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Foreword

The Divine Election of Israel by Seock-Tae Sohn is a fine application
of the philological method to the investigation of a major theme in
the Hebrew Bible, the election of Israel as God’s people. I am
honored to have been Seock-Tae Sohn’s teacher, and gratified that
we learned so much from each other!

This valuable study shows us the proper way to comprehend
theological concepts. The scholar must return to the actual terms,
formulae, and metaphors which the Hebrew Bible itself employs to
express the special relationship between God and Israel. These
terms and formulae lead us to the Sitz im Leben of the ideas
themselves. The scholar thereby permits the text to speak for itself
and is able to grasp the genuine ideas expressed therein.

Seock-Tae Sohn complements his incisive analysis of the text
by presenting a literary-historical review of the development of the
idea of election, showing how it originated in the pre-monarchic
period of Israel’s history. As the collective experience of Israel, in
its land, and later exiled from it, underwent radical changes,
different interpretations of Israel’s election emerged. In a fascinating
manner, Seock-Tae Sohn illustrates the.doing,  undoing, and ultimate
restoration of the process of election, weaving an intimate pattern
of human-divine relationships. He emphasizes the integral
importance of collective restoration, of the redemption of the
remnant of Israel in postexilic times, by a forgiving God whose
covenant endures.

Finally, Seock-Tae Sohn carries the theme of election, with its
various metaphors, through the New Testament. In an
unprecedented treatment, he illustrates the continuity of thought
from Israelite-Jewish expression to the Christian experience of God.
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Without compromising modern methodology, Seock-Tae Sohn
provides us with a guide to theological inquiry. He epitomizes the
compatibility of disciplined, scholarly inquiry with religious faith.
For, after all, the struggle is not over, and the drama is far from
complete! A great challenge remains until all of God’s children will
be united as one great family, performing His will with a .perfect
heart, in a world of peace and love.

Baruch A. Levine
New York University

Preface

This is an investigation of Israel’s understanding of her election
as the people of Yahweh, the development of the idea of election in
her history, and its relationship with other major themes of the Old
Testament with the New Testament reflections. It was originally
submitted to the faculty of the Graduate School of Arts and Science
in partial fulfillment of the requirements for the degree of Doctor
of Philosophy at New York University in 1986. Parts of the
dissertation have been reworked and chapter IV has been expanded
in the process of publication.

Thanks are due to many people who have helped me in the
course of research and in preparing this book. A particular
expression of gratitude should be given to Professor Baruch A.
Levine of New York University. He suggested this topic and
patiently supervised my research. He spent hours reading page by
page, discussing the material with me and making numerous
valuable suggestions. More than that he taught me reverence for the
Holy Scripture. I acknowledge, also, Professors Lawrence H.
Schiffman of NYU and Tremper Longman III of Westminster
Theological Seminary, whose generosity and kindness continually
overwhelmed me. Professor Seyoon Kim of the Asian Center for
Theological Studies and Mission (Asia United Theological College)
read chapter IV and made many useful suggestions.

I owe much of my education to the members of the Korean
Joong Bu Presbyterian Church of New York. Their prayer and
financial assistance brought my formal study to completion. I
extend gratitude to Professors Michael L. Brown of the Institute of
Biblical Studies (Christ For The Nations) and Ruth Eshenaur of
ACTS for their efforts to improve the style of my poor English. I
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wish to express my deep gratitude to Mr. William Eerdmans, the
President of Wm. B. Eerdmans Publishing Co., who willingly
a c c e p t e d  m y  m a n u s c r i p t  f o r  p u b l i c a t i o n .

Most of all, I want to express my gratitude to my wife, Hee-
Sook Koh, and my two children, Sooyun and Sunyong. They tried
to understand why their father spent so much time away from them
working on his research. In particular, Hee-Sook  was very patient
while I completed my studies in the United States. I dedicate this
book to them.

Seoul, May 1990 Seock-Tae Sohn
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Introduction

1. THE IMPORTANCE OF THIS STUDY

The divine election of Israel is one of the major themes of the He-
brew Bible. Yahweh chose Israel to be his people and dealt with it
as his own throughout biblical history Since this idea was of cen-
tral importance to the biblical writers, it is not easy to grasp the
message of the Bible without a proper understanding of this theme.1

Furthermore, major themes of the Hebrew Bible, such as cov-
enant, mission, rejection (exile), remnant, and restoration, are
directly related to this election idea, and they presuppose the con-
cept. Therefore, the doctrine of election is of fundamental impor-
tance to both Judaism and Christianity, since both trace their roots
to Yahweh’s election of Old Testament Israel. This book, however,
concerns itself mainly with the subject of election in the context of
the Hebrew Bible, although I am fully aware of the later transfor-
mation which affected the doctrine of election in traditional Chris-
tian theology

Yet in comparison with the importance of our subject, research
in this area has been very limited. Even though most writers have
dealt with this subject in their books on Old Testament theology,
the meaning of election has not yet been fully defined. In particu-
lar, Old Testament scholars have failed to explain how and in what
circumstances the people of Israel came to realize that they were in

1. G.E. Wright describes the importance of the theme in this way: “The all-
pervading sense of election and covenant, therefore, is the chief clue for the under-
standing of Israel’s sense of destiny and of the meaning of existence” (The Old
Testament Against Its Environment, SBT l/2 [London: SCM, 19681,  pp. 62-63).

1
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fact chosen, and Israel’s own understanding of its chosenness has
not been adequately explored. Moreover, the organic unity and con-
tinuity which exists between election and the other themes men-
tioned above has been ignored.

Therefore, my primary purpose is to discover the meaning of
election by examining the words and phrases which pertain to this
idea, since the idea of election is described not by only one or two
stock phrases but by a variety of words and metaphors. And each
description has its own linguistic background against which its
meaning has come to be understood. However, modern scholars
usually put their emphasis on certain words or ideas and try to
reconstruct the theology of election from these specific concepts
only.

Thus, Th.C. Vriezen recognizes lIl> as the only verb in the He-
brew Bible which adequately expresses the concept of election.
Other Hebrew words such as YY, Kl?, or IV? may express some
particular aspect of election, but they are secondary to Ifl=l  in de-
noting the idea of election.2

With Vriezen, K. Koch presupposes that lB> is the election
word par excellence, and he therefore eliminates other verbs from
consideration. After examining the “Wortfeld von ln~” only in
Psalms, Deuteronomy, and Deutero-Isaiah, he concludes that
“election thought” is expressed in the credo-hymns of the Psalms,
in the discourse of Deuteronomy, and in the salvation oracles of
Deutero-Isaiah.3 He thus works from a limited vocabulary in a lim-
ited text to a general understanding of election.

I? Altmann criticizes both Vriezen and Koch for ignoring the
role of universalism in the process of shaping Israel’s view of elec-
tion. He attempts to understand the particular&m  of election in the
context of the principle of universalism. He notes that, as Israel’s
concept of God’s role in the world is enlarged, so its understanding
of election expands. But Altmann’s thesis is dominated by his dog-

2. Th. C. Vriezen, Die Erwlihlung Israels nach  dem Alten  Testament (Zurich:
Zwingli, 1953) pp. 35-41. See also R.G. Rogers, “The Doctrine of Election in the
Chronicler’s Work and the Dead Sea Scrolls” (Ph. D. Dissertation, Boston Univer-
sity, 1969),  pp. 88-90; G.E. Mendenhall, “Election,” IDB, 2:76-82.

3. Klaus Koch, “Zur Geschichte der Erwihlungsvorstellung in Israel,” ZAW
67 (1955): 205-26. See also Rogers, “Doctrine of Election,” pp. 90-91.

2

matic  presuppositions, and he does not even seriously consider the
importance of the related election terms.4

Other scholars agree on the centrality of ‘I’M in the election
vocabulary of the Hebrew Bible, and they share nearly the same
ideas with one or all of the above three writers. As R.G. Rogers
correctly points out, since the centrality of VIM in the theology of
election has too easily dominated the thi&ing  of scholars, the whole
picture of the biblical idea of election has not been properly appre-
hended.5 According to my research, ‘912  does not necessarily play
the central role in the election idea.6 The idea of election has its
origins in a variegated and changing life setting, and it is expressed
in a variety of literary terms and styles. It seems clear, then, that
scholarly research on election until now has not fully illuminated
the original meaning of the idea and the original setting from which
the idea sprang. These facts indicate to me the need to do fresh
research on this topic from an entirely different perspective in or-
der to remedy the deficiency of previous studies.

Along with discovering the meaning of election, research on
the development of the idea is indispensable. Those who empha-
size the importance of ?~a as an election term come inevitably to
the conclusion, by their examination of the occurrences and usages
of the word, that Yahweh’s choosing Israel is a concept not de-
monstrably earlier than Deuteronomy. According to G.E. Menden-
hall, “Religious convictions frequently do not lend themselves to
precise definition. There can hardly be any doubt that almost
everything intended by the Deuteronomist is also specific or im-
plied in the earlier religious traditions, yet we have no evidence
that Israel was ever said to be ‘chosen’ by Yahweh before ca. 623
B.C.” He therefore suggests that the religious expression of the con-
viction that there was a permanent relation between Yahweh and
Israel should be placed after the destruction of the nation by Nebu-
chadnezzar in 587 B.C.7 WA. Irwin holds that the idea of election
came into existence only after the settlement in Canaan, and he

4. Peter Altmann, Erwlthlungstheologie  und Universalismus im Alten Testa-
ment (Berlin: Alfred Topelmann, 1964). See also Rogers, “Doctrine of Election,”
pp. 91-93.

5. Rogers, “Doctrine of Election,” p. 93.
6. See also H. Seebass,  “ln> (b&char),” TDOT,  2:82,84.
7. G.E. Mendenhall, “Election,” ZDB, 2:76.

3
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offers no suggestion as to what brought it into existence.8 At this
point an examination is required to unveil the truthfulness of their
assertions. I regard the concept of election as having originated
from various of Israel’s life settings, and it is described in figures
and metaphors. Furthermore, it is not to be seen as the product of
one generation. Therefore, tracing the development of the idea of
election will be an important part of this book.

The idea of election is so deeply rooted in the mind of ancient
Israel that the major themes of the Hebrew Bible are inseparably
linked to it. In particular, the theme of election-rejection-restora-
tion underlies much of the organic frame of history and theology
in the Hebrew Bible. The covenant puts election into legal effect.
Election entails mission, the purpose of Yahweh’s choosing. The
remnant are the bearers of election during the period between re-
jection and restoration. Thus, these later themes presuppose the
concept of election in their progressive development. However, re-
search in these areas has not been comprehensive to date. There-
fore, it is incumbent on us to examine these themes with respect to
election.

2. A DEFINITION OF ELECTION

Election refers to an exclusive relationship between Yahweh and
his people, Israel. Yahweh’s choice of Israel is a part of this rela-
tionship. More precisely, it is Yahweh’s act in initiating this rela-
tionship. The main concern of election in the Bible is not in
reference to a past event when Yahweh chose Israel as his people.
Rather, election is directed to the existing relationship between
Yahweh and Israel. The people of Israel looked back on what Yah-
weh had done for them in the past and then tried to describe and
explain their relationship with him in their present situation.
Therefore, the definition of election in this book will be more com-
prehensive and extensive than what has been traditionally offered.9

8. W.A. Irwin, in H.  Frankfort, et al., The Intellectual Adventure ofAncient
Man (Chicago: University of Chicago Press, 1946),  pp. 329-30.

9. Cf. Edmond Jacob, Theology of the Old Testament (New York and Evans-
ton: Harper & Row, 1958)  pp. 201-9.

4

INTRODUCTION

Since our definition of election is concerned more with the
existing relationship between Yahweh and his people, the terms
and metaphors denoting this relationship will be examined, even
though they do not explicitly convey the concept of initiating the
relationship. Most of these terms and metaphors presuppose the
fact of election, though they describe only the existing relationship
which resulted from it.

3. THE METHODOLOGY OF THIS STUDY

The basic methodology controlling this research will be philologi-
cal and semantic. My basic presupposition is that the election ideas
did not spring out of a vacuum. They came into being in the or-
ganic social and cultural context of the biblical community. Through
their experiential knowledge of Yahweh at a certain point in his-
tory, the people of Israel became conscious of their special relation-
ship with their God, and they tried to explain it in their everyday
language, often in terms of typical human relationships.10

The first task, then, is to find those terms, phrases, parables,
and metaphors which describe this relationship between Yahweh
and Israel. Thus, np’?, lm3, J?fS, KY?, -5 3’3,  etc., will be analyzed. The
next stage is to research how, and in what kind of life setting, the
specific terms were used. For example, the election terms np?,  3~3,
NV& xP, and ~3’  are mostly found in the marriage context, and each
term represents a certain characteristic nuance of marriage. The
third step is to deduce the particular aspects of election contained
in these words and descriptions. Since certain election terms are
borrowed from marriage terminology, we can safely say, for ex-
ample, that the people of Israel tried to explain the idea of election
from the perspective of human marriage. They understood Yah-

10. PC. Craigie already mentioned this phenomena as follows: “The living
experience of the immanent God is to be found within the fabric of human history.
The experience of God in human existence can only be expressed in human terms,
for otherwise God (ultimately transcendent) could not be known at all. As a learned
rabbi put it in the Talmud: ‘We describe God by terms borrowed from his creation,
in order to make him intelligible to the human ear”’ (The Problem of War in the
Old Testament [Grand Rapids: Eerdmans, 19781,  p. 39).

5
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weh’s choosing Israel to be Yahweh’s taking Israel as his bride.
Since there is no more intimate social metaphor than that of a hus-
band’s choosing his bride, it is evident that Yahweh’s choosing Is-
rael was considered to be indicative of a close, familial relationship
of great import. In addition to this, both a syntactical comparison
of the marriage/election formulae and a philological analysis of
their Semitic cognates confirm this thesis in detail. With this as a
foundation, we can expand our understanding of the related themes
of covenant, rejection, remnant, and restoration.

With these same principles, the metaphoric description of the
Yahweh-Israel relationship as that of a divine warrior and his lev-
ied army (lm>, ~‘13, fpa), a father and his son (fV5, in>, ?J ;I’;I),  a
potter and his clay (7X9, XV, Nl3,  113, 322, tS9, 5Yt), a master and his
servant (try), a farmer and his vineyard (pP3,  YV, ?nW),  a shepherd
and his sheep, etc., will be investigated. Thus, chapter I will explore
the meaning of election, and this understanding will then be foun-
dational for the subsequent research.

In chapter II, we will consider the development of the election
concept throughout biblical history If my proposal that the elec-
tion idea sprang from Israel’s experiences with Yahweh is correct,
then we can trace the historical events which influenced Israel’s
consciousness of its election by Yahweh. As we determine this, we
will also pay attention to the different modes of expression and the
varying emphases regarding election, according to the biblical
writers. As our subject is confined to “people” only, the election of
individuals, kings, places, and cities will not be taken into account.
Additionally, the period of the patriarchs, as well as the period
following the collapse of Israel as a nation, will not be dealt with
here. This section will be mostly exegetical in nature.

Chapter III is closely associated with chapter I. Specifically,
the themes of covenant, mission, rejection, remnant, and restora-
tion will be viewed based on what we have found in chapter I. The
main emphasis of this portion will be on the continuity of the elec-
tion idea in the related themes which developed in a later period.
We will, thus, find a consistency of theological thought in the mind
of ancient Israel.

In the last chapter, the continuity of the themes in the New
Testament will be surveyed in order to find out how the New Tes-
tament writers took them up and modified and developed them to

6

describe the relationship between God and believers.
Note that for the Hebrew Scripture citations I have followed

BHS, while the New American Standard Bible (NASB) was used
for the English, unless otherwise specified. However, ;r’l;r’ (the LORD

in NASB) is translated as “Yahweh” in order to avoid confusion
with ‘JV$ which is rendered as “my lord” or “the Lord” in this
book.

7



CHAPTER I

The Meaning of Election

The election idea is a reflection of the national and theological con-
cerns of the people of Israel throughout their history. Since the
people of Israel recognized their exclusive relationship with Yah-
weh in terms of their national events and then tried to explain these
events in their everyday language, the meaning put forth by one
generation could be changed and developed by the next generation
according to their particular historical experience. Thus we can say
that the idea of election arose in a variety of life settings and carries
a variety of meanings. The idea of election is not unvaried and
fixed; rather it is harmonized and composite. Therefore, the task of
this chapter is to determine the various meanings of election and
present a picture of the whole.

1. THE TERMS FOR ELECTION

The most common Hebrew words for Yahweh’s initiating his rela-
tionship with Israel are VI> (to choose), i”t@ (to take), and PY? 9? ;1?1
(to be My people). All these are widely recognized as election terms.
For the description of an exclusive relationship, ~7’  (to know), 337~1
(to separate), and ;1%1  (to make a distinction) are also noteworthy
Sometimes, Yahweh says he made, formed, and created (1X9, XPY,
X13) Israel and even gave birth to (73’) her. As a metaphorical de-
scription, Yahweh says that he planted (YPJ, ?nW) and sowed (~11)

9
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Israel. Besides these verbs, certain nouns are also used to portray
the image of Yahweh-Israel relations. For example, father-son, mas-
ter-servant, shepherd-sheep, potter-clay, and farmer-vineyard all
occur in this context.

At this point one observation may be made. Figurative expres-
sions are very often employed to describe the idea of election.*
Even the verbal forms carry metaphorical imageries which de-
scribe the Yahweh-Israel relationship. This is mainly because the
people of Israel became conscious of their special relationship with
Yahweh through their experiential knowledge of him, and the,y tried
to explain it in their everyday language in terms of typical human
relationships. Thus, we must carefully examine these metaphorical
descriptions and terms.

2. ISRAEL, THE BRIDE OF YAHWEH

In describing the idea of election, i.e., the comprehensive terms
denoting the Yahweh-Israel relationship, the biblical writers em-
ploy the marriage terms and their related formulae. Yahweh is
viewed as a husband and Israel as his wife.2 Yahweh chooses Israel
for his wife and enters into the marriage relationship with her. Yah-
weh, who as a groom provides totally for his bride, requires faith-
fulness and loyalty from her. However, the Israelites repeatedly
betrayed Yahweh and rebelled against him in following and wor-
shiping foreign gods. For this reason, the prophetic indictment
against the Israelites was directed toward this broken relationship.
A detailed analysis of the biblical references to the marriage rela-
tionship now follows.

1. According to G.E. Wright, “The images or symbols are abstractions of
experienced realities by which and within which thinking and action take place”
(The Old Testament and Theology [New York: Harper & Row, 19691,  p. 147).

2. Edmond Jacob also noted out that the marriage union of Yahweh with
Israel is an election theme in the OT (Theology ofthe Old Testament [New York
and Evanston: Harper & Row, 19581,  p. 202).
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(1) The Terms for Marriage

In the Bible, several marriage terms are found. Among them, the
verbs 1~35, !‘s?>,  KtD& YtS, @IN, and ;rtaN?  ;1’;1  are considered here as
related to the election idea.

1) n??
Because of its extensive usage, np? is difficult to analyze and ex-
plain. In order to grasp the essential meaning of the term, we are
required to look at the original context in which it is used. Conven-
tionally, scholars have taken the verb np? to mean “to take.” How-
ever, we are more interested in how the verb came to carry the
meaning “to marry” First of all, nib is in most cases found in a
military context. Usually a military campaign reaches its height by
the taking (np?) of land,3 city,4  men and people,5 and various booty,6
among which women were included. The Israelites were given spe-
cial commandments with regard to captive women. In Dt. 20:13-
14, they were to strike all male opponents in war with the edge of
the sword, but were further instructed that:

Only the women and the children and the animals and all that is in
the city, all its spoil, you shall take as booty for yourself; and you
shall use the spoil of your enemies which Yahweh your God has
given you. (Dt. 20: 14; cf. Judg. 5:30)

If an Israelite warrior were to see a beautiful woman among the
captives and were to desire her as a wife, he would be permitted to
take her after having fulfilled the required procedures (Dt. 21: ll-

3. Dt. 3:8; 29:7;  Josh. 11:16,23;  Judg. 11:13,15.
4. Dt. 3:4; 1 Sam. 7:14; 1 Kgs. 20:34;  22:3;  2 Kgs. 13:25;  Amos 6:13; 1 Ch.

2:23; 18: 1.
5. Dt. 19: 11; Josh. 7:24; 1 Sam. 19: 14,20;  2 Sam. 20:3; 2 Kgs. 6: 13; 10:7;  l&29;

20: 18; 24: 12; 25: 18,19; 39:7; Jer. 27:20; 31:26;  38:6; 39:5; 40:2; 41: 16; 52:24,25,26;
Ezek. 16:20;  23:10,25;  Job 1:17;  40:24;  1 Ch. 19:4; 2 Ch. 36:4.

6. Num. 31: 11; Judg. 5:19;  8:21; 14:9; 18: 17,18,24,27;  1 Sam. 5:l; 26: 11,12;
30:16,18;  2 Sam. 8:7,8;  12:30; 1 Kgs. 20:2; 2 Kgs. 24:7;  Jer.20:5;  Ezek. 22:25;
38: 13,25;  Zech.  12:9.
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12). This suggests that taking a wife among the captives was an
acknowledged social practice in ancient Israel. Even though the
incident of the Benjamite’s taking wives from the daughters of Shi-
loh during feast time is an unusual case in the Bible (Judg. 21: 19-
24), the dialogue between the tribal leaders illustrates that they had
a custom to take (np?)  women as wives in war.

And it shall come about, when their fathers or their brothers come to
complain to us, that we shall say to them, “Give them to us volun-
tarily, because we did not take for each man of Benjamin a wife in
battle, nor did you give them to them, else you would now be guilty.”

(Judg. 21:22)

In the course of taking a wife, a procedure of selection is usu-
ally involved. The term np5 itself implies the meaning “to select”
or “to choose.”

Take for yourselves twelve men from the people, one man from each
tribe. (Josh. 4:2)

The NASB rendering of in?, the Qal imperative masculine plural
form of npb,  as “take” is not appropriate here. Rather, RSV “choose”
or JPS “select” is preferable, since the verb np5 obviously connotes
the idea of choosing or selecting the tribal leaders from among the
people.7 Especially in Gen. 6:2 and Dt. 21: 11, a man chooses a
woman for his wife from among many others according to his own
desire.8

Another important meaning of np? is “to have for oneself,” “to
possess for oneself.” In 2 Sam. 24:22-23, David, the king of Israel,
wanted to buy a threshing floor from Araunah in order to build an
altar there to Yahweh, and so he proposed its sale to him.

7. Cf. Gen. 6:21; 32:13; 47:2; Dt. 21:3; 26:2; Judg. 6:25; 1 Sam. 7:9,12;
2 Sam. 3: 15; 12:4; 1   2 Kgs. 7: 14; Is. 44: 15; Ezek. 16:  17: 15.

8. According to Rogers’s analysis, the twenty occurrences of n?? in the Dead
Sea Scrolls generally refer to taking wives (“Doctrine of Election,” p. 167).
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And Araunah said to David, “Let my lord the king take and offer up
what is good in his sight. Look, the oxen for the burnt offering, the
threshing sledges and the yokes of the oxen for the wood. Everything,
0 king, Araunah gives to the king.” And Araunah said to the king,
“May Yahweh your God accept you.”

 is suggestive with regard to the meaning of np? here.9
Araunah wanted to give the threshing floor to the king so that David
would possess (np'l)  it for himself. This nuance is found also in Ex.
29:26; Josh. 6:18;  7:1,11, 21; 1 Sam. 1521;  2 Sam. 19:31  (E.30);
1 Kgs. 20:6;  2 Kgs. 12:6 (E.5). In this usage, np? is often followed
by the preposition 3, designating the one(s) who will take possession.

Let the priests take it for themselves, each from his acquaintance;
and they shall repair the damages of the house wherever any damage
may be found. (2 Kgs. 12:6  [E.5];  cf. Dt. 7:25;  1 Sam. 2:16;  21:19,20;
1 Kgs. 11:31;  1 Ch. 21:23)

The money for the sacred things which was brought into the
house of Yahweh could thus be taken by the priests for themselves
(on?).  The preposition 5 usually takes the pronoun of the subject as
its object: ?J, 13, ~;r?,  etc., and it clarifies and emphasizes the mean-
ing of np?. More than that, it signifies the transference of ownership
to the subject. Sometimes, np? takes the preposition ‘7 twice:

Now a certain woman of the wives of the sons of the prophets cried
out to Elisha, “Your servant my husband is dead, and you know that
your servant feared Yahweh; and the creditor has come to take my
two children to be his slaves.” (2 Kgs. 4: 1)

“The creditor took [np$]  my two children to himself for slaves”
would be a literal translation. While the transference of ownership
is made clear by 15 (to himself), the intention of the creditor’s act
of taking two children is specified by adding Pal& (for slaves).
This syntactical peculiarity (np? taking double 3) is also applied to

9. The parallel usage of In3  and npb is found in Ezek. 18:8;  Hos. 13:ll; Ps.
15:5;  Job 1:21; 35:7. In Ugaritic, ytn and lqh  are also used in parallel. Cf. 2 Aqht
VI:18-19 (CL’4 17.VI.18-19).

13
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the marriage formula and suggests the meaning of marriage as the
husband’s possessing his wife as his own (as one possesses property).

When rtp?  takes a woman for an object, it means “to marry”
or, infrequently, “to adopt.”

:+7X  Jl’XQ  Wl my nrwl DP1 O’arl ‘nw 1nS lhp'l
And Lamech took to himself two wives: the name of the one was
Adah,  and the name of the other, Zillah. (Gen. 4: 19)

;rmxL,  15 in~t fm-nx  my ni7’i
And Amram took to wife Jochebed his father’s sister. (Ex. 6:20,  RSV)

With reference to adoption, examples are found only in Esther.

;I? 1-N 9 iv-nz inox xv mm-nx lax m
mx nimi ;1xm nmi 7xn-n3’  mymi axi  ax

:naL,  73 win imp5  mxi

And he was bringing up Hadassah, that is Esther, his uncle’s daugh-
ter, for she had neither father nor mother. Now the young lady was
beautiful of form and face, and when her father and her mother died,
Mordecai took her as his own daughter. (Esth. 2:7; cf. 2: 15)

Thus, np? carries the meanings “to capture,” “to select,” “to
marry,” and “to adopt.” When it has a person as its object, it estab-
lishes a relationship between subject and object. And this term ba-
sically carries the meaning of marriage from the perspective of man
as the initiator.

According to some, the Akkadian cognate of np? is Zeqzi,  10 which
has similar meanings: “to take a wife,” “to adopt,” and “to take
what belong to one.”

RN m&at  RN2  ana DAM-ut-ti-$u  il-te-qk

Ammistamru took the daughter of Bentesina  as his wife.11

ia kaspam ana PN Gaqqulu  bitam  i-li-qk

Whoever pays the (owed) silver to PN (the creditor) takes for himself
the (pledged) house.12

However, the Akkadian leqti  does not carry the meaning “to select”

10. HAL, p. 507.
11. CAD, L, 9: 137.
12. Ibid., p. 142.
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or “to choose.” Also, Zqb, the Ugaritic cognate of np3, shows the
same usages as Akkadian Zeqti.

(203) hm. hry bty (204) iqh
afrb. glmt (205) &vy.
tnh.  wspm (206) atn.
w. i&h. brsrn.

If I may take Huray (into) my house,
introduce the lass to my court,
I will give twice her (weight) in silver
and thrice her (weight) in gold.13

(21) a [‘t. tqj?z ykrt
att (22) tqb btk
$mt tS‘rb (23) hqrk
tld Sb ‘ bnm lk

The [wife whom you] take o Keret,
the wife whom you take (into) your house,
the lass whom you introduce to your court,
shall bear you seven sons.14

Therefore, in Semitic society npb-was  used as a marriage term.
Among the many usages of this term in the Hebrew Bible, the

most significant one is to describe the idea of Yahweh’s election of
Israel.

Then I will take you for My people, and I will be your God; and you
shall know that I am Yahweh your God, who brought you out from
under the burdens of the Egyptians. (Ex. 6:7)

Here n?5 obviously describes Yahweh’s initiating a relationship with
Israel. InDt.  4:34 this term clarifies the idea of Yahweh’s election
of Israel.

13. CTA 14.203-206. J.C.L. Gibson suggests that iqh is used with the same
meaning as npL,  in Gen. 24:67 and Ruth 4:11,13 (Canaanite Myths and Legends
[Edinburgh: T. & T Clark, 19781,  pp. 87-88). The same usage is also found in CTA
23.35-36.

14. CTA 15. col. ii. 21; Gibson, Canaanite Myths, p. 91.
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Or has a god tried to go to take for himself a nation from within
another nation by trials, by signs and wonders and by war and by a
mighty hand and by an outstretched arm and by great terrors, as
Yahweh your God did for you in Egypt before your eyes?

The idea of choosing conveyed by tip? becomes clearer in the phrase
“from within another nation” (TX 2lpB).  This rhetorical question
expects the negative answer, for only Yahweh took for himself one
nation out of another nation. Yahweh’s taking one nation out of
another is his divine act of election.

np? is used for Yahweh’s election of an individual as welI as of
Israel.

“On that day,” declares Yahweh of hosts, “I will take you, Zerubba-
bel, son of Shealtiel, my servant,” declares Yahweh, “and I will make
you like a signet ring, for I have chosen you,” declares Yahweh of
hosts. (Hag. 2:23)

Obviously, np5 and in> are here used synonymously.

