was I
And he that doubteth is condemned. So that Christian man or woman that is abowg sarchia
connection -- doubtopall the wg whether it be ght: trying to pray down conscience under pretex
of praying for light; praying all aroundyour duy, andyet pressig on. Take care! -you knowyou
doubt the lawfulness of whgbu propose and remember that "he that doubteth is damned.”

If those are condemned, andudied wortty of damnation, who do that of which thdoubt the
lawfulness, what shall we paf the multitudes who are dgjrcontinualy that which thg know and
confess to be wrg?

Woe to the man who practices that which he condemns. Andyhipipe that condemneth not
himself in that thig which he alloweth."

Hypocrites often attempt to shelter themselves behind their doudes d¢tear of their dyt

The typocrite is unwillirg to be enightened. He does not wish to know the truth because he c
not wish to obg the Lord, and so he hides behind his doubts, and turnstasveyes from the tjht,
and will not look or examine to see what hisydst and in this wa he tries to shield himself from
his responsibilig. But God will drag him out from behind his rege of lies.

It cannot be pretended that love of God is the cause of all this fojosfifiashions, this
practicirg indulgences and other thga of which people doubt the lawfulness. ¥lg® not persist
in these thigs because tlydove God so well. No, no, but th@ersist in it because th&vish to do
it, to gratify themselves, and tizdad rather run the risk of dgmvrong than to have their doubts
cleared up. It is because yhieave so little love for God, so little care for the honor of God.



Do not s§, inyour prers, "O Lord, if | have sinned in this tlginO Lord, fogive me the sin.”

If you have done that of whiglou doubted the lawfulnesgou have sinned, whether the tin
itself be rght or wrorg. Andyou must repent and ask ¢preness.

And now, let me aslou all who are here present, gmi convinced that to do whabdu doubt
the lawfulness of, is sin? you are, | have one more question to wsi. Will you from this time
relinquish eveyrthing of whichyou doubt the lawfulness? Eyaamusement, eveindulgence, ever
practice, ever pursuit? Willyou do it, or willyou stand before the solerjudgment seat of Jesus
Christ condemned? ifou will not relinquish these thgs, you show thayou are an impenitent
sinner, and do not intend to gh&od, and ifyou do not repentou brirg uponyour head, God's
condemnation and wrath forever.



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 4
CONFORMITY TO THE WORLD

"Be not conformed to this world" (Romans 12:2).

You are ly no means to act on the same principles, nor from the same motives, norypursu
objects in the same manner that the world does, either in the pursuits of business or of fasl
of politics. | shall examine, these several departments sepyaratel

First --OF BUSINESS.

The first reason whwe are not to be conformed to this world in business is, that the principl
the world is that of supreme selfishness.

The whole gstem recgnizes ory the love of self. Go thrah all the ranks of business men, fron
the man who sells capdn the sidewalk at the corner of the street, togieatest wholesale
merchant or importer in the United States, yoal will find that one maxim runs thrgl the whole,
to "buy as cheap agu can, and sell as dearyami can, to look out for number one, and do gkya
as far as the rules of honesiill allow all that will advance/our own interests, let what will become
of the interest of others."

It is no more certain, that winfidel, or ary profligate wretch willgo to hell, than that all such
professig Christians willgo there, who conform to the world. Theave doubleuilt. They are
sworn, before God to a different course, and whey pliesue the business principles of the worl
they show that the are pejured wretches.

Show me aourg convert, while his heart is warm and the love of @avs out from his lips.
What does he care, about the world? Call up his attention, to it, point him to its riches, pleasu
its honors and yrto ergage him in their pursuit, and he loathes the tii@uBut let him nowgo into
business and do business on the principles, of the world,eameand/ou no lorger find the love
of Godglowing in his heart, and his region has become the rgion of conscience, gr meaer,
uninfluential -- agthing but theglowing love of God, movig him to acts of benevolence.

This conformiy to the world in business is one of tireatest stumblgrblocks in the wg of the
conversion of sinners.

What do wicked men think, when theee professmChristians, with such professions on th
lips, and pretendonto believe what the Bible teaches, aed driving after the world, as ear as
anybody, makirg the best bajains and dealmas hard as the most wor@l



What doyou think? | can teyou what thg say? They sa/, "I do not see but these Christians d
just as the rest of us do; yhact on the same principles, look out as sharp for number one and
as hard bayains, andyet as hgh interest as aibody."

If professimg Christians act on the same principles with wgrlden, as the Lord liveth, theshall
have the same reward. Thare set down in God's book of remembrance as blgp&dnites,
pretendig to be the friends of God while théove the world. For whoso loveth the world is th
eneny of God.

Secondy -- OF FASHIONS.
Why are Christians required not to follow the fashions of the world?
Because it is diregtlat war with the spirit of thgospel, and is mindmearthy things.

What is mindirg earthy things, if it is not to follow the fashions of the world, that like a tide a
continually settirg to and fro, and fluctuatgqin their forms, and keepijnthe world continuajl
charging?

You often see professors of gatin go to the extreme of fashion. Notliwill satisfy them that
is not in the haht of fashion. And a Christian female dressmaker who is conscientiopgbsed
to the followirg of fashions, cannoget her bread. She canngét emplyment even aman
professigy Christian ladies, unless she follows the fashions in all their countlesgesh&od knows
it is so, and thg mustgive up their business if their conscience will not permit them to follow t
charges of fashion.

All this waste of mong and time and thagint, all this feedig and cherishig of vanity and the
love of applause, the church sets its seal to, when she conforms to the world.

Nay, further, another reason is that follogithe fashions of the world profesgi€hristians show
that the do in fact love the world.

They show it ly their conductjust as the wyodly show it ly the same conduct. As thact alike
they give evidence that tlyeare actuatedybone principle, the love of fashion.

Conformirg to the worldy fashion,you show thayou do not hold/ourself accountable to God
for the manner in whickiou lay out mong.

You practicaly disownyour stewardship of the mopéhat is inyour possession.y\Baying out
money to gratify your own vaniy, and lustyou take off the keen gd of that truth, which aght to
cut that sinner in two, who is livgto himself.

Now suppose a person loved God, and the souls of men, andgterkinf Christ, does he neec
ary express prohibition from God to prevent him from spemptlis mong and his life in followirgy



the fashion? No, indeed, he will rather need a positjumation to take what is needful for his owr
comfort and the support of his own life.

What does thgaudy ribbon, and those ornaments upaur dress sato eveyone who meets
you? It makes the impression tlyau wish to be thoght prety. Take care! You nghtjust as well
write onyour clothes: "No truth in region.” It sa/s, "Give me dresgjive me fashiongive me
flattery and | am happ" The world understands this testinyamsyou walk down the streets.

You are livirg epistles "known and read of all men." @it Christians, act consistepthind
heaven will rgoice and hell willgroan at their influence. But, O, let them fill their ears wit
ornaments and their ers with rirgs let them put feathers in their hats, and clasps upon their a
and heaven puts on the robes of mougrind hell holds gubilee.

Christian parents are bound to refrain from pgttinnaments on the dress of their children «
much as on their own clotlgnThose who indgje their children in superfluous ornaments comn
the double sin of doghwrong themselves and teachitheir children to do what God has positivel
forbidden.

You tempt the church to follow the fashions.

Where the principal members, the elders, and leaders in the church, and their wives and fe
are worldy in appearance, thelrag the whole church al@with them, and evgrone apes them as
far as thg can, down to the lowest servant. @tdt a rich Christian laglcome out to the house of
God in full fashion, and the whole church are gepdo follow as far as thyecan, and it is a chance
if they do not run in debt to do it.

Objection: "Is it best for Christians to be girar?"

Certainly; Christians are bound to be giar. They are called to be a peculiar people, that i
singular people, essentigldifferent from the rest of mankind. To maintain that we are not to
singular, is the same as to maintain that we are to be conformed to the world. "Beular Sithat
is to be like the world. In other words, "Be conformed to the world." This is the direct opposi
to the command in the text.

But the question now gards fashion, in dress, equgeeand so on. And here | will confess the
| was formeny myself in error. | believed, and tgit, that the best wafor Christians to pursue, was
to dress so as not to be noticed, to follow fashions andjyebao as not to appeargitar, and that
nobody would be led to think of their bagrdifferent from others in these particulars. But | have se
my error, and now wondegreatly at my former blindness. It igour duy to dress so plain as to show
to the world, thayou place no sort of reliance in the tjgnof fashion, and set no value at all o
them, but despise andgiect them altgether. But unlesgou are sigular, unless/ou separate
yourselves from the fashions of the wosldu show plainf thatyou do value them. There is noya
in whichyou can bear a proper testinyoly your lives g@ainst the fashions of the world, but b
dressig plain. | do not mean thatou should stug singularity, but thatyou should consult
convenience and econgrralthowgh it may be simgular.



Objection: "But if we dress plain, the attention of people will be taken with it."

The reason of it is this, so few do it that it is a hguedhd eveybody stares when tlyesee a
professimg Christian so strict as to digi@d the fashions. Let them all do it, and theydhing you
show ly it is thatyou are a Christian, and do not wish to be confounded with tediyn Would
it not tell on the pride of the world, if all the Christians in it were united in bgaripractical
testimory against its vain show?

Objection: "what is the standard of dress? | do not see the useyotiafpreachig, and lging
down rules about dress, unlgssi give us a standard.”

This is a mghty stumblirg block to mag. But to ny mind the matter is extremesimple. The
whole can be comprised in two simple rules. One is: be sure,jiaualequipge, and dress, and
furniture, to show thayou have no fellowship with the dgss and principles of those who are
aiming to set off themselves, andgain the applause of men. The other is: Let econbenfirst
consulted, and then convenience. Follow Christian ecgntmat is, save alfou can for Christ's
service; and then, let thge be as convenient as Christian ecopevill admit.

Objection: "We m# be proud of a plain dress as well as of a fashionable dress. The Quake
as proud as we are."

So maw ary good thirg be abused. But that is no reasonyitishould not be used, if it can be
shown to begood. | put it back to the géctor: is that anreason wit a Christian female, who fears
God, and loves the souls of men, shouldes the means which manake an impression that she
is separated from the world, and pour contempt on the fashions ofgbélyjrin which the are
dancirg their wgy to hell?

You profess thagou want to have sinners converted. But what avails it, yf siek right back
again into conformiy with the world?

Oh, if | had stregth of bod to go throwgh the churchesgain, instead of preactgrto convert
sinners, | would preach to bgmup the churches to tlgpspel standard of hpliving. Of what use
is it to convert sinners, and make them feel that there is soméiheligion, and when thego to
trade withyou, or meeyou in the street, haweu contradict it all, and tell thenylyour conformiy
to the world, that there is notlgmn it?

Thirdly -- IN POLITICS.

I will show why professiig Christians are required not to be conformed to the world in politi
Because the politics of the world are perfedishonest.

Who does not know this? Who does not know that it is the proposey giodice party to cover

up the defects of their own candidate, andgied qualities of the oppogrcandidate. And is not
this dishonest?



