THE AGES DIGITAL LIBRARY
HISTORICAL

BIBLE HISTORY
OLD TESTAMENT VOL. 1

THE WORLD BEFORE THE FLOOD AND

THE HISTORY OF THE PATRIARCHS
by Alfred Edersheim

Books For The Ages

AGES Software ¢ Albany, OR USA
Version 1.0 © 1997



BIBLE HISTORY

OLD TESTAMENT

ALFRED EDERSHEIM

The Bible History, Old Testament, by Alfred Edersheim was
originally published in 1876-1887, in seven volumes. It went
through several editions, some of which were bound in four
volumes, and later in two volumes. The present edition is a reprint
of that which appeared in 1890, complete and unabridged,
containing all seven volumes, bound between two covers.



THE BIBLE HISTORY

VOLUME 1
THE
WORLD BEFORE THE FLOOD,

AND THE

HISTORY OF THE PATRIARCHS



PREFACE

One of the most marked and hopeful signs of our time is the increasing
attention given on all sides to the study of Holy Scripture. Those who
believe and love the Bible, who have experienced its truth and power, can
only rejoice at such an issue. They know that “the Word of God liveth and
abideth for ever,” that “not one tittle” of it “shall fail;” and that it is “able
to make wise unto salvation, through faith which is in Christ Jesus.”
Accordingly they have no reason to dread the results either of scientific
investigation, or of searching inquiry into “those things which are most
surely believed among us.” For, the more the Bible is studied, the deeper
will be our conviction that “the foundation of God standeth sure.”

It is to help, so far as we can, the reader of Holy Scripture — not to
supersede his own reading of it — that the series, of which this is the first
volume, has been undertaken. In writing it | have primarily had in view
those who teach and those who learn, whether in the school or in the
family. But my scope has also been wider. | have wished to furnish what
may be useful for reading in the family, — what indeed may, in some
measure, serve the place of a popular exposition of the sacred history.
More than this, | hope it may likewise prove a book to put in the hands of
young men, — not only to show them what the Bible really teaches, but to
defend them against the insidious attacks arising from misrepresentation
and misunderstanding of the sacred text.

With this threefold object in view, | have endeavored to write in a form so
popular and easily intelligible as to be of use to the Sunday-school teacher,
the advanced scholar, and the Bible-class; progressing gradually, in the
course of this and the next volume, from the more simple to the more
detailed. At the same time, | have taken up the Scripture narrative
successively, chapter by chapter, always marking the portions of the Bible
explained, that so, in family or in private reading, the sacred text may be
compared with the explanations furnished. Finally, without mentioning
objections on the part of opponents, | have endeavored to meet those that
have been raised, and that not by controversy, but rather by a more full
and correct study of the sacred text itself in the Hebrew original. In so
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doing, | have freely availed myself not only of the results of the best
criticism, German and English, but also of the aid of such kindred studies
as those of Biblical geography and antiquities, the Egyptian and the
Assyrian monuments, etc.

But when all has been done, the feeling grows only more strong that there
is another and a higher understanding of the Bible, without which all else is
vain. Not merely to know the meaning of the narratives of Scripture, but to
realize their spiritual application; to feel their eternal import; to experience
them in ourselves, so to speak — this is the only profitable study of
Scripture, to which all else can only serve as outward preparation. Where
the result is “doctrine, reproof, correction, and instruction in
righteousness,” the Teacher must be He, by whose “inspiration all
Scripture is given.” “For what man knoweth the things of a man, save the
spirit of man which is in him? even so the things of God knoweth no man,
but the Spirit of God.” But the end of all is Christ — not only “the end of
the law for righteousness to every one that believeth,” but also He in
whom *all the promises of God are Yea and Amen.”

A. E.
Heniach Bournemouth.
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DATES OF EVENTS

RECORDED IN
THE BOOK OF GENESIS,

ACCORDING TO HALES, USSHER, AND KEIL.

Before Christ. Year of the World. Events. Before Christ. Year of the
World. Year after the immigration into Canaan.