The marriage term ‘/va  supplies a significant meaning in the
lmusband-wife relationship. ?Y> means “owner” or “possessor,” e.g.,
1lW;i bJY2 (the owner of an ox; Ex. 21:28), 1lXl ?Y2 (the owner of a
pit; Ex. 21:34), nm b?> (the owner of a house; Ex. 22:7;  Judg.
19:22,23).  The Semitic cognates carry the same meaning of the He-
brew: Akkadian bdu (e.g., bd bitts),  Ugaritic b‘l (e.g., b‘l bqr), and
Aramaic ba‘h’(e.g., b‘ly rkb).

In idiomatic usage, the following instances are found. %?a VSN
7ytD (a hairy man, 2 Kgs. 1:8),  923  ?YZ% (all the possessors of wings,
i.e., all the birds, Prov.  1:17;  Etc. 10:20), PSflp;l  '7Y3 ?%;I (the ram,
owner of two horns, i.e., the ram that has two horns, Dan. 8:6,20),
and l?Y3 ?iQJ (the owner of life, Job 31:39;  Prov.  23:2).

When 3~3 is followed by ;~VR  or the feminine pronominal suf-
fix, it means “her owner,” i.e., “her husband.”
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If he comes alone, he shall go out alone; if he is the husband of a
wife, then his wife shall go out with him. (Ex. 21:3)

then her former husband who sent her away is not allowed to take
her again to be his wife. (Dt. 24:4)15

5Y9  as a verb carries the meaning “to marry”
mnw 

;rhyz  7mh wmn wp' 15, 3
:5yzn ixvu 13 m ym-9

1’32 ii5y3~ ;r?inz 7in3 5~2-3
:i+H i+y WV ih-5y Inn tmni

It will no longer be said to you, “Forsaken,”
Nor to your land will it any longer be said, “Desolate”;
But you will be called, “My delight is in her,”
And your land, “Married,”
For Yahweh delights in you;
And to Him your land will be married.
For as a young man marries a virgin,
So your sons will marry you;
And as the bridegroom rejoices over the bride,
So your God will rejoice over you. (Is. 62:4-5;  cf. Dt. 24: 1)

‘7~3 also has the meanings “to rule” as a verb and “ruler” or
“lord” as a noun (Num. 21:28; Is. 16:8;  26: 13; 1 Ch. 16:8).

xin? i?yz-iwx  yvm wui-i xm~w~7 ayvi
:o’p*ny nwfm an? 9rn~

And Jokim, the men of Cozeba, Joash, Saraph, who ruled in Moab,
and Jashubi-lehem. And the records are ancient. (1 Ch. 4:22)

According to the verb ?YZl, the marriage relationship implies
that a husband becomes the owner of the woman he took, and she
becomes the possession of her husband. By marriage a husband
becomes a ruler, master, and owner of his wife. 16 The husband is

15. Cf. 2 Sam. 11:26; Esth. 1:17,20; Prov. 31:11,23,28.

1:26.
16. R. de Vaux, Ancient Israel, 2 ~01s.  (New York: McGraw-Hill, repr. 1965),
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called ?y> of the wife just as he is %7> of house or field. The peca-
logue lists a wife among a mans possessions, along with his ser-
vants, his ox, and his ass (Ex. 20: 17). l7

In speaking of marriage as ownership, however, Millar Bur-
rows, following Koschaker, pointed out that the wife was not meant
to be her husband’s property in exactly the same sense that a slave
or an animal is his property. According to him, the husband’s
“ownership” of his wife was determined by the wife’s place and
function in the family. Beyond this, the husband’s power did not
go. He could not, for example, sell his wife to another man or put
her to death, though he could divorce her if she did not fulfil her
function as a wife for him.18 However, a woman did not inherit her
husband’s property19 and she could not ask for a divorce.20 Thus,
we can say that a wife was never merely a possession; rather, she
was a special possession, special property of her husband. A wife’s
status in the family was very peculiar.

In relation to this, however, the verb 333 draws our special at-
tention essentially to the nature of Hebrew marriage. In Ruth 4: 10,
Boaz said: ;IldN? y’r ‘n?Jp  tl?nti JlvdK  ;1’Xti;l JllTllH  DXl (I have also
acquired Ruth the Moabitess, Mahlon’s widow, as my wife). Here,
~123  seems to suggest that the Israelites practiced a form of marriage
by purchase. L. Ginzberg and J.N. Epstein examined the usage of
;rp and ttclp  and substantiated the presence of the practice of mar-
riage by purchase in biblical times as well in post-biblical times.21
David Halivni Weiss further defined the use of ;Ip in marriage
contexts:

Hence, the technical term for betrothal in the Bible is @TN,  and for
marriage ;IVH  ni??,  K(D).  However, when marriage (or betrothal) is dis-
cussed in conjuction  with salable object (like the belongings of Eli-

17. Ibid., p. 39.
18. Millar Burrows, “The Ancient Oriental Background of Hebrew Levirate

Marriage,” BASOR 76 (Dec. 1939): 8.
19. Baruch A. Levine, “In Praise of the Israelite MiSp&.Z:  Legal Themes in

the Book of Ruth,” in The Quest of the Kingdom of God: Studies in Honor of George
E. Mendenhall, ed. H.B. Huffmon et al. (Winona Lake: Eisenbrauns, 1983)
p. 103.

20. R. de Vaux, Ancient Israel, 1:35.
21. J.N. Epstein, Prolegomena Ad Litterus Tunnaiticas  (Hebrew) (1957)  pp.

53.414.
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melech, etc., or the field of Naomi), biblical Hebrew, just as Mishnaic,
uses a term which will embrace the latter [Wp]  as well; hence, the
term ‘nsJp in Ruth 4: 10.22

If we are correct in concluding that there is a concept of owner-
ship in marriage, we can safely say that by marriage the husband
proclaimed his ownership of the woman to others, and he entered
into a state of exercising ownership over her. He became her %a.
Therefore, M.A. Friedman suggests that the reconstructed mar-
riage proclamation pronounced by the groom on the wedding day
was as follows: ;IWSN  ‘>fKl ‘nWX  NS;r, or ;r?Y>  ‘XNl ‘TlttlN  NS;l (She is my
wife, and I am her husband). Evidence for this is found in the Ara-
maic Jewish marriage documents from Elephantine @Xl vmfN YI
:P???  tY1 ;iJt Nnls  j?a ;r?Y=l,  “She is my wife and I am her husband from
this day forth and forever”).23 This could be said to be a procla-
mation of lordship of the husband over his wife. In this respect,
marriage was a legal contract which required a witness.

Not only in the Bible but also in the Akkadian marriage texts
this ownership concept is found. When Ereshkigal was threatened
by Nergal, she pleaded for her life and said,

Attd lti mutima andku h aEatku  . . .
Attd lti belu andku  h b&u.

You are my husband, I will be thy wife . . .
Be thou master, I will be thy mistress. (EA 375:82-85)

Here the husband-wife and master-mistress terms constitute par-
allelisms, and the latter expand the meaning of the former.

However, it is noteworthy that ?YZ  is used for the Yahweh-Israel
relationship.

:+ya ny %q7n-tblwt4  ‘Nlpn

“And it will come about in that day,” declares Yahweh,
“That you will call Me Ishi

NTR
22. David Halivni Weiss, “The Use of mp in Connection with Marriage,”
57 (1964): 248.

23. Mordechai A. Friedman, “Israel’s Response in Hosea 2: 17b: ‘You are my
Husband,’ ” JBL 99/2  (1980): 199-204.

18 19



THE D IVINE ELECTION OF IS R A E L
THE M EANING OF ELECTION

And will no longer call Me Baali.” (Hos. 2: 18 [E. 16])*4

:XP-DN~  02 W7y3 *33Ki

“Although I was a husband to them,” declares Yahweh. (Jer.
31:32b)

For your husband is your Maker,
Whose name is Yahweh of hosts;
And your Redeemer is the Holy One of Israel,
Who is called the God of all the earth. (Is. 54:5)*5

3) NIV3

KW~ means “to take away,” “to carry away.”

anig> ‘fni3pi o’~x)~D  ~3nxtm  mx-ay  vmwl
:11213  ;IWYN ‘XX lmP1

“but when I lie down with my fathers, you shall carry me out of
Egypt and bury me in their burial place.” And he said, “I will do as
you have said.” (Gen. 47:30)*6

Sometimes it can mean “to bring.”

:7ii  i’yz  i*nX-oy &arn? i3pvl  a*olu;~-?y im ixfm

Then they brought him on horses and he was buried at Jerusalem
with his fathers in the city of David. (2 Kgs. 14:20)

However, when the term is used for marriage, it has the same mean-
ing as np?.

mm tawi my nnN;1 nrn ni’Xt3  iswf o;lL, i~w~i
:v3W lIpy=r PW 1x9~1  nn

24. Both Zshi (‘WX)  and Baali  (3~) mean *my husband.” !3ee below pp. 137-38,
for the exposition  of this vcnz

25. -&e also Jer. 3:14.
26. Cf. en. 45:27;  46:5; 50:13; 1 Sam. 10:3; 18: 12; 2 I@. 4:20; IS. 40: 11,24;

41:16;  57:13;  Hos. 1:6; 5:14;  1 Ch. 10:12.
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And they took for themselves Moabite women as wives; the name of
the one was Orpah and the name of the other Ruth. And they lived
there about ten years. (Ruth 1:4)*7

Therefore, marriage connotes the idea of carrying or taking a
woman away Marriage involved the woman’s moving from the
house of her father to her husband’s house. In marriage, either a
man actually went to bring back the girl he wanted (Ex. 2: l), or he
sent a messenger to her on his behalf (Ex. 24: 1; Judg. 14:3;  1 Sam.
25:25-39).

When the time of mourning was over, David sent and brought her to
his house and she became his wife; then she bore him a son. But the
thing that David had done was evil in the sight of Yahweh.

(2 Sam. 11:27)

Thus, in describing the marriage event the verbs N13, l??l, and TON
(2 Sam. 11:27)  are frequently used with the same meaning as ~tD3.

It is noteworthy that Yahweh’s bringing of Israel to the land of
Canaan is explained in terms of this marriage concept.28

Then I will take you for My people, and I will be your God; and you
shall know. that I am Yahweh your God, who brought you out from

27. Cf. Ezr. 9:2,12;  10:44;  Neh. 13:25;  2 Ch. 11:21; 13:21;  24:3.
28. HD~  is rarely used for describing the Yahweh-Israel relationship in terms

of marriage. Even Hos. 1:6 shows ambiguity.

Then she conceived again and gave birth to a daughter.
And Yahweh said to him, “Name her Lo-ruhamah, for I
will no longer have compassion on the house of Israel,
that I should ever forgive them.”

LXX reads XtPX XV3 as avTtTaocGp&voS  avrtT@opal (I will surely set myself
in array against [them]), and BHS has proposed to read xflPx XIV (I surely hate
them). However, I propose that it is possible to translate it as “I am indeed married
to them.”
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under the burdens of the Egyptians. And I will bring you to the land
which I swore to give to Abraham, Isaac, and Jacob, and I will give
it to you for a possession; I am Yahweh. (Ex. 6:7-S)

Obviously verse 7 announces Yahweh’s election using the marriage
term np?. In verse 8, the Hiphil  form of Xl>

In Jer. 3: 14, this imagery is further developed.

And I will bring you to Zion.” (Jer. 3: 14)

Here “faithless sons” (D’X’IV a%) clearly refers to Israel. Thus, the
Yahweh-Israel relationship is viewed in terms of the father-son re-
lation. However, in the next clause this relationship is changed into
that of husband-wife. The rendering of V% as “husband” makes
more sense than as “master.“29

Thus, Yahweh’s bringing Israel from Egypt to Canaan and Is-
rael’s following him in the desert (31~~  138, Jer. 2:2-3)30  may possi-
bly be viewed from the perspective of marriage.

4) =lWl;l

The Hiphil form of BV’ is used to denote the idea “to marry.” How-
ever, this usage is found only in Ezra and Nehemiah.

+ynL, nm ;~hv;l ;ryirh  nx my5 yam t&i
:mix DVI a~w;r? imh3

Do we then hear about you that you have committed all this great

29. “master” in RSY  NASB, and TE\! However, JPS reads rn?yz as V3n3 and
renders it as “I rejected.” This reading has no textual proof and entirely miscon-
strues the text. Cf. Dt. 1:31; 32:ll; Ezek. 3:14;  11:24.

30. See Michael DeRoche,  “Jeremiah 2:2-3 and Israel’s Love for God during
the Wilderness Wandering,” CBQ 45 (1983): 364-76.
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evil by acting unfaithfully against our God by marrying foreign
women? (Neh. 13:27)31

Primarily, the Hiphil form of ZVs bears the meaning “to settle.”

So Joseph settled his father and his brothers, and gave them a posses-
sion in the land of Egypt, in the best of the land, in the land of
Rameses, as Pharaoh had ordered. (Gen. 47: 11)

From this we can see that marriage implies the meaning “to pro-
vide a domicile for a woman.” Marriage can be understood in
terms of settling a woman in a permanent place. Gen. 24:67 gives
us our clearest illustration, even though the specific term am’ is not
used.

Then Isaac brought her into his mother Sarah’s tent, and he took
Rebekah, and she became his wife; and he loved her; thus Isaac was
comforted after his mother’s death.

We can also find the same concept in the Canaanite and Egyp-
tian literatures. In Canaanite mythology, for example, marriage is
portrayed as a woman’s going into the man’s house.

tn nkl y (18) rb ytr(z.
ib t ‘arbm bbh (19) th.
watn mhrh la (20) bh.

(give) Ib (that), she may enter into his mansion;
and I will give as her bride-price to her father. . . (CT4  24.17-20)32

31. Cf. Neh. 13:23; Ezr. 10:2,10,14,17,18. Acording  t o  H . G . M .  W i l l i a m s o n ,
following T  D a v i e s ,  t h i s  t e r m  i s  a p p l i e d  o n l y  t o  m i x e d  m a r r i a g e .  T h u s ,  t h e

( E z r a ,
Wchemiah,  Word Biblical Commentary [Waco, Texas: Word Books, 19851, p. 185).
However, the contexts never say so, neither were their children called “sons of
harlotry” (~‘~11~ ~5,) as in Hos. 1:2.  If the women were harlots and their children
yens of harlots, Nehemiah would not have rebuked them, beat them, and pulled
out their hair because they could not understand Hebrew (Neh. 13:25).

32. The translation is from Gibson, Canaanite Myths, p. 128.
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In Egypt, marriage is referred to simply as the woman’s founding
of a house (grg pr) or entering into the partner’s house (‘qr  prj.33

When Yahweh is the subject of W, as a Hiphil  form in most
cases, he causes Israel to dwell in the land of Canaan (1 Sam. 12:8),
in cities (2 Kgs. 17:24,26; Ezek. 36:33; 54:3; 2 Ch. 8:2), and in
houses (Hos. 11: 11; 12: 10; Lev.  23:43).

5) YT'

Generally, yt~ has been rendered as “to know.” The objects of Yts
cover almost all areas of knowledge and information. Strictly
speaking, it is not a marriage term. However, it is a relationship
term. When used with regard to people, it denotes the concept of a
personal and close relationship. Especially with regard to man and
woman or husband and wife, the term describes the sexual relation,
i.e., the most intimate human relation.

-5N iN>‘i  iWi ;11;1’  M iinnw’l  V>B mWi
:;1i;1’  ;n>m  1nwN mm ;lfph yri main cm

Then they arose early in the morning and worshiped before Yahweh,
and returned again to their house in Ramah.  And Elkanah had rela-
tions with Hannah his wife, and Yahweh remembered her.

(1 Sam. 1:19)34

Sometimes the meaning of ~7’ also describes the special rela-
tionship between Yahweh and his favored one.

iwx im-nui vmw mlp~ Wu jynS  vnyv $3
m km 1yr.h  cmwni  np7’~  nitty? ;1i;1’  11-1  iinwi

:r5y m-vwu nN a;l7>u+y

For I have chosen him, in order that he may command his children
and his household after him to keep the way of Yahweh by doing
righteousness and justice; in order that Yahweh may bring upon
Abraham what He has spoken about him. (Gen. 18: 19)

The NASB here renders y7’ as “to choose.” Speiser renders the term

33. See C.J. Eyre, &A 69 (1983): 92-105.
34. Cf. Gen. 4:17,25;  19:8; 24:16; Num. 31:17,18,35;  Judg. 11:39;  19:22,25;

21:11,12; 1 Kgs. 1:4.
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with the similar idea of “to single out.“35  Hence, yt’ implies the
notion of Yahweh’s predestination of Abraham.

The call narrative of Jeremiah begins with the description of
Yahweh’s foreknowing the prophet before he was even formed in
his mother’s womb.

Before I formed you in the womb I knew you, and before you were
born I consecrated you; I have appointed you a prophet to the na-
tions. (Jer. 1: 5)

In this verse, fwr, imqm,  and lsnn3  are all synonymous and
delineate Yahweh’s choice of Jeremiah for the office of prophet.

But Yahweh’s YtS is not limited to the individual as in the case
of Abraham and Jeremiah. Yahweh knew (Y?)  Israel exclusively.

mix;I  nmmn  3x3 *nyiT am pi
:am~iy-~3  nN n=r+y  ip3~ f3-3y

You only have I known of all the families of the earth: therefore I will
punish you for all your iniquities. (Amos 3:2,  KJV)

Consequently, Yahweh asks Israel to know him only.

mm pixn 1~1ht  m mti
:snh 194 ywini yin x5 vY7it  mha

Yet I have been Yahweh your God
Since the land of Egypt;
And you were not to know any god except Me,
For there is no savior besides Me. (Hos. 13:4)

And so, Hosea exhorts his people to know Yahweh alone.

ixxin  ~732  inw3  mm nyi5,  mm nyui
:~IN 371 wlpkm  135  awl3 ~13’7

So let us know, let us press on to know Yahweh.
His going forth is as certain as the dawn;
And He will come to us like the rain,
Like the spring rain watering the earth. (Hos. 6:3)

One should note, however, that idz&  the Akkadian cognate of

35. E.A. Speiser, Genesis, AB (Garden City: Doubleday, 1964), p. 133.
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yt’, does not carry the same meaning as its Hebrew counterpart.36

6) rrmxb a’;1

The verb ;1’;1 itself does not denote the idea of marriage. It simply
means “to be” or “to become.” However, with the help of the prep-
osition 5, the phrase ;rpt~?  3’3 can mean “to marry”

Besides, she actually is my sister, the daughter of my father, but not
the daughter of my mother, and she became my wife. (Gen. 20: 12)

Then the man who lay with her shall give to the girl’s father fifty
shekels of silver, and she shall become his wife because he has vio-
lated her; he cannot divorce her all his days. (Dt. 22:29)

36. H.B. Huffmon proposes that idz2  was used as a technical term for (legal)
recognition in international treaties and related texts, and as an analogy he goes on
to say that yfv is used in the Bible in the sense of recognition of a binding treaty or
covenant stipulation. Therefore, he tries to explain the concept of covenant in the
Bible from the perspective of an ancient Near Eastern treaty only (“The Treaty
Background of Hebrew ~79,” BASOR 181 [Feb. 19661:  31-37). However, the biblical
covenant is also understood in terms of a marriage contract, and YT  is mostly used
in the Bible’s linguistic field for the intimate male-female relationship within mar-
riage. Therefore, one of the basic differences between the usage of Hebrew pr and
that of Akkadian idzI is that the latter does not carry the meaning of sexual rela-
tionship. As for “knowing” sexually in Akkadian, lam&h (to know sexually) is
used. Even though idti is used with reference to mutual legal recognition on the
part of a suzerain and his vassal in the ancient Near Eastern texts, pr does not
imply any mutual legal force in the Bible. Though Huffmon explains his proposal
from Gen. 18: 19,2 Sam. 7:20, and Jer. 15, the context of these verses does not fit
with his assertion. These verses are related more with Yahweh’s election of Abra-.
ham, David, and Jeremiah. And in the phrase “You have been in rebellion against
Yahweh from the day He knew you” (Dt. 9:24),  “from the day He knew you” does
not necessarily mean “from the time Israel entered into covenant with Yahweh,”
as Huffmon suggests. Even before Yahweh made the covenant on Mount Sinai,
Israel was rebellious. The indictment of Yahweh against Israel in Amos 3:2 and
Hos. 13:4 is not to be understood with reference to a legal binding. Rather it must
be viewed from the perspective of Yahweh’s exclusive love relationship with Israel
and Israel’s betrayal of him, as the larger context of Hosea  shows. The Yahweh-
Israel relationship is not always a suzerain-vassal relationship. Therefore, “know-
ing Yahweh” does not always mean “to know Yahweh of the covenant” in its legal
sense. The Yahweh-Israel relationship is a personal and intimate one, as that of
husband and wife.
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The sentence containing ;1’;1  is usually combined with the sen-
tence containing the marriage term t’tp5  or %X, and it explains the
later development of a mans “taking” (n?$)  a woman, i.e., into the
marriage status. The subject of npb is man and the subject of ;1’;1 is
woman in the marriage formula.

David’had also taken Ahinoam of Jezreel, and they both became his
wives. (1 Sam. 25:43;  cf. Gen. 24:67;  Dt. 24:4;  1 Sam. 25:40,41;
2 Sam. 12: 10; Ruth 4: 13)

She shall also remove the clothes of her captivity and shall remain in
your house, and mourn her father and mother a full month; and after
that you may go in to her and be her husband and she shall be your
wife. (Dt. 21: 13)

A similar formula is also used in the marriage proclamation:
“You are my wife” and “you are my husband,“j7 which was used in
Aramaic marriage contracts from Elephantine.

She is my wife and I her husband from this day forever.38

Reuven Yaron suggests that this kind of formula was used in Baby-
lon in an advanced form in the later period.39 An equivalent for-
mula is also found in Tob. 7: 11, where Sarah’s father says to Tobias:
“Henceforth thou art her brother and she is thy sister.” Similarly,
in a contract of the second century after Christ found in the Judean
desert, the formula is “Thou shall be my wife.“40

Here we are not to disregard the fact that the usage of this
phrase is also applied to the Yahweh-Israel relationship.

37. See Mordechai A. Friedman, JBL 99/2 (1980): 199-204.
38. BMAP,  7:4; cf. 2:4, 14:3-4; AR  15:4.
39. Reuvcn  Yaron, “Aramaic Marriage Contracts from Elephantine,” JSS

3/l (1958): 30-31.
40. R. de Vaux, Ancient Israel, 1:33.
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Then I will take you for My people, and I wilI be your God; and you
shall know that I am Yahweh your God, who brought you out from
under the burdens of the Egyptians. (Ex. 6:7)

Again in Hos. 2:25 (E.23), the phrase of the marriage proclamation
is directly applied to Yahweh and Israel.

9rnPw  ;it3m  ~trus vu3m  y3N9 95 vnyvi
:v% 7kW m;n ntur;np rny7tS9

And I will sow her for Myself in the land.
I will also have compassion on her who had not

obtained compassion,
And I will say to those who were not My people,
“You are My people!”
And they will say, “Thou art my God!”

Generally, ?VW is rendered as “to betroth” or “to be engaged.”
Wi 19 nnp3 uh ;Ittru  VIN~VCIK rPx;rsDi

:n3np’ inN d’xi  n&a3  nlny3 in933

And who is the man that is engaged to a woman and has not married
her? Let him depart and return to his house, lest he die in the battle
and another man marry her. (Dt. 20:7)

my m~?i ;rmt-xL,  ~294 ;151ina  wx ;ln3n>i
:itmL,  13 mm im

If a man seduces a virgin who is not engaged, and lies with her, he
must pay a dowry for her to be his wife. (Ex. 22:15[E.  161;  cf. Dt.
22:23,25,27,28;  28:30; 2 Sam. 28:30)

In Hos. 2:21-22  (E. 19-20)  this term is used for Yahweh.

d7iy3 + ~mmti

And I will betroth you to Me forever;
Yes, I will betroth you to Me in righteousness and in justice,
In lovingkindness and in compassion,
And I will betroth you to Me in faithfulness.
Then you will know Yahweh.
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For ~5 fSnkmi,  H.W Wolff proposes another possible rendering: “I
will make you my own.” He understands this word as denoting “the
legal act constituting marriage.““]

8) Other Terms

The verbs ;rg (Ruth 4:lO)Q  and In2 (Judg. 21:7;  2 Kgs. 14:9;  2 Ch.
25: 18) are also sometimes used in the marriage context.

From a consideration of the above marriage terms, we can draw
the following conclusions about marriage in the Bible. Marriage
implies the man’s physical possession of the woman. By marriage
a man acquired the ownership of his wife and became her master
and ruler. In marriage, the man usually took the initiative, going to
the woman’s house and bringing her into his house. Thus, marriage
for the woman entailed moving from her father’s house to her hus-
band’s. When a husband brought his wife to him, he had to provide
for her all the necessities of home. A wife was her husband’s pecul-
iar possession. What is significant here is that all these marriage
terms and concepts are used to describe the existing relationship
between Yahweh and Israel.

(2) The Marriage Formulae

The Hebrew syntax denoting the establishment of the marriage
relationship between male and female is somewhat unusual. It is
not expressed with just one word, directly, as in English or other
languages, but composite expressions are used. This then consti-
tutes the characteristic marriage formulae. Among the marriage
terms, the verb np? is dominant and is most closely related to the
election idea and its formulae. In the Bible four kinds of marriage
formulae are found.

41. Wolff, Hoseu,  Hermeneia (Philadelphia: Fortress, 1974),  p. 46 n. h. Ac-
cording to Wolff, the Pie1 form of @lH “marks the end of the premarital status,
. . . in that it denotes the act of paying the bridal price (~a),  thus removing the last
possible objection the bride’s father might raise.” Therefore, he distinguishes this
term from npL, and 5xW. Especially in these verses, the threefold occurrence of the
term “solemnly attests to the binding, legal act of marriage.”

42. See above, pp. lo- 11.
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1) Formula I

Z Y-m (X) np? X
{X: man; Y: name of woman; Z: a wife (;rtaK)}

0-2’1’~  lb.3 ~ym-n~  htwnu  ;Ivu np?

that he married Jezebel the daughter of Ethbaal king of the Sidonians
(1 Kgs. 16:31;  cf. 7:63)
(X np?: np’i;  Y: owx 7tm ~ymrn2  b%, Z: ;IVx)

As a modification of this formula, either Y or Z is omitted.

[l] The Omission of Y

Then David took more wives at Jerusalem (1 Ch. 14:3)43
(X: 1'11; z: P',Td1)

(21 The Omission of Z

Now a man from the house of Levi went and married a daughter of
Levi. (Ex. 2: 1)44

2) Formula II

Z X?(X) np5
(X: man; X’: the pronoun of X; Y: name of woman; Z: ;IVN)

3 and its
X .

vii-fz mm-p nMm~ ;laCx  aymi ihpl
:W-p whrn:! hm

Then Rehoboam took as a wife Mahalath the daughter of Jerimoth

43. See also Gen. 25:l;  27:46; 28:l;  31:50;  36:2; Lev. 20:14;  17:21; 21:7,13,14;
Num. 12: I; Dt. 22: 13,14;  24: 1.5;  2 Sam. 5: 13; Ezr. 2:61.

44. See alsoGen.  11:29; 26:34;  2 Kg. 3:l; 2 Ch. 11:20;  Hos. 1:3; Neh. 6:18.
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the son of David and Abihail the daughter of Eliab the son of Jesse.
(2 Ch. 11: 18)

The omissions of Y (Gen. 4: 19; 28:2,6; Judg. 19: 1; Hos. 1:2) and Z
(1 Ch. 2: 19; Neh. lo:31  ; Gen. 34: 16) are also found in modification
of this formula.

A third person could take a woman on behalf of someone else.

And he lived in the wilderness of Paran; and his mother took a wife
for him from the land of Egypt. (Gen. 21:21)45

~1D3 is also used in this formula (Ruth 1:4; Ezr. 9:2).

3) Formula III

{X: man; X’: tbe pronoun of X; Y: name of woman; Z: ;rWlt)

This is characterized by the double preposition 5. Z? defines the
relationship between X and Y

And Isaac was forty years old when he took Rebekah, the daughter
of Bethuel the Aramean of Paddan-aram,  the sister of Laban the
Aramean, to be his wife. (Gen. 25:20)
(X: pm; Y: vamp5, mm4 cm pan mm hinrm ;rpm;
x4:  lb; z: ;rrax}

Why did you say, “She is my sister,” so that I took her for my wife?
Now then, here is your wife, take her and go. (Gen. 12: 19)46

45. See also Gen. 24:3,4,7,37,38,40,48; Ex. 34: 16; Jer. 29:6; 1 Ch. 7: 15.
46. See also Gen. 34:4,21;  Ex. 6:20,23,25;  Dt. 21:ll; 25:5;  Judg. 3:6;  1 Sam.

?5:39,40; 2 Sam. 5:9; Ezek. 44122.
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Again, the omission of X’? is found as a modification of this
formula.

Ahimaaz, in Naphtali (he had taken Basemath the daughter of Sol-
omon as his wife). (1 Kgs. 4: 15, RSV)
{X: yynnx,  xin;  Y: ;lnWm nnttm; Z: ;lVx>

The subject of the verb np? can also be a third person, other than a
husband, who takes a woman on behalf of his/her son.

So he came back and told his father and mother, “I saw a woman in
Timnah, one of the daughters of the Philistines; now therefore, get.
her for me as a wife.” (Judg. 14:2)

4) Formula IV

(X: man; X’: the pronoun of X; Y: name of woman; Z: ;II#X)

This formula is characterized by the use of two verbs (I@ and 3’;1),
with the conjunction 1 connecting the two sentences.