By falling in with the world in politics, Christians ageilty of settirg up rulers over themytzheir
own vote, who do not fear nor love God, and who set the law of God at defiance, break the S
and gamble, and commit adultgrand fght duels, and swear profageland leave the laws
unexecuted at their pleasure, and that care not for the weal or woe of theiy,cenitdrg as thg
can keep their office.

I would by no means be understood tg $laat Christians should refuse to vote and to exerc
their lawful influence in public affairs. But th@ught not to follow a past.

Christians oght to cease from conformgito the world in politics, from the influence which sucl
a course would have on the world.

Suppose Christians were to act perfecthnscientious and consistent in this matter, andyto s
"We will not vote for ag man to office, unless he fears God, and will rule the people
righteousness.” Wodly men would not set men as candidates, who themselves set the la
defiance. No. Evgrcandidate would be olged to show that he was prepared to act froghdr
motives.

Now, doyou believe that God commangsu not to be conformed to the world? {pau believe
it? And dareyou obg it, let people sawhat thg will aboutyou? Dareyou now separatgourselves
from the world, and nevegain be conformedybits maxims, and never cgpgain its practices, and
never gain be whiffled here and therg lis fashions?

Will you do so? Willyou break off from the world now, and enter into covenant with God, ¢
declare thayou will dare to be sigular enogh to be separate from the world, and from this tin

setyour faces as a flint to op&sod, let the world sawhat thg will? Dareyou do it? Willyou do
it?



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 5
DISHONESTY IN SMALL MATTERS
INCONSISTENT WITH HONESTY IN ANYTHING

"He that is ujust in the least is yast also in much” (Luke 16:10).

If a man is dishonest in small matters, it shows that he igavetrned g principle in aything.
It is therefore certain that it is not real hogestheart which leads him to acgini in greater thigs.
He must have other motives than hopestheart, if he appears to act honesillarger thirgs, while
he acts dishonegtin small matters.

If he was actuatedylba supreme gard to the authogtof God, and if this was the habitual stat
of his mind, such a state of mind would be quite as apt to manifest itself in smaller matters
large. Nay, where the temptation is small, he would be more certain to act conscigntitaursin
greater matters, because there is less to induce him to act otherwise. What ig?Hdaestin has
no other motives for actiphonesl than mere selfishness, the devil is as honest as he is; for |
sa& he is honest with his fellow devils, as far as it is for his interest orypwibe so. Is that
honesy? Certainy not. And, therefore, if a man does not act hopdisim higher motives than this,
he is not honest at all, and if he appears to be honest in certain important matters, he he
motives than rgard to the honor of God.

It is certain that, if an individual is dishonest in small matters, he is not actydtadelo God.
If he was actuatedyblove to God, he would feel that dishonest small matters igust as
inconsistent as igreat. It is as real a violation of the law of God and one why loues God would
no more act dishonegtin one than in the other.

The Lord Jesus Christ has laid down the principle, that if a man is dishonest in small matte
is not stricty honest at all. Now, here are facts, which to ynappear to contradict this. We se:
mary men that in small matters exhibigeeat want of principle, and appear to be quite void
principle, which in lager thirgs they appear to be honorable and even pious. This must be consis
or even Christ has affirmed a falsehood. That it is consistent with truth will be admitted, if we
show that the conduct ingard to lager matters can be accounted for on other principles tl
honesy of heart. If we can account for it on principles of mere selfishness it will be admitted,
where a man is dishonest in small gsnhe is not reallhonest at all, however hongstle my act
in regard to lager matters.

They may act honesyl in larger matters for fear of disace.

They may know that certain small thgs are not likel to be mentioned in public, or to have |
noise made about them, and so/they do such thigs, while the fear of dggace deters them from



doing the same thigs in regard to lager matters, because it will make a noise. What is this but
form of selfishness overbalangianother form? It is selfishness, not hopest

He ma suppose it will ifure his business, if he gsiilty of dishonest with men of business, and
so he deals honegtin important matters, while in little thys he is reaglto take ag advantge he
can, that will not ijure his business. Thus a man will take adwgnte# a seamstress, andygeer
a little less than he knows it is reallvorth for makig a garment, while the same individual, ir
buying a bale ofgoods, would not think of showgra disposition to cheat, because it wouldiig
his business. In dealirwith an abused and humble individual, he gape and screw out a few
cents without fear of public disace, while he would not for grconsideration do an act which
would be publicy spoken of as disreputable and base.

Fear of human law nyanfluence a man to act hongsith such thiigs as are likgi to be taken up,
while in such small matters as the law is not kel notice, he will defraud or take adveagega

The love of praise influences mato act honesyland honoralyl, and even pioug) in matters
that are likey to be noticed. Mana man will defraud a poor person out of a few cents in the pt
of labor, and then, in songeeat matter on a public occasion, appear to actgaidit liberaliy. What
is the reason, that individuals who habityaitrew down their servants, and seamstresses, and ¢
people that theemploy, to the lowest penn and take all the advagiathey can of such people will
then, if a severe winter comes, send out cart loads of fuel to the pgve targe sums of monge
to the committees? You see that it is for the love of praise, and not for the love of God nor th
of man.

The fear of God. He nyabe afraid of the divine wrath, if he commits dishonest acts
importance, while he supposes God will overlook littleghjrand not notice it if he is dishonest it
such small matters.

He ma restrain his dishonest propensities from mere sghteousness, and act honggti great
things, for the sake of bolstegrup his owrngood opinion of himself, while in little thgs he will
cheat and plathe knave.

| said in the bginning, that | did not mean that if a man would take small adgastehe would
certainy never act with apparent ughtness. It often comes to pass, that individuals who act w
great meanness and dishoyastsmall affairs, will act upghtly and honoralyi, on theground that
their character and interest are at stake.y\Msaman, who amapmerchants is looked upon as a
honorable dealer, is well knowry those who are more intimagedcquainted with him, to be mear
and knavish and overreacgim smaller matters, or in his deajgwith more humble and more
dependent individuals. It is plain that it is not real hone$theart which makes him act with
apparent honegin his more public transactions.

An individual who will defraud the United States tregsoireighteen cents in pogia, has none
too much principle to rob the treaguif he had the same prospect of impynithe same principle
that allowed him to do the one, would allow him to do the other. And the same motive that le



to do the one, would lead him to do the other if he had an oppgrtand if it were not counteractec
by some other motive equglselfish.

A man mg, in like manner, beuilty of little misrepresentations, who would not dare to tell
downright lie. Yet if he isguilty of coloring the truth, and misrepresergifacts, with a degn to
deceive, or to make facts appear otherwise thanrtadly are, he is realllying, and the individual
who will do this would manufacture ever so mdies, if it was for his interest, or were he no
restrained ¥ other reasons than a sacregare to truth.

I will mention some instances, where persons are dishonest in small matters, whalppbar
to act honesyl and even piouglin regard to matters ajreater importance.

For instance, there is a man takes a newspaper; the pricg & $mhll sum, and the publishe
cannot send a collector to eyendividual, so this man lets his subscription lie g@erhaps for
years, and perhaps neveygpidt. The same individual, if it had been a note at the bank, would h
been punctual engh; and no pains would have been spared, rather than let the notgood tee
day. Why? Because, if he does notydais note in the bank, it will be protested, and his credit w
be irjured, but the little debt of twenshillings or five dollars will not be protested, and he know
it, and so he lets go by, and the publisher has to be at the trouble and expense ofgstmdinor
go without his mong. How manifest it is that this man does noy jpés notes at the bank from
honesy of principle, but purgl from a rgard to his own credit and interest.

I have before referred to the case of seamstresses. Suppose an individug aroplen to sew
for him, and for the sake of undersadjiothers in the same trade, he beats down these women b
thejust price of such work. It is manifest that the individual is not honesythiag. If, for the sake
of makirng more profits, or of underseltinhe will beat down these women, suppose he is honore
and prompt in his public transactions -- no thanks to him, it is not because he is honest in his
but because it is his interest to seem so.

Some manifest this want or principlg tommitting petly thefts. If thg live at a boardig house,
where thg are boarders, tlyenill commit pety thefts perhaps for fuel in the cellar. An individus
will be at the expense getting a little charcoal for himself, to kindle his fire in the momibut
gets alog by pilfering from the stores laid inybothers, a handful at a time. Now the individual th:
will do that, shows himself to be radigatotten at heart.

A case came to ynknowledye of this kind. An individual was sittinin a room, where a
gentleman had on the table for some purpose a tumbler of wine and a pitcher of wate
gentleman had occasiongo out of the room a moment but accidentédft the door gar, and while
he was out, lookig back he saw this individual drink a part of the wine in the tumbler, and thet
conceal it, fill up the tumbler with water, and take his seat. Now the individual who did that sh
that he loved wine, and that he was nonegmad to steal; he showed, that so far as principle w
concerned, he woulgkt drunk if he had the means, and steal if he had a chance; in fact, at he:
was both a drunkard and a thief.



Individuals often manifegireat dishonegtwhen thg find articles that have been lost, espegial
articles of small value. One will find a penknife, perhaps, or a pencil case, and never make th
inquiry, even amog those he has reason to believe were the losers. Now, the man that woul
a penknife, and keep it without magimquiry, when there was an prospect of fingithe owner,
so far as principle, is concerned, would keep a pocketbook full of bank notes, if he should f
and have a equal chance of concealment. peidthis same individual, if he should find &
pocketbook with five thousand dollars in it, would advertise it in the newspapers, and gna&e &
noise, and profess to be wondesfuibnest. But what is his motive? He knows that the five thous:
dollars will be inquired about, and if he is discovered to have concealed it, he shall be ruinec
honesy, this!

Many individuals conceal little mistakes that are made in their favor, in reaooigiving
charge. If an individual would keep still, gaothirg, and let it pass, when such a mistake is ma
in his favor it is manifest that notlgrbut want of opportunytand impuni would prevent him from
taking ary advantge whatever, or overreaclgmo ary extent.

Frauds on the post office are of the same class.

Who does not know that there igi@at deal of dishongspracticed here? Some seem to thir
there is no dishonesin cheatilg thegovernment out of a little pogia. Postmasters will open letter:
they have no ght to. Mary will open letters not omglfor their families but for their nghbors, all
directly contray to law, and a fraud upon the post office. The man that will do that is not hot
What would such a man do, if he had the same prospect of impuiether frauds, that he has ir
this?

Smuggdling is a common form of pgtdishonest. How mary a man will contrive to sngge little
articles in his trunk when he comes frongtamd, that he knows he glt to pg duty at the custom
house, and he thinks but little of it, because the sum is so small; whereas, the smaller the <
more cleary the principle developed. Because the temptation is so small, it shows how weak
man's principle of honestthat can be overcome Buch a trifle. The man that would do this, if h
had the same opportupitvould smiggle a cago. If, for so little, he would losegt of his interity,
and do a dishonest act, he is notgood to rob the treasyr

The real state of a man's heart is often more manifested in smaller matters than in busil
greater moment.