Column 1 — Ussher, Before Christ; Column 2 — Ussher. Year of the
World; Column 3 — Event; Column 4 — Hales, Before Christ; Column 5
— Hales, Year of the World; Column 6 — Keil, Year after the immigration
into Canaan.

u. u. EVENTS H. H. K.
B.C YW B.C YW Y.C
4004 1 The Creation 5411 1
3874 | 130 Birth of Seth 5181 230
3769 | 235 Birth of Enos 4976 435
3679 | 325 Birth of Cainan 4786 625
3609 | 395 Birth of Mahaleel 4616 795
3074 930 Death of Adam 4481 930
3544 460 Birth of Jared 4451 960
3382 | 622 Birth of Enoch 4289 | 1122
3317 687 | Birth of Methuselah 4124 | 1287
3130 874 Birth of Lamech 3937 | 1474




3017
2948
2348
2346
2311
2281
1998
2247
2233
2217
2185
2155
2126
1998
1996
1921
1910

1896

1856
1836

987
1056
1656
1658
1693
1723
2006
1757
1771
1787
1819
1849
1878
2006
2008
2083
2094

2108

2148
2168

11
Translation of Enoch

Birth of Noah
Deluge
Birth of Arphaxad
Birth of Salah
Birth of Heber
Death of Noah
Birth of Pelag
Confusion of Tongues
Birth of Reu
Birth of Serug
Birth of Nahor
Birth of Terah
Death of Noah
Birth of Abram
Abram in Canaan
Birth of Ismael
Beg. Of Circumcision
Birth of Isaac
Death of Sarah
Marriage of Isaac
Birth of Esau & Jacob
Death of Abraham

Esau’s Marriage

3914
3755
3155
3153
3018
2888
2805
2754
2554
2624
2492
2362
2283

2153

2078

2067

2053

2013
1993

1487
1656
2256
2258
2393
2523
2606
2657
2857
2787
2919
3049
3128

3258

BYES

3344

3358

3398
3418

11
24
25
62
65
85
100
125
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Death of Ishmael 1916 | 3495 148
1760 Jacob to Padan Aram 162
Jacob’s Marriage 169
1745 | 2259 Birth of Joseph 1902 | 3509 176

1739 | 2265 Jacob’s to Canaan 1896 | 3515 | 182
1732 | 2272 Jacob’s at Hebron 1889 [ 3522 192
1728 | 2276 | Joseph sold into Egypt | 1885 | 3526 193
1716 | 2288 Death of Isaac 1873 3538 205
1715 | 2289 | Joseph Gov. of Egypt 1872 | 3539 206
1706 | 2298 Jacob goes to Egypt 1863 | 3548 215
1689 | 2315 Death of Jacob 1846 | 3565 | 232
1635 | 2369 Death of Joseph 1792 | 3619 286

The reader will find in ch. 10, some explanations regarding the systems of
Chronology by Ussher and Hales. Hales professes to follow the text of the
Greek or Lxx translation of the Old Testament, correcting it by the Jewish
historian Josephus, whose dates, however, are often manifestly very
inaccurate. Ussher professes to follow the Hebrew text. The modern
Jewish chronology places the birth of Isaac, when Abraham was one
hundred years old, in the year of the world 2048. With this latter very
nearly agrees the chronology adopted by a celebrated modern German
commentator, Professor Keil, who places it only two years earlier, viz. in
2046. We have given in the last column, according to the chronology of
Keil, the succession of events after the migration of Abram into Canaan.
Keil places the latter event in the year of the world 2021, and before Christ
2137. From this the reader will easily be able to calculate all the other dates
according to the chronology of Keil, which on the whole seems to us the
most reliable. He bases it on the following data: according to 1 Kings 6:1,
the Temple of Solomon was built 480 years after the Exodus, while the
deportation of Israel into Babylon took place 406 years after the building
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of the Temple, that is, in all, 886 years after the Exodus. But as the
commencement of the Exile must have fallen in the year 606 before Christ,
we have the year 1492 before Christ (or 2666 after the Creation) as that of
the Exodus. The year 606 before Christ is fixed as that of the
commencement of the Babylonish exile, because it ended after 70 years, in
the first year of the sole reign of Cyrus, which we know to have been the
year 536 before Christ.
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INTRODUCTION