-ml npm-nx npi fnx mtz7  ;ikx;I p7r~ ;ixm
:inx  vnx pm’ nm mx~ ;rmx? 15

Then Isaac brought her into his mother Sarah’s tent, and he took
Rebekah, and she became his wife; and he loved her; thus Isaac was
comforted after his mother’s death. (Gen. 24:67)47

Sometimes, the infinitive form of ;I’;I, M9;1?,  is replaced by ml.
Thus, the formula becomes Z3 XI? ni98? YInN np? X.

ma 3 zpy abylty inm 3in 7mn-xL,  myi
:;rWxL,  13 nv;lL)  mm mx nwx-nx  npni

Now therefore, the sword shall never depart from your house, be-
cause you have despised Me, and have taken the wife of Uriah the
Hittite to be your wife. (2 Sam. 12: 10; cf. 24:4)

47. See also 1 Sam. 25:43;  Ruth 4: 13.
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The rare Hebrew syntactical peculiarity in which 5~2  takes this
formula (Dt. 21: 13) provides us with a deeper understanding of the
marriage concept and of customs in biblical society. As we ob-
served before, these formulae show, first of all, the development of
Hebrew syntax. np3 carries the meaning of possession by either
agreement or capture. In these cases, the choosing or selecting pro-
cess is involved. By adding the preposition 5 to the verb np5 the
action of taking is limited and clarified. Usually the subject of the
verb (n$?)  takes the object for himself (13).  The concept of owner-
ship and possession is implied in it. The addition of one more prep-
osition (3) explains the relationship between the subject and the
object, the taker and the taken.

Surprisingly enough, this syntactical peculiarity in the Hebrew
ianguage is also employed in the election formulae. In Dt. 4:34,
marriage formula II is employed in describing Yahweh as the in-
comparable God.

Or has a god tried to go to take for himself a nation from within
another nation by trials.

Marriage formula III (Z? X’? yln# np? X) is found in Ex. 6:7 in
describing the Yahweh-Israel relationship.

Then I will take you for my people, and I will be your God; and you
shall know that I am Yahweh your God, who brought you out from
under the burdens of the Egyptians.
(X: Yahweh [np? X: mph]; Y: Israel [Y-nx:  PanX];  X9: 19; ZS: by?)

Marriage formula IV (Z? X9 nW Y-nx np5, X) occurs in Dt. 4:20.

But Yahweh has taken you and brought you out of the iron furnace,
from Egypt, to be a people for His own possession, as today.
(x: ;11;1’;  Y: mx; X9: 73; Z: ;rh ny)

This term and formula are used not only for the election of the
people but also for the election of the Levites and other specific
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individuals.48 Therefore, we can say that the election formulae are
basically derived from the marriage formulae.

However, the Z elements (;~VN and 0~) in the formulae need
explanation as to how they agree with each other in their respective
meanings. In both formulae, the Z elements supply the meaning or
purpose of X’s taking Y’ A woman was taken to be the wife of a
man, the special possession of her husband. Then what does 0~
mean to Yahweh in the election formulae? First of all, the concept
of “wife” is directly applied to the election formulae.

“Return, 0 faithless sons,” declares Yahweh;
“For I am a master [%I to you,
And I will take you one from a city and two from a family,
And I will bring you to Zion.” (Jer. 3: 14)

The first part of Jer. 3 deals with Yahweh’s indictment against Is-
rael’s harlotry. In 3:8,  Yahweh said that he sent Israel away and gave
her a writ of divorce because of all her adulteries. Thus, the render-
ing of ?y> in verse 14 as “husband” is more plausible than “master”
(NASB).

In Is. 54:5,  Israel is more explicitly mentioned as “a wife of
Yahweh.”

For your husband is your Maker,

48. For the Levites,

For they [the Levites] are wholly given to Me from among the sons of Israel.
I have take them for Myself instead of every first issue of the womb, the first-
born of all the sons of Israel. (Num. 8: 16; cf. 8:9)
(np? X: mp?;  Y: mx; XIW)

And for individuals,

Now therefore, thus you shall say to My servant David, “Thus says Yahweh
of hosts, ‘I took you from the pasture, from following the sheep, that you
should be ruler over My people Israel.“’ (2 Sam. 7:8)
(X: 9x; npL,  X: mp5; Y: i(mp’l))
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Whose name is Yahweh of hosts;
And your Redeemer is the Holy One of Israel,
Who is called the God of all the earth.

This idea is also richly displayed in Hosea.
However, OY must be specifically defined in order to grasp the

election idea clearly. According to R.M. Good, the noun ‘m(m)
designates the flock in terms of early Semitic development.49 How-
ever, he proposes that we are to understand it in multiple perspec-
tives (that is, as a nomadic company, a war alliance, a community
of faith, a kinship concept, etc.) if we are to portray accurately
Israel’s concept of “people.” Good maintains that a single key will
not unlock the rich meaning of this word in the Bible,50  and with
this we agree. Thus, we must examine the context in which the
term is used in order to grasp its proper meaning.

When Yahweh sent Moses to the Israelites to deliver them,
Yahweh called them “my people.”

Therefore, come now, and I will send you to Pharaoh, so that you
may bring My people, the sons of Israel, out of Egypt. (Ex. 3: 10)

The Israelites were already constituted as a people in the land of
Egypt while they served Pharaoh. However, they were Pharaoh’s
possession, for he owned them. Then through Moses Yahweh
claimed his ownership over and above Pharaoh’s: “Let My people
go!” (Ex. 5: 1; 7:4,16,26;  8:4,16,18;  9: 1,13; 10:3,4).  Yahweh desired
to take Pharaoh’s slaves for himself to be his people. Against this
claim, Pharaoh replied, “Who is Yahweh that I should obey his
voice to let Israel go? I do not know Yahweh, and besides, I will
not let Israel go” (5:2).  Pharaoh did not recognize Yahweh’s own-
ership over the people of Israel. Furthermore, Pharaoh used the
same genitive case “my” for the people of Egypt (9:27;  14:6)  as
Yahweh did when he made a distinction between the two peo-
ples-My people and your people (8:23;  9: 14). This suggests that
the citizens were the property of a king in ancient societies (cf. Ex.
21:33,34,35;  24:14;  Josh. 7:5;  8:1,16,20,33;  Judg. 5:11;11:18,20,21;
1 Sam. 9: 16,17;  14:20;  15: 1; 30:4,  etc.). Therefore, in the election

49. Robert M. Good, The Sheep of His Pasture: A Study of the Hebrew Noun
‘Am(m) and Its Semitic Cognates, HSM 29 (Chico: Scholars Press, 1983),  p. 142.

50. Ibid., p. 145.
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formulae the Z element is amplified to specify this meaning of
“possession” or “property,” as in ;I%3 OY (Dt. 4:20;  1 Kgs. 853)
and ;I?ld PY (Dt. 7:6;  14:2;  26: 18; cf. Ex. 19:5; Mal. 3:17; Ps. 1354).

;r?nJ  is often derived from the verb %3, which means “to
possess.“sl

I will drive them out before you little by little, until you become
fruitful and take possession of the land. (Ex. 23:30)52

In many cases, 3nJ also dehotes the idea “to inherit” and ;r?nJ  as a
noun denotes “inheritance.” Israel as the people of Yahweh was to
inherit the land (Num. 2655; 34:29;  Dt. 3:28;  12:lO;  19:3;  31:7;
Josh. 13:32;  14: 1; 19:51),  tetritories  (Josh. 14: 1; 13:32),  cities (Num.
35:8;  Ps. 69:36),  honor (1 Sam. 2:8), and testimony (Ps. 119: 111).

The Ugaritic cognate tihZt appears not only in economic texts,
where its apparent meaning is akin to the tribal concept “patri-
mony,” but also in mythological texts, where it assumes a cosmic
dimension. The realm of the god Mot is described as ark nhlt  (the
land of his possession),53 and Sapan, Baal’s holy mountain of sanc-
tuary, is called gr nhlty (the mountain of my possession).54 Thus,
from the marriage point of view it would be more desirable to ren-
der ;I%2  OY as “the people of possession” than as “the people of
inheritance.“55

;~?JXI (“valued property,” “peculiar treasure”) has basically the
same meaning as 3% According to Rogers’s research, ;~‘xo  is al-
ways used in the Hebrew I3ible to refer to the elect group only, but
;r?nl is not?  The Akkadian cognate sug/kulu carries the meaning

51. For the semantic devehjpment  of ;I3nl as a biblical term expressing land
tenure, see Baruch A. Levine, “Late Language in the Priestly Source: Some Liter-
ary and Historical Observations,” Proceedings of the Eighth World Congress of
Jewish Studies, Panel Sessions, Biblical Studies and Hebrew Language (Jerusa-
lem, 1983), pp. 69-82.

52. Cf. Ex. 34:9; Ps. 69:36; 82:8; Zech. 2: 16.
53. CTA 4.VIII. 13-14.
54. CTA 3X1.27.
55. However, when we think of n?nJ  ny from the perspective of Yahweh-Israel.

as a father-son relationship, “the people of inheritance” would be more desirable,
because Israel was the people of Yahweh who were to inherit his land. See below,
pp. 58-65.

56. Rogers, “Doctrine of Election,” p. 108.

of “herd.“57 In ancient Near Eastern nomadic society, the herd or
flock would be counted as valuable property Therefore, we can
safely say that ;rhJ OY and ;~‘FXO  oft are used with the same meaning
in the election formulae to specify the Z element (OS??) and carry
the concept of property or possession. Accordingly, we can draw
the conclusion that the election formulae employed exactly the same
terms, the same meanings, and the same formulae as those used in
marriage. This enables us to understand the theology of election in
the Hebrew Bible in the light of the marriage customs and tradi-
tions in biblical society.

(3) The Marriage Relationship in Israel

The character of the husband-wife relationship in the Bible must
be properly understood in order to appreciate fully the Yahweh-
Israel relationship. The essential character of this relationship can
be explained through the concept of the possessor and the possessed.

Once a woman was taken, she was to call her taker “husband”
(9~2,  Hos. 2:18 [E.16];  Gen. 20:3;  Ex. 21:3,22;  Iev. 21:4;  Dt. 22:24;
24:4; 2 Sam. 11:26; Joel 1: 18),  and she was to be called by the name
of her husband (Is. 4: 1). As they entered into the marriage relation-
ship, the husband was to love his wife, and not surprisingly, XIN is
the love term used in most cases within this context (Gen. 24:67;
29: 18,30,32;  Judg. 14: 16; 16: 15; 1 Sam. 1: 15; 1 Kgs. 11: 1; Esth. 2: 17).

The husband “went into his wife” in order “to know her.“58  313

57. AHw,  2:1053  f; cf. 1 Ch. 29:3; Eccl. 2:8; Mal. 3: 17. See also Moshe Green-
berg, “Hebrew spgull&:  Akkadian sikiltu,” JAOS 71 (1951): 172-74. Greenberg dis-
cussed the word ~I~XP  against its Near Eastern background.

58. The phrases here “to go in to her” and “to know her” carry the meaning
“to have sexual relation.” ;I+K ND means “to enter a woman’s tent (or room).” In
Judg. 15:1, when Samson visited his wife and said to his father-in-law, %t ;IN>N
xl>? ;1~ im-xh  ;ntn;r  vm (“‘I will go in to my wife in her room.’ But her father
did not let him enter”). Boling renders this verse as “Let me go in to my bride!
Into the bridal chamber!” (R.G. Boling, Judges, AB [Garden City: Doubleday,
19751,  p. 234). Jacob’s story gives us a more explicit context. After seven years of
service, Jacob approached his uncle, Laban.  ‘3 WZWnX  ;121;1  I>?3N a?Y’ lDW1
:;i"?x  ;1xlxu %* ix%  (“Then Jacob said to Laban,  ‘Give me my wife, for my time
1s completed, that I may go in to her”’ [Gen. 29:21]).  E.A. Speiser suggests render-
I ng x1>  here as “united with,” “ cohabited with” (Genesis, pp. 44, 225). Thus, X13 is
used to describe the action of the bridegroom entering into the bedroom where his
bride awaits him the evening of the wedding day. The same usage is found in Gen.
0:4; 16:2;  29:23;  30:3,16;  38:8,9,16;  39:14; Dt. 22:13; Judg. 16:l; 2 Sam. 12:24;
lh:21;  20:3; Ezek. 23144;  Prov. 6:29.
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also carries the same meaning as ~13 (Is. 8:3). ~79 is more direct in
expressing the relations than KlZ, and is used in most cases within
the marriage. 59 Thus, Y? is followed by ;ll;i (to conceive) and 73,
(to give birth to).

Now the man had relations with his wife Eve, and she conceived and
give birth to Cain, and she said, “I have gotten a man with the help
of Yahweh.” (Gen. 4: 1)

A wife was responsible for bearing children for her husband.
This was especially true in regard to the bearing of a son, which
was considered a primary obligation in this matter.

Now Sarai, Abram’s wife had borne no children, and she had an
Egyptian maid and her name was Hagar. (Gen. 16: 1)

1’7 37% ~‘7 suggests that Sarai had an obligation to bear children for
Abram, but she could not. This was the reason why Sarai took the
initiative in solving this problem, giving her maid to Abram.

So Hagar bore Abram a son; and Abram called the name of his son,
whom Hagar bore, Ishmael. (Gen. 16: 15)

Hagar bore a son to (or, for) Abraham (cf. Gen. 16: 16). Here we can
clearly see the implication that a woman should bear children for
her husband out of duty or obligation. Y? Ia ;If%  X (X has borne a
son to Y) is one of the the frequent phrases suggesting the respon-
sibility of the woman as a wife. 60 If she was barren, she had to get a
woman for her husband.61

59. XV is used to denote sexual relationships mostly outside marriage and
between illegal partners in the Bible (Gen. 19:32,34,35;  26:lO; 34:2,7;  35:22;
39:7,12,14;  Ex. 22:15; Dt. 22:22; 2 Sam. 11:4,11; 12:11,24; 13:11,14).

60. Only in Genesis, 22:23; 24:24,47;  25:3;  34: 1; 41:50; 44:27;  46: 15,20.
61. According to E.A. Speiser, this custom is found in a text from Nuzi. “If

Gilimninu bears children, Shennima shall not take another wife. But if Gilimninu
fails to bear children, Gilimninu shall get for Shennima a woman from the Lullu
country (i.e., a slave girl) as concubine. In that case, Gilimninu herself shall have
authority over the offspring” (HSS  V [ 19291,  No. 67; for translation see AASOR 10
[ 19301: 31 ff.; cf. Speiser, Genesis, p. 120).
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Another important obligation required of the woman was
“faithfulness.” She was not allowed to know (Yr) another man. The
Seventh Commandment prohibits adultery (Ex. 20: 14; Dt. 5: 18). In
Lev. 20: 10 (cf. 18:20),

If there is a man who commits adultery with another man’s wife, one
who commits adultery with his friend’s wife, the adulterer and the
adulteress shall surely be put to death.

Capital punishment was imposed upon the couple who committed
adultery. When some indecency was found in his wife, a man could
divorce her by writing a certificate of divorce and sending her out
from his house.

When a man takes a wife and marries her, and it happens that she
finds no favor in his eyes because he has found some indecency in
her, and he writes her a certificate of divorce and puts it in her hand
and sends her out from his house. (Dt. 24: 1)

Here, ;rny, derived from the verb 37Y (Piel, to lay bare), is the term
for improper behavior, usually related to the woman.62 When Ju-
dah was informed that his daughter-m-law, Tamar,  played the har-
lot and bore a child by her harlotry, he commanded that she be
brought out and burned (Gen. 38%).  A Levite’s  concubine who
played the harlot went away from her husband to her father’s house
in Bethlehem (Judg. 19:2).  Her flight perhaps highlights her fear of
punishment. Therefore, for a married woman to play the harlot was
almost unthinkable in biblical society.63  Perfect loyalty to her hus-
band was required and it was considered the virtue of a wife. In
this connection, the case of Comer, the wife of Hosea,  will be dis-
cussed in detail later.64

62. Cf. Lev.  18:6,7,8,9,10,17,18,19,20,21;  Dt. 23:15; 1 Sam. 20:30;  IS. 20:4;
Ezek. 22: 10.

63. EI. Andersen and D.N. Freedman, Hoseu,  AB (Garden City: Doubleday,
1980), pp. 158-59,161.

64. See Chap. II below, pp. 131-38.

39



THE DIVINE ELECTION OF ISRAEL

(4) Yahweh Takes Israelfor His Bride

The biblical writers illustrated the theme of election through the
analogy of the human marriage relationship. They employed the
marriage terms and marriage formulae to explain the relationship
between Yahweh and Israel. Thus, the Hebrew verb np?  plays an
important role in denoting the idea of election.

When Moses returned from his first encounter with Pharaoh,
the Israelites were very angry at him and blamed him for their
hardships at the hand of their Egyptian taskmasters. With a frus-
trated heart Moses went into the presence of Yahweh. In this meet-
ing, having introduced himself as the God of Abraham, Isaac, and
Jacob, Yahweh explained his great plan to redeem Israel from the
bondage of Egypt (Ex. 6: l-6). And he said,

32 unyl*i  o’;I%b a~3  vmi ay5 + imw mph
:mwa nh nnm  inm mm nxh4  mv 3~

Then I will take you for My people, and I will be your God; and you
shall know that I am Yahweh your God, who brought you out from
under the burdens of the Egyptians. (Ex. 6:7)

Yahweh was about to take the Israelites for his people so as to be-
come their God. For this purpose, Yahweh would deliver the peo-
ple of Israel from Egypt and settle them in Canaan. Here, we can
observe that the marriage term np? and the marriage formula III
(Z’l X’? Yln~  np? X) are employed. These facts force us to conclude
that Yahweh’s election of Israel was itself a marriage between Yah-
weh and Israel. Yahweh as a bridegroom took the initiative in tak-
ing Israel to be his bride. Furthermore, Is. 545 explicitly proclaims
that “your husband is your Maker, whose name is Yahweh of hosts.”

From this perspective, the exodus and conquest are to be per-
ceived as follows: Yahweh, the bridegroom, went (Dt. 4:34) and
brought his bride, Israel, to his place, Canaan, and settled her there
(Dt. 4:37,38;  Ex. 1513). Yahweh took Israel to be his own and to
exercise his lordship over her. Thus, the prophet Jeremiah under-
stands the covenant between Yahweh and Israel on Mount Sinai as
the establishment of a marriage relationship between them.
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“Behold, days are coming,” declares Yahweh, “when I will make a
new covenant with the house of Israel and with the house of Judah,
not like the covenant which I made with their fathers in the day I
took them by the hand to bring them out of the land of Egypt, My
covenant which they broke, although I was a husband to them,” de-
clares Yahweh. (Jer. 31:31-32)

In these verses, the covenant which he made with their fathers in
the day he took them by the hand to bring them out of the land of
Egypt, and which was now broken, clearly points to the Sinai cov-
enant in Ex. 24:6-8. The translation of the phrase p=l  Vt?Ya ‘=I1Xl  as
“then I was a husband to them” is more correct than as “although
I was their Lord.“65 Thus Yahweh as a bridegroom took Israel for
himself to be his bride ai the time of the making of the covenant.
Also, Jeremiah’s words show that he understood the making of the
covenant on Mount Sinai as a wedding ceremony between Yahweh
and Israel in terms of establishing and sealing the relationship.66
Ezekiel also understands the Sinai covenant as a marriage covenant
between Yahweh and Israel.b7

Based on this special relationship, a moral principle was estab-
lished and an ethical responsibility was consequently demanded of
Israel. They were commanded neither to have other gods before
Yahweh (Ex. 20:1,2,23) nor to worship or serve them (Ex. 205;
Dt. 6:14).  Yahweh’s zealousness (Ex. 20:5; 34:14;  Dt. 4:24; 5:9; 6:15)
and anger or wrath are basically rooted in and derived from this
relationship. As a husband, Yahweh both promised and provided
the land in which Israel was to dwell, thereby giving them food to
eat, prosperity to enjoy, and security and protection from their ene-
mies. Conversely, he required absolute loyalty and faithfulness from
his bride.

However, Israel was not faithful to Yahweh, her husband. This
is the reason why one of the central themes of the prophetic mes-
sage is the indictment of Israel’s adultery and of her playing the
harlot. In Ex. 23:32-33, the Israelites were prohibited from making

65. John Bright translates it “though I was their Lord.” However, he suggests
as a possible translation “though I was a husband to them” (Jeremiah, AB [Garden
City: Doubleday, 19651, p. 283). In this sentence, the conjunction 1 also carries an
important meaning. Rendering it as “then” (i.e., at the time of making the cove-
nant) is much more acceptable than as “although” or “though.” See BDB, p. 253.

66. Jewish tradition also understands the giving of the Law on Mount Sinai
as the “Day of Espousals”; Song ofsongs R. 3.11.2.

67. Ezek. 16: 1-14. See Chap. II below, pp. 141-44, for the explanation of this
phrase.
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a covenant with the Canaanite gods because this would lead them
to sin against Yahweh, and would prove to be a snare to them. After
the Israelites made the golden calf they were told to tear down their
altars, smash their sacred pillars, and cut down their Asherim
(34: 13):

lest you make a covenant with the inhabitants of the land and they
play the harlot with their gods, and sacrifice to their gods, and some-
one invite you to eat of his sacrifice; and you take some of his daugh-
ters for your sons, and his daughters play the harlot with their gods,
and cause your sons also to play the harlot with their gods.

(Ex. 34: 1% 16)

Here, Israel’s worship of other gods is equated with playing the har-
lot since they had already entered into the marriage relationship
with Yahweh. Without a commitment to a legal marriage bond, no
one could accuse anyone of adultery or harlotry.

Numbers 25: l-9 deals with another case of Israel’s betrayal of
the marriage bond.

While Israel remained at Shittim, the people began to play the harlot
with the daughters of Moab. For they invited the people to the sac-
rifices of their gods, and the people ate and bowed down to their
gods. So Israel joined themselves to Baa1 of Pear,  and Yahweh was
angry against Israel. (Num. 25: l-3)

The Israelites played the harlot with the daughters of Moab and
this led them to join in the worship of Baa1  of Peor.68 This incident
incurred the anger of Yahweh and 24,000 Israelites were slain by
the priests, the sons of Aaron, and by the plague of Yahewh. In the
book of Judges, all Israel played the harlot with an ephod that Gid-
eon made (8:27),  and after his death “the sons of Israel again played
the harlot with the Baals and made Baal-berith their god” (8:33).

68. The title resembles a number of divine titles found in Phoenician inscnp-
tions and in the Old Testament. However, the nature of the cult of Ba‘al Pe‘or is
not much known. G.B. Gray suggests that “local Ba‘als  . . . were worshiped as the
beneficent sources of fertility, with agricultural festivals and often with immoral
rites” (A Critical and Exegetical Commentary on Numbers, ICC [Edinburgh:
T & T. Clark, 19031,  p. 382).
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This theme of adultery is understood more comprehensively
by the prophets Hosea,  Jeremiah, and Ezekiel. Hosea explicitly
compares his tragic marriage with the harlot Gomer to that of Yah-
weh’s marriage with the harlot Israel. God commands Hosea to
name his son “Lo-ammi [‘tiY N?], for you are not My people and I
am not your God” (Hos. 1:9).  Yahweh seems to have in mind the
election of Israel as a marriage and the rejection of them as a di-
vorce. According to Friedman, this is a modification of the divorce
formula.69 Since Israel had broken the bond of marriage by playing
the harlot, they were no longer to be called the people of Yahweh.

Recalling the “honeymoon” period enjoyed by Yahweh and Is-
rael, Jeremiah accuses both Israel and Judah of faithlessness.

And I saw that for all the adulteries of faithless Israel, I had sent her
away and given a writ of divorce, yet her treacherous sister Judah did
not fear; but she went and was a harlot also. (Jer. 3:8)

The fall of the northern kingdom and its exile to Assyria are com-
pared to a divorced woman who was driven out of the house be-
cause of her faithlessness to her husband (cf. Dt. 24: l-2).

niwm ‘130  (a writ of divorce) suggests the essential nature of
divorce. niwiz seems to come from the verb nm  (to cut) and ap-
pears only in Dt. 24:1,2;  Is. 50: 1; and Jer. 3% In the Bible, ni> is
not only used for making a covenant but also for breaking the mar-
riage treaty. Good extensively researched the penalty of m.69  Ac-
cording t6 him, “to be cut off from one’s ‘ammihz”  (as a Niphal
form) was used as a penalty clause in the cultic community with
the meaning: “to be eradicated from the community of Yahweh’s
worshippers.” Thus, Yahweh’s writing of a certificate of divorce for
those who played the harlot by worshiping other gods can be under-
stood in terms of corresponding retribution, i.e., eradicating them
from the community of Yahweh’s worshipers and sending them away
from his presence.

Ezekiel’s indictment against Israel for playing the harlot comes
from a somewhat different angle.

69. Mordechai A. Friedman, JBL 9912 (1980): 199-204.
69. Robert M. Good, Sheep ofHis  Pasture, pp. 85-90.
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And you poured out your harlotries on every passer-by who might
be willing. (16: 15b)

You also played the harlot with the Egyptians, your lustful neighbors,
and multiplied your harlotry to make Me angry. (16:26)

Moreover, you played the harlot with the Assyrians because you were
not satisfied; you even played the harlot with them and still were not
satisfied. (16:28)

Thus you are different from those women in your harlotries, in that
no one plays the harlot as you do, because you give money and no
money is given you; thus you are different. (16:34)

Israel’s harlotry was indiscriminate, unceasing, and voluntary, but
never satisfying in character. Ezekiel extends the concept of playing
the harlot from Israel’s worship of other gods to her dependence on
her neighboring countries for military defense. The Israelites did
not absolutely depend on Yahweh, but they sought shelter from
Assyria and Egypt. Ezekiel saw this as playing the harlot, a behavior
which revealed their contempt for the lordship of their 3~3,  Yah-
weh. Israel should have requested the military help from Yahweh
of hosts, their God.

The concept of the restoration of Israel is also noteworthy. Yah-
weh’s restoration of Israel is described by the metaphor of remar-
riage. In Hos. 2: 16-25 (E. 14-23),  Yahweh calls Israel and takes her
back after his rejection.70

As we have seen, the idea of election is portrayed by that of the
most intimate human relationship: marriage terms, wording, and
syntax in the Hebrew Bible are those of human marriage and mar-
ried life. Therefore, we must understand the doctrine of election
from the perspective of the marriage customs in biblical society.

3. ISRAEL, THE LEVIED ARMY OF YAHWEH

It is not surprising that the idea of election also arose from Israel’s
confrontations with the surrounding countries, since Yahweh as Is-
rael’s national God always played a very important role in the his-

70. See the details in Chap. III below, pp. 292-296.
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tory of Israel’s wars .‘I The Hebrew terms for “to choose,” m, NY?,
and 7~3,  are found in the context of war in the Old Testament.
Yahweh, as a warrior, levied Israel as his army and engaged in
cosmic wars against pagan gods. Thus, Yahweh was always under-
stood as being intimately involved in the Israelites’ wars, fighting
on their behalf. Through these war experiences the Israelites real-
ized the peculiarity of their relationship with Yahweh. It is, there-
fore, significant that election terms are derived from military
terminology. This aspect leads us to examine these war terms in
order to grasp clearly the concept of election.

(1) The Terms for War

We do not need to examine here all the words related to war. In-
stead we will focus on those war terms whose words carry the
meaning of election (to choose, to call, to appoint, to gather to-
gether, etc.).

1) lln

ln> is regarded as one of the most important terms representing the
theology of election in the Hebrew Bible. The root and its deriva-
tives occur 198 times. in> is mostly understood to mean “to choose,”
“to select.”

However, lnz in many cases is found in the context of war with
the meaning “to levy” or “to recruit (soldiers).” After the Exodus,
when Israel was to fight for the first time against Amalek at Re-
phidim, Moses commanded Joshua:

So Moses said to Joshua, “Choose men for us, and go out, fight
against Amalek. Tomorrow I will station myself on the top of the hill
with the staff of God in my hand.” (Ex. 17:9)

According to Moses’ commandment, Joshua as a field marshal was
to choose soldiers from among the Israelites to meet Amalek in
battle. The choice of a man by the leader was the process by which

71. Cf. G.E. Wright, The Old Testament and Theology, pp. 121-22.
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the chosen would be sent into the battle. This was usually done
after a general summoned his troops to war. Pharaoh (Ex. 15:4),
Moses (Ex. 18:25),  Joshua (Josh. 8:3), Saul (1 Sam. 17:1),  Joab
(2 Sam. 10:9;  1 Ch. 19: lo), and Ahithophel(2 Sam. 17: 1) are said to
have chosen soldiers for war.

The Aklcadian cognate of Hebrew 3~3 is be@ru  or b&u.72 Ac-
cording to CAD, be&w means “to select,” “to levy (troops).“73

ultu MN adi  MN2 rab biti ina Akkadi bi-bir-ti  ib-te-&r

from Ajaru  until Tebetu  the rab b&official levied troops in Akkad.

b&u is also rendered “to select” or “to choose [men for a military
purpose].“74

u munda&  epis’ qabli u tdhazi  . .
akgur

. [a&if  a-bir-ma ana  kisir  iartitija

I looked over and selected fighters, combat troops, and organized
them into my royal regiment.

The Ugaritic be&u was also used as a military term with the mean-
ing of “an elite soldier.“75 From the above usages, it is obvious that
%3 was understood as a military term in ancient Near Eastern
societies.

The point which we would like to make from this observation
is that this sense of ‘m> as selecting and choosing is extended to the
theological concept of election.