For instance, suppogeu are anye servant. You are empied in the service of another, ayal
do not mind beig idle at times, for a short time in the absencgooir emplger. Oryou slght your
work when not under theye ofyour emplger, asyou would not if he was present. The man wh
will do this is totaly dishonest, and not to be trusted igthimg, and vey likely would take mong
from his emplger's pocketbook, if it were not for fear of detection or some other gcalish
motive. Such a person is not to be trusted at all, except in circumstances where it is his inte
be honest.



Mechanics that giht their work when it will not be seen or knowntheir emplger are rotten
at heart, and not to be trusted at all; tarther tharyou can make it for their interest to be hone:

Persons who will knowigly misstate facts in conversation, would bear false witness in cc
under oath, if favored with opportupiand impuniy. They never tell the truth at all because it i
truth, or from the love of truth. Let no such men be trusted.

Those who are unchaste in conversation would be unchaste in condugt hthepportunit
and impuniy. Spurn the man or woman who will be impure in speech, evengaiinein own sex;
they have no principle at all, and are not to be trusted ogrthend of their principles. If persons
are chaste from principles, thwill no more indugje in unclean conversation than unclean actior
They will abhor even thgarment spotted with the flesh.

The individual who will indujje in ary one sin does not abstain fronyasin because it is sin.

If he hated sin, and was opposed to sin because it is sin, he would no mae imdule sin than
another. If a persogoes to pick and choose angosins, avoidig some and practicgiothers, it is
certain that it is not because hgagls the authogtof God, or hates sin that he abstains from a
sin whatever.

Those individuals who will not abandon all intoxicatidrinks for the purpose of promogn
temperance nevegave up ardent spirits for the sake of promgptemperance.

It is manifest that thegave up ardent spirits from some other consideration thagaedréo the
temperance cause. If that had been thgeatbthe wouldgive up alcohol in all its forms, and wher
they find that there is alcohol in wine, and beer, and cidey, weild give them up of course. Wh
not?

The man that will not practice self-denial in little tgsnto promote regjion would not endure
persecution for the sake of promgireligion.

Those who will not dentheir appetite would not endure the sgauand the stake. Perhaps, |
persecution were to arise, someghtiendure it for the sake of the applause it wouldgprman to
show their spirit, and to face opposition. There is a natural spirit of obstinhch is often roused
by opposition, wouldjo to the stake rather thgield a point. But it is easilseen, that it is not true
love to the cause which prompts a man to endure opposition, if he will not endure self-denial il
things for the sake of the cause.

Little circumstances often discover the state of the heart.

The individual that we find delinquent in small matters, we of course infer would be much |
so in lager affairs, if circumstances were favorable.

Whereyou find persons wearlittle ornaments, set them down as rotten at heart. yf¢bald,
they wouldgo all lergths in displg, if they were not restrainedytsome other considerations thal



a regard to the authogtof God and the honor of rgion. You ma see this evgrday in the street.
Men walkirg with their cloaks carefuflthrown over their shoulders so as to show the velvet; &
women with their feathers tosgiin the air. It is astonishgnat how mag ways there are in which
these little thigs show their pride and rottenness of heart.

You sg these are little thigs. | know thg are little thirgs, and because thare little thirgs,
mention them. It is because yhare little thirgs that thg show the character so cleardf their pride
were not deeplrooted, thg would not show in little thigs. If a man had it put into his power to live
in a palace, with evgthing correspondig, it would be no wonder if he woulglve way to the
temptation. But when his vagitshows itself in little thigs, hegives full evidence that it has
possession of his soul.

How important it is folyou to see this, and to keep a watch over these littlgghgo as to see
whatyou are, and to knowour characters, as theppear in the ght of God.

How important to cultivate the strictest igtity, such as will cayritself out in small thigs as
well as in lage. There is somethyrso beautiful, whegou see an individual actyrin little things
with the same careful and conscientious ghiness as a master of theeatest moment. Until
professors of region will cultivate this universal honsstthey will always be a reproach to rgion.

Oh, how much would bgained, if professors of rgion would evince that entire pwiand
honesy on all occasions and to all persons, and do whastgight, so as to commend rgilbn to
the urgodly. How often do sinners fix theiye on some peattdelinquencies of professors of gabin,
and look with amazement at such tfgnn persons who profess the fear of God. With an evedas
reproach to regjion, that so mayof its professors amuilty of these little, mean, pajtknaveries.
The wicked have cause emgbhuto see that such professors cannot hayganciple of honest, and
that such regiion as thg exhibit isgood for nothiig, and is not worth havq

Of what use is it for a woman to talk to her impenitent servant abagibrelivhen her servant
knows that she will not hesitate to overreach, and screw down, and cheay thipgs® Or for that
merchant to talk to his clerks, who know that, however honorable yéeria hisgreater and more
public transactions, he is mean and knavish in littlegg#rt is worse than useless.



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 6
FALSE PROFESSORS

"They feared the Lord, and served their ogaus” (2 Kirgs 17:33).

There are, agou know, two kinds of fear. There is that fear of the Lord which is tgatieg
of wisdom, which is founded on love. There is also a slavish fear, which is a mere dread of ev
is purey selfish. This is the kind of fear which is possessethbse people spoken of in the texi
They were afraid Jehovah would send Hidgment upon them, if thyedid not perform a certain rites
and this was the motive théad for pging Him worship.

Who are thg who, while thg profess to fear the Lord, serve their ogaus?

| answer, first, all those gfou who have not heaniland practicajt renounced the ownership of
your possessions, agd/en them up to God.

So when a man has not renounced the ownership of himself, gah enbught, but practicail,
he has not taken the first lesson ingieln. He is not servigthe Lord, but servighis owngods.

But ggain; Those ofyou who are servopyour owngods, who devote to Jehovah that which cos
you little or nothim.

There are manwho make reflion consist in certain acts of pyaghat do not interfere with their
selfishness. You pyan the morniig in your family, becausgou can do it then vgrconvenienty,
but do not suffer the service of Jehovah to interfere with the serwminogods, or to stand in the
way of your getting rich, or efoying the world. Thegodsyou serve make no complaint of bgin
slighted or nglected for the service of Jehovah.

Those are serviitheir owngods, whagive their time and morye when thg dogive, grudgingly,
by constraint and not of a readind, and with a cheerful heart.

What wouldyou think ofyour servant, ifyou had to dun or drive him all the time, to dytamg
for your interest? Woulgtou not sg he was anye servant? How marpeople there are, who wher
they do arything on account of rejjion, do itgrudgingly. If they do arything, it comes hard. Ijou
go to one of these characters, and want his time or hisyronary religious olject it is difficult
to get him emaged. It seems tgo across thgrain and is not egsor natural. It is plain he does no
consider the interests of Christ's gglom the same with his own. He ynaake a show of feamn
the Lord, but he "serves" some otlgeds of his own.



Those who are makint their oject to accumulate so much progefiat theg can retire from
business and live at ease, are seyteir owngods.

There are manpersons who profess to be the servants of God, but geelyeargaged in
gatherirg propery, and calculatig to retire to the coumtseat ly and ly, and live at their ease. Wha
doyou mean? Has Gavenyou a rght to a perpetual Sabbath, as sooypaashave made so much
mong/? Did God tellyou, whenyou professed to enter His service, to work hard so/ipaars, and
thenyou might have a perpetual holig’d Did He promise to excugeu after that from makathe
most ofyour time and talents, and lgiu live at ease the restydur da/s? Ifyour thoghts are set
upon this notion, | can teylou, you are not servipGod, butyour own selfishness and sloth.

Those persons are sergitheir owngods who would soonegratify their appetites than dgn
themselves thigs that are unnecesgaor even hurtful for the sake of dgigood.

You find persons thajreatly love thirgs that do them ngood, and others even form an artificia
appetite for a thig positive loathsome, and after it yheill go, and no agguments will prevail upon
them to abandon it for the sake of dpgood. Certainy not. Will they sacrifice their lives for the
kingdom of God? Wi you cannot make them eveive up a quid of tobacco! A weed that i
injurious to health and loathsome to sqgi#iey cannofive it up, were it to save a soul from deatt

Who does not see that selfishness predominates in such persons? It shows the gstioaigthin
of selfishness. You often see the sgtbrof selfishness showgritself in some such little thgs more
than in thirgs that aregreater.

Those persons who are most readioved to actionyappeals to their own selfish interests
show that thg are servig their owngods.

You see that motives influences such a man. Suppose | wgsh ltom to subscribe for buildin
a church, what must | ge? Wly, | must show how it will improve the value of his progewr
advance his payt or gratify his selfishness in some otherywdf he is more excitedybthese
motives, than he isyba desire to save perishisouls and advance the gadom of Christyou see
that he has nevagiven himself up to serve the Lord. He is still segvimmself. He is more
influenced ly his selfish interests thaiy lall those benevolent principles on which allgieln turns.
The character of a true servant of Godgbtriopposite to this.

Propose a plan of dayrgood that will cost nothigand thg will all go for it. But propose a plan
which isgoing to affect their personal interest to cost mgree take up time in a byseason, and
you will see thg begin to divide. Some hesitate; some doubt; some raigectobns; and some
resolutey refuse. Some enlist at once, becausg $ke it will dogreatgood. Others stand back till
you devise some means to excite their selfishness in its favor. What causes the difference? ¢
them are servigptheir owngods.

Whenyou can talk eayland late about the news and other wgrtdpics, and whegou cannot
possiby be interested in the sjdet of relgion, you know thatyour heart is not in it; and ifou
pretend to be a servant of Ggdu are a fapocrite.



When persons are mojealous for their own fame than for Godlery, it shows that thelive
for themselves, and serve their ogous.

You see a man more vexedgpieved ly what is said gainst him than gainst God; whom does
he serve? -- Who is his God, himself or Jehovah? There is a minister thrown into a fever be
somebog has said a word degatoty to his scholarship or hisgity, or his infallibility, while he
is cool as ice at all the inghities thrown upon the blessed God. Is that man a follower of P:
willin g to be considered a fool for the cause of Christ? Did that man ever take the first les:
religion? If he had, he would j@ce to have his name cast out as evil for the cause gibreliNo,
he is not servig God; he is serviphis owngods.

Those who seek for happiness ingien, rather than for usefulness, are segvireir owngods.

Their religion is entirey selfish. Thg want to ejoy religion, and are all the while inquigrhow
they canget happy frames of mind, and how thean be pleasurabkxcited in relgious exercises.
And they will go only to such meetigs, and sit oryl under such preactgnas will make them hagp

Their daily prayer is not like that of the converted Saul of Tarsus. "Lord what wilt thou have
to do" but "Lord, tell me how | can be happls that the spirit of Jesus Christ? No, He said "igtili
to do tty will, O God."

See wly so few Christians have the spirit of pea.

How can thg have the spirit of psger? What should Gogive them spirit of prger for? Suppose
a man egaged in his worldy schemes, and that God shogide that man the spirit of pyar. Of
course he would pyaor that which lies nearest his heart; that is, for success in his yvsclitmes,
with which to serve his owgods. Will Godgive Him the spirit of prger for such purposes? Never

And now, ny hearers, where ay®@u all? Areyou serviig Jehovah, or argou servirg your own
gods?