THAT the “God of Abraham, Isaac, and Jacob” is also the “God and Father
of our Lord and Savior Jesus Christ,” and that “they which are of faith, the
same are the children of Abraham,” — these are among the most precious
truths of revelation. They show us not only the faithfulness of our God,
and the greatness of our privileges, but also the marvelous wisdom of the
plan of salvation, and its consistency throughout. For the Bible should be
viewed, not only in its single books, but in their connection, and in the
unity of the whole. The Old Testament could not be broken off from the
New, and each considered as independent of the other. Nor yet could any
part of the Old Testament be disjoined from the rest. The full meaning and
beauty of each appears only in the harmony and unity of the whole. Thus
they all form links of one unbroken chain, reaching from the beginning to
the time when the Lord Jesus Christ came, for whom all previous history
had prepared, to whom all the types pointed, and in whom all the
promises are “Yea and Amen.” Then that which God had spoken to
Abraham, more than two thousand years before, became a blessed reality,
for “the Scripture, foreseeing that God would justify the heathen through
faith, preached before the gospel unto Abraham, saying, In thee shall all
nations be blessed. So then they which be of faith are blessed with faithful
Abraham.” That this one grand purpose should have been steadily kept in
view, and carried forward through all the vicissitudes of history, changes of
time, and stages of civilization, — and that without requiring any
alteration, only further unfolding and at last completion — affords indeed
the strongest confirmation to our faith. It is also a precious comfort to our
hearts; for we see how God’s purpose of mercy has been always the same;
and, walking the same pilgrim-way which “the fathers” had trod, and along
which God had safely guided the Covenant, we rejoice to know that
neither opposition of man nor yet unfaithfulness on the part of His
professing people can make void the gracious counsel of God: —

“He loved us from the first of time,
He loves us to the last.”

And this it is which we learn from the unity of Scripture.
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But yet another and equally important truth may be gathered. There is not
merely harmony but also close connection between the various parts of
Scripture. Each book illustrates the other, taking up its teaching and
carrying it forward. Thus the unity of Scripture is not like that of a stately
building, however ingenious its plan or vast its proportions; but rather, to
use a Biblical illustration, like that of the light, which shineth more and
more unto the perfect day. We mark throughout growth in its progress, as
men were able to bear fuller communications, and prepared for their
reception. The law, the types, the history, the prophecies, and the
promises of the Old Testament all progressively unfold and develop the
same truth, until it appears at last in its New Testament fullness. Though
all testify of the same thing, not one of them could safely be left out, nor
yet do we properly understand any one part unless we view it in its
bearing and connection with the others. And so when at last we come to
the close of Scripture, we see how the account of the creation and of the
first calling of the children of God, which had been recorded in the book of
Genesis, has found its full counterpart — its fulfillment — in the book of
Revelation, which tells the glories of the second creation, and the
perfecting of the Church of God. As one of the old Church teachers (St.
Augustine) writes:

“Novum Testamentum in vetere latet,
Vetus in novo patet.”

That in a work composed of so many books, written under such very
different circumstances, by penmen so different, and at periods so widely
apart, there should be “some things hard to be understood, which they that
are unlearned and unstable wrest,” can surely not surprise us, more
particularly when we remember that it was God’s purpose only to send
the brighter light as men were able to bear it. Besides, we must expect that
with our limited powers and knowledge we shall not be able fully to
understand the ways of God. But, on the other hand, this may be safely
said, that the more deep, calm, and careful our study, the more ample the
evidence it will bring to light to confirm our faith against all attacks of the
enemy. Yet the ultimate object of our reading is not knowledge, but
experience of grace. For, properly understood, the Scripture is all full of
Christ, and all intended to point to Christ as our only Savior. It is not only
the law, which is a schoolmaster unto Christ, nor the types, which are
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shadows of Christ, nor yet the prophecies, which are predictions of
Christ; but the whole Old Testament history is full of Christ. Even where
persons are not, events may be types. If any one failed to see in Isaac or in
Joseph a personal type of Christ, he could not deny that the offering up of
Isaac, or the selling of Joseph, and his making provision for the sustenance
of his brethren, are typical of events in the history of our Lord. And so
indeed every event points to Christ, even as He is alike the beginning, the
center, and the end of all history — “the same yesterday, and today, and
for ever.” One thing follows from this: only that reading or study of the
Scriptures can be sufficient or profitable through which we learn to know
Christ — and that as “the Way, the Truth, and the Life” to us. And for
this purpose we ought constantly to ask the aid and teaching of the Holy
Spirit.