For you are a holy people to Yahweh your God; Yahweh your God
has chosen you to be a people for His own possession out of all the
peoples who are on the face of the earth. (Dt. 7:6)

The interesting point to be noted here is that m takes the same
syntax as np’7. And ;1?20 PYS 15 nlV?  TYl?K ;11;1’  lna 11 is identical

72. HAL, p. 115. See also Horst Seebass,  “VVV  (b&char),” TDO7: 2:74.  The
Egyptian word Stp  and Akkadian (w)atli  also carry the meaning of choosing. How-
ever, both terms seem to be particularly associated with divine royal election, but
b&u is never used to describe divine royal election. Thus, Stp and (w)atti  do not
closely approximate the meaning and usage of in>. See B.E. Shafer, “The Root bjzr
and Pre-Exilic Concepts of Chosenness in the Hebrew Bible,” ZAW 89 (1977): 23.

73. CAD, B, 2: 186.
74. Ibid., p. 212.
75. Rep Mari 193.
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with the marriage formula (X: Vl?K ;11V;  Y’nN: 13; X’?: 13; Z’?: OS??
;~?xo) except for the variation of verb and preposition.76 This usage
is found in Dt. 14:2;  1 Sam. 2:28;  Ps. 33:12; 135:4;  1 Ch. 28:4,6;  2
Ch. 6:6. In Ps. 78:7O,W  and np? are used with same meanings and
are interchangeable.

He also chose David His servant, and took him from the sheepfolds.

The Z element in the election formula (;1?>0 &) which defines the
relationship between X (the chooser) and Y (the chosen) is identi-
cal with that of the marriage formula meaning “possession.”

In relation to lB>, Dy is also used in similar terms in the Semitic
cognates. R. M. Good proposed that in Epigraphic South Arabian
a “people” (‘mm) carries the signification of “muster,” and ‘amma
carries the meaning “to levy troops,” denoting a militia.77 In sum-
marizing his findings about ‘mm in the Semitic cognates, he writes:

Particularly interesting is the extent to which the noun is linked to
martial contexts. In virtually all of the Semitic languages in which
the noun occurs it seems that it can designate a group with military
obligations, whether those obligations be conceived as an encum-
brance of kingship, as in Arabic, or whether the group itself is a
militia, as in Phoenician.?8

Thus, we can see that yn> and OY are used in the same linguistic
field in the area of war.

ina is used not only for the election of a people but also for the
election of a priest (1 Sam. 2:28),  as well as for the choosing of
David (1 Ch. 28:4;  2 Ch. 6:6) and Solomon (1 Ch. 28:6).

One of the significant usages of this verb is that in many cases
ln> is followed by love terms, such as >;r~, pWn, ian, DIV, pn, ;~vJ,
and 3x1, which supplement the reason for Yahweh’s election of
lsrae1.79

76. In many cases 2, like nx,  is used to introduce the object in Biblical He-
brew, e.g., Lxr> ;lyl (Gen. 37:2),  “3 Klp  (Gen. 13:4). See GKC, pp. 379-80.

77. Robert M. Good, Sheep of His Pasture, p. 32’. Note Akkadian Ummanu
(people or troop).

78. Ibid., p. 42.
79. See also G. E. Wright, The Old Testament Against Its Environment, SBT

l/2 (London: SCM, 1968)  pp. 46,49.
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Because He loved your fathers, therefore He chose their descendants
after them. And He personally brought you from Egypt by His great
power. (Dt. 4:37;  cf. Dt. 10:15;  Is. 41:8;  43:4;  Mal. 1:2; Ps. 47:5;  78:68)

The reason for the election of Israel was the deep love of Yahweh
for Israel’s ancestors.

(b) pt#n  (to love, to desire)

Yahweh did not set His love on you nor choose you because you were
more in number than any of the peoples, for you were the fewest of
all peoples. (Dt. 7:7)

Here, the progressive line of thought between pWn and ‘ma is seen.
Yahweh’s setting his love upon Israel resulted in his choosing Is-
rael. pVB can be understood as a synonym of ‘VTI in this context.80
This is more clear in Dt. 10: 15.

Yet on your fathers did Yahweh set His affection to love them, and
He chose their descendants after them, even you above all peoples,
as it is this day.

(c) tnn (to desire, to find pleasure in)

Surely, you will be ashamed of the oaks which you have desired, and
you will be embarrassed at the gardens which you have chosen.

(Is. 1:29)

Here, the same idea is repeated through the same structural pattern
in order to emphasize the future condition of the subject (you).
Therefore, 1WY (or, following some Heb. Mss and the Targum:  mm)
and nom, CI%)~  and mm, mm and arm are parallel compo-
nents. Furthermore, mm and mm are used synonymously to
convey the same idea.

80. According to Leonard J. Coppes, pWn  emphasizes that which attaches to
something or someone; in the case of emotions it is that love which is already
bound to its object (“?Wn,”  TWOT  1:332).
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(d) m'l (to show love for, to have compassion on)
an,Jm 5uitv’J iiy inal 23yv-nK 3139  am’ 9

:q7y- n+y in30fi  a;r+y ifn ~5~7  anmHy

When Yahweh will have compassion on Jacob, and again choose Is-
rael, and settle them in their own land, then strangers will join them
and attach themselves to the house of Jacob. (Is. 14: 1)

Out of compassion, Yahweh will again choose and restore Jacob.

(e) ;ITES  (to be lovely)

For Yahweh has chosen Zion; He has desired it for His habitation.
(Ps. 132: 13; cf. Dt. 18:6)

;T~K is the reason for Yahweh’s choosing (ma)  Zion.

If) ~‘1  (to be ple&ed with)

Behold, My servant, whom I uphold, My chosen one in whom My
soul delights. I have put My Spirit upon Him; He will bring forth
justice to the nations. (Is. 42:l; cf. 1 Ch. 28:4)

3x1 is closely related to im. ml is the delight (rum) of his soul.

(g) pn (to take pleasure in, to desire)

For thus says Yahweh, “To the eunuchs who keep My sabbaths, and
choose what pleases Me, and hold fast My covenant.” (Is. 56:4)

pan*1  is also closely related to ma. Usually Israel chooses what can
not please Yahweh (Is. 66:3-4;  65: 12).

As we have observed, the usage of ina is very striking in view of the
accompanying love terms which explain the reason for m. The
reason for Yahweh’s election of Israel is not found in Israel herself;

81. The basic meaning is to feel great favor toward an object. The subject is
easily attracted to it because it is desirable. The object solicits favor by its own
intrinsic qualities. See Leon J. Wood, “pi?," TWOT, 1:310-11.
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rather it is the sovereign grace of Yahweh. Out of his love, compas-
sion, desire, and delight, Israel was chosen. There was no merit in
Israel herself to be chosen as his own.

In relation with ~3, VR> is noteworthy According to B.E. Shafer,
WIT is a title denoting some such status as “first among the equals
in the ranks of Yahweh’s covenantal warriors.” Thus, a military
prince (VXJ),  Saul, was chosen by Yahweh and possibly called l'm
and his warriors VIll V%  (tribal militia). In the same way, Shafer
said, David the V’la became David the lsn>.*2

2) K-p-1,  Kq7-II

Whereas X13-1  means “to call,” “to name,” or “to cry out,” Nip-II,
a by-form of fill?, is an important military term meaning “to meet”
or “to encounter.”

After Gideon and his 300 men attacked the Midianite camp
and the army of the Midianites fled as far as Beth-Shittah, he sum-
moned the men of Israel.

And Gideon sent messengers throughout all the hill country of
Ephraim, saying, “Come down against Midian and take the waters
before them, as far as Beth-barah and the Jordan. (Judg. 7:24)

Here, Is% nmp? 171  must be translated as “come down to meet (or
to encounter) Midian.” When Klp is used as a military term, usu-
ally it takes a Qal infinitive form and follows the verb implying the
meaning of coming and going: NY’ (Gen. 14:17;  Num. 20:18,20;
21:23,33;  Dt. 1:44;  2:32;  3:l; 29:6;  Josh. 8:5,14; Judg. 4:18,22;
20:25,31;  1 Sam. 4:l; 2 Kgs. 9:21;  2 Ch. 35:20;  Jer. 41:6),  ;I~Y  (Judg.
6:35),  l? (Judg. 7:24),  11~  (1 Sam. 4:2; 17:2,21;  2 Sam. 10:9,10,11,
17) l!J;r and 313 (1 Sam. 17:48;  1 Kgs. 20:27;  2 Kgs. 10:15;  16: 10;
23:29),  and Pll(1  Sam. 17:48). Thus, Nip describes the scene of the
army coming out and forming in array to confront the enemy.

However, Nip-I  is also another important election term, carry-
ing the meaning “to choose,” “to appoint,” and “to call.” The book
of Numbers begins with the command of Yahweh to take a census

82. B.E. Shafer, ZAW 89 (1977): 37.

THE MEANING OF ELECTION

of all the congregation of the sons of Israel. In this census, every
male from twenty years old and upward who was able to go out to
war in Israel was to be counted for their armies ( 1:3). After listing
the name of each tribal leader (vv 5-15),  verse 16 reads:

These are they who were called of the congregation, the leaders of
their fathers’ tribes; they were the heads of divisions of Israel. (Num.
1: 16; cf. Num. 26:9)

In preparation for war, a census was taken, and war leaders for each
tribe were appointed. Thus, we see that KlP carries the meaning of
“to appoint” or “to elect.”

In Hosea  and Isaiah, Nl3  is used for Yahweh’s election of Israel.

vuip mxnni 1;Imu htltv lYl’3

When Israel was a youth I loved him, and out of Egypt I called My
son. (Hos. 11: 1)

mp here gives the impression of Yahweh’s deliverance of Israel from
Egypt, but VP?, the adoption term, forces us to understand this
term in the context of election .*3 Is. 41:9  provides further evidence
for the understanding of this usage.

You whom I have taken from the ends of the earth, and called from
its remotest parts, and said to you, “You are My servant, I have cho-
sen you and not rejected you.”

Here, fqm;l, lSnm? and ~vim bear the same meaning.
Particularly in the sense of election, Yahweh as creator says

that he has called Israel by name and they are his (1~3  ~?WI mip
;Im, IS. 43:l).

Listen to me, 0 islands, and pay attention, you peoples from afar.

83. Andersen and Freedman follow the reading of the Targum and translate
the verse: “When Israel was a youth, I loved him. From Egypt, I called him ‘My
child.“’ They understand this as an act of election which makes Israel Yahweh’s
child. See EL Andersen and D.N. Freedman, Hosea,  pp. 574, 576.
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Yahweh called Me from the womb; from the body of My mother He
named Me. (Is. 49: 1; cf. v. 5)

In Is. 54:6, Israel is compared to a wife forsaken and grieved in
spirit, but later called again by her husband.

“For Yahweh has called you, like a wife forsaken and grieved in spirit,
even like a wife of one’s youth when she is rejected,” says your God.

This verse is directed to the restoration of post-exilic Israel.84 How-
ever, the point to be noticed here is that the call of Israel is de-
scribed by the metaphors of marriage, divorce, and remarriage.

So, as we have seen, Kli? is not only a military term but also an
election term. Yahweh called Israel before her birth and named her,
just as a military leader called his officers by name to appoint them
to their special assignment.

3) 7pf)

~33 carries a variety of meanings, including “to choose (appoint),”
“to number, or muster,” “to visit,” “to miss” (1 Sam. 20:6;  25:15;
Jer. 3: 16), and “to examine” (Job 7: 18). Generally, it is used with
the meaning “to visit.” When it is used of Yahweh, he visits his
people in his grace85  and sinners in his anger, in order to punish
them.86 Moreover, 7’33 is a military term. When war breaks out, the
military leader summons the people and musters (733) the soldiers,
and appoints or chooses (73~1) the captains and officers for them.

:*y;l ny;r  5235)  ?xitP*  ‘23~1  xi;1 ?y? nyrnx ipm ip yrm nw7

Now Joshua rose early in the morning and mustered the people, and

84. Primarily, the wife here refers to Zion, which ultimately points to the
inhabitants in it. See Claus Westermann, Isaiah 40-66, OTL (Philadelphia: West-
minster, 1970),  p. 271; E. J. Young, The Book oflsaiah (Grand Rapids: Eerdmans,
1972),  3:360-61.  Cf. Is. 42:6.

85. Gen. 21:l; 50:24,25;  Ex. 4:31; Ruth 1:6; 1 Sam. 2:21; Ps. 8:5; Zeph. 2:7.
86. Ex. 32:34;  1 Sam. 15:2; Is. 10:12; 13:ll; 26:14,16; 27:l;  Jer. 5:9,29;  6:15;

9:s. 25; 13:21;  14: 10; 13:34; 25: 12; 27:8; 30:20; 36:31;  44: 13; 49:8.
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he went up with the elders of Israel before the people to Ai.
(Josh. 8: 10)

Here, 733  is used with the meaning “to muster.“87

And it shall come about that when the officers have finished speak-
ing to the people, they shall appoint commanders of armies at the
head of the people. (Dt. 20:9)

Now the man Jeroboam was a valiant warrior, and when Solomon
saw that the young man was industrious, he appointed him over all
the forced labor of the house of Joseph. (1 Kgs. 11:28)

The appointment of commanders in the army or over the forced
labor is expressed by the term tPa.88

In particular, Yahweh is represented as the one who mustered
his army. He commanded Moses to muster Israel. The census of
Num. 1 concerns only “the men from twenty years old and up-
ward, whoever is able to go out to war” (Num. 1:2,3,20).@ There-
fore, it was more than a census; it was an organizing of troops for
battle. In Is. 13:4, we can clearly see Yahweh’s mustering of his
army for battle.

aroy nim m;1~ ~m;r hi;,
amx3 isi2 nlhm tixm hi,
nnn5n xx ipm nixzii m

A sound of tumult on the mountains,
Like that of many people!
A sound of the uproar of kingdoms,
Of nations gathered together!
Yahweh of hosts is mustering the army for battle.

When ~3 is used of Yahweh, it is mostly in the context of

87.SeealsoEx.30:12;Num.l:3,19,44,49;3:10,15,16,39,42;4:23,27,29,30,34,
37,41,45,46,49;  26:63,64;  1 Sam. 11:18;  14~17;  15:4;  2 Sam. 18:l; 24:4;  1 Kgs.
10: 15,26;  2 Kgs. 3:6; 1 Ch. 21:6; 25:5.

88. See also Num. 1:50;  31: 14,48; Josh. 10: 18; 2 Kgs. 11: 15; 25: 22, 23; 1 Ch.
23:14;  26:32;  Esth. 2:3; Jer. 40:5,7,11;  41:2,18; Neh. 7:l; 12:14.

89. Cf. PD. Miller, The Divine Warrior in Early Israel, HSM 5 (Cambridge:
Harvard University Press, 1973),  p. 161.
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election. In Jer. 1: 10, Yahweh said that he appointed (imp9) Jere-
miah over the nations and kingdoms as a prophet. Cyrus king of
Persia said that Yahweh, the God of heaven, appointed (733) Cyrus
to build a house in Jerusalem for him (2 Ch. 36:23).  At the end of
his life, Moses asked Yahweh to appoint (733) his successor after
him.

May Yahweh, the God of the spirits of all flesh, appoint a man over
the congregation. (Num. 27: 16)90

Therefore, we can safely say that lj% is also an election term that is
borrowed from war terminology. Yahweh as a commander ap-
pointed his officers over his army, Israel, and commanded them to
summon and organize the troops for battle. As an AkIcadian cog-
nate of 733,  paqadu  also carries the same meaning of“mustering.“91

To sum up our findings about war terms, we may state that the idea
of election borrowed from the war practices of Israel. Summoning,
choosing, recruiting, mustering, appointing, and encountering were
due processes in preparation for battle. The concept of election
itself contains all the various aspects of that process.

Furthermore, in terms of syntax, when war terms describe the
idea of election, they are similar in form to the parallel marriage
formulae. 1~3 in particular is important because it carries the most
significant theological aspects of election, that is, the meaning of
election, the reason for election, and the syntax of election formu-
lae. Thus, we are now able to understand the concept of election
from the perspective of war.

(2) Yahweh and Israel in War

Israel’s wars are closely associated with Yahweh. The entire nation
of Israel was called to be an “army” at the time of the exodus and

90. See also Jer. 49: 19; 50:44.
91. HAL, p. 900. AHw,  2:824ff. For further discussion of 733  as a military

and administrative term, see J. Scharbert, “Das Verbum PQD in der Theologie
des Alten Testaments,” BZ 4 (1960): 209-26.
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the conquest. When Yahweh gave the instructions concerning the
Feast of the Unleavened Bread, he regarded the Israelites as an army

You shall also observe the Feast of Unleavened Bread, for on this
very day I brought your hosts out of the land of Egypt; therefore you
shall observe this day throughout your generations as a permanent
ordinance. (Ex. 12: 17)92

This designation can be explained in terms of their national situa-
tion and task, which was integrally related to war. Again, in Ex. 7:4
Israel is called to be an army of Yahweh.

When Pharaoh will not listen to you, then I will lay My hand on
Egypt, and bring out My hosts, My people the sons of Israel, from
the land of Egypt by great judgments.

Here, mtx, %y, and kW931  are all designations of the people of
Israel. Yahweh calls Israel “My hosts.” After the exodus, the nar-
rator says that “all the hosts of Yahweh” (;i~ niwrb) went out
from the land of Egypt (Ex. 12:41).  And in the Song of Deborah,
the people of Yahweh are identified with warriors (D91111,  Judg.
5: 13).

If the people of Israel are the army of Yahweh, how is Yahweh
described in relation to them in this respect? In contrast to CI’VX,
the singular 11X is used for Yahweh.

For Yahweh your God is the God of gods and the Lord of lords, the
great, the mighty, and the awesome God who does not show partial-
ity, nor take a bribe. (Dt. 10: 17)

Here, the rendering of lX;l as “the mighty warrior” would be more

92. See also Ex. 6:26; 1251; Num. 2; 10: 14-18; 33. In Josh. 54, all the people
of Israel who came out of Egypt are called to be ;rntl% WN ?:, (all the men of
war). Cf. Josh. 5:6.
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acceptable.93 In Ps. 243,  Yahweh is described as ;il;ls 11X1 TlTY ;llV
XXI~I 11X (Yahweh is strong and mighty, Yahweh is mighty in bat-
tle). ;mn?ti 1123,  means simply “warrior.” In Zeph. 3:17, Yahweh is
described as YWls 11X (a victorious warrior, lit., a warrior who saves).
In Is. 42: 13, Yahweh is described as 1123,  (a warrior) and nianh PK
(a man of war). In the Song of the Sea, Yahweh is represented as
;rmh V% (a warrior), the war leader of Israel.

Yahweh is a warrior, Yahweh is His name. (Ex. 15:3)

Yahweh is said to have cast Pharaoh’s chariot into the sea (Ex. 15:4)
and to have shattered the enemy with his right hand (1%). Fur-
thermore, the force opposing Israel is viewed as an enemy of Yah-
weh rising up against him (l%l?,  15:7).  So the war against Israel was
against Yahweh himself. This was clearly understood by the ene-
mies of Israel. When the Egyptians met difficulties as they pursued
Israel into the sea, they cried out:

So the Egyptians said, “Let us flee from Israel, for Yahweh is fighting
for them against the Egyptians.” (Ex. 14:25)

And when the Philistines came to know that the ark of Yahweh had
arrived in the camp of Israel, they also cried:

Woe to us! Who shall deliver us from the hand of these mighty gods?
These are the gods who smote the Egyptians with all kinds of plagues
in the wilderness. (1 Sam. 4:8)

Thus, the enemies of Israel considered their battle to be not only
against the Israelites but also against Yahweh.

In the same way, Yahweh himself considered a war against the
enemies of Israel as a battle against their gods as well.94 In this case,
Yahweh as the supreme God is described as having the character
of one who punishes the gods of their enemies. So the killing of the

93. The Canaanite deities El and Baa1  are also leaders of cosmic armies. See
BE. Shafer, ZAW 89 (1977): 37; EM. Cross, Canaanite Myth and Hebrew Epic,
p. 89.

94. See Judg. 531.
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first-born of Egypt is said to be a judgment on the gods of Egypt
by Yahweh himself.

For I will go through the land of Egypt on that night, and will strike
down all the first-born in the land of Egypt, both man and beast; and
against all the gods of Egypt I will execute judgments- I am Yah-
weh. (Ex. 12: 12)95

Thus, in the Bible a war on earth is understood as a replica of
the cosmic battles between the gods above. A people engaged in
war comprised the army of gods whom they served.96 Therefore, a
victory of one nation is also a triumph of its gods over others. We
can see this also in the Babylonian story of creation, Enuma Eksh.
Marduk engaged in battle with the encroaching powers of chaos,
represented by the goddess Tiamat, and by his victory Marduk
ensured the perpetuity of the ordered cosmic state. According to
PC. Craigie, this Babylonian creation story reflected the level of the
nation state. Any threat to the maintenance of the order in the state
was a threat of impending chaos. Thus, “as the nation state was
within the realm of the god Marduk, the continuance of the ordered
structure of the state against the impending threat of an external
power had to be maintained by military means. Victory was inher-
ent in military exploits of this nature, for the earthly war was based
on the pattern of the victorious activities of the heavenly Marduk.“97

From this perspective, the relationship between Yahweh and

95. See also Ex. 33:4;  Num. 33:4; Jer. 46:25;  Ps. 78:53-55;  80:9-12  (E. 8-11).
96. PD. Miller suggests that “a god or gods are engaged in battle with human

beings.” As evidence for this, he points dut that “the figures slaughtered by ‘Anat,
lim and adm are human, not divine beings [CTA  3.1X7-81. . . . Furthermore, the
human beings are characterized as warriors” (mhrm, gzrm)  in CTA 3.1\!14-15,21-
22. Therefore, he concludes “that the pattern of the cosmic battle is sometimes
projected onto the realm of human life, producing conflict and battle between
human and divine elements” (Divine Warrior, p. 47). See also G.E. Wright, The
Old Testament and Theology, p. 141; EM. Cross, Canaanite Myth and Hebrew
Epic, pp. 58-59, 105ff.

97. PC. Craigie, The Problem of War in the Old Testament (Grand Rapids:
Eerdmans, 1978),  pp. 120-21. He also demonstrates this point by the development
of Ashur as a national god in Assyria to Ashur as a world god through the move
towards universalism at the religious level in accordance with imperialism at the
political level.
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Israel in war is made clearer.98 As it were, Yahweh was a divine
warrior and the Israelites were his levied hosts. Yahweh had chosen
(ma) Israel as his army, just as the military leaders chose (ina) and
mustered (733) their armies from among the people when they went
out to battle. Ps. 608-9 (E. 6-7) strongly supports this idea.

God has spoken in His holiness:
“I will exult, I will portion out Shechem and measure out the valley

of Succoth.
Gilead is Mine, and Manasseh is Mine;
Ephraim also is the helmet of My head [VNl TlKD];
Judah is My scepter [‘ppna].”

These verses present Yahweh as a warrior whose helmet is North-
ern Israel and whose commander’s staff is Judah. Both Ephraim
and Judah are introduced as the instruments of Yahweh in his bat-
tle (cf. Ps. 108:8-9;  Zech. 9: 13).99 And in Jer. 51:20, Yahweh said to
Israel: “You are My war-club, My weapon of war. And with you I
shatter nations, and with you I destroy kingdoms.” Thus, a war for
Israel was a war of, with, and for Yahweh.

98. Miller also says that the imagery of Yahweh as a warrior god, a leader of
cosmic armies, was an imagery central to Israel’s religion from earliest times and
a basic aspect of the concept of deity in the ancient Near East (Divine Wurrior,
p. 63). For this ancient Near Eastern concept, see W. H. Schmidt, The Faith ofthe
Old Testament (Philadelphia: Westminster, 1983),  pp. 96-97. According to Egyp-
tian sources, the gods joined in battle on behalf of their nation, and the victors
owed their success to their god. Rameses III assigns all power to his god, Amun-Re,
alone: “You make the victory of the land of Egypt, your own land, without the
hand of a soldier or of any human being involved, but only your great strength
which delivers it.” See S. Morenz, Gott und Mensch  im Alten k’gypten  (Leipzig,
1964),  pp. 18,66.

As for Canaanite sources, the inscription of Ring Mesha  of Moab shows that
the king conducted war against Israel according to the counsel of his god Chemosh:
“Now the men of Gad had always dwelt in the land of Ataroth, and the king of
Israel had built Ataroth for them; but I fought against the town and took it and
slew all the people of the town as satiation (intoxication) for Chemosh and Moab.
And Chemosh said to me: ‘Go, take Nebo from Israel!’ (15) So I went by night and
fought against it from break of dawn until noon, taking it and slaying all, seven
thousand men, boys, women, girls and maid-servants, for I had devoted them to
destruction for (the god) Ashtar-Chemosh. And I took from there the [...I of Yah-
weh, dragging them before Chemosh” (AN&?  p. 320).

According to M. Weippert’s suggestion, this kind of “divine war” was known
from Assyria (“‘Heilige Krieg’ in Israel und Assyrien,” Z4W 84 [ 19721:  460-93).

99. For the exegesis of this verse, see Chap. II below, pp. 162- 165. G. E. Wright
also pointed out the role of Israel as Yahweh’s agent in his overall purposes (The
Old Testament and Theology, p. 126).
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David had a special insight into this aspect of Israelite war.
When he accepted the challenge of Goliath and confronted him,
David said to the Philistine:

You come to me with a sword, a spear, and a javelin, but I come to
you in the name of Yahweh of hosts, the God of the armies of Israel,
whom you have taunted. (1 Sam. 17:45)

Furthermore, David referred to the armies of Israel as the armies
of the living God (tlV DS;l?K nl3’lKD, 1 Sam. 17:26,36) and he was
said to fight Yahweh’s battle (Xl’ marh, 1 Sam. 18: 17; 25: 18).

Isaiah 13, the oracle about Babylon, gives us another aspect of
Yahweh as a warrior. In verses 3-4, Yahweh summons his warriors.

3 I have commanded My consecrated ones,
I have even called My mighty warriors,
My proudly exulting ones,
To execute My anger.

4 A sound of tumult on the mountains
Like that of many people!
A sound of the uproar of kingdoms,
Of nations gathered together!
Yahweh of hosts is mustering the army for battle.

Here, Yahweh is seen as the commander-in-chief in his headquar-
ters who possesses standing armies specially dedicated to him.100
At his command, kingdoms and nations are gathered together on
the mountains with a sound of tumult and uproar. Then Yahweh
begins to master his army for battle (v 4). These hosts of Yahweh
are pictured as coming to destroy the whole land from a far coun-
try, even from the end of heaven (v 5). Thus, the day of Yahweh is
near. When the day of Yahweh comes, it will be the day of destruc-

100. Following von Rad, Miller sees Wlpn as a term “which belongs to the
practice of holy war, in which the soldiers were purified and set under certain
taboos before battle” (Divine Warrior, p. 136).
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son and appoints him as his heir. 105  Thus, we need to examine the
terms, meaning, and customs of adoption as practiced in Israel.
Then we shall look at the relationship between Yahweh and Israel
from the perspective of the father-son relationship.

(1) The Terms for Adoption

From the viewpoint of the adopter, i’t?? or ill> is used as an adop-
tion term. However, from the viewpoint of the adoptee, the phrase
-9 ?;I is generally used. Therefore, “A (the adoptee) became a son
to B (the adopter)” is a typical formula for adoption.

8~ simply means “to be,” “ to become.” According to G.S. Ogden’s
research, V;I is mainly used (1) as a copula, (2) to indicate the ex-
istence of a subject, and (3) to indicate the transition from one
sphere of existence to another. 106  According to his classification, the
usage of ;i’;i is transitional in describing the concept of adoption.
In this case ;1’;1  takes the preposition 5, or sometimes double 5 as in
the marriage formulae, to specify the direction of transition. There-
fore, the phrases “125  B? ;IV A” (A became a son to B) and ‘V;IN  ‘28
1~5 qti’;1’  xw ~‘7 15 (I will be his father and he shall be my son) are
found as a general adoption formula.

And the child grew, and she brought him to Pharaoh’s daughter, and
he became her son. And she named him Moses, and said, “Because I
drew him out of the water.” (Ex. 2: 10)

In the Bible, the practice of adoption on a human level is rarely
mentioned. However, on a theological level many examples are

105. Gerald Cooke asserts that the father-son figure is one of the best expres-
sions of the special favor expressed in Israel’s elective covenantal relationship to
Yahweh. See “The Israelite King as Son of God,” ZAW 73 (1961): 217.

106. G.S. Ogden, “Time, and the Verb ;1’;1 in 0.T Prose,” W21  (1971): 451.
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found. Yahweh promised David that he would raise up his descen-
dant after him to build a temple and then said:

I will be a father to him and he will be a son to Me; when he commits
iniquity, I will correct him with the rod of men and the strokes of the
sons of men. (2 Sam. 7: 14; cf. 1 Ch. 17: 13; 22: lo)107

In Jer. 31:9,  this adoption formula: “I will be a father to him
and he will be a son to Me,” is also found on the national level.108

For I am a father to Israel, and Ephraim is My first-born.

Here, Yahweh is introduced as the Father of Israel.
Another important aspect of this usage is found in the context

of the covenant. In his covenant with Abraham, Yahweh says:

And I will establish My covenant between you and Me and you and
your descendants after you throughout their generations for an ev-
erlasting covenant, to be God to you and to your descendants after
you. And I will give to you and to your descendants after you, the
land of your sojournings, all the land of Canaan, for an everlasting
possession; and I will be their God. (Gen. 17:7-8)

Speaking of the Israelites, Yahweh said:
:ayL,  +-7-m anxi  m5xL)  035 vmi  mm mkmi

I will also walk among you and be your God, and you shall be My
people. (Lev. 26: 12)109

In the prophetical books, the phrase “I will be your God and

107. G. Cooke asserts that this verse should be regarded as adoptional and he
interprets it as such (“The Israelite King as Son of God,” ZAW 73 [ 19611: 211).