Is Satan's kigdom weakenedybwhatyou have done? Couldu sg now, "Come with me, and
I will show you this and that sinner converted, or this and that backslider reclaimed, or this an
weak saint stregthened and aided?" Cowdu brirg living witnesses of whatou have done in the
service of God? Or woulgour answer be, "I have been to megtiegularly on the Sabbath, and
heard ayjood deal ofjood preachig, and | haveyeneraly attended the pyar meetigs, and we had
some precious meetjg, and | have pyed in ny family, and twice or thrice a glan my closet, and
read ny Bible." And in allyou have been mesepassive, as to gthing done for God. You have
feared the Lord, and servgdur owngods.

"Yes, but | have sold so mpagoods, and made so much mgpef which | intend tagive a tenth
to the missionarcause.” Who hath required thisyaur hand, instead of sagisouls? Goig to send
the gospel to the heathen, and legtisinners mht underyour own gesgo down to hell? Be not
deceived. Ifyou loved souls, ijou were egaged to serve Godiou would think of souls here, anc
do the work of God here. What should we think of a missjogaing to the heathen, who had neve



said a word to sinners around him at home? Does he love souls? There is burlesque in the
sendirg such a man to the heathen. The man that will do nptititnome is not fit t@o to the

heathen. And he that pretends tagb#ting money for missions, while he will notyrto save sinners
here, is an outgeous lypocrite.



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 7
TRUE AND FALSE CONVERSION

"Behold allye that kindle a fire, that compagsurselves about with sparks; walk in thghti of
your fire, and in the sparks tha have kindled. This shale have of g hand;ye shall lie down in
sorrow" (Isaiah 50:11).

It is evident, from the connection of these words in the chapter, that the prophet was agldr
those who professed to be gatus, and who flattered themselves thatytheere in a state of
salvation, but in fact their hope was a fire of their own kirglland sparks createg¢ themselves.

Every man knows that all other men are selfish. All the dgalof mankind are conducted on thi
principle. If ary man overlooks this, and undertakes to deal with mankind ay e not selfish,
but were disinterested, he will be tight deraged.

A man mg charge his means, anget have the same end, his own happiness. Hedmgood
for the sake of the temporal benefit. Heymat believe in regiion, or in an eternyt andyet may
see that doigigood will be for his advangge of this world. Suppose, then, that hye®are opened,
and he sees the regliof eterniy; and then he nyatake up reljion as a means of happiness i
eterniyy. Now, evey one can see that there is no virtue in this. It is theydékatgives character
to the act, not the means emysd to effect the degm. The true and the false convert differ in thi

Now | am to show some thgs in which true saints and deceived persong ageee, and some
things in which thg differ.

They may be equal) prayerful, so far as the form of pyimg is concerned.

The difference is in their motives. The true saint loves tg; ph@ other prgs because he hopes
to derive some benefit to himself from pirag, but that is not his leadjmotive.

They may both desyn to be trwy holy; the true saint because he loves holiness, and the dece
person because he knows that he can beyhappther wg.

They may agree not ony in their desires, and resolutions and gesj but also in their affection
toward maw objects.

They may both love the Bible; the true saint because it is God's truth, and getsiati it, and
feasts his soul on it; the other because he thinks it is in his favor and is the charter of his own



They may both love God; the one because he sees God's character to be supxeeiknt and
lovely in itself and he loves it for its own sake; the other because he thinks God is his part
friend, that He igoing to make him happforever, and he connects the idea of God with his oy
interests.

They both mag love Christ. The true convert loves His character; the deceived person think
will save him from hell; andive him eternal life and whshould he not love him?

They may both love Christians: the true convert because he sees in them geein@hrist, and
the deceived person becauseythelory to his own denomination, or becauseythee on his side,
and he feels the same interests and hopes with them.

They may also @ree in hatig the same thigs. They may both hate infidelit, and oppose it
strenuoust -- the true saint because it is opposed to God and holiness, and the deceived
because it ijures an interest in which he is dgepbncerned, and if true, destsoall his own hopes
for eterniy. So thg may hate error; one because it is detestable in itself, and optdr&od -- and
the other because it is contydo his views and opinions.

They may both hate sin; the true convert because it is odious to God, and the deceived |
because it is jurious to himself. Cases have occurred, where an individual has hated his owr
andyet not forsaken them. How often the drunkard, as he looks back at what he once we
contrasts his presentgtadation with what he rght have been, abhors his drink; not for his ow
sake, but because it has ruined him. And he still loves his cups, and continues to dighkvthen
he looks at their effects, he feels igmtion.

They may be both opposed to sinners. The opposition of true saints is a benevolent oppo
viewing and abhorrig their character and conduct, as calculated to subvert thegodkmof God. The
other is opposed to sinners becausyg #re opposed to the rgilbon he has espoused, and becau
they are not on his side.

So thg may both rgoice in the same thgs. Both ma rgoice in the prospestof Zion, and the
conversion of souls! the true convert because he has his heart set on it, and loves it for his ov
as thegreatesgood and the deceived person because that particulgrithivhich he thinks he has
such agreat interest in advanan

Both may mourn and feel distressed at the low state oficgliin the church: the true convers
because God is dishonored, and the deceived person because his own soul ignot bapause
religion is not in favor.

Both mg love the socist of saints; the true convert because his sojdysntheir spiritual
conversation, the other because he hopes to derive some gaviania their compan The first
enoys it because out of the abundance of the heart the mouth speaketh; the other because
to talk about thgreat interest he feels in rgilon and the hope he hasgging to heaven.



Both mg love to attend rejious meetigs; the true saint because his heartgisi in acts of
worship, in prger and praise, in heagrthe Word of God and His saints, and the other because
thinks a relgious meetig agood place to prop up his hopes.

Both ma find pleasure in the duties of the closet. The true saint loves his closet, becat
draws near to God, and finds dli in communion with God, where there are no embarrassme
to keep him frongoing right to God and converginThe deceived person finds a kind of satisfactic
in it, because it is his dyto pray in secret and he feels a setihieous satisfaction in dajnt. Nay,
he mg feel a certain pleasure in it, from a kind of excitement of the mind which he mistake
communion with God.

Both ma consent to the penglof the law. The true saint consents to it in his own case, becse
he feels it to bgust in itself for God to send him to hell. The deceived person because he thin
is in no dager from it. He feels a respect for it, because he knows thatghts and his conscience
approves it, but he has never consented to it in his own case.

They may be equall liberal ingiving to benevolent societies. Noneyalu doubt that two men
may give equal sums to a benevolenjexdi, but from totaill different motives. Ongives to do
good, and would bpust as willirg to give as not, if he knew that no other ligiperson wouldjive.
The othemives for the credit of it, or to quiet his conscience, or because he hopes to purche
favor of God.

They may both be willirg to suffer magrdom. Read the lives of the mgnd, andyou will have
no doubt that some were wilgrto suffer, from a wrog idea of the rewards of mgrtdom, and
would rush upon their own destruction becausg tiere persuaded it was the sure road to eter
life.

And here is the proper place to answer an iyguwhich is often made: "If these two classes ¢
persons mgabe alike in so manparticulars, how are we to know our own real character, or to
to which class we belg? We know that the heart is deceitful above allgbjrand desperaiel
wicked, and how are we to know whether we love God and holiness for their sake, or whett
are seekig the favor of God, and aingrat heaven for our own benefit?" | answer:

If selfishness is the prevailircharacteristic ofour religion, it will take sometimes one form anc
sometimes, another. For instance: if it is a timgewferal coldness in the church, real converts w
still enjoy their own secret communion with God, altgbuhere mg not be so much dajto attract
notice in public. But the deceived person will then invayidlel found drivig after the world. Now,
let the true saints rise up, and make a noise, and speajoyiseatoud, so that rejion begins to be
talked of @ain; and perhaps the deceived professor will sogmtie hustle about, and appear t
be even more zealous than the true saint. He is impsilet lsonvictions and not affections. Whel
there is no public interest, he feels no conviction; but when the church awakes, he is convicte
compelled to stir about, to keep his conscience quiet. It yssatiishness in another form.

You will in fact promoteyour own happiness, precigeh proportion ayou leave it out of view.
Your happiness will be in proportion your disinterestedness. True happiness consistsymainl



thegratification of virtuous desires. There ynlae pleasure igratifying desires that are selfish, bu
it is not real happiness. But to be virtugusir desires must be disinterested. Suppose a man !
a bagar in the street; there he sits on a curbstone, cold arghhuwithout friends, and regdo
perish. The man's feefis are touched, and he steps ingracely close ly, and bys him a loaf of
bread. At once the countenance of thgdae lights up, and he looks unutteralglatitude. Now it
is plain to be seen that tlyeatification of the man in the act is precis@h proportion to the
singleness of his motive. If he did it puyednd solef out of benevolence, hgratification is
complete in the act itself. But if he did it, psrtb make it known that he is a charitable and huma
person, then his happiness is not complete until the deed is published to others. Suppose |
sinner in his sins; he is tyulvicked and tryt wretched. Your compassion is excited, gad convert
and save him. lyour motives were to obtain honor anganen, and to secure the favor of Ggal,
are not completglhappy until the deed is told, and perhaps put in the newspaper. Y&t Wwished
purely to save a soul from death, then as sogroasee that dongour gratification is complete and
yourjoy unmirgled. So it is in all relious dutiesyour happiness is precigah proportion ayou
are disinterested.

The truth is, God has so constituted the mind of man, that it must seek the happiness of of
its end, or it cannot be happHere is the true reason all the world, seekimtheir own happiness,
and not the happiness of others, fail of their end. It isya\yest so far before them. If thevould
leave off seekig their own happiness, and/lthemselves out to dgood, thg would be hapyp.



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 8
RELIGION OF THE LAW AND GOSPEL

"What shall we sathen? That the Gentiles, which followed not aftginteousness, have attaine
to righteousness, even thghiteousness which is of faith; but Israel, which followed after the |
of righteousness, hath not obtained to the lawgbiteéousness. Wherefore? Becausg swght it
not by faith, but as it wereybthe works of the law" (Romans 9:30-32).

My desgn tonght is, to point out as distingtls | can, the true distinction between thegret
of law and the regjion of faith.

The distinction between law rglon andgospel relgion does not consist in the fact that th
gospel is ap greater latitude of self-indgénce than the law. Not gntloes thegjospel not cancel the
obligations of the moral law, but it does in ngyoke abate them. Some people talk algospel
liberty as thogh they hadgot a new rule of life, less strict, and allowimore libery than the law.
| admit that it has provided a new methodudtification, but it eveiwhere insists that the rule of
life is the same with the law. The yeiirst sentence of thgospel, the command to repent, is il
effect a reenactment of the law, for it is a command to return to obedience. The idea thatyhe
of thegospel differs from the libeytof the law is erroneous.