A few brief remarks, helpful to the study of patriarchal history, may here
find a place.

In general, the Old Testament may be arranged into “The Law and the
Prophets.”” It was possibly with reference to this division that the Law
consisted of the five books of Moses — ten being the symbolical number
of completeness, and the Law with its commands being only half complete
without “the Prophets” and the promises. But assuredly to the fivefold
division of the Law answers the arrangement of the Psalms into five books,
of which each closes with a benediction, as follows: —

Book 1: Psalm 1-41;
Book 2: Psalm 42-72;
Book 3: Psalm 73-89;
Book 4: Psalm 90-106
Book 5: Psalm 107-150,
— the last Psalm standing as a grand final benediction.

The Law or the Five Books of Moses are commonly called the Pentateuch,
a Greek term meaning the “fivefold,” or “five-parted” Book. Each of these
five books commonly bears a title given by the Greek translators of the
Old Testament (the so-called Lxx.), in accordance with the contents of
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each: Genesis (origin, creation), Exodus (going out from Egypt), Leviticus,
Numbers, and Deuteronomy (Second Law, or the Law a second time). The
Jews designate each book by the first or else the most prominent word
with which it begins.

The book of Genesis consists of two great parts, each again divided into
five sections. Every section is clearly marked by being introduced as
“generations,” or “originations” — in Hebrew Toledoth — as follows:

PART 1 — THE HISTORY OF THE WORLD
TO THE FINAL ARRANGEMENT AND
SETTLEMENT OF THE VARIOUS NATIONS

General Introduction: Chap. 1-2:3.
1. Generations of the Heavens and the Earth, 2:4-4:26.
2. Book of the Generations of Adam 5-6:8.
3. The Generations of Noah, 6:9-9:29.
4. The Generations of the Sons of Noah 10-11:9.
5. The Generations of Shem, 11:10-26.

PART 2--PATRIARCHAL HISTORY
. The Generations of Terah (the father of Abraham), 11:27-25:11.
. The Generations of Ishmael 25:12-18.
. The Generations of Isaac, 25:19-35:29

. The Generations of Esau, 36.

o B~ W N

. The Generations of Jacob, 37.

These two parts make together ten sections — the number of
completeness, — and each section varies in length with the importance of
its contents, so far as they bear upon the history of the kingdom of God.
For, both these parts, or rather the periods which they describe, have such
bearing. In the first we are successively shown man’s original position and
relationship towards God,; then his fall, and the consequent need of
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redemption; and next God’s gracious provision of mercy. The acceptance
or rejection of this provision implies the separation of all mankind into
two classes — the Sethites and the Cainites. Again, the judgment of the
flood upon the ungodly, and the preservation of His own people, are
typical for all time; while the genealogies and divisions of the various
nations, and the separation of Shem, imply the selection of one nation,
from whom salvation should spring for all mankind. In this first part the
interest of the history groups around events rather than persons. It is
otherwise in the second part, where the history of the Covenant and of the
Covenant-people begins with the calling of Abraham, and is continued in
Isaac, in Jacob, and in his descendants. Here the interest centers in persons
rather than events, and we are successively shown God’s rich promises as
they unfold, and God’s gracious dealings as they contribute to the training
of the patriarchs. The book of Genesis, and with it the first period of the
Covenant history, closes when the family had expanded into a nation.
Finally, with reference to the special arrangement of the “generations”
recorded throughout the book of Genesis, it will be noticed that, so to
speak, the side branches are always cut off before the main branch is
carried onwards. Thus the history of Cain and of his race precedes that of
Seth and his race; the genealogy of Japheth and of Ham that of Shem; and
the history of Ishmael and Esau that of Isaac and of Jacob. For the
principle of election and selection, of separation and of grace, underlies
from the first the whole history of the Covenant. It appears in the calling
of Abraham, and is continued throughout the history of the patriarchs; and
although the holy family enlarges into the nation, the promise narrows first
to the house of David, and finally to one individual — the Son of David,
the Lord Jesus Christ, the one Prophet, the one Priest, the one King, that
in Him the kingdom of heaven might be opened to all believers, and from
Him the blessings of salvation flow unto all men.
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CHAPTER 1