108. “I will be a father to him and he will be a son to me” is generally acknowl-
edged to be an adoption formula. See S.M. Paul, MAARAV2/2  (April 1980): 178.

109. See also Ex. 29:45; Lev. 11:45;  22:33; 26:45; Num. 15:41;  Dt. 26:19;
29:12;  2 Sam. 7:24;  2 Kgs.  11:17; Jer. 7:23;  11:4; 13:ll;  24:7; 30:22; 31:1,33;  32:38;
Ezek. 11:20;  14: 11; 34:24; 36:28; 37:23,27;  Zech.2: 15; 8:8; 1 Ch. 17:22; 2 Ch. 23: 16.
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you will be My people” (& $?ls;In PnKl DS;l?N? 035 W’;ll) is a com-
mon covenant formula. Therefore, this covenant formula is closely
associated with that of adoption,110  and thus with that of election. 111

As adoption terms, np? appears twice and 11’12  once in the Hebrew
Bible, with the same syntax as that of the marriage formulae.

Now the young lady was beautiful of form and face, and when her
father and her mother died, Mordecai took her as his own daughter.

(Esth. 2:7; cf. 2: 15)

And He said to me, “Your son Solomon is the one who shall build
My house and My courts; for I have chosen him to be a son to Me,
and I will be father to him.” (1 Ch. 28:6)

1 Ch. 28:6 is worthy of special attention because the election for-
mula and the adoption formula are combined together, and this
shows the close affinity of election with adoption in their formulae.
Solomon was chosen to be Yahweh’s son. Since we have already
discussed np? and ~2 as election terms, we do not need to repeat
our findings again here. However, it is noteworthy that Zeqz.2,  the
Akkadian cognate of np?, and its Sumerian equivalent are fre-
quently used in the adoption formula: ana mdrzui  leq2i  (to take into
the status of sonship); “2NAM~DUMUNLSESUBA~AN.
TI l ES (to take into sonship) .I13  The nominal forms Ziqli  (adoption
[KAJ 167:4]  and liqtitu  (adoptive child [YOS 2, 50:6)  are also note-

110. See Good’s Sheep of His Pasture, pp. 65-68, for an extensive discussion
about the life setting of this formula -L, . . . -5 ;1’;1.

111. See below, pp. 175-81.
112. Summa awilum sihram ina meSu  ana marutim ilqi (If a man has taken a

young boy in adoption [he .is to be called] by his name). CH 185:34-35;  186:41;
190:67-68. See S.M. Paul, MAAZUV2/2  (April 1980): 181.

113. EC 68:7 = YOS 8: 152.
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worthy Thus the similarity between the phrase ana mdrui leqti
and n>? ;mp’7 (Esth. 2:7,15)  is striking and has already been
recognized. 114

As a unique expression, PsP D’tlf  in Jer. 3:19 is used for describing
the idea of Yahweh’s adoption of Israel as his son.

According to S.M. Paul, Hebrew ~‘32 DW is the semantic equivalent
of Akkadian ana m&ziti bk#null5  (Sum. NAM l DUMU l NI l Sri
l IN l GAR,116  to establish sonship  relations, i.e., to adopt). Thus he
translates the above verse as follows: “I thought, I will surely adopt
you as my child and give you a desirable land, the most beautiful
heritage of the nations; then I reckoned you would call me ‘Father,
and you would not turn away from me.“117

4) tn3

In very rare cases In3 is used for Yahweh’s adoption of David as his
son.

I also shall make him My first-born,
The highest of the kings of the earth. (Ps. 89:28  [E. 271)

Paul again suggests that l;lfRK 11X is the Hebrew interdialectal
counterpart of Akkadian ana mdrzui  nadanu  (to appoint/designate
sonship). 118 However, In3 is not used of the Yahweh-Israel relation.

114. S.M. Paul, MAARN  212 (April 1980): 180,182.
115. hW3 5,29:5; TCLl8,  153:21.
116. Meissner, Beitrdge,  97:5 = HG 3123 = Schorr, Urkunden, 10.
117. S.M. Paul, MAAZUV  2/2 (April 1980): 184.
118. See S.M. Paul, MAARAV  2/2 (April 1980): 182-83.
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(2) Adoption in the Bible

The custom of adoption is rarely found in the Old Testament. Only
two cases are explicitly mentioned: Moses was adopted by Pha-
raoh’s daughter (Ex. 2:10),  and Esther was adopted by her uncle
(Esth. 2:7,15).  Since these two events took place outside biblical
society, the existence of such a practice in Israel is suspect. How-
ever, we can hardly exclude the possibility of its existence, because
the Bible itself hints in that direction. When the promise of Yahweh
to give a son to Abram was delayed, he complained to God.

And Abram said, “0 Lord Yahweh, what wilt Thou give me, since I
am childless, and the heir of my house is Eliezer of Damascus?” And
Abram said, “Since Thou hast given no offspring to me, one born in
my house is my heir.” (Gen. 15:2-3)

These verses suggest that Abram considered adopting Eliezer as his
son.

In ancient Near Eastern society, a childless couple adopted a
son, sometimes a slave, to serve them in their lifetime and to bury
them and to mourn for them when they died. In return for this
service, the adopted son was designated as their heir (i.e., of house
and property). But if a child should subsequently be born to the
couple, he would be the chief heir, and the adopted son would be
second to him.119 Abraham’s case is apparently an example of this
practice.

1 Ch. 2:34-41  is another possible hint for the case of adoption.

71~~ i9y Irtrw?~i  nwnx 3 am ~rnral, wr~k
my-nN  15 +ni x%3 imy ym3 in3m lta@ Inv :ym mmi

Now Sheshan had no sons, only daughters. And Sheshan had an
Egyptian servant whose name was Jarha. And Sheshan gave his

119. According to Hurrian family law, which might also have been normative
for the patriarchs, there were two types of heir: uplu  and ewuru. uplu  was a direct
heir and ewltru was an indirect heir, whom the law recognized when normal inher-
itors were lacking. Thus, Eliezer “was juridically in the position of an ewuru”  (E.A.
Speiser,  Genesis, p. 112). See also Jeffrey Howard Tigay, “Adoption,” Encyclopae-
dia Judaica (Jerusalem: Keter,  1971)  1:298.
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daughter to Jarha  his servant in marriage, and she bore him Attai.
(1 Ch. 2:34-35)

Jarha seemed to be manumitted, adopted by Sheshan, and then
married to his master’s daughter.120 Unfortunately, we know noth-
ing about Jahra. In Ezr. 2:61,  we find a priest who is said to have
taken a wife from the daughters of Barzillai the Gileadite, who was
called by their name, Barzillai. The fact that this man obviously
changed his name and bore his wife’s name alludes to adoption
into his wife’s family.

Besides these cases, we have no explicit evidence for the prac-
tice of adoption in Israel. The strong tribal consciousness, the prac-
tice of polygamy, and even the levirate marriage121  seemed to have
obviated the necessity of adoption.*22 However, we can safely con-
clude that the idea of adoption existed throughout the biblical pe-
riod. The one adopted became the heir who inherited his adopter’s
property and bore his name.

(3) Yahweh-Israel as Father-Son

The father-son relationship is another metaphorical description of
the relationship between Yahweh and Israel. Even though the prac-
tice of adoption in biblical society was very limited, the Yahweh-
Israel union was described as a father-son relationship in which
Yahweh calls Israel “My son” and “My first-born”:

Then you shall say to Pharaoh, “Thus says Yahweh, ‘Israel is My
son, My first-born.’ So I said to you, “Let My son go, that he may
serve Me.“’ (Ex. 4:22-23;  cf. Is. 43:6;  Hos. 11: 1)

120. Tigay, “Adoption,” p. 300.
121. Levirate marriage was instituted by an entirely different system of law.

However, its basic motive is similar to that of adoption in the sense of raising up
offspring to inherit the name and property of the deceased. Therefore, Boaz made
this purpose clear to the people when he acquired the right to redeem Ruth.
“Moreover, I have acquired Ruth the Moabitess, the widow of Mahlon, to be my
wife in order to raise up the name of the deceased on his inheritance, so that the
name of the deceased may not be cut off from his brothers or from the court of his
birth place; you are witnesses today” (Ruth 4:10). See also R. de Vaux, Ancient
Israel, 1: 51.

122. G. Cooke, “The Israelite King as Son of God,” ZAW 73 (1961): 215.
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Not only does Yahweh call Israel “My son,” but Yahweh also
asks Israel to call him “My father.”

And I said, “You shall call Me, My father,
And not turn away from following Me.” (Jer. 3: 19; cf. 3:4; 31:20)

And in Is. 63: 16 (cf. 64:7 [E.8]), Israel calls Yahweh “our Father.”

For Thou art our Father, though Abraham does not know us,
And Israel does not recognize us.
Thou, 0 Yahweh, art our Father,
Our Redeemer from of old is Thy name.

The Bible even asserts that Yahweh gave birth to Israel.

You neglected the Rock who begot you,
And forgot the God who gave you birth. (Dt. 32: 18)

In Is. 1:2, Yahweh said that he nourished and brought up Israel.
Therefore, the Bible portrays the intimacy of Yahweh’s relationship
with Israel in terms of a father-son imagery (cf. Is. 46:3-5;  49: 15).123

Adoption is not established by any agreement between the
adopter and adoptee. Usually it is according to the adopter’s choice
and will; the adoptee is passive in the process of adoption. The
adopter is active and sets his favor on the one whom he wants for
his child,‘24  and proclaims him to be his son. According to S.M.
Paul’s research, “the creation and dissolution of adoptive ties were
accompanied by solemn declarations (as was also the case in the
field of marital relations). “125 It is expressed by means of judicial

123. In Jeremiah Yahweh calls Israel “My daughter My people” (my-m,  6:26;
8: 11,19,21,22,23  [E.9: I]; 9:6 [E.7])  and “the virgin daughter, My people” (nhm
w-m, 14: 17).

124. However, the adopter provided a document for his adopted son. We see
this provision particularly in Ugaritic texts. See I. Mendelsohn, “An Ugaritic Par-
allel to the Adoption of Ephraim and Manasseh,” Israel Exploration Journal 9
(1959): 180-83.

125. Thus he listed those declaration: “You are my son” (rrzarume%Li, CH
170:45);  “He is your son” (I&u  maru-ki,  KS 7: lo-11 = HG 3.32); “I, the king, called
him my son” (LUGAL-ru [al]-si-Su-ma DUMU(?)-am”); “Behold, MurSiliS is now
my son” (a-nu-urn-ma ‘mu-ur-Sil-li  DUMU-ri [the Hittite-Akkadian bilingual text,
I, lines 2-4.371). See SM. Paul, MAARAV2/2 (April 1980): 179.
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formulations well known from Mesopotamian documents.
Thus, Yahweh’s adoption of Israel as his son also carries this

aspect. Yahweh did not need any consent or agreement with Israel
in order to choose and adopt him as his son. This is the reason why
Yahweh called Israel “My son” without any previous notice, asking
the nation to call him “My father.”

As a son of Yahweh, Israel was bestowed with many special
privileges. First of all, Israel was called by the name of Yahweh.

So all the peoples of the earth shall see that you are called by the
name of Yahweh; and they shall be afraid of you. (Dt. 28: 10)

P??Y ?WKlp~  1VN ‘tlY (“My people who are called by My name,”
2 Ch. 7: 14) is Yahweh’s special designation for Israel.126  The literal
rendering of “My people upon whom My name is called (or pro-
claimed)” makes more sense than the paraphrase. According to S.R.
Driver, this phrase expresses the fact of ownership coupled with
protection, as in 2 Sam. 12:28. 127 Thus, we can say that Israel is a
bearer of Yahweh’s name together with Jerusalem (Is. 62:2,4,12;
Jer. 25:29)  and the Temple (Jer. 7:10,11,30; 32:34;  34: 15), because
Yahweh caused his name to dwell there (XX’  DW 1nV PW?,  Dt. 12: 11)
and Yaweh God has chosen to put his name there (l’;l?N  ;11;1’ am
DW 1nV  tilW5, Dt. 12:21).  Therefore, this privilege entails responsi-
bility on the part of Israel. Israel was to honor, glorify, and pro-
claim the name of Yahweh (Dt. 32:2).  The Third Commandment
deals with the law concerning his name (Ex. 20:7), and Yahweh gave
strong warnings against profanation of his name (Lev 18:21;  19: 12).
If anyone blasphemed the name of Yahweh, he was to be put to
death (Lev  20:3;  24: 16).

Deuteronomy 2858-64  gives us a clearer picture of the rela-
tionship between sonship  and bearing the name.

nxt;l mm vm-h-nx niwyl, inwn xhx
xmrn 7mn  nwmx 71x7+ m 7303 mm

:~TI?X m nx m

126. See also Is. 43:7; 63: 19; Jer. 14:9; 15: 16; Dan. 9: 19.
127. S.R. Driver, A Critical and Exegetical Commentary on Deuteronomy,

I( ‘(’ (Edinburgh: T. & T Clark, 1895)  p. 306. Also see E.L. Curtis and A.A. Mad-
~‘n,  .4 Critical and Exegetical Commentary on the Books of Chronicles, ICC (Edin-
t)urgh: T. & T. Clark, 1910) p. 344. They comment that Yahweh’s responsibility for

1 ~rael’s welfare is involved.
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If you are not careful to observe all the words of this law which are
written in this book, to fear this honored and awesome name, Yah-
weh your God. . . (Dt. 2858)

:;mttri? ;lnw-~3  ;Inmttrx  miH;1 ?ya mm

and you shall be torn from the land where you are entering to possess
it. Moreover, Yahweh will scatter you among all peoples, from one
end of the earth to the other end of the earth. (Dt. 28:63-64;  cf. 4:25-
27)

The way of honoring the name of Yahweh was to obey and keep his
words. If Israel did not, the people would be torn out and scattered
from the land which Yahweh gave them as an inheritance. The fail-
ure to meet the responsibility as a son was immediately followed
by the withdrawal of a privilege, viz., the withdrawal of their
inheritance.

Besides bearing the name, another privilege bestowed upon
Israel as Yahweh’s son was to be his heir, to be a people of inheri-
tance (Dt. 4:20-21).  As a son, he had a right to the inheritance,
particularly since the eldest son had a privileged position and re-
ceived a double share of his father’s property (Dt. 21: 17). Thus,
Israel as Yahweh’s first-born was entitled to an inheritance from
Yahweh and was even called the tribe of his inheritance (Jer. 10: 16).12*

The Song of Moses (Dt. 32) provides us with a clue which helps
us understand the background of how Israel became a people of
inheritance.

:~xitv~ $3~ im? a&y iha JY~
:in%u ?XI zpyy iny m pb19 9

8 When the Most High gave the nations their inheritance,
When He separated the sons of man,
He set the boundaries of the peoples
According to the number of the sons of Israel.

9 For Yahweh’s portion is His people;
Jacob is the allotment of His inheritance.

Yahweh is called ]l%I (Most High), which is an honorific epithet
for Yahweh, glorifying him as the one and only Most High God.
This title expresses the sovereignty and authority of Yahweh over

128. Cf. S.M. Paul, MAARAV 212 (April 1980): 178.
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all nations.129  When Yahweh separated the people and set their
boundaries according to the number of the sons of God130  and gave
the nations their inheritances, Israel was Yahweh’s portion and al-
lotted inheritance. Thus, he says, “I have set you apart from the
peoples to be Mine” (Lev.  20:26). Israel became a special people
for Yahweh. According to these verses, Yahweh’s election of Israel
is to be dated back to the time of creation.

Yahweh is the owner of the land (P?CI  ;n~?,  Ps. 24: 1). He wanted
to give the most pleasant portion of it to his people as an inheri-
tance.131 “Hence I have said to you, ‘You are to possess their land,
and I Myself will give it to you to possess it, a land flowing with
milk and honey.’ I am Yahweh your God, who has separated you
from the people” (Lev.  20: 24).

Jeremiah 3: 19 gives us more information about the relationship
between sonship,  inheritance, and land.

Then I said,
“How I would set you among My sons,
And give you a pleasant land,
The most beautiful inheritance of the nations!”
And I said, “You shall call Me, My Father,
And not turn away from following Me.”

129. For a legitimate function of the national gods, see J. J. M. Roberts, “Zion
in the Theology of the Davidic-Solomonic Empire,” in Studies in the Period of
David and Solomon and Other Essays, ed. Tomoo Ishida (Winona Lake: Eisen-
brauns, 1982),  pp. 97-98.

130. MT reads “sons of Israel” and LXX “angels of God,” which seems to
reflect an original 5~ ‘22  or D% ‘12. See PC. Craigie, The Book of Deuteronomy,
NICOT (Grand Rapids: Eerdmans, 1976),  pp. 378-79; W.H. Schmidt, The Faith of
rhe Old Testament, pp. 101-2. See Loewenstamm, “;I nh,” in Studies in Bible,
Scripta Hierosolymitana 31, ed. Sara Japhet (Jerusalem: Magnes, 1986)  pp.
179-80.

131. According to Gen. 17:7-8,  the promise of the land is given to Abraham
iind his descendants within the context of election and covenant. Therefore, the
promise of the land is not simply understood as a gift, as W. Eichrodt asserted in
Ureology of the Old Testament, OTL (Philadelphia: Westminster, 1967)  2:372.
Rather, it must be seen as an inheritance. H.O. Forshey rightly pointed out over
against Eichrodt that the parallelism of ny/hhu  is not synonymous but rather
supplementary (“The Construct Chain na@lat  YHWH/  +‘lohim,”  BA 20 [ 19571:
51-53).

71



T HE D IVINE E LECTION OF IS R A E L

This verse suggests that the land is Yahweh’s gift to his son as an
inheritance (cf. Dt. 4:37-38).  According to S. M. Paul, the phrase
“I would set you among My sons” (PQ 1WWw) is the unique tech-
nical expression of adoption whose Mesopotamian counterparts
are Akkadian ana mcfrziti  Sakzinu  and Sumerian NAM l DUMU .
NI l SiT l IN l GAR, “to establish sonship  relations,” i.e., “to
adopt.“132 Since adoption was an expression of election, the posses-
sion of the land for Israel was the sure mark of their sonship  and
their election. The visible sign of sonship was possession of the land
which Yahweh gave them as an inheritance. Thus, the phrase “the
land which Yahweh your God is giving you as an inheritance to
possess” (;rnVl?  fi%J lL/‘tnJ  l’;r?H ;llV WN P’IN)  as well as “the peo-
ple of inheritance” (;rhJ ~IY) must be understood in the context of
adoption and election.133

Therefore, as a son of Yahweh Israel had two privileges, that is,
to bear the name of Yahweh and to inherit the land. However, Israel
neglected its responsibility as a son. Israel profaned and polluted
the name of Yahweh (Jer. 34:16;  Ezek. 20:39;  36:20;  39:7; Amos
2:7). The people even forgot the name of Yahweh (Jer. 23:27) and
Yahweh himself (Is.17:10;  51:13; Jer. 2:32;  3:21;  13:25;  18:15;  Ezek.
23:35;  Hos. 2: 15). Because of this rebellion of Israel, Yahweh had
to reject the nation as his son. Yahweh had to scatter them from the
land which he gave them as an inheritance (Jer. 12:7-8;13:24-25;
Ezek. 12:9-16).  Since the exodus is compared to the adoption of a
son and the possession of the land is regarded as an inheritance, the
exile equals the rejection of sonship  and the dispossession of the
land. Therefore, without exception Yahweh’s rejection of Israel is
equated with deportation from the land. In the same way, the res-
toration of sonship means bringing back the people to the land (Jer.
12: 15; 16: 15; 30:3;  Amos 9: 13-15). Ezek. 36:24-28 gives us a good
example of this. “For I will take you from the nations, gather you
from all the lands, and bring you into your own land” (36:24);  “And
you will live in the land that I gave to your forefathers; so you will
be My people, and I will be your God” (36:28).

132. S. M. Paul, MAARAV  212 (April 1980): 184. He also pointed out that the
phrase 0’13 PW is found 4Q Dib Ham 3:4-6.

133. Dt. 15.4; 19: 10; 20: 16; 21:23; 24:4; 25: 19; 26: 1; Is. 19:25; Ps. 135: 12. Cf.
also Ps. 33: 12: 78:71;  105: 10-11, 43-44; 136:22.
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The restoration of the relationship between Yahweh and Israel
is followed by the return of Israel to the land, i.e., the restoration of
the inheritance. And the restoration of Israel is the restoration of
the name.

To them I will give in My house and within My walls a memorial,
And a name better than that of sons and daughters;
I will give them an everlasting name which will not be cut off.

(Is. 565)

As we have seen, the election idea in the Bible is expressed in terms
of adoption. Therefore, election must also be understood from the
perspective of adoption.

5. ISRAEL, THE SERVANT OF YAHWEH

In Lev. 25:55, Yahweh proclaims:

For the sons of Israel are My servants; they are My servants whom I
brought out from the land of Egypt. I am Yahweh your God.

Again, in Is. 41:8 (cf. v. 9), Yahweh says that he has chosen Israel as
his servant.

But you, Israel, My servant, Jacob whom I have chosen, descendant
of Abraham My friend.

Here, we see the master-servant relationship as another aspect of
election. Israel is a chosen servant of Yahweh. Thus, our next task
is to expound the meaning of the master-servant relationship.

(I) The Term I>)7

Tly, the Hebrew noun for “servant,” is derived from the root XY,
which means “to serve,” “ to till (work).” Semitic cognates of this
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word are Ugaritic ‘bd, Amorite habadu, Akkadian abdu ([w] ardu),
and Arabic ‘abd.  134

In about 230 out of its 290 occurrences in the Hebrew Bible
the verb t>y takes “king” or “God” (or, “gods”) as its object. This
verb is almost never used with regard to the ordinary people except
in the case of Jacob (Gen. 25: 13; 29: l&18,20,25;  29: 18,20,27,30;
30:26,29; 31:6,41)  and in a few cases of law codes (Ex. 21:2; Lev.
25:39,40,46).  Sometimes its object is the nation or people as a whole
(1 Sam. 4:9; 11:l; 17:7;  2 Sam. 10:19;  Jer. 40:9).  Otherwise, the verb
is mainly used to refer to the service of God and king.

In the call narrative of Moses, Yahweh says to him:

And He said, “Certainly I will be with you, and this shall be the sign
to you that it is I who have sent you: when you have brought the
people out of Egypt, you shall worship God at this mountain.”

(Ex. 3:12)

The literal translation of Vn*m I’lltW~ (they will serve God) seems
suitable. However, the later event at Mount Horeb suggests that
here the word implies worship. Until now, Israel had served Pha-
raoh, but after the exodus they would serve Yahweh. ‘P-W n?W
‘nay1  (“Let My son go, that they may serve Me,” Ex. 4:23)  and n?W
‘3%Yl  w-m (“Let My people go, that they may serve Me,” Ex. 7: 16;
cf. 7:26; 8: 16; 9: 1,13; 10:3,7,26)  are repeated claims of Yahweh
through Moses to Pharaoh. In Ex. 5: 1, Yahweh asks Pharaoh:

mm + 1x79 wm n% htW +u m mm

Thus says Yahweh, the God of Israel, “Let My people go that they
may celebrate a feast to Me in the wilderness.”

In the same context of Yahweh’s demand for the release of Israel
from Pharaoh, the verb xxn is used instead of W.

In Ex. 5:3, nx is used.

i39;1% ;1i;1+  mm ima mi* n&ar 117 xr;rz!~:

Please, let us go a three days’ journey into the wilderness that we
may sacrifice to Yahweh our God.

Here, “to serve” (TX?),  “to celebrate” (xxn), and “to sacrifice” (mt)

134. HAL, p. 731.
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all point to the same event, explaining the purpose of Israel’s going
out into the wilderness. Therefore, serving Yahweh implies “wor-
ship,” “celebration,” “ sacrifice,” which are the main elements of
service.

Furthermore, in Is. 43:lO.to be a servant of Yahweh means to
be a witness of Yahweh.135

mnz 7uwiq71 mmwiy am
xi;1 wz~ 13mi+  i3mtni iyin fynb

:m x5 vxi 9~ 1x13-NS,  9395

“You are My witnesses,” declares Yahweh,
“And My servant whom I have chosen,
In order that you may know and believe Me,
And understand that I am He.
Before Me there was no God formed,
And there will be none after Me.

Israel as the chosen servant of Yahweh was to be his witness (cf.
43:12; 44:8).  Therefore, witnessing can also be seen as a way of
serving Yahweh. However, serving the king is entirely different. In
order to serve kings, the people had to work, labor (Ex. 5:4;  1 Kgs.
12:4-15),  and pay various taxes and tributes (1 Sam. 8: 11-17).

As a noun, tay is used extensively. W Zimmerli classified the
secular uses of the word into five categories: 73~  as a slave, in the
service of the king, as a description of political submission, as a
humble self-description, and as a sanctuary servant. 136

As for the religious realm, XY is used for the individual as well
as for Israel in relation to Yahweh.137 Abraham, Isaac, and Jacob
are called servants of Yahweh (Ex. 32:13; Dt. 9:27; Ps. 105:6,42).
Moses is most frequently designated as a servant of Yahweh,138 and
next to Moses, David.‘39 Caleb and Joshua are also called servants
of Yahweh (Num. 14:24;  Judg. 2:8). Prophets are usually regarded

135. This seems to be a later idea; see Chap. III below, pp. 190-91.
136. W. Zimmerli and J. Jeremias, The Servant of God, SBT l/20, rev. ed.

(London: SCM Press, 1965),  pp. 11-15.
137. Exegesis of the so-called Ebed-Yahweh texts (Is. 42: 1-9; 49:1-6; 50:4-9;

52: 13-53: 12) always forces us to take into account the identification of the Ebed.
Either an individualistic or collective interpretation is suggested. For a historical
survey of these interpretations, see H.H. Rowley, The Servant of the Lord and
Other Essays on the Old Testament (London: Lutterworth, 1952)  pp. 1-57.

138. Ex. 14:31;  Num. 12:7;  34:5; Josh. 1:1,2,7,13,15;  8:31,33;  11:12, 15;  12:6;
l3:8; 14:7; 18:7;  22:2,4,5;  1 Ch. 6:34;  2 Ch. 1:3; 24:6,9;  Neh. 9:14;  10:30;  Ps. 105:26.

139. 2 Sam. 7:5,8,20-29;  1 Kgs. 8:66;  11:13,36,38;  14:8; Ps. 18:l (E. super-
scription); 36: 1 (E. superscription); 89:4 (E.3); Jer. 33:21,22,26;  Ezek. 34:23; 37:24.
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as servants of Yahweh (2 Kgs. 21:lO;  Jer. 7:25;  254;
Zech. 1:6).  However, most significant is that Israel is
vant of Yahweh (Is. 41:8-9;  42: 19; 44: l-2; 45:4,11).

35: 15; 44:4;
called a ser-

(2) Israel as the Servant of Yahweh

When Yahweh delivered Israel from the bondage of Pharaoh, he
refused to treat the Hebrews as slaves to be sold, since they were
his servants (~3  VY”Z)  whom he brought out from the land of
Egypt (Lev.  25:42).  And in the same context, Yahweh also declares
that the sons of Israel are his servants (Lev.  25:55).

Yahweh’s designation of Israel as ?ZY  seems to be closely re-
lated to the kingship of Yahweh. When the people of Israel asked
Samuel to appoint a king over them, Yahweh answered Samuel,
who was displeased at the request of the people.

And Yahweh said to Samuel, “Listen to the voice of the people in
regard to all that they say to you, for they have not rejected you, but
they have rejected Me from being king over them. Like all the deeds
which they have done since the day that I brought them up from
Egypt even to this day-in that they have forsaken Me and served
other gods-so they are doing to you also. (1 Sam. 8:7-8)

The Israelites needed a king who could judge justly (1 Sam. 8:5)
and who could go before them and fight their battles, i.e., a military
leader (8: 19-20). According to these verses, Yahweh had been rec-
ognized as the king of Israel (cf. 12: 12)-the divine Judge and War-
rior-from the days of the exodus, and Israel was to serve (73~)
him as such. However, the Israelites had forsaken Yahweh and served
other gods as their king. Here, in view of previous events, IMK
imnN refers specifically to the Baals and the Ashtaroth (12: 10).

The Song of the Sea describes the reign of Yahweh over against
Pharaoh (Ex. 15: 1-7; cf. w. 17-18). This shows that the kingship of
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Yahweh was known to the people of Israel from an early date.140
However, the idea of his kingship can be said to be fully developed
by the psalmists. In the Psalms, Yahweh is called S;I% dm (“my
King and my God,” Ps. 5:3 [E.2];  84:4 [E.3]),  P’;~?K  yh (“my King,
0 God,” 44:5 [E.4];  cf. 74: 12),  73ha 93~  (“my God, my King,” 68:25
[E.24]),  1% TI?K  (“my, God, 0 King,” 145:1),  DV?K p%;l-?z  .r?n
(“God is the King of all the earth,” 47:8 [E.7]),  P’?I?E~%-?Y  31% 1%
(“a great King above all gods,” 95:3).  Is. 33:22 gives us a clearer
picture of this.

For Yahweh is our judge, Yahweh is our lawgiver, Yahweh is our king;
He will save us.

Therefore, the Yahweh-Israel relationship is portrayed as a king-
servant relationship, and Yahweh’s choosing of Israel was a choos-
ing of his royal servant. Is. 44: 1,2,5 illustrate this idea very clearly.

:i3vlm ~xitm~f3y  3py'ynra  myi 1
1ny 1ma flS'1~tDy  ;11;1'lDX';i3 2

33 ‘nine JiWi q7y'vy xlv+x
. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .

Zpy'-DatZ  Xl3';IT1'3X  WI'? lDX';IT 5
:;im3xw Prt'~lm+  17' mr 311

But now listen, 0 Jacob, My servant;
And Israel, whom I have chosen:
Thus says Yahweh who made you
And formed you from the womb, who will help you,
“Do not fear, 0 Jacob My servant;
And you Jeshurun whom I have chosen.”
. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .

“This one will say, ‘I am Yahweh’s’;
And that one will call on the name of Jacob;
And another will write on his hand, ‘Belonging to Yahweh,’
And will name Israel’s name with honor.”

140. For the exegesis of this song, see Chap. II below. According to S. Mo-
winckel, the Israelites took over the concept of the deity as king from the Canaan-
ites. See The Psalms in Israel> Worship (Nashville: Abingdon, 1962),  1: 114. See
also John Gray, The Biblical Doctrine of the Reign of God (Edinburgh: T. & T.
Clark, 1979),  pp. 7-71; idem, “The Kingship of God in the Prophets and Psalms,”
L’7’  11 (1961): l-29.
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Israel was chosen to be the servant of Yahweh from the womb (cf.
Is. 495). Here, the election terms ~3 (43: 10; 45:4), pm, and ~13 (cf.
65: 15) may be noted. Besides these, w is used for the election of
the servant (cf. 44:21; 49:5).14t  According to 44:2,  the election of
Israel as Yahweh’s servant dates back even before her birth. And
the phrases “I am Yahweh’s” (‘3~ VV?)  and “Belonging to Yahweh”
(Xl’?)  completely conformed to the idea of a servant in ancient
society, because a servant was a possession of his master (Ex. 21:21).
Therefore, the election of Israel was the election of his servant.

In relation to this, the Lord-servant (XY-tl?X)  terminology needs
to be examined. The Semitic cognates of I~?N (e.g., Ugaritic a&z)
carry the same meaning as the Hebrew. Even though Sarah uses
this word when she speaks of her husband (Gen. l&12),  in most
cases servants use this term with reference to their masters. In Gen.
24, the servant of Abraham faithfully calls him 0;1l>K WK, and in-
troduces himself as P;I’I%  rlly ‘xK (Gen. 24:34). And in the story
of Joseph, Potiphar is called “Joseph’s master” (VJ~K,  Gen.
39:2,7,8,20).  Eli the priest is also addressed as such by Hannah
(1 Sam. 1: 15). As a legal term, 11% is a counterpart of t3Y (Ex. 21:4-
8). In most cases, subjects address their kings by this title.

However, if JllN appears as JffN  (in the special plural form with
a first person singular pronominal suffix), it always refers to God.
Yahweh is “the Lord of lords” (mfxn 'RN, Ps. 136:3),  “the Lord of
all the earth” (~lW?>  jl%, Josh. 3: 11,13;  Mic. 4: 13; Zech. 4: 14; 6:5;
Ps. 97:5),  and “our Lord [who] is above all gods” (&#%a  WfK,
Ps. 135:5).  As in the case of the king, Yahweh as the Lord is the
divine judge who executes justice (Dt. 10:17-N;  Is. 3:l; 10:16),  and
he is also the divine protector of Israel (Ps. 8:2-3).  Thus, to call
Yahweh JltK means basically the same as calling him l?n.

As the Yahweh-Israel relationship is viewed in terms of the
master (King, Lord)-servant relationship, the concept of Yahweh’s
buying-selling of the people must be understood from this election
perspective. Since purchasing is one of the major methods of ac-
quiring servants @WY,  Gen. 17:3,12;  37:36;  39: l), along with the
taking of war captives, an t>y is basically regarded as his master’s
property (Ex. 21:21).  Thus the people of Israel are said to be Yah-
weh’s possession purchased by him (~llp V-BY,  Ex. 15: 16; n’rN3  lT_DY,
Ex. 15: 13; f~ T’X, Dt. 32:6).

141. Zimmerli, Servant ofGod,  p. 17.
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Remember Thy congregation, which Thou hast purchased of old,
Which Thou hast redeemed to be the tribe of Thine inheritance;
And Mount Zion, where Thou hast dwelt. (Ps. 74:2)

For I am Yahweh your God, the Holy One of Israel, your Saviour;
I have given Egypt as your ransom, Cush and Seba in your place.
Since you are precious in My sight,
Since you are honored and I love you,
I will give other men in your place and other peoples in exchange

for your life. (Is. 43:3-4)

In Ps. 74:2 above, Israel is mentioned as Yahweh’s congregation
which he has purchased of old and has redeemed. Furthermore, in
Is. 43:3-4,  he is said to have given Egypt as a ransom, and Cush and
Seba in place of Israel at the time of the exodus. However, in res-
toration he promises to give other men and other people in ex-
change for the life of his people. Here, ;rg, %, and nnn ]flJ all carry
the concept of buying and paying to acquire some object. Thus,
Yahweh’s buying of Israel is described as his salvation of Israel
from Egypt, and also as Yahweh’s election of Israel for his people.

As a corollary to this, the rejection of his people is equated with
the concept of selling his people, as a master sells his servant (l=lY)
for money. In Dt. 28:68, Yahweh gave a warning that he would sell
the people of Israel in the case of their apostasy.

And Yahweh will bring you back to Egypt in ships, by the way about
which I spoke to you, “You will never see it again!” And there you
shall offer yourselves for sale to your enemies as male and female
slaves, but there will be no buyer.

When the people of Israel actually did evil in the sight of Yahweh,
they are said to be sold by him to their enemy countries.142

142. See Chap. III below, pp. 203-4.
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And Yahweh sold them into the hand of Jabin  king of Canaan, who
reigned in Hazor; and the commander of his army was Sisera, who
lived in Harosheth-hagoyim. (Judg. 4:2)

In the context of the restoration, this concept of selling-repur-
chasing was realistically experienced.143 In prohibiting the selling
of Israelites for food, Nehemiah said to the people:

“We according to our ability have redeemed [~‘p]  our Jewish broth-
ers who were sold [n’i>nj;l  OWVI]  to the nations; now would you
even sell [man]  your brothers that they may be sold to us [ih’mnn]?”
Then they were silent and could not find a word to say. (Neh. 5:8)

In conclusion, we can say that Yahweh as King and Lord chose
Israel for his servant. Thus, Yahweh’s election of Israel is the elec-
tion of his servant. Israel as his servant was to worship Yahweh,
celebrate his feasts, offer sacrifices to him, and be a witness to his
name. Failure to uphold this responsibility brought rejection. Here,
the concepts of election and rejection are described by the com-
mercial terms ;rg and 1%.

6. ISRAEL, THE VINEYARD OF YAHWEH

The portrait of the planter and his vineyard is used mainly by the
prophets to describe the Yahweh-Israel relationship. They present
Yahweh as a divine planter with Israel as his vineyard. Yahweh
calls Israel “My vineyard” (Is. 535) and says that he planted the
choicest vine (Is. 52; Jer. 2:21).  The event of the exodus and the
settlement of Israel is often described in terms of Yahweh’s plant-
ing Israel in the land. 144 Thus, the parable of the farmer and vine-
yard can be said to be a figurative description of Yahweh’s election
of Israel.

143. See Chap. III below, pp. 225-27.
144. See above, pp. 75-76.

(1) The Terms for Planting

In Hebrew, three words carry the meaning of planting and sowing:
YDJ, yyt, and hm.

The word YtlJ  means “to plant” and appears in the Hebrew Bible
about seventy times. Nearly half of its occurrences are found in the
prophetic books. Objects of this word include tree (Lev.  19:23;  Etc.
2:5), olive tree (Dt. 6:ll;  Josh. 24:13),  and vineyard (Dt. 20:6;
28:30,39;  Ps. 80: 16; 107:37;  Prov. 31: 16; Etc. 2:4;  Is. 5:2;  65:21;  Jer.
2:21;  31:5; 35:7; Ezek. 28:26;  Amos 5:ll;  9:14;  Zeph. 1:13).  In Is.
51: 16, YBJ means “to create (heaven),” and in Jer. 1: 10; 11: 17; 12:2;
18:9;  31:28,  and Ps. 44:3,  it means “establishing (a nation, people).”
The psalmist says that Yahweh planted the ear (1~ yr?j;r,  Ps. 94:9).
Another interesting case is found in Dan. 11:45,  where it means “to
pitch a tent” (%W YWl).

However, we are more concerned with “the people of Israel” as
an object of the verb YLQ. In this case, Israel is compared to a tree
planted by Yahweh in a particular place. A verse from the Song of
the Sea reads:

Thou wilt bring them and plant them in the mountain of Thine
inheritance,

The place, 0 Yahweh, which Thou hast made for Thy dwelling,
The sanctuary, 0 Yahweh, which Thy hands have established.

(Ex. 15: 17; cf. Ps. 80:9)

This verse anticipates Yahweh’s safe guidance of his people to the
promised land with their subsequent settlement there. yts2  portrays
the imagery of Yahweh’s settling Israel. In his answer through Na-
than to David, who wanted to build a temple, Yahweh promised
that he would appoint a place and plant his people there (2 Sam.
7: 10; 1 Ch. 17:9).  Specifically, in the Song of the Vineyard (Is. 5)
Yahweh is compared to a planter and Israel to a vineyard. The
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divine planter expected Israel to produce good grapes
But in most cases in the prophetic books, SW is

context of the restoration from exile.
used in the

mnx  xh 0’nyDJi  ol;Ix  Nh n’n’f3i

For I will set My eyes on them for good, and I will bring them again
to this land; and I will build them up and not overthrow them, and I
will plant them and not pluck them up. (Jer. 24:6;  cf. Amos 9: 15; Jer.
32:41; 42: 10)

Here, mm and mycu are used synonymously, as are Ol;lN and
ttrim.  This also points to the permanent settlement of Yahweh’s
people after the exile.

2) Y'lll

This verb refers to the action of sowing seed in the fields. It appears
fifty-six times in the Hebrew Bible. Objects of this verb include
land (Gen. 47:23;  Ex. 23:10), seed (Lev. 26:16;  Etc. 11: 16), wheat
(Jer. 12:13),  fields (Lw 19:19;  24:4;  Ps. 107:37),  and ground (Is.
30:23).  In an unusual case, ylt is used for sowing salt in the cap-
tured city of Shechem (Judg. 9:45).  Sometimes it is used as a fig-
urative description of moral action, thus “sowing righteousness”
(;rplx? D? lylT, Hos. IO: 12; Pray 11: 18), “sowing iniquity” (Yllt ;rhy,
Prov.  22:8),  and even “sowing wind” (Ill1 lYlV, Hos. 8:7 [futility]).

However, this verb often takes Yahweh as the subject and Israel
as the object.

“Behold, days are coming,” declares Yahweh, “when I will sow the
house of Israel and the house of Judah with the seed of man and with
the seed of beast.” (Jer. 31:27;  cf. Hos. 2:25; Zech.  10:9)

3) ?nttt

‘mal  has the same meaning as Ytlj  and YlT, but it is only found ten
times in the Hebrew Bible. In most cases it is used figuratively. In
Ps. 1:3 the righteous are compared to a tree planted (bra)  by the
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streams of water, and in Ps. 92: 14 the righteous are likened to the
ones planted in the house of Yahweh. However, Israel is said to be
planted by Yahweh on the high mountain (Ezek. 17:23),  by the
waters (Ezek. 19: IO), and in the wilderness (Ezek. 19: 13).

(2) Yahweh-Israel as Farmer-Vineyard

The terms we have examined above do not refer explicitly to elec-
tion, since YW, YW, and ?nW do not carry any concept of choosing
or selecting. However, the parables of the vineyard which are de-
scribed by these verbs most vividly illustrate the Yahweh-Israel re-
lationship, and in the parable itself the idea of choosing is implied.

Since ancient Israel was an agricultural society, like others in
the Near East, the Israelites were so accustomed to farming that
the parable of the vineyard proved to be a vivid means of expres-
sion. For them, the vineyard was important and precious as the
source of their food. It was not to be sold outside the clan, because
it was an inheritance from their ancestors (1 Kgs. 20:3).  They sowed
seeds and planted trees expecting good fruits to be produced. And
so the Song of the Vineyard in Is. 5 conveys these ideas and com-
pares the vineyard to the people of Israel and the farmer to Yahweh
himself.145  The point of this parable is that Yahweh is the owner of
the vineyard (land), and he transplanted Israel onto his land so as
to produce good fruit. Therefore, Israel’s failure to bear good fruit
was to result in rejection in the form of plucking, or uprooting,
them from the land. In relation to this metaphor, Wn3,  It’lW, and ~02
are found as rejection terms.146

And Yahweh uprooted them from their land in anger and in fury and
in great wrath, and cast them into another land, as it is this day. (Dt.
29:27  [E. 281;  cf. 1 Kgs. 14:15; Jer. 12:14-Q Amos 9:15;  2 Ch. 7:20)

Therefore, the restoration will mean Yahweh’s bringing Israel back
again and planting them in the land.147

145. For exegesis of the Song, see Chap. II below, pp. 151-53.
146. See Chap. III below, pp. 204-5.
147. See Chap. III below, pp. 227-28.

83



THE DIVINE ELECTION OF ISRAEL

“I will also plant them on their land,
And they will not again be rooted out from their land
Which I have given them,”
Says Yahweh your God. (Amos 9: 15; cf. Jer. 24:6;  31:27-28;  42: 10;

45:4)

Israel is also viewed as the shoot (1x3)  which Yahweh has
planted in the context of the restoration (Is. 60:21).

7. ISRAEL, THE SHEEP OF YAHWEH

In Ps. 95:6-7,  the psalmist exhorts the people:

Come, let us worship and bow down;
Let us kneel before Yahweh our Maker.
For He is our God,
And we are the people of His pasture, and the sheep of His hand.
Today, if you would hear His voice.

According to this psalm, Yahweh is presented as the maker of Is-
rael, and Israel as the sheep under his care. In fact, the people and
the sheep are identified together as seen in Ps. 79: 13, INtn 1?2Y lm241
WY%  (So we are Thy people and the sheep of Thy pasture). Both
the sheep and the pasture belong to Yahweh. They are Yahweh’s
property.

“Woe to the shepherds who are destroying and scattering the sheep
of My pasture!” declares Yahweh. Therefore thus says Yahweh God
of Israel concerning the shepherds who are tending My people: “You
have scattered My flock and driven them away, and have not at-
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tended to them; behold, I am about to attend to you for the evil of
your deeds,” declares Yahweh. (Jer. 23: l-2)

In these verses, “the sheep of My pasture,” “My people,” and “My
flock” all point to Israel. Yahweh is their owner, and he entrusts
them to the shepherds’ care. Therefore, Yahweh is not viewed as
the shepherd of Israel, since the shepherds of Israel seem to be the
leaders of Israel.

Numbers 27: 16-17 gives us a clear picture. Moses, at the end of
his life, went up to the mountain of Abarim where Yahweh would
appoint his successor.

May Yahweh, the God of the spirits of all flesh, appoint a man over
the congregation, who will go out and come in before them, and who
will lead them out and bring them in, that the congregation of Yah-
weh may not be like sheep which have no shepherd (XV  my  mn ~91
:;ry1  aa+ 1% 1WK JNYl).

Moses compares the congregation of Yahweh to a flock of sheep,
and his successor to a shepherd. According to Moses, the shepherd
is the one who can lead the people to the promised land after him.
Thus, the psalmist says that “Thou didst lead Thy people like a
flock, by the hand of Moses and Aaron” (71;1Nl ;I~%‘f~a  lay ?IJUZ nvq
Ps 77:20  [E.21]). We can see this same expression in 1 Kgs 22:17;
2 Ch. 18: 16; Jer. 49: 16; 50:6;  Ezek 37:24; Mic. 5:5;  Zech. 10:3.  As in
the ancient Near East, kings are particularly viewed as the shep-
herds of the people (1 Kgs. 22: 17; 2 Ch. 18: 16).14*

As Num. 26: 17 suggests, the role of the shepherd is to go before
the sheep and lead them to pasture or to water. Sometimes the shep-
herd had to protect his sheep from the wild beasts, as David did
while he was tending his father’s sheep (1 Sam. 17:34-36).  As in the
confession of Jacob (Gen. 31:38-40),  the shepherd was to watch
over the flocks day and night so that they would not be lost or
stolen.

However, the shepherds of Israel were not faithful. Yahweh’s
indictment against them exposes their negligence. “Those who are

148. Thus Sennacherib (Koniginschriften: Sanherib l-3) and Hammurabi
(ANET,  p. 164b) were seen in this role. See G.E. Wright,“The Good Shepherd,”
BA 3/l (Feb. 1940): 44-48. Valentine Muller suggests that the king was called “a
good shepherd” in Mesopotamian literature as early as the third millennium B.C.,
and the Old Testament uses the same term (“The Prehistory of the ‘Good Shep-
herd’,” JNES 3 [ 19441:  87-90).
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sickly you have not strengthened, the diseased you have not healed,
the broken you have not bound up, the scattered you have not
brought back, nor have you sought for the lost; but with force and
with severity you have dominated them” (Ezek. 34:4).  These shep-
herds had been feeding themselves instead of feeding the flocks
(Ezek. 34:3).  Furthermore, they were scattering and destroying the
sheep (Jer. 23:l). Thus, Yahweh’s flock wandered through all the
mountains and on every hill, scattered over all the earth, having
become a prey and food for all the beasts of the fields (Ezek. 34:5-
6), and there was no one to search or seek for them. The shepherds
ignored and misled the people of Yahweh. From this perspective
we can understand the repeated formula in the book of Kings in-
dicting the kings of Israel: “And he did evil in the sight of Yahweh
and walked in the way of Jeroboam the son of Nebat, who made
Israel sin” (1 Kgs. 15:26; 16: 19; 22:52;  2 Kgs. 8: 18,27, etc.). The re-
sponsibility of the leaders for the fall of Israel is also to be so ex-
plained (Hos. 8: 10; Jer. 27: 10). Therefore, Yahweh made them cease
feeding his sheep (Ezek. 34: 10) and promised to raise up new shep-
herds over them. “I shall also raise up shepherds over them and
they will tend them; and they will not be afraid any longer, nor be
terrified, nor will any be missing” (Jer. 23:4).  In Ezek. 34:23-24,
the shepherd whom Yahweh would raise up will be like David.

Moreover, Yahweh promised that he himself would be the
shepherd of Israel.

Behold, Yahweh the Lord will come with might,
With His arm ruling for Him.
Behold, His reward is with Him,
And His recompense before Him.
Like a shepherd He will tend His flock,
In His arm He will gather the lambs,
And carry them in His bosom;
He will gently lead the nursing ewes. (Is. 40: 10-11)

In Ezekiel, Yahweh says: “I will care for My sheep and will deliver
them” (34: 12) “I will feed them in a good pasture” (34: 14),  and “I
will feed My flock and I will lead them to rest” (34: 16). The failure
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of the leaders in Israel inevitably led to the raising up of a good
shepherd, and so Yahweh himself had to be involved in feeding his
sheep. Thus, the imagery of Yahweh as the shepherd of Israel is the
result of later development. Yahweh is seen in two roles in the Bi-
ble: as the owner of the sheep and as the shepherd of sheep.

This imagery of God as the shepherd of his people seems to be
a religious metaphor traditionally associated with the exodus.

52

53

54

55

But He led forth His own people like sheep,
And guided them in the wilderness like a flock;
And He led them safely, so that they did not fear;
But the sea engulfed their enemies.
So He brought them to His holy land,
To this hill country which His right hand had gained.
He also drove out the nations before them,
And He apportioned them for an inheritance by measurement,
And made the tribes of Israel dwell in their tents. (Ps. 78:52-55)
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As this psalm suggests, the event of the exodus is viewed as Yah-
weh’s leading his flock through the wilderness and the sea to his
pasture. The same idea is also found in Ps. 77:20  (E. 21) Ps. 80:2
(E. l), and Is. 63: 11. Therefore, the election of Yahweh can be ex-
plained by Yahweh’s leading and tending his flock from Egypt to a
land flowing with milk and honey.

The relation of the images of the rejection and restoration to
this metaphor of shepherd and his sheep should be examined. Since
the idea of election was portrayed by the imagery of Yahweh’s lead-
ing and tending his sheep, the concept of rejection and restoration
is also described in terms of the imagery of Yahweh’s scattering and
gathering his sheep.

As rejection terms, P13, TN, and ?lt3  all carry the meaning of
“scattering (sheep)” and “driving out.” Thus, the “flock” symbol-
izing Israel is used as the object of Pl9 in Jer. 10:21;  23: l-2; and
Ezek. 34:6. But Yahweh scatters (713)  Israel (Dt. 4:27; 28:64; 30:3;
Is. 24: 1; Jer. 9: 15; 13:24;  18: 17; Ezek. 11: 16- 17; 20:34,41;  28:25;  29: 13;
34: 12; 36: 19). Therefore, the rejection of Israel is Yahweh’s scatter-
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ing or driving his sheep out of his pasture and exposing them before
wild beasts (Hos. 5: 14; 13:8;  Mic. 5:8).149  lltl means “to tear in
pieces” and is used mostly with regard to wild animals. Jacob was
informed that Joseph was torn in pieces by an animal (Gen. 37:33;
44:28;  cf. Ps. 7:3 [E. 21; Nah. 2:13  [E. 121; Ezek. 19:3,6;  22:25,27).
r]% is also used for Yahweh and Israel. “Come, let us return to
Yahweh. For He has torn [qlu]  us, but He will heal us; He has
wounded us, but He will bandage us” (Hos. 6: 1; cf. 5: 14; Jer. 5:6).

Following on this analogy, the restoration is Yahweh’s gathering
his sheep from the dispersed land and settling them again in his
pasture. YZp, IOK, and !J;~J  are used as restoration terms in relation
to the metaphor of shepherd-sheep.150

8. ISRAEL, THE VESSEL OF YAHWEH f
d

The creator-creature relationship is another aspect of Yahweh’s
election of Israel in the Old Testament. Yahweh is portrayed as the .
creator of Israel, and Israel as his creature.

But now, thus says Yahweh, your creator, 0 Jacob,
And He who formed you, 0 Israel,
“Do not fear, for I have redeemed you;
I have called you by name; you are Mine!” (Is. 43: 1)

Here, Yahweh is introduced as the creator of Jacob, the fashioner
of Israel, the redeemer of Israel, and the one who called Israel by
name. Thus, Yahweh proclaims to Israel: “You are Mine!” KY> and
w are employed to describe the creator-creature relationship be-
tween Yahweh and Israel. Since the relationship constitutes an im-
portant election idea, we will consider this imagery.

149. See below, pp. 206-7.
150. See below, pp. 228-29.

THE M EANING OF EL E C T I O N

(1) The Terms for Creation

The key creation terms in the Old Testament are W, ;rlpy, ~3, 113,
and ~13, all found with relation to the creation of Israel. Sometimes
t+ and 5~ are used with reference to Yahweh’s giving birth to Is-
rael. Thus, we include these two terms in this topic.

1) 1Y’

w means “to fashion” or “to form.” In regard to human activity,
w in the participial form means a “potter,” one who forms a vessel
out of clay (Is. 29:16;  41:25; Jer. 18:4,6).  In Is. 44:9  and Hab. 2:18,
the word is used with the meaning of a carver of graven images.
However, this verb is predominantly used for Yahweh as the divine
potter of the earth (Jer. 33:2),  universe (Is. 45: 18), man (Gen. 2:7,8)
and other natural phenomena (Amos 4: 13; Ps. 74: 17; 95:5). For ex-
ample, Yahweh said to Jeremiah: “Before I formed you ['IllXN Dlt~3]
in the womb I knew you, and before you were born I consecrated
you; I have appointed you a prophet to the nations” (Jer. 1:5).

Yahweh formed not only an individual, but also the people of
Israel.

But now listen, 0 Jacob, My servant;
And Israel, whom I have chosen:
Thus says Yahweh who made you
And formed you from the womb, who will help you,
“Do not fear, 0 Jacob My servant;
And you Jeshurun whom I have chosen.” (Is. 44: l-2)

The appearance of lrta and '13~ suggests that these verses belong to
the context of election. Yahweh’s making (;l@?)  and forming (w) of
Israel, therefore, can be categorized under the concept of election.
Particularly, the phrase “Yahweh formed Israel from the womb” is
repeated in Isaiah (27:ll; 43: 1,21; 44:21,24;  45: 11; 49:5).  Thus,
Yahweh is called “his [Israel’s] Maker” (11X’, Is. 45:9,11).

In order to illustrate more vividly this creator-creature relation-
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ship between Yahweh and Israel, Yahweh is compared to the potter
and Israel to the clay.

But now, 0 Yahweh, Thou art our Father,
We are the clay, and Thou our potter;
And all of us are the work of Thy hand. (Is. 64:7  [E. 81; cf. 29: 16;

45:9-13)

In Is. 49:5,  1X9 is employed in the election formula.

And now says Yahweh, who formed me from the womb to be His
servant.
{X: (;11;1’);  Y: ‘1X’;  x3: 15; zs1: 7397)

2) my

;rtDy means “to do” or “to make.” This word in many cases is syn-
onymous with W, but the former is used more frequently than the
latter. In Gen. 1:31,  ;rdty  is used for God’s creation of all things. In
that sense, ;IVY  is interchangeable with Nl2.

However, in Hosea this term is employed to denote the origin
of the Israelites. Yahweh is said to be the maker of Israel.

For Israel has forgotten his Maker and built palaces;
And Judah has multiplied fortified cities,
But I will send a fire on its cities that it may consume

its palatial dwellings. (Hos. 8: 14)

More frequently, this verb describing Yahweh as the maker of Israel
is found in Isaiah (44:1,2;  51:13;  545) and in the Psalms (95:6,7;
100:3;  149:2).

It is also employed in the election formula.

?xi;l  ~3 hix;l  mm my2 my-m m rttrmL, 9
:ny3 13 om my5 m
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For Yahweh will not abandon His people on account of His great
name, because Yahweh has been pleased to make you a people for
Himself. (1 Sam. 12:22)
{X: al?; Y’RK: DxlK;  x3:13;  zs: I#}

%t?y  is preceded by the verb ?w;I, implying pleasure of heart as in
the case of the election term lil2.

3) NW

XX carries the basic meaning “to create,” “bring into existence,”
and “initiate something new.” It differs from 1~7 in that the latter
emphasizes primarily the shaping of an object, while XX empha-
sizes the actual creator of the object.l5’  Qal and Niphal forms of
this verb are exclusively used for God. God created the heavens and
earth (Gen. 1: l), and everything in the earth (i.e., all natural phe-
nomena), and he will one day create new heavens and a new earth
(Is. 65: 17). This word is also used for the creation of Israel.

I am Yahweh, your Holy One, the Creator of Israel, your King.
(Is. 43: 15; cf. 43: 1; Mal. 2: 10)

4) 113, m

Both 113 and 333 are construction terms. XI is used for the building
of a house, altar, sanctuary, high place, and city, and 713 is used for
the establishment of a kingdom and for Gods creative acts. These
terms are also used with reference to Yahweh’s creation of Israel.

Do you thus repay Yahweh,
0 foolish and unwise people?
Is not He your Father who has bought you?
He has made you and established you. (Dt. 32:6)

151. T.E. McComiskey,  “Kl2," TWOT,  1: 127.
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W, ;lJp and 113 establish the relationship between Yahweh the father
and his people here below.

In the restoration context of Jeremiah, ~3 is used for Yahweh’s
building Israel.

For I will set My eyes on them for good, and I will bring them again
to this land; and I will build them up and not overthrow them, and I
will plant them and not pluck them up. (Jer. 24:6; cf. 31:4,28;  33:7;
42: 10; 45:4)

Here, 332  parallels the election verb YPL Thus, ;1M and 113 are crea-
tion terms which are related to election.

are *.tsed for Yahweh’s creation of the world as well as of Israel.

To describe Yahweh’s creation of Israel, t? and 5~ are also used.
t? means “to bear” or “to beget (a child)” and h means (with
respect to a woman) “to bring into labor (birth-pangs).” Both terms

Before the mountains were born,
Or Thou didst give birth to the earth and the world,
Even from everlasting to everlasting, Thou art God. (Ps. 90:2)

You neglected the Rock who begot you,
And forgot the God who gave you birth. (Dt. 32: 18; cf. Ps. 2:7;

Ezek. 16:20;  Hos. 5:7)

(2) Yahweh-Israel as Potter-Clay

As we have seen, Yahweh is described as creator or maker of Israel.
He built Israel as a people. He gave birth to Israel. Thus he is called
their maker, builder, and father. Since all these images reflect the
same concept of Yahweh as creator, we can deal with them under
the heading of potter-clay. One of the best illustrations for the cre-
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ator-creature  relationship between Yahweh and Israel would be the
parable of the potter and the clay (Is. 29: 16; 459-13;  64:7 [E-8];  Jer.
18: l-10). “But now, 0 Yahweh, Thou art our Father, We are the clay,
and Thou art our potter; And all of us are the work of Thy hand”
(Is. 64:7 [E. 81).

Yahweh as a sovereign potter could fashion any form and make
anything he wanted. He could also break down whatever he has
made and remake it according to his will (Jer. 18:4). The same prin-
ciple can be applied to Israel (Jer. 18:6).  Using parental imagery,
Yahweh said that he bore and carried @#Y, Kdtf) Israel. Thus, Yah-
weh’s election, rejection, and restoration of his people are ex-
pressed in this metaphor of potter-clay. The rejection terms, with
respect to the creator-creature relationship, are the negative coun-
terparts to the concepts of making and building.

“And it will come about that as I have watched over them to pluck
up, to break down, to overthrow, to destroy, and to bring disaster, so
I will watch over them to build and to plant,” declares Yahweh.