There is a class ofdalists that depend on Christ, but their dependence gospel dependence,
because the works which it produces are works of law; that is, from hope and fear, not fron
Gospel dependence snaroduce, perhaps, the yesame outward works, but the motives are
radically different. The Igalist drays on a painful, irksome, moral, and perhaps, outwareligious
life. Thegospel believer has an affectionate confidence in God, which leads hinytousla# love.
Instead of beig dragged to duy, hegoes to -- it cheerfuli, because he loves it, and dpihis a
delight to his soul.

Is it so withyou? Doyou feel, inyour religious duties constrained/lbove? Areyou drawn ly
such strog cords of love, that it wouldive you more trouble to omit duthan to obg? Doyour
affections flow out in such a strgreurrent to God, thatou cannot but oy

Some persons are all faith without works. These are Antinomians. Others are all works &
faith; these are @alists. In all ges of the Church, men have inclined first to one of these extren
and then over to the other. Sometimey tre settled down on their knees, pretegdinbe all faith,
and waitirg God's time; then tlyeget roused up, and dash on in works, withogare to the motive
from which thg act.

You see the true character of these professors giamhlvho are forever ging out "Legality!"
as soon as tlyeare pressed up to holiness. Whengdpeto preach, | found this spirit in myaplaces;



so that the moment Christians wergad up to dut, the cy would arise. This is gl preachig do
preach thegospel; salvation isybfaith, not ly duty; you owght to comfort the saints, not distres:
them. All this was nothignbut rank Antinomianism.

On the other hand, the same class of churches now comphaiu, jfreach faith to them, and
show them what is the true naturegotpel faith. Thg now want to do somethgnand insist that
no ways the same, and consists in disinterested love to God and manydiatiee kind that
consists, not in disinterested love, but in the pursuit of happinessgieahend? Which hawysu?
The fruits of the spirit are lovggy, peace. There is no condemnation of suclgiogli But if ary
man have not the spirit of Christ, he is none of his.



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 9
INNOCENT AMUSEMENT

Text, "Whether, thereforge eat or drink, or whatsoewse do, do all to thglory of God" (I Cor.
10:31).

We hear much said, and read much, in thegs,dd indubing in innocent amusement. | heart
a minister, some time since, in addregsariage compawy of young people, sathat he had spent
much time in devisig innocent amusements for theung. With your consent, | wish to ggest a
few thowghts upon this sybct -- first, what are not, and secondihat are innocent amusements

1. This is a question of morals.

2. All intelligent acts of a moralgant must be eithergint or wrorg. Nothing is innocent in a
moral gent that is not in accordance with the law ofdgbspel of God.

3. The moral character ofyaand evey act of a moral gent resides in the motives or the ultimat
reason for the act. This | take to be self-evident and univeesdthitted.

4. Now, what is the rule gidgment in this case? How are we to decide whethggaen act
of amusement isght or wrorg, innocent or sinful?

| answer: 1. B the moral law, "Thou shalt love the Lord/tGod with all tly heart,” etc., "and
thy neghbor as tlgself.” No intellgent act of a moralgent is innocent or ght unless it proceeds
from and is an expression of supreme love to God and equal love to man. In other words, u
is benevolent. 2. Thgospel. This requires the same: "whether, therefgeeeat or drink, or
whatsoeveye do, do all to thglory of God." "Do all in the name of our Lord Jesus Christ." 8hRi
reason affirms the same tiginNow, in the Ight of this rule, it is plain that it is not innocent tc
erngage in amusements, meydb gratify the desire for amusement. Weymet innocenti} eat or
drink to gratify the desire for food or drink. To eat or drink mgn& gratify appetite is innocent
enowgh in a mere animal, but in a moraeat it is sin. A moral gent is bound to have adhier
ultimate motive -- to eat and drink that heyniiee stroy and healti for the service of God.

God has made eagrand drinkirg pleasant to us; but this pleasurgloiunot to be our ultimate
reason for eatimand drinkirg. So amusements are pleasant, but this dogsistifyy us in seekig
amusements tgratify desire. Mere animals malo this innocenyl, because theare incapable of
ary higher motive. But moralgents are under adtier law, and are bound to have another anc
higher aim than merglto gratify the desire for amusements. Therefore, no amusement is innc
which is emgaged in for the pleasure of the amusemeny, more than it would be innocent to ea
and drink for the pleasure of it.



Nothing is innocent unless it proceeds from supreme love to God and equal love to man, |
the supreme and ultimate motive he to please and honor God. In other words, to be innpce
amusement must begaged in, because it is believed to be at the time the most g¢asdod, and
is intended to he a service rendered to Him, as that which upon the whole, will honor Him mor
anything else that we can gage in for the time bein | take this to be self-evident. What then?
follows: 1st. That none but benevolent amusements can be innocentgFskirshootig for
amusement are not innocent. Weynfigh and hunt for the same reason that we are allowed to
and drink to suppl nature with aliment, that we me strog in the service of God. We maunt
to destrg noxious animals, for thglory of God and the interests of His golom. But fishirg and
hunting to gratify a passion for these sports are not innocegeirA no amusement can be innocet
that involves the squandegof precious time, that mint be better empieed to theglory of God
and thegood of man. Life is short. Time is precious. We have but one life to live. Much is t
done. The world is in darkness. A world of sinners are to bghteried, and, if possible, saved. W
are required to work while the ylgasteth. Our commission and work require dispatch. No time
to be lost. If our hearts areghit, our world is pleasant. Ifgintly performed, it affords the giest
enoyment and is itself the gihest amusement. No turgiaside for ap amusement involviman
unnecessgrwaste of time.

Again, no amusement can be innocent that involves an unngcespanditure of the Lord's
mongy. All our time and all our moryeare the Lord's. We ngannocenty use both time and moye
to promote the Lord's interests. But weynmt innocenyf use either for our own pleasure an
gratification. Expensivgourneys for our own pleasure and amusement, and notgadwhith in a
single eye to theglory of God, are not innocent amusements, but sinfghid in the lght of the
above rule ofudgment, we see that no form of amusement is lawful for an unconverted sir
Nothing in him is innocent. While he remains impenitent and unbeligwdoes not love God, and
his neghbor accordig to God's command, there is for him no innocent eympént or amusement;
all is sin.

NOTHING INNOCENT TO THE UNREGENERATE

And right here | fear manare actig under agreat delusion. The loose manner in which th
suject is viewed § mary professors of refion, and even ministers, is surprigiand alarmig.
Some time since, in a sermon, | remarked that there were no lawfulyengpits or innocent
amusements for sinners. Ageal clegyman, who was present, said, after the service, that it v
ridiculous to hold that noth@was lawful or innocent in an impenitent sinner. | replied: "I ginbu
you were orthodox. Dgou not believe in the universal necessitregeneration ¥ the Holy Spirit?"
He replied, "Yes." | added: "Dyou believe that an ungenerate soul does yhing acceptable to
God? Before his heart is clged, does he ever act from a motive that God can accepgtiviran
whatever? Is he not totgltlepraved, in the sense that his heart is all gyrand therefore his actions
must be all wrog?" He appeared embarrassed, saw the point, and subsided.

To teach, either diregtlor by implication, that ap amusement of an impenitent sinner or of
backslider is innocent, is to teaclgrass and ruinous hesedParents should remember this igeed
to the amusements for their unconverted children. Sabbath School teachers and superintende
are plannig amusements for their Sabbath Schools, preachers who spend their time ingple



amusements for thgoung, who lead their flocks to picnics, in pleasure excursions,jastify
variousgames, should certaijnfemember that, unless thare in a hgt state of heart, and do all this
from supreme love to God and a @gesin the hghest dgree toglorify God therelp, these wgs of
spendig time are iy no means innocent, butghily criminal, and those who teach people to wa
in these wygs are simpt directirg the channels in which their depravghall run.

| must s& again, and, if possible, still more emphatigalhat it is not enagh that thg might be
ergaged in as the best wafor the time beig, to honor and please God; butyhraust be actuall
ergaged in from supreme love to God, with the ultimate gle$d glorify Him. If such then, is the
true doctrine of innocent amusements, let no impenitent sinner and no backslidden Christian s
for a moment that it is possible for him tagage in aty innocent amusement. If it were true, as tt
aged minister to whom | have referred and sathers seem to believe, that impenitent sinners
backsliders can and dog@age in innocent amusements, theyergaging in such amusements,
being lawfully right and innocent in them, would involve a chamf heart in the unconverted, an
a return to God in the backslider. For no amusement is lawful unless igagedrn as a love
service rendered to God and with @msto please andlorify Him. It must not ont be a love
service; but, in theudgment of the one who renders it, it must be the best service that for the
being, he can render to God -- a service that will be more plgésiHim and more useful to His
kingdom than ay other that can be gaged in at the time. Let these facts be borne in mind wh
the question of egaging in amusements comes up for decisions. And remember, the question
such cases is not, "what harm is there in this proposed amusement?" bugdthedn it do?" "Is
it the best wgtin which | can spend yntime?" "Will it be more pleasmto God and more for the
interest of His kigdom than ayithing else at present possible to me?" "If not, it is not an innoc
amusement, and | cannotgage in it without sin.”

The question often arises: "Are we never to seek such amusement?” | answer; "It is oge pr
and our dut to live above a desire for such tgi All that class of desires should be so subdyed
living so much in the ¢jht of God, and havimso deep a communion with Him as to have no reli
for such amusements whatever. It ceraislthe privilegge of evey child of God to walk so closgl
with Him, and maintain so divine a communion with Him as not to feel the ngcetsiorldly
excitements, sports, pastimes and entertainments, to makédyiment satisfactyr. If a Christian
avails himself of his privilge of communion with God, he will natunaland ly an instinct of his
new nature repel solicitations ¢ after worldy amusements. To him such pastimes will appe
low, unsatisfactor, and even repulsive. If he is of a heayemlind, as he aght to be, he will feel
as if he would not afford to come down and segkymnent in worldy amusements. Sukela
Christian must be fallen from his first love; he must have turned back into the world, before f
feel the necessitor have the desire of seegiarjoyment in worldy sports and pastimes.

A SPIRITUAL MIND

A spiritual mind cannot seek @yment in worldy sociey. To such a mind that socyets
necessanl repulsive. World} sociey is insincere, hollow, and togaeat extent a sham. What relist
can a spiritual mind have for tigessip of a world} party of pleasure? None whatever. To a min
in communion with God their worldlspirit and was, conversation and fgllare repulsive and
painful, as it is so strghy swgestive of the downward tendgnof their souls, and of the destin



that awaits them. | have had so marked an experience on both sides of this question that |
cannot be mistaken. Probgtidut few persons ¢oy worldly pleasure more intengethan | did
before | was converted; butynconversion, and the spiritual baptism which immedyai@lowed

it, completey extinguished all desire for worlgisports, and amusements. | was lifted at once ir
entirely another plane of life and another kind ofogment. From that hour to the present the mo
of life, the pastimes, sports, amusements and wonleys that so much deglnted me before, have
not onl failed to interest me, but | have had a positive aversion to them.