Creation — Man in the Garden of Eden — The Fall.

(GENESIS 1-3)

“He that cometh unto God must believe that He is, and that He is the
rewarder of them that diligently seek Him.” Hence Holy Scripture, which
contains the revealed record of God’s dealings and purposes with man,
commences with an account of the creation. “For the invisible things of
Him from the creation of the world are clearly seen, being understood by
the things that are made, even His eternal power and Godhead.”

Four great truths, which have their bearing on every part of revelation,
come to us from the earliest Scripture narrative, like the four rivers which
sprung in the garden of Eden. The first of these truths is — the creation of
all things by the word of God’s power; the second, the descent of all men
from our common parents, Adam and Eve; the third, our connection with
Adam as the head of the human race, through which all mankind were
involved in his sin and fall; and the fourth, that One descended from Adam,
yet without his sin, should by suffering free us from the consequences of the
fall, and as the second Adam became the Author of eternal salvation to all
who trust in Him. To these four vital truths there might be added, as a
fifth, the institution of one day in seven to be a day of holy rest unto God.

It is scarcely possible to imagine a greater contrast than between the
heathen accounts of the origin of all things and the scriptural narrative. The
former are so full of the grossly absurd that no one could regard them as
other than fables; while the latter is so simple, and yet so full of majesty,
as almost to force us to “worship and bow down,” and to “kneel before
the Lord our Maker.” And as this was indeed the object in view, and not
scientific instruction, far less the gratification of our curiosity, we must
expect to find in the first chapter of Genesis simply the grand outlines of
what took place, and not any details connected with creation. On these
points there is ample room for such information as science may be able to
supply, when once it shall have carefully selected and sifted all that can be
learned from the study of earth and of nature. That time, however, has not
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yet arrived; and we ought, therefore, to be on our guard against the rash
and unwarranted statements which have sometimes been brought forward
on these subjects. Scripture places before us the successive creation of all
things, so to speak, in an ascending scale, till at last we come to that of
man, the chief of God’s works, and whom his Maker destined to be lord of
all. (Psalms 8:3-8) Some have imagined that the six days of creation
represent so many periods, rather than literal days, chiefly on the ground
of the supposed high antiquity of our globe, and the various great epochs
or periods, each terminating in a grand revolution, through which our earth
seems to have passed, before coming to its present state, when it became a
fit habitation for man. There is, however, no need to resort to any such
theory. The first verse in the book of Genesis simply states the general
fact, that “In the beginning” — whenever that may have been — “God
created the heaven and the earth.” Then, in the second verse, we find earth
described as it was at the close of the last great revolution, preceding the
present state of things: “And the earth was without form and void; and
darkness was upon the face of the deep.” An almost indefinite space of
time, and many changes, may therefore have intervened between the
creation of heaven and earth, as mentioned in ver. 1, and the chaotic state
of our earth, as described in ver. 2. As for the exact date of the first
creation, it may be safely affirmed that we have not yet the knowledge
sufficient to arrive at any really trustworthy conclusion.