(Jet-.  31:28)

Here, m, pm,  0’13,  and 7% are all rejection terms. We have exam-
ined tin2 in the previous section as an antonym of Ytsl. pm (to tear
down or to demolish), with a meaning opposite to that of Yahweh’s
fashioning Israel as a potter (Jer. 1: 10; 18:7; Ps. 52:7 [E. 5]), 0‘13 (to
overthrow, Jer. 1:lO;  24:6;  42:lO;  454) and f~ (to destroy, Dt.
4:26; 8: 19; 28:20,  51,63;  Josh. 23: 13; Jer. 15:7;  12: 17; 27: 10,15;  Ezek.
25:7) are in contrast to the concepts of making or building.152

As for the restoration,153 the above verbs are used in an entirely
negative context.

nNt;l pm-?y omwm mu5 m$y vy mwi
:wim hi mym mm xk mm1

For I will set My eyes on them for good, and I will bring them again
to this land; and I will build and not overthrow them, and I will plant
them and not pluck them up. (Jer. 24:6)

152. See Chap. III below, pp. 207-B.
153. See Chap. III below, pp. 229-30.
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9. ISRAEL, A HOLY PEOPLE TO YAHWEH
(;IlR?  Vllp ay)

In Lev.  20:26, Yahweh commands Israel:

Thus you are to be holy to Me, for I Yahweh am holy; and I have set
you apart from the peoples to be Mine.

Furthermore, in Dt. 14:2, Yahweh says:

mm5 m 713 131  iwht tn;rb nm t/q7 ny 3-
mm w-by 7m ernptr  ha nho PY? 75

For you are a holy people to Yahweh your God; and Yahweh has
chosen you to be a people for His own possession out of all the peo-
ples who are on the face of the earth.

According to these two verses, Yahweh, who is holy, separated and
chose Israel to be his own people out of all the peoples. Thus Israel
became a holy people to Yahweh, and they were to be holy. W can
see here that Yahweh’s separation of Israel is Yahweh’s election of
his holy people, and the concept of Yahweh’s setting them apart is
closely related to that of election and holiness. Thus, we will ex-
amine the concept of election from the perspective of “separation.”

(1) The Terms for Separation

Of the terms meaning “to separate” or “to set apart,” 59~1, ;r%;r,
and W?p are found in relation to our topic.

1) ?fXl

%t>;l means “to make a distinction” or “to divide.” Mostly as a
ritual term, it is used with reference to making a distinction be-
tween clean and unclean things (Lev.  1O:lO;  11:47; 20:25;  Ezek.
22:26;  42:20).  Moses was commanded to hang up the veil to sepa-
rate (%;l) between the holy place and the holy of holies when he
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built the tabernacle (Ex. 26:33).  At the time of Korah’s rebellion
against Moses, Yahweh spoke to Moses and Aaron to separate
themselves (l!JtXl) from the rebellious congregation of Korah, so
that he might consume them instantly (Num. 16:21).  The Israelites
who returned from the exile are described as the ones who had
separated themselves (‘n~;r) from the impurity of the nations of
the land (Ezr. 6:21),  from the people of the land (Ezr. 9: 1; 1O:ll;
Neh. 10:29),  and from all foreigners (Neh. 9:2). Sometimes 597~~  is
used for selection for a special assignment. Moses was to separate
the Levites for the service of the tent of meeting according to the
commandment of Yahweh (Num. 8: 14; 16:9;  Dt. 10:8;  1 Ch. 23: 13).
David and the commanders of the army set apart (%?xI)  the sons
of Asaph and of Heman  and of Jeduthun for the service of singing
and playing musical instruments in the house of Yahweh (1 Ch.
25: 1).

However, h;l is also used in describing the election of Israel.
As an election term, tia is used only in the Niphal and Hiphil
forms.

Hence I have said to you, “You are to possess their land, and I Myself
will give it to you to possess it, a land flowing with milk and honey.”
I am Yahweh your God, who has separated you from the peoples.

(Lev. 20:24)

Yahweh separated Israel out of all the peoples to make them his
people, and he gave them the land as an inheritance.

The purpose of Yahweh’s separating Israel is more specific in
Lev. 20:26.  Solomon mentions Yahweh’s separation of his people
in his prayer for the dedication of the temple.

For thou didst separate them from among all the peoples of the earth,
to be thy heritage, as thou didst declare through Moses, thy servant,
when thou didst bring our fathers out of Egypt, 0 Lord Yahweh.
(1 Kgs. 8:53,  RSV)

It is noteworthy that ?f~ is used in an election formula here.
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2) ;1%l

;r%t;r  also means “to make a distinction” or “to set apart.” This verb
is mainly used in Exodus for Yahweh’s making a distinction be-
tween Israel and Egypt when he poured out his plagues on the land
of Egypt (Ex. 818  [E.22];  9:4;  11:7).  However, 3% is also used for
Yahweh’s separation of Israel from all other peoples.

For how then can it be known that I have found favor in Thy sight, I
and Thy people? Is it not by Thy going with us, so that we, I and Thy
people, may be distinguished from all the other people who are upon
the face of the earth? (Ex. 33: 16)

3) mp

The verb rtt1p is mostly found in the sphere of cultic regulations with
the meaning “to sanctify “154  When the verb is used for a man or a
special group of people, it implies the meaning “to set apart,” “to
be chosen,” or “to be devoted.” Yahweh said to Jeremiah, “Before
you were born I consecrated you [ivWtp;r]” (Jer. 15). When Sam-
uel chose David for king, he consecrated (Wt?)  Jesse and his sons
and invited them to the sacrifice (1 Sam. 165). The priests (Ex.
29:1),  as well as Aaron and his sons (Ex. 30:30),  were to be conse-
crated (Wtp)  in order to minister as priests to Yahweh. Yahweh said
that he sanctified (rat?)  the first-born of Israel as his own (Num.
8: 16,17).  As for the people of Israel, Yahweh repeatedly says that he
is the one who sanctified them (D~Vpti  ;11V ‘3N)  (Ex. 31:13;  Lev.
20:8; 21:8,15,23;  22:9,16,32;  Ezek. 20: 12; 37:28).

In particular, the adjective form WY3 is used for the elected
people.

154. Though the suggestion that Vtp is derived from the biliteral 13 (to cut)
has been proposed by W. Baudissin (Studien zur semitischen Religionsgeschichte,
II [ 18781)  and many others, it is tenuous in view of the uncertainties in the transi-
tion of biliteral roots to the triliteral form. See TE. McComiskey,  “Vi?,”  TWOT,
2:786-87.
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For you are a holy people to Yahweh your God; Yahweh your God
has chosen you to be a people for His own possession out of all the
peoples who are on the face of the earth. (Dt. 7:6)

According to this verse, the phrase “a holy people to Yahweh” does
not imply any ritual or moral holiness. It rather defines the rela-
Lionship  between Yahweh and his people.155 Thus, the phrase should
he understood as “a devoted people to Yahweh” or “a consecrated
or dedicated people to Yahweh.“156 This then agrees with the mean-
ing of the next line, that Yahweh chose Israel as his own possession.
Therefore, Vltp DY is another characteristic designation of God’s
chosen people in the Hebrew Bible (Dt. 14:2,21;  26: 19; Is. 62: 12).
.1nd similar phrases, VlTp  ‘12 (a holy nation, Ex. 19:6)  and ~Nx PWtp
ia holy flock, Ezek. 36:38),  are also used.

(2) Israel as a Holy Fwple to Yahweh

Since Yahweh set apart Israel and chose them to be a people for his
own possession, they became “a holy people,” a people dedicated
io Yahweh (;nV? tilt?  OY). Anything dedicated to Yahweh must be
sanctified and hallowed, so as a people belonging to Yahweh, Israel
was required to be holy. Therefore, Yahweh commanded them:
“Thus you are to be holy to Me, for I Yahweh am holy” (Lev. 20:26).
Israel was to conform perfectly to the holiness of Yahweh in every
aspect of life. In particular, their religious life (Ex. 31: 13; Lev. 20:8)
and moral behavior (Lev. 21:8,15,23)  had to be different from that
of the neighboring countries. Even their food had to be sanctified
(Lev. 22:8-9,16).

However, they defiled themselves by following pagan customs
and traditions. “Her priests have done violence to My law and have
profaned [%n] My holy things; they have made no distinction be-
tween the holy and the profane, and they have not taught the differ-
ence between the unclean and the clean; and they hide their eyes
from My sabbaths, and I am profaned among them” (Ezek. 22:26).
Therefore, Yahweh also profaned them. “I was angry with My peo-

155. Otto Procksh, “&ytos,”  TDNT, 1:91-92.
156. The phrase 3NlVv 932 iinn ~3 mm Pm3 Pm 93 (for they are wholly given

lo Me among the sons of Israel, Num. 8: 16) gives the clue for our understanding of
31~5 Wnp  PY. See also PC. Craigie, The Book of Deuteronomy, p. 179.
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ple, I profaned [-n%n]  My heritage, And gave them into your hand.
You did not show mercy to them, On the aged you made your yoke
very heavy” (Is. 47:6).

Though Israel defiled itself by obliterating the distinction be-
tween the holy and the profane, Yahweh defiled his people by de-
livering them into the hand of Babylon so as to be taken into exile
(cf. Is. 43:28).  Therefore, the reason for Yahweh’s rejection of his
people was because of Israel’s %I, ~~19, W, and ?YX.157  And the
restoration of Israel will be a restoration of holiness.158

And the house of Israel will not again defile My holy name, neither
they nor their kings, by their harlotry and by the corpses of their
kings when they die, by setting their threshold by My threshold, and
their door post beside My door post, with only the wall between Me
and them. And they have defiled My holy name by their abomina-
tions which they have committed. So I have consumed them in My
anger. Now let them put away their harlotry and the corpses of their
kings far from Me; and I will dwell among them forever. (Ezek. 43:7-9)

And on the day of restoration,

Behold, Yahweh has proclaimed to the end of the earth. . .
And they will call them, “The holy people [Wlp;raY],
The redeemed of Yahweh [;11;1’~  ?WI]“;
And you will be called, “Sought out, a city not forsaken.”

(Is. 62:11,  12)

S U M M A R Y

As we have seen, the idea of election is expressed by various terms
and metaphors. These imageries are borrowed from the human
family relationships (husband-wife, father-son), social and political
institutions (warrior-his army, master-servant), and the nomadic
(shepherd-sheep), agricultural (farmer-vineyard), and industrial
(potter-clay) settings of life. Moreover, each of these imageries ex-
presses a characteristic aspect of the Yahweh-Israel relationship.
The people of Israel were conscious of their special relationship

157. See Chap. III below, p. 208.
158. See Chap. III below, pp. 230-31.

with Yahweh which existed throughout the whole range of their
social life. Yahweh, the God of Israel, was not an abstract and the-
oretical deity, but rather one who could be perceived personally
and practically in everyday life. Thus, this relationship is dynamic
and organic in its character, not rigid or static.

The following is a summary of what we have found about the
meaning of election.

1. The election idea is borrowed from the marriage idea in its
terms, formulae, and relationship characteristics. Yahweh as a hus-
band chose Israel as his bride. In particular, the exodus is com-
pared to Yahweh’s going to Egypt and bringing back his bride, while
the settlement of the promised land is seen as Yahweh’s providing
a domicile for his wife. Yahweh initiated this exclusive relationship
with Israel and demanded loyalty to himself alone. The verbs np?,
yt’, 3y>, W, KttrJ, and @lit play an important role conveying the
Idea. Thus, the unfaithfulness of Israel to Yahweh is described as
“playing the harlot,” or “committing adultery” Therefore, Yah-
weh’s election of Israel can be said to be equivalent to Yahweh’s
choosing a wife.

2. Election is represented as Yahweh’s choosing his army. Yah-
weh as a divine warrior chose his army and fought for them. Thus,
Ihe election verbs ln>, Kli?, and 733 are all war terms, although they
employ the same syntax as was found in the marriage formulae in
their description of the election idea. Since Yahweh was Israel’s
chief warrior, the people had to consult with him whenever they
went out to war, and so they went out to battle in the name of
Yahweh. Therefore, Israel’s seeking its national security in anyone
other than Yahweh was seen as a great rebellion against him. In
those cases, Yahweh himself employed his agents and fought with
them against Israel, as can be seen in the context of the exile.

3. The image of father-son is another important metaphor which
portrays the election theology Yahweh adopted Israel as his son,
and thus Israel was called by his name and became his heir, the
tribe of his inheritance (Jer. 10: 16). Therefore, the land was given to
Israel as an inheritance. However, the exile is viewed as a with-
drawal of sonship  with the consequent deprivation of the land.

4. In the master-servant relationship, Yahweh as a master or
king chooses Israel as his servant and requires its service. Since
Israel was viewed as his servant, the concept of Yahweh’s “pur-
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chasing” (~3, 3~3)  and “selling” (1~) Israel is applied to Israel’s
election and rejection.

5. Israel as Yahweh’s special possession is implied in the met-
aphor of farmer-vineyard. Yahweh as a farmer planted Israel in the
land of Canaan and expected the nation to produce good fruit. The
concept of Israel’s planting and uprooting, referring to the exodus
and exile, is another metaphoric description of election and
rejection.

6. Since Yahweh made Israel, he has the authority and power
to break or to reshape the nation according to his will. The empha-
sis on Yahweh’s sovereignty in his election and rejection of Israel is
portrayed by the analogy of potter-clay.

7. The shepherd-sheep image obviously points to the issues of
Yahweh’s protection and feeding of Israel. Yahweh’s leading Israel
to a pasture and protecting it from the beasts are significant elec-
tion ideas. However, Yahweh’s scattering the sheep and withdraw-
ing his protection as wild beasts attack his rebellious flock are also
characteristic rejection ideas. Besides these images, the idea of
Yahweh’s separating Israel from the rest of the nations is also one
of the important concepts of election.

Therefore, the idea of election is expressed by a variety of met-
aphors. We must understand this idea in the light of the composite
picture portrayed by these various imageries. The idea of election
is too vast and deep to be expressed by a single term or phrase.
Rather, election is a composite idea with graphic imagery devel-
oped from the unique life context of Old Testament Israel.

CHAPTER II

The Development of the
Idea of Election

i!e idea of election did not spring out of a vacuum. At a certain
tint  in history and in a certain context of Israelite life, the nation
:Ilized that it had a special relationship with Yahweh, and so tried
explain and describe it in terms of its own life and culture.* The

-1:ction  metaphors that we have seen in the previous chapter are
,sically the product of this effort. Therefore, our next task is to

I xl out in what cultural setting the idea of election arose and to
lcrmine why certain characteristic expressions were employed
describing the idea.

Many factors must have been operative in awakening the minds
.!” the Israelites to the fact that Yahweh had chosen them as his
ople. In particular, the national crises which threatened the na-

*N-I’s  existence and faith seem to be the most probable settings for
;!t‘ origin and development of the election idea. Israel overcomes

i wse national crises by the help of Yahweh. The superiority of Yah-
3. h and his wonders for his people are manifested during this pe-

c .td and these stir the minds of the people to perceive that they
; we an exclusive relationship with Yahweh. However, certain met-
:;rhors arise as reflections of contemporary society in order to em-

/ !irasize the established relationship and to issue a warning against
‘j 1~’ unfaithfulness of the people.
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I. This does not necessarily mean that the Old Testament contains God’s self-
1’ ~clation  or record of that revelation, but that it portrays man’s search after God,
c , man’s endeavor to understand the revelation. Cf. F!C. Craigie, The  Problem of
!!,rr  ltz the Old Testament (Grand Rapids: Eerdmans, 1978),  p. 37.
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Religious ideas are basically conditioned by their social and
cultural context. Thus, we will examine the life setting from which
the idea of election sprung and developed. Since we are dealing
with the election of Israel as a people, the election of isolated indi-
viduals will be left out of our consideration.

1. THE PRE-MONARCHIC IDEA

Israel’s pre-monarchic experience of Yahweh takes place mostly in
the battlefield. As they engage in war and experience great victo-
ries, they ascribe their success to the supernatural intervention of
Yahweh. The Song of the Sea, the battles of Joshua, the Song of
Deborah, and the story of Gideon can be classified in this category
as we examine the development of the election idea.

(I) The Song of the Sea (Ex. 151~18)

The Song of the Sea is regarded as one of the oldest poems in the
Hebrew Bible.2 In this poem, key ideas and terms of election are
manifold.

1 I will sing to Yahweh, for He is highly exalted;
The horse and its rider He has hurled into the sea.

2. W.E Albright defended a thirteenth-century dating in his Archeology of
Palestine (Harmondsworth, Middlesex,1949),  p. 233. He was, however, forced to
regard the reference to the “inhabitants of Philistia” as an anachronism. Cf. EM.
Cross, Jr., and D.N. Freedman, “The Song of Miriam” JNES 14 (1955): 237-50.
In buttressing Albright’s major arguments, EM. Cross proposes that the poem is
to be dated by (1) the typolsgy  of its language, (2) the typology of its prosody,
(3) orthographic analysis, (4) the typology of the development of Israel’s religion,
(5) history of tradition, and (6) historical allusion (Canaanite Myth and Hebrew
Epic, pp. 112-44). Through this cumulative evidence, he concludes that “the Song
of the Sea does not derive its account from Yahwistic tradition” (ibid., p. 133),  and
“all the evidence points to a premonarchic date for the Song of the Sea, in the late
twelfth or early eleventh century B.C.” (ibid., p. 124). See also his article, “The
Song of the Sea and Canaanite Myth,” JTC 5 (1968): l-25.
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” Yahweh is my strength and song,
And He has become my salvation;
This is my God, and I will praise Him;
My father’s God, and I will extol Him.

: his introductory portion of the song recounts the poet’s confes-
,ion of faith in Yahweh. The poet describes Yahweh as “my
rrength” (‘ty), “my song” (nlDt1),3 “my salvation” (tiYl& v?), “my
iod” @X),4 and “my father’s God” (W ‘;1?K), since Yahweh had

-teen highly exalted by hurling the horse and its rider into the sea.
‘he  phrases s?N ;It and ‘2~ ?;Ih are very significant. According to
‘:D. Miller, one of the most ancient attestations of the identifica-
ion of Yahweh with the God of the fathers is found here.5 More
’ ian that, ‘3~ ;~t is a proclamation that Yahweh is the poet’s God.
le accepts Yahweh as his personal God, and by mentioning 9%
*:5x, he tries to emphasize the continuity of his faith with his fath-
$*s.  The experiential knowledge of Yahweh made him praise and
<to1 him as his God. The idea of “adopting” God is observed here

rrd this is, precisely speaking, the poet’s recognition of his exclu-
.; \ie relationship with Yahweh.

3nv ;17;1’ mnh VW m
1~x2 rm’rm  mm 09 37’ ih nyi3 mm

3
4

9

10

Yahweh is a warrior;
Yahweh is His name.

~ Pharaoh’s chariots and his army He has cast into the sea;
And the choicest of his officers are drowned in the Red Sea.
The deeps cover them;
They went down into the depths like a stone.

3. A few Mss read mm.
4. This designation is clearly in contrast to that of Yahweh’s “My people”

3:7,10;  5:l; 6:7), “My son,” “ My first-born” (Ex. 4:22-23),  and “My host, My
1 twle  the sons of Israel” (Ex. 7:4).

5. Patrick D. Miller, Jr., The Divine Warrior in Early Israel, HSM 5 (Cam-
‘: :cigc:  Harvard University Press, 1973), p. 114.
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6 Thy right hand, 0 Yahveh, is majestic in power,
Thy right hand, 0 Yalweh,  shatters the enemy.

7 And in the greatness o’Thine  excelIence  Thou dost o~erthr~~  +hoSe,
who rise up against thee;

Thou dost send forth Thy burning wr, and it consumes them as
chaff.

8 And at the blast of Tk nostrils the waters were piled up,
The flowing waters stcDd  up like a heap;
The deeps were congealed  in the heart of the sea.

9 The enemy said, “I wil pursue, I will overtake, I will divide the S~O*
My desire shall be graiified against them;
I will draw out my sword, my hand shall destroy them”

10 Thou didst blow with Thy wind, the sea covered them;
They sank like lead in the mighty waters.

The second paragraph of this song begins with a new description
of Yahweh. ;r?&tl  W% ;111’  (Yahweh is a warrior). Yahweh is a war-
rior who is fighting for Israel. Yahweh as divine warrior directs the
wind that causes the wa:ers to pile up on Israel’s behalf and then
drowns the Egyptians in the sea. R harve  here two opposing forces:
one is Yahweh and his people, and the other is Pharaoh and the
choicest of his officers. In this second paragraph, Yahweh’s people
are not directly mentioned, but they are expressed implicitly
(X 9), and the main concern of the third paragraph is the people of
Yahweh. We can see the counterparts of these two opposing forces:
Yahweh vs. Pharaoh; Israel vs. the choicest of Pharaoh’s officers.

The Song of the Sea describes Yahweh as the great king, and
the kingship of Yahweh is one of the major themes of this poem.
Significantly, the Song of the Sea climaxes with Yahweh’s en-
thronement in his sanctuary on his holy mountain and concludes
with the proclamation of his everlasting reign, “Yahweh shall reign
forever and ever” (1 18). Thus, Yahweh the warrior is Yahweh the
king,6 the counterpart of the Egyptian king in this battle.

The designation of Pharaoh’s army draws our attention to its
counterpart, the people of Israel. If the army of Pharaoh is inm
lW?W (the choicest of his officers), the army of Yahweh implies that
the people of Israel are Xhweh’s  VW% vm. Furthermore, Pharaoh
and his army are designated as the enemy of Yahweh (=1W, x 6)
who rose up against him (K 7). Yet strictly speaking, Pharaoh and

6. Millard C. Lind, Yuhweh  Is a Mmior (Scottdale, PA: Herald Press, 1980),
p. 50.
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his army did not rise up against Yahweh but against the Israelites.
They were actually the enemies of Israel, and Yahweh, identified
here with Israel, is seen as a warrior who is fighting for Israel against
Pharaoh and his army. Thus it seems clear that the Israelites are
implicitly described as Yahweh’s choicest army (Ima% ?!>a),  which
is a basic idea in Y&weh% election of Israel.

11

12

13

14

15

16

17

18

Who is like Thee among the gods, 0 Yahweh?
Who is like Thee, majestic in holiness,
Awesome in praises, working wonders?
Thou didst  stretch out Thy right hand,
The earth swallowed them.

11

12
13
14
15

16

17

18

In Thy loving kindness Thou hast  led the people whom Thou hast
redeemed;

In Thy strength Thou hast  guided them to Thy holy habitation.
The peoples have heard, they tremble;
Anguish has gripped the inhabitants of Philistia.
Then the chiefs of Edom were dismayed;
The leaders of Moab, trembling grips them;
All the inhabitants of Canaan have melted away.
Terror and dread fall upon them;
By the greatness of Thine arm they are motionless as stone;
Until Thy people pass over, 0 Yahweh,
Until the people pass over whom Thou hast  purchased.
Thou wilt bring them and plant them in the mountain of Thine

inheritance,
The place, 0 Yahweh, which Thou hast  made for Thy dwelling,
The sanctuary, 0 Yahweh, which Thy hands have established.
Yahweh shall reign forever and ever.

The third paragraph of this song begins with the rhetorical ques-
tion: “Who is like Thee among the gods, 0 Yahweh? Who is like
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Thee, majestic in holiness, awesome in praises, working wonders?”
According to C.J. Labuschagne, the phrase, ‘9 ?a (who is like) is a
typical expression of the incomparability of Yahweh, and it is to be
taken as implying a negative answer.7 Thus it means, “No one is
like Yahweh among other gods.” The poet’s recognition of the in-
comparability of Yahweh reflects his sense of belonging to Yahweh
and his solidarity with Yahweh. Surely this confession must have
sprung out of his experience of Yahweh. Since Yahweh is the in-
comparable being, the poet is proud of his status of belonging to
him, and thus he exalts and praises him.

However, the third paragraph is basically different from the
second one. The second one (vv 3- 10) describes Yahweh as a divine
warrior with respect to the forces of his army and emphasizes the
destruction of Pharaoh’s army by Yahweh’s mighty power. The third
paragraph, however, describes Yahweh as a divine redeemer with
respect to his people and emphasizes the salvation of the Israelites
by his strength through his lovingkindness. From this perspective,
the third paragraph is also different from the first one (vv l-2).
Whereas the first paragraph recounts the poet’s individual exalta-
tion of Yahweh and personal confession of faith (my strength, my
song, my salvation, I will sing, I will praise, I will extol, etc.), in the
third paragraph the description of the people is of significance.
First of all, the phrase in verse 13, “the people who Thou hast re-
deemed” (n%3, lT’PY), provides a very important aspect of relation-
ship between Yahweh and the people of Israel. The verb 5~1 is
basically a clan term meaning “to make a claim for a person or
thing” or “to redeem.“* Here, Yahweh is portrayed as Israel’s re-
deemer who stands up for his people and vindicates them. We find

7. C.J. Labuschagne, The Incomparability of Yahweh in the Old Testament
(Leiden: E.J. Brill, 1966)  p. 16.

8. According to R. Laird Harris, besides the above usage, there are three other
basic situations in which the verb >NX is used. The first is the Pentateuchal legisla-
tion which refers to the repurchase of a field which was sold in time of need (Lev,
2525ff.). The second situation is “redemption of property or non-sacrificial ani-
mals dedicated to the Lord, or the redemption of the firstborn of unclean animals”
(Lev. 27: llff.). The third situation concerns the next of kin who is the “avenger of
blood” for a murdered man (Num. 35: 12ff.).  See Harris, “%,”  TWOl:  1: 144. See
also Baruch A. Levine,“In Praise of the Israelite MiSpahci:  Legal Themes in the
Book of Ruth,” in The Quest for the Kingdom of God: Studies in Honor of G.E.
Mendenhall,  ed. H.B. Huffmon et al. (Winona Lake: Eisenbrauns, 1983)  pp. 95
106; A.R. Johnson, “The Primary Meaning of 5KX,”  VTSup 1:66-77;  Roland de
Vaux, Ancient Israel, l:ll-12. 21-23.
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a similar phrase in verse 16: “The people whom Thou hast pur-
chased” (n’g 1TQy).  The verb 323 must be viewed in relation to ‘~41,
because ‘?M itself implies the meaning of ;133.9 Thus, these two
phrases suggest that the relationship between Yahweh and Israel is
characteristic of kinship and further ownership. In verse 16, the
word lay (Thy people) reinforces this concept. Yahweh is the re-
deemer of Israel. He redeemed the people of Israel in his loving-
kindness (Lynn). ‘0

Another significant image portrayed in this paragraph is that
of Yahweh’s leading his people to a new place (1WV  Ftla% [to Thy
holy habitation], v. 13) and planting (YPJ) them in the mountain of
his inheritance (Tnb TIZ [in the mountain of Thine inheritance],
v. 17).11  Yahweh’s redemption and guidance of his people to a new
habitation basically portray the idea of election as observed in the
marriage metaphor when a bridegroom takes a girl for his bride
and brings her into a new dwelling place.12  The verb ~132  and the
noun ?nJ are also terms related to the concept of election. Yahweh
as a farmer plants his people on the mountain of his inheritance.
And the description of Yahweh as an eternal King who shall reign
forever and ever (v 18) with Israel as his royal people is also one of
the figures in which the idea of election can be seen.

9. The idea of Yahweh’s buying Israel from Egypt is well described in Is. 43:3-
4. Yahweh is said to have given Cush and Seba to Egypt as a ransom for Israel in
the past, and he is going to give other men in her place and other peoples in ex-
change for her life in the future. Of course, this is not a precise historical reference;
rather it describes the nature of Yahweh’s deliverance of Israel in terms of com-
mercial imagery, i.e., buying, paying, and exchanging.

10. See Nelson Glueck, eesed in the Bible (New York: KTAV 1975); R. Laird
Harris, ‘Wn,” TWOT,  1:305-7.

11. According to Loewenstamm, “the expression inh-I3 l;r>-‘the  mountain
of thy heritage,’ which precedes ‘3fN tUy?n-- ‘the sanctuary, 0 Lord,’ is reminiscent
of the phrase bqdS gr nhlty in the formulary description of the ‘heritage’ of Baal,
and the words imrnL, pa--’the place...for thy abode,’ recall the formula ksu tbth
used to describe the ‘heritages’ of Mot and KJr-whss (‘3 nhl," in Studies in Bible,
Scripta  Hierosolymitana 31, ed. S. Japhet [Jerusalem: Magnes, 19861, p. 162). B.E.
Shafer asserts that the nhlt designates both a divine cosmic realm and a cosmic
mountain of sanctuary in the literature of Ugarit, and Ex. 15:17 is an identical
mythic extension of ;rh to the sanctuary mount of the cosmic deity (“The Root
bhr  and Pre-Exilic Concepts of Chosenness in the Hebrew Bible,” ZAW 89 [ 19771:
37). However, even though the writer of this poem borrowed the language from
Canaanite mythic imagery, 1Wp nlf (Thy holy habitation) and ink1 T;I>  (in the
mountain of Thine inheritance) clearly point to the promised land of Yahweh.