Professed Christians are bound to maintain a life consistent with their professions. For the
of religion, they ought to dery worldly lusts; and not,oseekimg to gratify them,give occasion to
the world to scoff and gathat Christians love the world as well asytide. If professors of rajion
are backslidden in heart, and entertain gilmpfor worldly sports and amusements, \tlae bound
by evey consideration of dytand decencto abstain from all outward manifestations of suc
inward lustigs. Some have maintained that we should conform to tlye efehe world somewhat
-- at least; enggh to show that we can gy the world and regjion too; and that we make rgion
appear repulsive to unconverted soufstlrning our backs upon what thecall their innocent
amusements. But we should represengieii as it real} is -- as livig above the world, as
consistirg in a heavenyl mind, as that which affords anjepment so spiritual and heavgrds to
render the low pursuits afolys of worldly men disgreeable and repulsive.

It is a sad stumblipblock to the unconverted to see professed Christians ggeliasure or
happiness from this world. Such seekis a misrepresentation of the gain of Jesus. It misleads,
bewilders, and confounds the obsegvoutsider. If he ever reads his Bible, he cannot but wont
that souls who are born of God and have communion with Him should haveliah for worldy
ways and pleasures. The fact is that tifdatul, unconverted men have little or no confidence in th
class of professmChristians who seek environment from this world.yfimay profess to have, and
may loosey think of such as begnliberal andgood Christians. Themay flatter them, and commend
their relgion as beig the opposite of fanaticism andybiry, and as bemsuch a region as thg like
to see; but there is no real sincgiit such professions on the part of the impenitent.

A DYING SLAVEHOLDER

In my early Christian life | heard a Methodist bishop from the South report a case that m:
deep impression onymind. He said there was in his gi#borhood, a slaveholdergantleman of
fortune, who was gay and @reeable man, arghve himself to various field sports and amusemen
He used to associate much with his pastor, often invite him to dinner, and to acgtmpanhis
sports and pleasure seeakixcursions of various kinds. The minister chegyfaimplied with these
requests; and a friendshgpew up between the pastor and his parishioner that continued till the
sickness of thigay and wealtlh man. When the wife of this worldliwas apprised that her husban
could live but a short time she was much alarmed for his soul, and teimdgiired if she should
not call in their minister to converse andypvath him. He feeligly replied: "No, ny dear; he is not
the man for me to see now. He way mompanion, agou know, in worldy sports and
pleasure-seek@ he lovedyood dinners and jally time. | then ejoyed his socigt and found him
a pleasant companion. But | see now that | never hadeahconfidence in his pigtand have now
no confidence in the efficgoof his pragers. | am now aying man, and need the instruction an



prayers of somebaodthat can prevail with God. We have been mugdetioer, but our pastor has
never been serious with me about the salvationyo$oul, and he is not the man to help me now

The wife wagyreatly affected, and asked:
"What shall | do, then?" He replied:

"My coachman Tom is a pious man. | have confidence in hyersd have often overheard hirr
pray, when about the barn or stables, and higggsahave alwgs struck me as begmuite sincere
and earnest. | never heardydnolishness from him. He has alygabeen honest and earnest as
Christian man. Call him." Tom was called, and came within the door, dgpjsifat and lookia
tendery and compassionateat his ¢ing master. Theying man put forth his hand, wag: "Come
here, Tom; take pnhand, Tom, cagou prag for your dying master?" Tom poured out his soul ir
earnest prger.

| often ask ngself; "What can it mean that so nyaof our hghly-fed and most popular preacher
are pleadig so much for amusements? Is not human degrauiorg enowgh in that direction,
without beirg stimulated i the voice of the preacher? Has the church worked so hard for God
souls, are Christians so overdone with their exhagisfiorts to pull sinners out of the fire, thatyhe
are in dager of becomig insane with regjion fervor and need that the pulpit and the press sho
join in umging them to turn aside and seek amusements and have a little fun? What can it 1
Why, is it not true that neayrlall our daigers are on this side?

Let no one sathat this doctrine prohibits all rest, recreation, and amusement, whatever. It
not. It freey admits all rest, recreation, and amusement, thagjgsded, ly the person who resorts
to it, as a condition and means of seayihralth and \gor of body and mind with which to promote
the cause of God. This tract grihsists, as the Bible does, that "whether we eat or drink", r
recreate, or amuse ourselves, all must be done as a service rendered to God. God must be
To please Him must be our aim in eytding, or we sin.



LECTURES TO PROFESSING
CHRISTIANS
By
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LECTURE 10
THE DECAY OF CONSCIENCE

| believe it is a faceneraly admitted that there is much less conscience manifegtesb and
women in neayl all the walks of life than there was fpgtears go. There igustly much complaint
of this, and there seems to be but little prospect of reformation. Tdeeamd frauds and villainies
in high and low places, amgrall ranks of men, are most alarmjrand one is almost compelled tc
ask, "Can nobogdbe safgf trusted?" Now, what is the cause of thigeteerag? Doubtless there are
mary causes that contribute more or less diyeictlit; but | am persuaded that the fault is more
the ministy and public press than inyaand all thirgs else. It has been fashionable now for ynal
years to ridicule and deciPuritanism. Ministers have ceased, igraat measure, to probe the
consciences of men with the spiritual law of God. So faryakmwledje extends, there has bee
agreat lettig down andgnoring the searchig claims of God's law, as revealed in His Word. Th
law is the on} standard of true morajit "By the law is the knowleg of sin.” The law is the quicker
of the human conscience. Just in proportion as the spiytodlihe law of God is kept out of view
there will be a manifest degaf conscience. This must be the inevitable result. Let ministers ridic
Puritanism, attempt to preach ty@spel without thoroghly probirng the conscience with the divine
law, and this must result in, at least, a partial paralof the moral sense. The error that lies at t
foundation of this degeof individual and public conscience ginates, no doubt, in the pulpit. The
properguardians of public conscience, have, | fearywveuch neglected to expound and insist upor
obedience to the moral law and moral gation in ary proper sense of these terms. A consiste
phrenol@y can have no proper ideas of moral géfion, of moralguilt, blameworthiness, and
retribution. Someears since, a brother of one of the most popular preachers heard me preach
text, "Beye reconciled to God ." | went on to show, agpother thirgs, that beig reconciled to God
implied reconciled to the execution of His law. He called on me the next rgpamd amog other
things, said that neither himself nor two of his brothers, whom he named, all preachers, hag ne
ary conscience. "We have," said he, "no such ideas in our minds, giigtinustice and retribution
asyou and father have." "We cannot preacty@as do on these sjdgrts.” He continued; "l am
striving to cultivate a conscience, and | think blreto understand what it is. But natuyalheither
I nor the two brothers | have named, havg aanscience.” Now, these three ministers ha
repeatedl appeared in their writgs before the public. | have read much thay th@ve written and
not infrequeny the sermons of one of them, and have been struck with the manifest wa
conscience in his sermons and wigsnHe is a phrenofpst, and, hence, he has in his thegutal
views no free will, no moralgengy, and nothig that is realf a lagical result of free will, and moral
ageng/. He can ridicule Puritanism and theeat doctrines of the orthodox faith; and, indeed, |
whole teachigs so far as it has fallen undeyreye, most lamentable shows the want of mor
discrimination. | shoulgudge from his writirgs that the true ideas of moral depravguilt, and
ill-desert, in the true acceptation of these terms, have no place in his mind. Indeed, as a col
phrenolgist, such ideas have naglni in his mind. Thg are necessayilexcluded g his philosopl.
| do not know how extensivelphrenol@y has poisoned the minds of ministers of differel



denominations; but | have observed with pain thatynmainisters who write for the public press fai
to reach the consciences of men. yifi@l to go to the bottom of the matter and insist upc
obedience to the moral law as alone acceptable to Gog.sSHeen to me to hold up a differen
standard from that which inculcated in Christ's Sermon on the Mount, which was Christ's expc
of the moral law. Christ expregstawght in that sermon that there was no salvation withc
conformity to the rule of life laid down in that sermon. True faith in Christ will glsvand inevitalyl
beget a hoy life. But | fear it has become fashionable to preach what amounts to an Antino
gospel. The rule of life promghted in thegospel is precisglthat of the moral law. These four
things are expresglaffirmed of true faith -- of the faith of thgospel.

1. "It establishes the law."
2. "It works ly love."

3. "It purifies the heart.”

4. "It overcomes the world."

These are but different forms of affirngithat true faith does, as a matter of fact, produceya h
life. If it did not, it would "make void the law." The trgespel is not preached where obedience
the moral law as the gntule of life is not insisted upon. Wherever there is a failure to do this in
instructions of ay pupil, it will inevitably be seen that the hearers of such a mutilgesgel will
have vey little conscience. We need more Boaesror sons of thunder in the pulpit. We need m:
that will flash the law of God like vividghtning and arouse the conscience of men. We need m
Puritanism in the pulpit. To be sure, some of the Puritans were extremists. But still undet
teachirg there was a vgrdifferent state of the individual and public conscience from what exist
these dgs. These old, stergrand vindicators of thgovernment of God would have thundered ar
lightened till thg had almost demolished their pulpits, ifyasuch immoralities had shown
themselves under their instructions as are common in thgseldagreat measure the periodica
press takes its tone from the pulpit. The universal literature of the pregestiaas conclusivgl
that the moral sense of the people needs gamin and some of the most fascingtpreachers have
become the favorites of infidels, skeptics of gugnade, Universalists, and the most abandon
characters. Has the offense of the cross ceased, or is the cross kept out of view? Has the law
with its strirgent precept and its awful penalbecome popular with unconverted men and wome
Or is it ignored in the pulpit, and the preacher praised for thgieaeof duy for which he should
be despised? | believe the pplossible wg to arrest this downward tendgnia private and public
morals, is the holdimup from the pulpits in this land, with unspayifaithfulness, the wholgospel
of God, includirg as the onf rule of life the perfect and hplaw of God.

The holdirg up of the law will reveal the moral depravif the heart, and the holdjrorth of
the cleansig blood of Christ will cleanse the heart from siny bkloved brethren in the minigir
is there not g@reat want in the public inculcations of the pulpit upon thigestiB We are set for the
defense of the blessgdspel and for the vindication of God'syédw. | pray you let us probe the
consciences of our hearers, let us thunder forth the layaamel of God until our voices reach the
capital of this nation, thralh our representatives in agess. It is now vgrcommon for the secular



papers even to public extracts of sermons. Lejvesthe reporters of the press such work to do
will make their ears and the ears of their readegidtiet our railroad kigs, our stoclgamblers,
our officials of evey grade, hear from its pulpits if tiecome within the sound, such wholesom
Puritanic preachip as will arouse them to better tlghts and a better life. Awawith this
milk-and-water preach@of a love of Christ that has no holiness or moral discrimination in ityAw
with preachig a love of God that is not gry with sinners everday. Away with preachig a Christ
not crucified for sin.

Christ crucified for the sins of the world is the Christ that the people need. Let us rid ours
of thejust imputation of nglecting to preach the law of God until the consciences of men are asl
Such a collapse of conscience in this land could never have existed is the Puritan elemen
preachiig had not ingreat measure fallen out.