It is of far greater importance for us, however, to know that God “created
all things by Jesus Christ;” (Ephesians 3:9) and further, that “all things
were created by Him, and for Him,” (Colossians 1:16) and that “of Him,
and through Him, and to Him are all things.” (Romans 11:36. See also 1
Corinthians 8:6; Hebrews 1:2; John 1:3) This gives not only unity to all
creation, but places it in living connection with our Lord Jesus Christ. At
the same time we should also always bear in mind, that it is “through faith
we understand that the worlds were framed by the word of God, so that
things which are seen were not made of things which do appear.”
(Hebrews 11:3)

Everything as it proceeded from the hand of God was “very good,”* that
is, perfect to answer the purpose for which it had been destined. “And on
the seventh day God ended His work which He had made; and He rested
on the seventh day from all His work which He had made. And God
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blessed the seventh day, and sanctified it: because that in it He had rested
from all His work which God created and made.” It is upon this original
institution of the Sabbath as a day of holy rest that our observance of the
Lord’s day is finally based, the change in the precise day — from the
seventh to the first of the week — having been occasioned by the
resurrection of our Lord Jesus Christ, by which not only the first, but also
the new creation was finally completed. (See Isaiah 65:17)

Of all His works God only “created man in His own image: in the image of
God created He him.” This expression refers not merely to the intelligence
with which God endowed, and the immortality with which He gifted man,
but also to the perfect moral and spiritual nature which man at the first
possessed. And all his surroundings were in accordance with his happy
state. God “put him into the garden of Eden? to dress it and to keep it,”
and gave him a congenial companion in Eve, whom Adam recognized as
bone of his bones, and flesh of his flesh. Thus as God had, by setting apart
the Sabbath day, indicated worship as the proper relationship between
man and his Creator, so He also laid in Paradise the foundation of civil
society by the institution of marriage and of the family. (Comp. Mark
10:6, 9)

It now only remained to test man’s obedience to God, and to prepare him
for yet higher and greater privileges than those which he already enjoyed.
But evil was already in this world of ours, for Satan and his angels had
rebelled against God. The scriptural account of man’s trial is exceedingly
brief and simple. We are told: that “the tree of the knowledge of good and
evil” had been placed “in the midst of the garden,” and of the fruit of this
tree God forbade Adam to eat, on pain of death. On the other hand, there
was also “the tree of life” in the garden, probably as symbol and pledge of
a higher life, which we should have inherited if our first parents had
continued obedient to God. The issue of this trial came only too soon. The
tempter, under the form of a serpent, approached Eve. He denied the
threatenings of God, and deceived her as to the real consequences of eating
the forbidden fruit. This, followed by the enticement of her own senses,
led Eve first to eat, and then to induce her husband to do likewise. Their
sin had its immediate consequence. They had aimed to be “as gods,” and,
instead of absolutely submitting themselves to the command of the Lord,
acted independently of Him. And now their eyes were indeed opened, as
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the tempter had promised, “to know good and evil;” but only in their own
guilty knowledge of sin, which immediately prompted the wish to hide
themselves from the presence of God. Thus, their alienation and departure
from God, the condemning voice of their conscience, and their sorrow and
shame gave evidence that the Divine threatening had already been
accomplished: “In the day that thou eatest thereof thou shalt surely die.”
The sentence of death which God now pronounced on our first parents
extended both to their bodily and their spiritual nature — to their mortal
and immortal part. In the day he sinned man died in body, soul, and spirit.
And because Adam, as the head of his race, represented the whole; and as
through him we should all have entered upon a very high and happy state
of being, if he had remained obedient, so now the consequences of his
disobedience have extended to us all; and as “by one man sin entered into
the world, and death by sin,” so “death passed upon all men, for that all
have sinned.” Nay, even “creation itself,” which had been placed under his
dominion, was made through his fall “subject to vanity,” and came under
the curse, as God said to Adam: “Cursed is the ground for thy sake; in
sorrow shalt thou eat of it all the days of thy life; thorns also and thistles
shall it bring forth to thee.”

God, in His infinite mercy, did not leave man to perish in his sin. He was
indeed driven forth from Paradise, for which he was no longer fit. But,
before that, God had pronounced the curse upon his tempter, Satan, and
had given man the precious promise that the seed of the woman should
bruise the head of the serpent; that is, that our blessed Savior, “born of a
woman,” should redeem us from the power of sin and of death, through
His own obedience, death, and resurrection. And even the labor of his
hands, to which man was now doomed, was in the circumstances a boon.
Therefore, when our first parents left the garden of Eden, it was not
without hope, nor into outer darkness. They carried with them the
promise of a Redeemer, the assurance of the final defeat of the great
enemy, as well as the Divine institution of a Sabbath on which to worship,
and of the marriage-bond by which to be joined together into families.
Thus the foundations of the Christian life in all its bearings were laid in
Paradise.