Someyears go | was preachigin a comgregation whose pastor had died some months befa
He seemed to have been almost univergapular with his church and the commuynHiis church
seemed to have newttolized him. Eveybody was speakigin his praise and holdghim up as
an example; anget both the church and the commuyratearly demonstrated that thdéad had an
unfaithful minister, a man who loved and gbtithe applause of his people. | heard so much of
inculcations and saw so much of thgitienate fruits of his teachgs, that | felt constrained to tell
the people from the pulpit that thead had an unfaithful minister; that such fruits as were appal
on evey side, both within and without the church, could never have resulted from a fai
presentation of thgospel. This assertion would doubtless hgreatl shocked them had it beer
made under other circumstances; but, as thehad been prepared, thdid not seem disposed ta
gainsy it. Brethren, our preachyywill bear its lgitimate fruits. If immoraliy prevails in the land,
the fault is ours in great dgree. If there is a degaf conscience, the pulpit is responsible for i
If the public press lacks moral discrimination, the pulpit is responsible for it. If the Churc
degenerated and worlg] the pulpit is responsible for it. If the world loses its interest igioslj the
pulpit is responsible for it. If Satan rules in our halls gidktion, the pulpit is responsible for it.
If our politics become so corrupt that thew&rundations of ougovernment are regdo fall away,
the pulpit is responsible for it. Let us nghore this fact, mdear brethren; but let usylé to heart,
and be thoroghly awake to our responsibifiin respect to the morals of this nation.



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 11
BACKSLIDERS IN HEART

Text, "The backslider in heart shall be filled with his owrysigProv. 14:14).

The text implies that there mée a backslidden heart, when the form ofyrefi and obedience
to God are maintained. As we know from consciousness that men perform the same, or simi
from widely different, and often from opposite motives, we are certain that mgRkeea up all the
outward forms and appearances ofgiel, when in fact, theare backslidden in heart. There is n
doubt, that the most intense selfishness often takes ongeusliype, and there are mgan
considerations, that gt lead a backslidden heart, to keep up the forms, while he had lost the p
of godliness in his soul.

What are evidences of a backslidden heart?

Manifest formaliy in religious exercises. A stergged, formal wg of saying and doirg things,
that is cleas the result of habit, rather than thegusghirg of the relgious life. This familiariy will
be emotionless and cold as an icgpband will evince a total want to earnestness in the performa
of religious duy. In prayer and relgious exercises the backslider in heart willypoa praise, or
confess, ogive thanks with his lips, so that all can hear him, perhaps, but in sughtaavao one
can feel him. Such a formajitvould be impossible where there existed a presentglfaith and
love, and reljious zeal.

A want of relgious efoyment is evidence of a backslidden heart. We ydvesjoy the sging and
doing of those thigs that please those whom we love most; furthermore, when the heart i
backslidden, communion with God is kept up, and therefore afioes duties are not onl
performed with pleasure, but the communion with God involved in them, is a source of ricl
continual efpyment.

Religious bondge is another evidence of a backslidden heart. God has no slaves. He do
accept the service of bondmen, who serve Him becaugarthst. He accepts none but a lov
service. A backslider in heart finds gtius duties a burden to him. He has promised to serve
Lord. He dare not whaflbreak off from the form of service, and he tries to be dutiful, while he |
no heart in prger, in praise, in worship, in closet duties, or iy ahthose exercises which are si
spontaneous and dgfitful, where there is true love to God. The backslider in heart is often lil
dutiful, but unlovirg wife. She tries to do her duto her husband, but fails uttgthecause she does
not love him. She is committed for life, and must therefore perform the duties of married life
oh, it is such a bonda! Just so with regious bondge. He drgs painfully about it, and/ou will
hear him naturayl sing backslider's y)imns.



An ungoverned temper.

While the heart is full of love, the temper will natuyahle chastened and sweet, or at ate, the
will will keep it under, and not suffer it to break out in og&raus abuse, or if at ytime, it should
so far escape from the control of the will as to break loose in hateful words, it will soon gt br
under, and ¥ no means suffered to take the control and manifest itself to thgamueoof others.
Especialy will a loving heart confess and break the lovegase, the Bible becomes not gnl
uninterestig but often repulsive. There is no faith to accept its promises, but convictioghdietiu
to dread its threatengs. But ingeneral the backslider in heart is apathetic as to the Bible. He ¢
not read it much, and when he does read it, he has not interegh@aainderstand it. Its gas
become dark and uninteregjjrand therefore it is mected.

A want of interest in secret prer is also an evidence of a backslidden heart.

Young Christian! Ifyou findyourself losimg interest in the Bible and in secret yeg, stop short,
return to God, andive yourself no rest, tilyou enoy the light of His countenance. ifou feel
disinclined to prg, or readyour Bible, if whenyou pray and read/our Bible,you have no heart in
it, no enoyment, ifyou are inclined to makgour secret devotions short, or, are saisitluced to
neglect them, ifyour thowhts, affections and emotions wander, godr closet duties become &
burdenyou mg know thatyou are a backslider in heart, aymlr first business is, to break down
and see thatour love and zeal are renewed.

A want of interest in published accounts or narratives of revivals giomliis also an evidence
of a backslidden heart. While one retains his interest in the conversion of souls, and in revi
religion he will, of course, be interested in all accounts of revivals gioalarywhere. Ifyou find
yourself, therefore, disinclined to read such accounts, oybndself not interested in them, take
it for granted thayou are backslidden in heart.

A loss of interest in the conversation and sgcadthighly spiritual people, is an evidence of
backslidden heart. We take theatest degiht in the socist of those who are most interested in th
things that are most dear to us. Hence, a lp@hristian heart will alwgs seek the socikebf those
who are most spiritugliminded, and whose conversation is more gelcal and spiritual. [fyou
find yourself wantig in this respect, know for certain thaiu are backslidden in heatrt.

The loss of interest in the question of sanctification is an evidence of a backslidden hgar
again, the loss of interest, for,ybu ever try knew the love of Godjou must have hadgreat
interest in the question of entire sanctification, or of entire consecration to Ggul Hre a
Christian,you have felt that sin was an abominatiory¢ar soul. You have had inexpressibl
longings to be rid of it forever, and ew#hing that could throw tiht upon that question oganizing
importance, was most intengéhterestig to you. If this question has been dismissed,yandno
longer take an interest in it, it is becaysel are backslidden in heart.

If the spirit of prger departs, it is a sure indication of a backslidden heart, for while the first |
of a Christian continues he is sure to be draywihle Holy Spirit to wrestle much in pyar.



A backslidden heart often reveals itseffthe manner in which people prdor example, psang
as if one was in a state of self-condemnation, oy rarch like a convicted sinner, is an evidenc
of a backslidden heart. Such an one will reveal the fact, that he is not at peace with Go
confessions and self-accusations will show to others that perhaps he does not well unds
himself. It will be seenyhis praer that he is not in a state of Christian ligertthat he is havig
a 7th Romans experience, instead of that which is described in the 8th of Romans.

A backslidden heart will further reveal itself in pirag almost exclusivgi for self, and for those
friends that are garded as parts of self. It is often yestriking and even shockgto attend a
backsliders' prger meetig, and | am soyrto sg that mawy prayer meetigs of the Church are little
else. Their prgers are timid and hesitagjnand reveal the fact that theave little or no faith. Instead
of surroundiig the throne ofirace and pourmptheir hearts out for a blesgion those around them,
they have to be wed up to dut, or to take up their cross. Their hearts do not, will nc
spontaneouglgush out to God in pyeer. The have vey little concern for others and when yhdo,
as the say, take up their cross and do theirydwind pretend to lead in yer, it will be observed
that the pray just like a companof convicted sinners, almost aj&iher for themselves. Thé&eep
up family prayer, and attend a weegkprayer meetig and neveget out of the old rut of pyang
round and round for themselves.

They could not render it more evident thatyttege backsliders in heart, if thevere evey one to
take his oath on it.

Absence from stated prer meetigs for slght reasons is a sure indication of a backslidden he
No meetirg is more interestipto a wakeful Christian than the gea meetiig, and while thg have
ary heart to prg, they will not be absent from pyar meetiig unless prevented from attengdiby
the providence of God. If a call from a friend at the hour of mgetan prevent their attendance
unless the call be made underywpeculiar circumstances, it is stgpevidence that thyedo not wish
to attend, and hence that yrere backsliders in heart. A call at such a time would not prevent t
attendirg a weddimg, a pary, a picnic, or an amugylecture. The fact is, it isyipocrisy for them to
pretend that thereally want togo, while they can be kept awafor slight reasons. If it were gn
place where themuch desired tgo, they would excuse themselves, ang,s& wasjustgoing to
ride,” or, "l wagustgoing to such a place," and aywthey would go.

While the heart is egaged in relgion, Christians will not readil omit family devotions, and
whenever thg are reay to find an excuse for the omission, it is a sure evidence thatatiee
backslidden in heart.

Pleadimg for worldly amusements, is also an indication of a backslidden heart. Thenaest|
amusements possible, to a yabiritual mind, are those gagements that brgpthe soul into the
most direct communion with God. While the heart is full of love and faith, an hour, or angeve
spent alone, in communion with God, is moregteful than all the amusements which the worl
can offer. A lovirg heart igealous of evething that will break up or interfere with its communior
with God. For mere worlglamusements it has no relish. When the soul does not find magiet de
in God than in all worldl things, the heart is sagbackslidden.



A self-indulgent spirit is a sure indication of a backslidden hearts@f-indubgence, | mean a
disposition tagratify the appetites, passions and propensities, "to fulfill the desires of the flest
of the mind."

This, in the Bible, is represented as a state of spiritual death. | am satisfied that the most c
occasion of backslidmin heart, is to be found in the clamor for ingkrice of the various appetite:
and propensities. The appetite for food is freqyemathd perhaps more frequgnthan ay other,
the occasion of backslidinFew Christians, | fear, apprehend/aarger in this direction. God's
injunction is, "whetheye eat or drink, or whatsoevge do, do all to thglory of God."

Christians foget this, and eat and drink to please themselves -- consult their appetites, inst
the laws of life and health. More persons are ensnaréigelr tables than the Church is aware o
The table is a snare of death to multitudes that no man can nundeatAnay people who avoid
alcoholic drinks altgether will indube in tea and coffee, and even tobacco, and in food, botl
guantiy and qualiy that violates evegrlaw of health. Thg seem to have no other law, than that
appetite, and this tlgeso depraveypabuse that, to indge it, is to ruin bog and soul tgether. Show
me agluttonous professor, and | will shopou a backslider.

Loose moral principles are a sure indication of a backslidden heart. A backslider in heal
write letters on the Sabbath,gage in secular readg) and in much worlgl conversation. In
business, such an one will take little advgat and phkaoff business tricks, conform to the habit:
of worldly business men, in the transaction of business, willglnéy of deception and
misrepresentation in malgrbagains, will demand exorbitant interest, and take adygentd the
necessities of his fellow men.

The text sgs, that the backslider in heart shall be filled with his owgswva

He shall be filled with his own feelys. Instead of that sweet peace and restj@nith the Hol
Ghost, that he once experienced, he will find himself in a state of unrest, dissatisfied with hi
and eveybody else, his feeligs often painful, humiliatig, and as unpleasant and unlgyels can
be well conceived. It is often wertrying to live with a backslider. Tlyeare often peevish,
censorious, and irritatgy in all their wgs. The have forsaken God, and in their feghris more
of hell than heaven.

They will be filled with their own prgudices. Their willigness to know and do the truth lgase.
They will very naturaly commit themselvesgainst aly truth that bears hard upon thei
self-indulgent spirit. Thg will endeavor tqustify themselves, will neither read nor hear that whic
will rebuke their backslidden state, andythvgll become deepl prgudiced @ainst eveyone that
shall cross their path. If gone reproves them, theaccount him as an engmThey hedye
themselves in, and shut theyres gainst the Ight, stand on the defensive and criticize gtt@ng
that would search them out.

A backslider in heart will be filled with his own enmities. Such an one will almostydayelip
things against those with whom he hasydsusiness or other relations. He will chafe in almostyeve
relation of life, will allow himself to be vexed andgmyp, andget into such relations with some, ant



perhaps man persons, that he cannot prior them honesyl, and can hargl treat them with
common civiliy. This is an almost certain result of a backslidden heart.

The backslider in heart will be filled with his own lugfgn His appetites and passions, which h:
been kept under, have now resumed their controls andglaeen so log suppressed, tiyewill
seem to avage themselvesybbecomimg more clamorous and despotic than ever. The anir
appetites and passions will burst forth to the astonishment of the backslider, and ten to on
does not find himself more under their influence, and more enslgvbeiim than ever before.

The backslider in heart will be full of his own perplexities. Hgviorsaken God, havifallen
out of his order, and into the darkness of his owryftile course he shall pursue to accomplish |
selfish ends. He is not wallgrwith, but contray to God. Hence, the providence of God wil
constanty cross his path, and baffle all his schemes. God will frown darkness upon his path, ar
pains to confound his pects, and blow his schemes to the winds.

The backslider in heart will be full of his own delusions. Hgwan evil e, his whole bog will
be full of darkness. He will almost certajirfall into delusions in gard to doctrines, and ingard
to practices. Wandernon in darkness, as he does, he will,yvikely, swallow thegrossest
delusions. Spiritism, Mormonism, Universalism, and gwher ism that is wide from the truth, will
be vey likely to gain possession of him. Who has not observed this of backsliders in heart?

HOW TO RECOVER FROM A STATE OF BACKSLIDING?
Remember whenogou are fallen.

Take up the question at once, and delibeyatehtrastyour present state with that in whigbu
walked with God.

Take home the conviction gbur true position. No layer dela to understand the exact situatiol
between God angour soul.

Repent at once, and gour first work over gain.

Do not attempt tget back, ly reformirg your mere outside conduct. @e with your heart, and
at once seyourself rght with God.

Do not act like a mere convicted sinner, and attempt to recomymendelf to God, » ary
impenitent works of prgers. Do not think thatou must reform and mak@urself better beforgou
can come to Christ, but understand distindthat comiig to Christ, alone, can mak®u better.
However much distressgmu ma/ be to know for a certaiptthat untilyou repent and accept His
will, unconditional, you are no better, but are constaigilowing worse. Untilyou throwyourself
upon his sovergh merg, and thus return to God He will accept nothatyour hands.

Do not imaine yourself to be in gustified state, foyou knowyou are not. Your conscience
condemngou, andyou know that God aght to condemiyou, and if Hgustifiedyou inyour present



stateyour conscience should njoistify you. Come, then, to Christ at once, likguglty, condemned
sinner, asyou are, own up, and take all the shame and blamgueself, and believe that
notwithstandig all your wanderigs from God. He lovegou still -- that He has lovegbu with an
everlastig love, and, therefore, with lowykindness is drawmyou.



LECTURES TO PROFESSING
CHRISTIANS
By
Charles G. Finne

LECTURE 12
GROWTH IN GRACE

Text, "Butgrow in grace and in the knowlgé of our Lord and Saviour Jesus Christ" (2 Pet
3:18).

Conditions ofgrowth ingrace.

Growth or increase in gthing implies a bginning. Growth in the favor of God implies that we
have alreaglfound favor in His gjht, and that we are alreath grace, in the sense of hagia place
amoryg His favored ones.

Consequemnyl, growth ingrace implies that we have alrga@pented of our sin, hagractualy
and practicall abandoned all known sin. It cannot be that we are in favor with God if we are
indulging in known sin gainst Him. Beig in favor with God implies, of course, that we ar
pardoned and favored Ihim, for the sake of our Lord and Saviour Jesus Christ. Pardon is favor,
implies the renunciation of rebelliogainst God.

What is proof ofgrowth ingrace?
The manifestation of more implicit and universal trust in God is an evidemgevath ingrace.

Another evidence ajrowth ingrace is an increagyweanedness from the world. The will yna
be in an attitude of devotion to God, while the world's seductive charmmsnweh embarrass the
healtly action of the Christian life. As the soul becomes crucified and dead to the wgrtdys
in the favor of God.

Less reluctant of feel@ when called to the exercise of self-denial, is an evidengewaith in
grace. It shows that the feelgmare becommpless and less despotic, that the withesting more the
mastey of them, that the sensibiliis getting more into harmoywith the devotion of the will, and
the dictates of the inteflence.

Losing more and more the consciousness of self, and respect to self yiraeten of life, is an
evidence ofjrowth in the favor of God. Some have so much consciousness of selfyithiggiand
so much respect to self in eytring they say and do, as to be embarrassed in all their Christian |
whenever theg attempt to act or speak in the presence of others. pdabe this self-consciousness
and thg have less respect to self, their service to God becomes more free and unembarrass
they are all the better servantg bow much less thyethink of self.



Sometimegourg converts cannot speak or prar perform ay public duy, without beirg either
proud or ashamed, as ththink of themselves to have performed those duties with more or
acceptance to those around them. While this is so, theiripieta feeble state. Thenust lose gt
of their ownglory, and have a sgte eye to theglory of God, to find acceptance with Him. But a
they lose sght of self, and set God alys before them, havian ge sirgle to Hisglory, they grow
more and more in His favor.

Consequenyl, agrowing deadness to flattgior the censure of men, is an evidencgrofvth in
grace. Paul hadrown ingrace so much that he counted itghtithing to bejudged of man; he owl
souwght to commend himself to God. Asu find yourselfgrowing in this state of deadness to th
flatteries of menyou have evidence thgbu grow in grace.

Growing calmness and quietness ungdezat afflictions, is an evidence gifowth in the favor of
God. This evinces a broader and more explicit faith, a fuller and more cordial acceptance of tl
of God, as revealed in these afflictions, and shows that the soul is morey stedditmly at anchor
upon its rock, Christ.

A growing tranquillity under sudden and cruspidisasters and bereavements, is an evidence
growth ingrace. The more tranquil the soul can remain, when sudden storms of providence
upon it, sweepig awgy its loved ones, and blting its earthy hopes, andreater is its evidence of
beirng under the particular favor of God. This tranquilig both a result of an evidence of the favc
of God.

Less and less temptation to resentment, and the spirit of retaliation when we aremisean
insulted or abused, is evidence that the sengilslibecomig more and more thorguly subdued,
and consequent| that we argrowing in favor with God.

Less temptation to dwell upon, and togmifly our trials and troubles, to think of them, and spe
of them to others, is evidence that we think less and less of self and accept our trials and t
with more and more complacenin God. It is sad to hear some profeglirgood people, dwellig
ever upon and ngaifying their own troubles and trials. But, if hegrow in grace, thg will think
less and less of these, be more inclined to think of themghas &liflictions.” The more wgrow in
grace, the less stress wg lapon the evils we meet in the yva

A growing and realizig confidence in the wisdom, benevolence, and univeysafitthe
providence of God, a state of mind that sees God iytwag, is evidence offrowth ingrace. Some
minds become so spiritual that yhieardly seem to reside in the bpdand appear continuglto
perceive the presence of God in gvevent, almost as if tiyavere disembodied, and beheld Goc
face to face. Theseem to dwell, live, move, and have their gemther in the spiritual, than in the
natural world. The are continuajl under such a sense of the divine presengena, and
protection, as hardlto appear like inhabitants of earth. Ylage a livirg, walking mystewy to those
in the midst of whom thedwell. The sprigs of their activiy are so divine, their life is so much
hidden in God, thgact under influences so far above the world, that da@not bgudged Ly the
same standards as other men. Carnal minds cannot understand them. Their hidden lif
unknown, and so unknowable to those who are far below them in their spiritual life, thatehe



necessanl regarded as quite eccentric, as lgeimystics or monomaniacs, and as hgvirery
peculiar relgious views, as begenthusiasts, and perhaps fanatics. These persons are int he v
but they live above the world. Such persons are evigamtbwing in thegrace of God.

Being less and less disposed to dwell upon the faults and foibles of others, is an evide
growth ingrace.

Being less and less disposed to speak sarcagtmasieverel, or tojudge uncharitalyl of others.
A growing delicag or tenderness in speagiof real or supposed faults, is an evidencgrotvth
in grace.

An increasiig reluctance to gard or treat ayone as an engmand an increasinease and
naturalness in treagrthem kindy, in praying for them hearty, and in efforts to do thegood is
an evidence afrowth ingrace.

Less and less temptation to remember gumynand the abatement of all desire to retaliate wh
injured, is an evidence gfowth ingrace.

A growing readiness and cordialitn forgiving and buying an irjury out of sght, and a kind of
moral inabiliy to do otherwise than seek thghestgood of those who havejiured us most deepl
is an evidence ajrowth ingrace.

When we find in our own experience, and manifest to others, that it is more and more nat
regard all men as our brethren, espegitdl drop out of view all sectarian discriminations, all idez
and pr¢udices of caste, and of color, of poyernd of riches, of blood relation, and of nature
rather than of spiritual ties, and to make common cause with God, irgaordogood to all men,
to enemies and friends alike, we have then in ourselvegjrdto others the ghest evidence of
growing in the favor of God.

When we find less and less reluctance to ngakiit confession to those whom we havgured,
when with increasig readiness and cordiafitve lay our hearts open to be searched, take hol
conviction of wromgdoing and when in such cases, we cannot rest till we have made the ft
confession and reparation within our power, when we own up, and confess, and make the
satisfaction, is a luxyrto us rather than a trial and a cross, we have evidence that gre\airy
in the favor of God.

When we are more and more impressed and affegtdebnercies of God, ang khe kindnesses
of our fellowmen and those around us, when we more ylempdl thoroghly appreciate
manifestations of kindness in God, or iryane else, when we are more and more humbled ¢
affected ly these kindnesses and find it more and more naturalgateful for them, then we are
growing in thegrace and favor of God and are rgad meet Him in peace.
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