There are still other points of practical interest to be gathered up. The
descent of all mankind from our first parents determines our spiritual
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relationship to Adam. In Adam all have sinned and fallen. But, on the other
hand, it also determines our spiritual relationship to the Lord Jesus Christ,
as the second Adam, which rests on precisely the same grounds. For “as
we have borne the image of the earthy, we shall also bear the image of the
heavenly,” and “as in Adam all die, even so in Christ shall all be made
alive.” “For as by one man’s disobedience many were made sinners, so by
the obedience of one shall many be made righteous.” The descent of all
mankind from one common stock has in times past been questioned by
some, although Scripture expressly teaches that “He has made of one
blood all nations, for to dwell on the face of the earth.” It is remarkable
that this denial, which certainly never was shared by the most competent
men of science, has quite lately been, we may say, almost universally
abandoned, and the original unity of the human race in their common
descent is now a generally accepted fact.

Here, moreover, we meet for the first time with that strange resemblance to
revealed religion which makes heathenism so like and yet so unlike the
religion of the Old Testament. As in the soul of man we see the ruins of
what he had been before the fall, so in the legends and traditions of the
various religions of antiquity we recognize the echoes of what men had
originally heard from the mouth of God. Not only one race, but almost all
nations, have in their traditions preserved some dim remembrance alike of
an originally happy and holy state, — a so-called golden age — in which
the intercourse between heaven and earth was unbroken, and of a
subsequent sin and fall of mankind. And all nations also have cherished a
faint belief in some future return of this happy state, that is, in some kind
of coming redemption, just as in their inmost hearts all men have at least a
faint longing for a Redeemer.

Meanwhile, this grand primeval promise, “The seed of the woman shall
bruise the head of the serpent,” would stand out as a beacon-light to all
mankind on their way, burning brighter and brighter, first in the promise to
Shem, next in that to Abraham, then in the prophecy of Jacob, and so on
through the types of the Law to the promises of the Prophets, till in the
fullness of time “the Sun of Righteousness” arose “with healing under His
wings!”
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CHAPTER 2

Cain and Abel — The Two Ways and the Two Races.

(GENESIS 4)

THE language in which Scripture tells the second great event in history is
once more exceedingly simple. Two of the children of Adam and Eve are
alone mentioned: Cain and Abel. Not that there were no others, but that
the progress of Scripture history is connected with these two. For the
Bible does not profess to give a detailed history of the world, nor even a
complete biography of those persons whom it introduces. Its object is to
set before us a history of the kingdom of God, and it only describes such
persons and events as is necessary for that purpose. Of the two sons of
Adam and Eve, Cain was the elder, and indeed, as we gather, the first-born
of all their children. Throughout antiquity, and in the East to this day,
proper names are regarded as significant of a deeper meaning. When Eve
called her first-born son Cain (“gotten,” or “acquired”), she said, “l have
gotten a man from Jehovah.”* Apparently she connected the birth of her
son with the immediate fulfillment of the promise concerning the Seed,
who was to bruise the head of the serpent. This expectation was, if we
may be allowed the comparison, as natural on her part as that of the
immediate return of our Lord by some of the early Christians. It also
showed how deeply this hope had sunk into her heart, how lively was her
faith in the fulfiliment of the promise, and how ardent her longing for it.
But if such had been her views, they must have been speedily
disappointed. Perhaps for this very reason, or else because she had been
more fully informed, or on other grounds with which we are not
acquainted, the other son of Adam and Eve, mentioned in Scripture, was
named Abel, that is “breath,” or “fading away.”

What in the history of these two youths is of scriptural importance, is
summed up in the statement that “Abel was a keeper of sheep, but Cain
was a tiller of the ground.” We next meet them, each bringing an offering
unto Jehovah; Cain *“of the fruit of the ground,” and Abel “of the firstlings
of his flock, and of the fat thereof.” Jehovah “had respect unto Abel and
his offering,” probably marking His acceptance by some outward and
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visible manifestation; “but unto Cain and his offering He had not respect.”
Instead of inquiring into the reason of his rejection, and trying to have it
removed, Cain now gave way to feelings of anger and jealousy. In His
mercy, God indeed brought before him his sin, warned him of its danger,
and pointed out the way of escape. But Cain had chosen his course.
Meeting his brother in the field, angry words led to murderous deed, and
earth witnessed the first death, the more terrible that it was violent, and at
a brother’s hand. Once more the voice of Jehovah called Cain to account,
and again he hardened himself, this time almost disowning the authority of
God. But the mighty hand of the Judge was on the unrepenting murderer.
Adam had, so to speak, broken the first great commandment, Cain the first
and the second; Adam had committed sin, Cain both sin and crime. As a
warning, and yet as a witness to all, Cain, driven from his previous chosen
occupation as a tiller of the ground, was sent forth “a fugitive and a
vagabond in the earth.” So — if we may again resort to analogy — was
Israel driven forth into all lands, when with wicked hands they had
crucified and slain Him whose blood “speaketh better things than that of
Abel.” But even this punishment, though “greater” than Cain *“can bear,”
leads him not to repentance, only to fear of its consequences. And “lest
any finding him should kill him,” Jehovah set a mark upon Cain, just as He
made the Jews, amidst all their persecutions, an indestructible people.
Only in their case the gracious Lord has a purpose of mercy; for they shall
return again to the Lord their God — “all Israel shall be saved;” and their
bringing in shall be as life from the dead. But as for Cain, he “went out
from the presence of Jehovah, and dwelt in the land of Nod, that is, of
“wandering” or “unrest.” The last that we read of him is still in accordance
with all his previous life: “he builded a city, and called the name of the
city, after the name of his son, Enoch.”

Now, there are some lessons quite on the surface of this narrative. Thus
we mark the difference in the sacrifice of the two brothers — the one “of
the fruit of the ground,” the other an animal sacrifice. Again, the offering of
Cain is described merely in general terms; while Abel’s is said to be “of the
firstlings of his flock” — the first being in acknowledgment that all was
God’s, “and of the fat thereof,” that is, of the best. So also we note, how
faithfully God warns, and how kindly He points Cain to the way of
escape from the power of sin. On the other hand, the murderous deed of
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Cain affords a terrible illustration of the words in which the Lord Jesus has
taught us, that angry bitter feelings against a brother are in reality murder
(Matthew 5:22), showing us what is, so to speak, the full outcome of self-
willedness, of anger, envy, and jealousy. Yet another lesson to be learned
from this history is, that our sin will at the last assuredly find us out, and
yet that no punishment, however terrible, can ever have the effect of
changing the heart of a man, or altering his state and the current of his life.
To these might be added the bitter truth, which godless men will perceive
all too late, that, as Cain was at the last driven forth from the ground of
which he had taken possession, so assuredly all who seek their portion in
this world will find their hopes disappointed, even in those things for
which they had sacrificed the “better part.” In this respect the later
teaching of Scripture (Psalm 49) seems to be contained in germ in the
history of Cain and Abel.

If from these obvious lessons we turn to the New Testament for further
light on this history, we find in the Epistle of Jude (ver. 2) a general
warning against going “in the way of Cain;” while St. John makes it an
occasion of admonishing to brotherly love:

“Not as Cain, who was of that wicked one, and slew his brother.
And wherefore slew he him? Because his own works were evil, and
his brother’s righteous.” (1 John 3:12)

But the fullest information is derived from the Epistle to the Hebrews,
where we read, on the one hand, that

“without faith it is impossible to please God,” and, on the other,
that “by faith Abel offered unto God a more excellent sacrifice than
Cain, by which he obtained witness that he was righteous, God
testifying of his gifts: and by it he, being dead, yet speaketh.”
(Hebrews 11:4)

Scripture here takes us up, as it were, to the highest point in the lives of
the two brothers — their sacrifice — and tells us of the presence of faith in
the one, and of its absence in the other. This showed itself alike in the
manner and in the kind