12. Israel’s wandering in the wilderness is compared to the bride’s following
her groom in Jer. 2:2.

106 107



T HE D IVINE E L E C T I O N  O F  IS R A E L

(2) The Battles of Joshua

Before Joshua was engaged in the war for the conquest, he met the
captain of the host of Yahweh (DW?U~, Josh. 5: 13-  15).*3  This is
a very significant event for understanding both the character of the
wars that Joshua had to conduct thereafter and the concept of eleo
tion. When Joshua approached Jericho, he saw a mysterious person
holding a drawn sword in his hand just in front of him. Joshua went
to him and asked him, “Are you for us or for our adversaries?” The
person answered, “No, rather I indeed come now as captain of the
host of Yahweh” (VW>  ;my ;1l;IsWX?P)  ‘fH ‘3 N?, 5: 14). Therefore,
Joshua fell on his face and bowed down, inquiring as to the message
of Yahweh which he brought. The captain of Yahweh said, “Remove

13. According to M. Noth, this event is basically a type of cult legend associ-
ated with an unknown holy place near Jericho, which went back to Canaanite
times but was used by the Israelites (etiological sagas of the tribe of Benjamin
preserved in the Gilgal sanctuary). Thus, he proposes that Joshua is the primary
figure only in the account of his grave tradition in Ephraim (24:29-30)  and in the
Shechem covenant story. By the time of the Deuteronomist he had became the
central figure of the whole conquest tradition.

However, PD. Miller criticized Noth’s theory since his history-of-tradition
analysis failed to see the associations of various traditions with other elements
which may have been stronger, and he therefore proposed that it is precisely the
tradition history which forces one to associate this episode primarily with the
events in the conquest, presumably even before the “collector” of the tradition.
See Miller, Divine Warrior, p. 130.

John Bright also challenged Noth’s presupposition that Ortsgebundenheit
(traditions tied to natural phenomenon or to places such as graves or to peculiar
topographical features) plays a primary role in the creation of historical tradition.
See Bright, Early Israel in Recent History Writing, SBT l/l9 (London: SCM, 1956).

Therefore, G.E. Wright rightly pointed out that the issue is the presupposi-
tions which are brought to bear on the form and tradition-history methodology,
rather than the methods themselves. If one discovers certain presuppositions
embedded in the narrative itself, then, as a matter of course, one will reach differ-
ent conclusions regarding the role of Joshua in the narrative. As an example, Wright
proposed that the story of Josh. 5: 13- 15 is unique and without parallel. Yet it is
surely not a composition of the Deuteronomist, but an ancient tradition in which
place attachment plays no role. Instead, the story derives from holy war traditions.
Yet Joshua’s encounter with the cosmic commander near Jericho is clearly an ac-
count in which the centrality of Joshua in the narrative is pivotal. So also is the
tradition’s statement of the pivotal place which Joshua has in the sight of unseen
cosmic forces behind the conquest events. A strong argument may be made, there-
fore, that Joshua is not a secondary figure in the Gilgal-Jericho pericopes or, for
that matter, in the remainder of the narratives. See Wright, “Introduction,” in
Robert G. Boling and G. Ernest Wright, Joshua, AB (Garden City: Doubleday,
1982),  pp. 71-72.
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your sadals from your feet, for the place on which you are standing
is holy” (Em Vtp 19% try ;InN WN plpb;r,  5: 15). And Joshua did ~0.1~

Here, Yahweh is presented as the one who possesses his hosts.15
W means a military captain (Gen. 21:22; 1 Sam. 17:18,55).  Here
the term refers to an angelic figure. The reason for the captain’s
commandment to remove the sandals implies the appearance of
Yahweh himself on the land where Joshua now stands and his own-
ership of the land set aside for himself. 16 The place is holy because
it belongs to holy Yahweh. The appearance of the captain of the
host of Yahweh at this beginning moment of the conquest is not by
chance. Yahweh is showing that he is with Joshua as a warrior with
his hosts and he is going to fight for him.17 Thus, Joshua did not
need to fight. Even though he fought, Yahweh would join with him
and help him. This is a characteristic of holy war. Here, we are
required to understand the wars of Joshua and the conquest with
respect to the concept of holy war. For example, the wall of Jericho
was not destroyed by the force of Israel but by the power of Yahweh.

And Yahweh said to Joshua, “See, I have given Jericho into your
hand, with its king and the valiant warriors.” (Josh. 6:2;  cf. 6: 16)

They were to march around the city with the ark of Yahweh
once a day for six days, and on the seventh day, they were only to
shout when the priest blew the trumpets. Marching around the city
with the ark of Yahweh thus symbolizes Yahweh’s participation in
the campaign. 18 Further, this march proclaims that this war be-
longed to Yahweh. Since this campaign was to belong to Yahweh,
the city was to be under the ban.

14. Some interpreters regard this description of the event as incomplete, and
some believe that v. 15 should contain more instruction that it does now. See M.
Woudstra, The Book ofJoshua,  NICOT (Grand Rapids: Eerdmans, 1981)  p. 104.

15. Cf. 1 Kgs. 22:19; Ps. 103:20-21;  148:2.
16. See G. von Rad, Old Testament Theology, 1:204ff.
17. Jacob had a similar experience as he returned from the house of Laban  to

meet his brother Esau. He met the angel of God in his turmoil as he fearfully
prepared to meet his brother, and he named that place Mahanaim (Gen. 32: 1).

18. This should not be viewed as a magical rite of circumambulation or as a
ritual to bring about the desired end efficaciously. See Woudstra, Book ofJoshua,
p. 109.
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And the city shall be under the ban, it and all that is in it belongs to
Yahweh; only Rahab the harlot and all who are with her in the house
shall live, because she hid the messengers whom we sent. But as for
you, only keep yourselves from the things under the ban, lest you
covet them and take some of the things under the ban, so you would
make the camp of Israel accursed and bring trouble on it. But all the
silver and gold and articles of bronze and iron are holy to Yahweh;
they shall go into the treasury of Yahweh. (Josh. 6: 17- 19)

The Akkadian cognate of Hebrew Dim, (zanimu,  means “to sep-
arate.”  According to Lev. 27:28,29, oin is a proscribed thing which
a man set apart to Yahweh out of all that he had, whether it be of
man, animal, or the fields of his own property. Thus, it was not to
be sold or redeemed. The PV was most holy to Yahweh. It belonged
to no one but Yahweh.20 Since the city of Jericho was proclaimed
as OV,  everything in it was to be destroyed so that no one could
take anything except for the precious metals that were to be brought
into the treasury of Yahweh, since they were holy to Yahweh. Israel
had no right to take any booty from Jericho.

Another good example of Yahweh’s fighting for Israel is found
in the battle at Gibeon.  As Israel made a covenant with the Gibeon-
ites, Adoni-zedek king of Jerusalem made an alliance with the

19. AHw, 1:339-40; CAD, q, 6:89-90.  According to Carol Meyers, the uncon-
scionable Din perhaps can be seen as a kind of plague control. Thus, execution of
the PVI  in biblical texts is frequently associated with destruction by fire as a re-
sponse to epidemic disease. See Meyers, “The Roots of Restriction: Women in
Early Israel,” BA 41 (1978): 91-103. However, Pin “was a holy war institution that
Israel held in common with other peoples of the Near East. This is evident from
the Mesha tablet where the same verbal root is used (hrm). It cannot be overem-
phasized that all of Israel’s institutions of holy war as such were not held in com-
mon with Near Eastern peoples. The difference between Israelite and other Near
Eastern holy war is the radical reorientation of the holy war institutions in ancient
Israel in terms of the issue of political power. This is graphically illustrated by the
Mesha  stone; ‘I Mesha  (the king of Moab) . . .’ stands in contrast to the concept of
leadership set forth above, where the leader is Yahweh” (Millard C. Lind, Yahweh
Is a Warrior, pp. 81-82).

20. See further J. Bright, The Authority of the Old Testament (Grand Rapids:
Baker, repr. 1980)  pp. 243-51; W.E  Albright, From the Stone Age to Christianity
(Garden City: Doubleday, 1957)  pp. 279-80.
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,:ighboring  kings, Hoham of Hebron, Piram of Jarmuth, Japhi of
:ichish,  and Debir of Eglon, and they together attacked Gibeon.

:‘!lus,  the Israelites had to be involved in this war. At the beginning
IT‘ the war, Yahweh appeared to Joshua and said,

:1’333  n;lt3  Wv 7nyM  am2 13’2  9 am  usn-h4

Do not fear them, for I have given them into your hands; not one of
them shall stand before you. (Josh. 10:8)

-!u Joshua marched to Gibeon  to deliver the inhabitants of the city
1 nd fought against those allied forces. In the midst of this battle
ioshua  and his men experienced the saving activity of Yahweh.

And Yahweh confounded them before Israel, and He slew them with
a great slaughter at Gibeon, and pursued them by the way of the
ascent of Beth-horon, and struck them as far as Azekah and
Makkedah. (Josh. 10: 10)

The verb ~n;l  is used to describe Yahweh’s aid to Israel in defeating
their enemies by means of various natural phenomena (Ex. 14:24;
Judg.4:  15; 5:20-21;  1 Sam. 7: 10; 2 Sam. 22: 15; Ps. 18: 14 [E. 151; 77: 16-
18 [E.17-191;  114:6).21  Here, P)3;1  refers to severe hailstones which
Yahweh threw down from heaven (Josh. 10: 11). Thus,

there were more who died from the hailstones than those whom the
sons of Israel killed with the sword. (Josh. 10: 11 b)

In addition, we see a most striking incident that happened on
that day. Yahweh stopped the sun in the middle of the sky to help
the Israelites. Joshua spoke to Yahweh before Israel:

“0 sun, stand still at Gibeon,
And 0 moon in the valley of Aijalon.”
So the sun stood still, and the moon stopped,

21. Woudstra, Book of Joshua, p. 172.
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Until the nation avenged themselves of their enemies.
Is it not written in the book of Jashar? And the sun stopped in the
middle of the sky, and did not hasten to go down for about a whole
day. (Josh. 10: 12-13)**

There was no day like that before it or after it when Yahweh listened
to the voice of a man; 5Nl(DS? Pn?J ;11;1’  ‘2 (for Yahweh fought for
Israel, v. 14). Therefore, all the meteorological phenomena on that
day were regarded as Yahweh’s fighting for his people. Finally in
verse 42, “Joshua captured all these kings and their lands at one
time,” Mt~5 ~152 ?KW S;I?N 81~ $3 (because Yahweh, the God of
Israel, fought for Israel). The phrases ti‘llDs?  On?1  Xl’ ?I (VV 14,42)
and !JK~P;)’  7’3 ;I~KDX  81~ ln’i (and Yahweh gave it also into the hand
of Israel, vv 8, 12,19, 30, 32) clearly emphasize that the victory of
Joshua over the allied forces of the Amorite kings was won not by
the power of Israel but by the help of Yahweh. Therefore, in his
farewell address Joshua reminded the people:

And you have seen all that Yahweh your God has done to all these
nations because of you, for Yahweh your God is He who has been
fighting for you. (Josh. 23:3;  cf. 23:lO)

Furthermore, Joshua exhorted the people of Israel to choose to
serve Yahweh on the grounds of his fighting for them in the course
of their exodus and settlement (24:22).  As the people reaffirmed
their devotion to Yahweh, Joshua made the covenant at Shechem.23

22. Some commentators think that Sun and Moon are supposed to have been
the guardian deities of Gibeon and Aijalon, and they did not take part in the battle.
See J. Blenkinsopp, Gibeon  and Israel (Cambridge: The University Press, 1972),
p. 47; and J. Dus, “Gibeon: Eine Kultstatte des SMS und die Stadt des benjamin-
itischen Schicksals,” VT 10 (1960): 353-74. However, according to Woudstra what
Joshua bid the sun to do was to “stand still,” because “the language that Joshua
uses in addressing the sun and moon is the language of ordinary observation still
used today in the scientific age” (Book of Joshua, p. 175). Also R. de Vaux points
out that there is no indication that these cities were centers of the cult of sun and
moon (The Early History of Israel [Philadelphia: Westminster, 19781,  p. 634).

23. D.J. McCarthy examined the sources of Josh. 24: 1-28 and proposed that:
“It is basically old in all its parts. The locale described and the ideas involved in
the description in 25-27 are antique. The introductory and concluding notice
(1.28) are traditional material for assemblies. Joshua’s opening speech uses the
language of prophecy or treaty and old royal narrative material (2a). It reflects
traditions found in J (2-4.5-7.6-8) E (ibid. plus 8-llaA), and Amos (6-S).” Thus
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Through this covenant they bound themselves one to another to be
a people of Yahweh and to worship him alone. Tribal unity was
created by tribal acknowledgment of Yahweh’s fighting on their
behalf.

(3) The Song of Deborah (Judg. 51-31)

The fifth chapter. of Judges is usually known as the Song of Debo-
rah, and it has been considered by the majority of scholars as one
of the earliest texts in the Hebrew Bible.*4 The yoem is often thought
to be practically contemporary with the events which it describes.25
The Song of Deborah is a victory hymn celebrating Israel’s military
defeat of the northern Canaanite cities. In this poem, the concept
of election is vividly delineated. We can divide this song into a few
sections and observe the presence of our key theme.

Then Deborah and Barak the son of Abinoam sang on that day.
(Judg. 5: 1)

This title indicates that the song was sung on that day, the day of
victory Thus, this poem directs our attention to the role played by
Yahweh in this war.

he treats the text as a block of pre-Deuteronomistic material, and forbids simply
assigning it a single source because of its complexity. See McCarthy, Treaty and
Covenant, AnBib 21A (Rome: Biblical Institute Press, 1978), p. 231. However, M.C.
Lind thinks that it “is fundamentally made up of an ancient unified text, which
may have had a few ancient supplements, followed by a Deuteronomistic editing.
This latter is difficult to assess since the tradition of the Book of Deuteronomy is
old (a core goes back to ancient Shechem) and is rooted in worship experiences
that celebrated covenant, perhaps the Horeb (or Sinai) covenant itself.” He consid-
ers that this “Shechem covenant may have formed the constitutional basis of Israel
during the period of the Judges” (Yahweh Is a Wurrioior,  p. 85).

24. 1150-1125 B.C. is suggested as the possible period for the composition of
this song. See W.E  Albright, “The Song of Deborah in the Light of Archaeology,”
BASOR 62 (1936): 26-31; David N. Freedman, “Early Israelite History in the Light
of Early Israelite Poetry,” in Unity and Diversity, ed. H. Goedicke and J.J.M.
Roberts (Baltimore, London: Johns Hopkins University Press, 1975)  pp. 3-34;
FM. Cross, Jr., and D.N. Freedman, Studies in Ancient Yuhwistic Poetry, SBLDS
21 (Missoula: Scholars Press, 1975); PD. Miller, Divine Warrior, pp. 87- 102.

25. George E Moore, A Critical and Exegetical Commentary on Judges (Edin-
burgh: T. & T Clark, 1895)  p. 131.
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2 That the leaders led in Israel,
That the people volunteered,
Bless Yahweh!

3 Hear, 0 kings; give ear, 0 rulers!
I- to Yahweh, I will sing,
I will sing praise to Yahweh, the God of Israel.

4 Yahweh, when Thou didst go out from Seir,
When Thou didst march from the field of Edom,
The earth quaked, the heavens also dripped,
Even the clouds dripped water.

5 The mountains quaked at the presence of Yahweh,
This Sinai, at the presence of Yahweh, the God of Israel.

As the poet exhorts her hearers to praise Yahweh, she presents him
as a very special figure. The first thing that attracts our attention
here is the designation of Yahweh as the God of Israel (1 3). This
designation is emphasized by its repetition in verse 5. To the kings
and rulers of the world she proclaims that Yahweh is the God of
Israel, and she makes it clear that her song is directed to Yahweh.
The second point to be noted here is that the poet describes Yahweh
in the typical image of divine warrior. The coming of Yahweh is
accompanied by supernatural phenomena, such as an earthquake,
dripping water from the heavens, and the trembling of the
mountains. The journey of Yahweh when he came to help his peo-
ple in the war began at Mount Sinai. From Horeb, Yahweh would
come into Canaan, from Seir, the plateau of Edom (Dt. 33:2; Hab.
3:3).26  The primary meaning of tY!! (as in the phrase ltYX>) seems
to be “to walk with great steps, stride, stalk”; it is the stately march
of religious pomp (2 Sam. 6:13.  cf. 2 Sam. 22:37;  Prov.  4:12; 7:8;
Job 18:7;  Jer. 10: 5).17 Thus the theophany of Yahweh is described in
terms of an army. Yahweh as a warrior is coming forth from his
place.

26. Ibid., p. 140.
27. Ibid., p. 141.
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In the days of Shamgar the son of Anath,
In the days of Jael, the highways were deserted,
And the travelers went by roundabout ways.
The peasantry ceased, they ceased in Israel,
Until I , Deborah, arose,
Until I arose, a mother in Israel.
New gods were chosen;
Then war was in the gates.
Not a shield or a spear was seen
Among forty thousand in Israel.

7

8

Verses 6-8 explain the miserable situation of Israel before the war.
The characteristic term denoting the state of Israel is hn, which
means “to stop, to cease,” or “to leave or’ (Ex. 9:34;  Dt. 15:ll).
mm (the travellers, the population that was settled in the open
country in unfortified places)f*  had ceased. The main roads were
cut off by enemy forces, and the travellers had to take roundabout
routes. As a result of the broken treaty, new gods were chosen and
war broke out in the gates. 29 However, the forty thousand of Israel
were poorly equipped in comparison with the Canaanites.

In this difficulty, Yahweh the God of Israel performed righ-
teous deeds for his people.

:m;I”Ry  n?yWL, 111' 1N

28. According to KD, mm means “the open flat country or hamlets” as
distinguished from the towns surrounded by walls (Ezek. 38:ll; Zech.  2:8), and
‘113  means “the peasant population,” or “the inhabitants” of the country (Dt. 35;
1 Sam. 4:18).  Thus, J~T~P is taken to mean both place and population (Judges,
p. 311). See also G.E Moore, Judges, p. 144. However, other meanings such as
“warriors” (R.G. Boling, Judges, p. 109),  and even “iron” (G. Garbini, “*Parzon
‘Iron’ in the Song of Deborah?” JSS 23 [ 19781:  23-24) are proposed.

29. According to Boling, since deities were regularly listed as witnesses and
guarantors of a treaty, “the choice of ‘new gods’ may therefore derive its context
from the collapse of trade route agreements and general security that brought on
the warfare” (Judges, pp. 109, 118).
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My heart goes out to the commanders of Israel,
The volunteers among the people;
Bless Yahweh!
You who ride on white donkeys,
You who sit on rich carpets,
And you who travel on the road-sing!
At the sound of those who divide flocks among the watering places,
There they shall recount the righteous deeds of Yahweh,
The righteous deeds for His peasantry in Israel.
Then the people of Yahweh went down to the gates.

In this paragraph, the poet exhorts her people to bless and hymn
Yahweh. Firstly, she calls upon the commanders of Israel, and then
the riders on white donkeys, those who sit on rich carpets,30 and the
travellers. These are to bless and hymn the deeds of Yahweh, his
righteous acts on behalf of the peasantry of Israel. The righteous
deeds of Yahweh point to the deliverance of his people from the
miserable condition described before he fought for them. Here, the
peasantry is described as Yahweh’s.  Also, 8~6~ is mentioned
(y 11). When the poet uses this phrase, we may assume that she had
the phrase h4lW Y~hc XI' (VY 3,5)  in mind. Thus, we can see here
that the Yahweh-Israel relationship is described in terms of the
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30. Boling suggests the rendering of lm-3y ~9’ as “ones who sit on the judg-

ment seat” (Judges, pp. 102, 110).
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VJW’ 111x 11x mI' 1xhmx ma 111x
:O’llJXJ  3l;i'nlTy~  ;11;1'  nlTyL,  1X3-X?  ‘J

Awake, awake, Deborah;
Awake, awake, sing a song!
Arise, Barak, and take away your captives, 0 son .of Abinoam.
Then survivors came down to the nobles;
The people of Yahweh came down to me as warriors.
From Ephraim those whose root is in Amalek came down,
Following you, Benjamin, with your peoples;
From Machir commanders came down,
And from Zebulun those who wield the staff of office.
And the princes of Issachar were with Deborah;
As was Issachar, so was Barak;
Into the valley they rushed at his heels;
Among the divisions of Reuben
There were great resolves of heart.
Why did you sit among the sheepfolds,
To hear the piping for the flocks?
Among the divisions of Reuben
There were great searchings of heart.
Gilead remained across the Jordan;
And why did Dan stay in ships?
Asher sat at the seashore,
And remained by its landings.
Zebulun was a people who despised their lives even to death,
And Naphtali also, on the high places of the field.
The kings came and fought;
Then fought the kings of Canaan
At Taanach near the waters of Megiddo;
They took no plunder in silver.
The stars fought from heaven,
From their courses they fought against Sisera.
The torrent of Kishon swept them away,
The ancient torrent, the torrent Kishon.
0 my soul, march on with strength.
Then the horses’ hoofs beat
From the dashing, the dashing of his valiant steeds.
“Curse Meroz,” said the angel of Yahweh,
“Utterly curse its inhabitants;
Because they did not come to the help of Yahweh,
To the help of Yahweh against the warriors.”

23

In this section, we see the summoning of the people and their com-
ing out as warriors. First, Deborah and Barak are called, and then
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the tribes. Ephraim, Machir (the first-born son of Manasseh, Josh.
17:1),  Benjamin, Zebulun, Issachar, Reuben, Dan, Asher,  and
Naphtali came to join in the battle. Following LXX A, BHS sug-
gests reading P?lXZ  ?‘?lv ;il;l’ 0~ (the people of Yahweh came down
to me as warriors) rather than D’llaX> l??l’ ;11;1’  PY (the people of
Yahweh came to him as warriors) in verse 13.31 However, in verse
23 the angel of Yahweh beckons the people to curse Meroz and its
inhabitants, “because they did not come to the help of Yahweh”
(;11;1’ mTy3),32  “to help against the warriors” (D911~l=1 ;ll;is nVy$).
Therefore, 1hY is a more plausible reading than S?tlS.  Here, we
see two parties in this battle: Yahweh and his people, and their
opponents, Sisera and Meroz. As in verses 3 and 4, Yahweh is tic-
companied  by supernatural phenomena; the stars from heaven
fought against Sisera (1 20), and the torrent of Kishon was also a
terrifying force against him (y 21). Thus, Yahweh is described here
as a divine warrior and the people of Israel as the joint forces of
Yahweh in the battle. Meroz and its inhabitants are condemned not
because they did not help Israel but because they did not help Yah-
weh. Obviously the basic conviction in Israel’s thought is that they
are the army of Yahweh fighting against his enemy, Sisera.

The last paragraph (m 24-31) shows the contrasting scenes of
two women: the most blessed one, Jael who killed Sisera in the tent
(m 24-27),  and the lamenting one, the mother of Sisera who awaits
his return in the palace (n 28-30). At the conclusion of this song,
the poet prays to Yahweh, “Thus, let all Thine enemies perish, 0
Yahweh, but let those who love him be like the rising of the sun in
its might.” Again Sisera is regarded as an enemy of Yahweh.

As we have seen, the thought of election is implied all through
the song. The poet has a clear conviction of her people as Yahweh’s
army, with Israel’s enemies being Yahweh’s enemies.

31. See also G.E Moore, Judges, p. 150; J.A. Soggin, Judges, OTL (Philadel-
phia:  Westminster, 1981),  p. 82.

32. The place “Meroz” is not known. Mostly, Yahweh comes to the help of
man (Ps. 22:20 [E. 191; 27:9;  35:2; 38:23  [E. 221; 40:14 [E. 13],18 [E. 171; 44: 27 [E.
261; 46:2 [E. 11; 60: 13 [E. II]; 63:8 [E. 71;  70:2 [E. 11; 71: 12; 94:17;  108: 13 [E. 121).
However, in one rare ancient Near Eastern record, the king helps the gods. See
D.D. Luckenbill, “The Oriental Institute Prism Inscription (H2),” Col. 111,1,2,
The Annuls of Sennacherib  (Chicago: University of Chicago Press, 1924),  p. 31.
Von Rad sees this coming “to the help of Yahweh” as the ancient reality of holy
war, a reality which was later changed by theological reflection (Der  Heilige Krieg
im aften Israel, 3rd ed. [Gbttingen:  Vandenhoeck & Ruprecht, 19691, pp. 12ff.).
See also M. Lind, Yahweh Is a Warrior, pp. 71, 191 nn. 23,24.
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(4) The Battle of Gideon

Gideon’s story is significant in helping us to understand the role
played by Israel in its battle under Yahweh. Gideon was instructed
by Yahweh when he attacked the Midianites. After he spied the
camp of Midian and heard the account of the dream and its inter-
pretation from a Midianite, he came back to the camp of Israel and
Said:

Arise, for Yahweh has given the camp of Midian  into your hands.
(Judg. 7: 15)

He divided his three hundred men into three companies and gave
them special instructions for their attack against the camp of Mid-
ian. “Look at me, and do likewise. And behold, when I come to the
outskirts of the camp, do as I do. When I and all who are with me
blow the trumpet, then you also blow the trumpets all around the
camp, and say, ‘For Yahweh and for Gideon [~l~tx?l  m;r+]“’  (Judg.
7: 17-18). Therefore, according to Gideon’s signal they cried: “A
sword for Yahweh and for Gideon!” (jlYt>S  Xl73 31ll, Judg. 7:20b)

In this narrative we can observe that they had a sense that they
fought for Yahweh. Thus they cried: “For Yahweh and for Gideon,”
“A sword for Yahweh and for Gideon,” as they attacked their enemies;
these phrases mean that “the cause of Israelites against foreign foes is
Yahweh’s cause; and he who smites for Gideon, smites for Yahweh.“33
Boling understands ;11F'P? 3lm as being synonymous with nl;r,? ;mt~%
(Yahweh’s battle).J4  This requires further explanation.

In this attack, there is no mention that the Israelites carried a
sword. They each carried only a trumpet and a torch inside a pitcher.
When the companies of Gideon cried out, “A sword for Yahweh
and for Gideon,” it was with reference to the torches hidden in the
pitchers and to the sound of the trumpets. The torches and sound-
ing of the trumpets should clearly be seen as the symbolic military
equipment of Yahweh in his battle. Judg. 7:22 supports this idea
further.

m-m  m am nnmm  mm-rtc?m  iypm
nmy mm  037 mn;i-~~~i  inym VW
mm-?y  nhnn hi-nm  7y mix mm

33. G. E. Moore, Judges, p. 210.
34. R.G. Boling, Judges, p. 147.
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And when they blew 300 trumpets, Yahwth set the sword of one
against another  even throughout the wbole army;35  and the army fled
as far as Betb-sbittab  toward Zemrab,  as fsr as the edge of Abel-
meholab, by nbbath.

torches, the Midianites in panic began kiIling_each  other in their
tents. Here we learn that the Israelites did not use their swords that
night. And the narrator writes that “Bhweh  set the sword of one
against another.” Therefore, TV%? ZTXP?  1’11  is not to be understood
as “a sword for the sake of Yahweh and Gideon.” It must be ren-
dered as “the sword of Yahweh and Gidm,”  which implies the
meaning of possession. Gideon and his men are not a voluntary
group fighting for the sake of Yahweh. Rather they are Yahareh’s
chosen army (Judg. 7:7) to be used by him in this battle.

In this battle, the Israelites clearly perceived their role as an
army or instrument of Yahweh against his enemy The Israelites
were participating in Yahweh’s war as his army This was the nature
of their self-understanding in relation to Yahweh through this ex-
perience of battle.

Summary

Israel’s pm-monarchic experience of Yahweh took place mostly on
the battlefield. In the course of the exodus, conquest, and following
settlement, they had to conduct wars against the neighboring coun-
tries. In a very real way, war was a part of their life. War seems to
have been the greatest pressure which they had to survive in their
ancient migratory society.

According to their war experience, Yahweh was the God who
was fighting for them. Whenever they went out to battle, Yahweh
was there and led them into victory. Through his guidance and their
consequent victory in war, they realized their special relationship
with Yahweh, and sang songs and praises to him.

The exodus experience seems to be the earliest event in which
Israel as a nation realizes its election by Yahweh, particularly as his

35. The NASB rendering of ;ljn13;1 is confusing and unclear. Boling’s sugges-
tion of “tent” (Judges, pp. 143, 147-48), or even Moore’s suggestion of “comrade”
(Judges, p. 211),  is more acceptable.
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my36  Even though the Song of the Sea presents Yahweh as a
“warrior” (;nXr5a  V?! WI’, Ex. 15:3)  and Israel as “Thy people” (tny,
v. 16)  and the people “whom Thou hast purchased” (n’ap lray,
x 16), the exodus narrative (Rx. 1 - 14) is more specific in the descrip
tion  of this relationship. Bhweh’s  designation of Israel is replete
with election terms. Yahweh calls Israel “My people” (wy, 3: 7; 5: 1;
6:7), “My people, the sons of Israel” (?N%P-‘~ stay,  3: lo), and “My
son, My first-born” (‘la2 ‘a 422,). In relation to this designation,
Yahweh is described as “the God of Israel” (7:4,16; 8:1,20,21,22;
9: 1,3,13,17;  12:31)  or “the God of the Hebrews” (7: 16; 9: l,l3; 10:3).
Furthermore, in 6:7 this designation constitutes an election formula.

3 Dnpri  m5N5 I& wT;ll  pp5 93 a3nt4 vnph
*was  mho nnnta  ~3nbt  wrv2;l  cnwht  air 94

Then I will take you for My people, and I will be your God; and you
shall know that I am Yahweh your God, who brought you out from
under the  burdens of the Egyptians.

However, the most striking designation of the nation in relation
to our topic is “My army” (VW!!).

When Pharaoh will not listen to you, then I will lay My hand on
Egypt, and bring out My hosts, My people the sons of Israel, from
the land of Egypt by great judgments. (Ex. 7:4)

“My hosts” clearly refers to “My people, the sons of Israel” in the
same verse. Also, the phrase “all the hosts of Yahweh” (mm-b
;n;r) is used in Ex. 12:41. Thus, the people of Israel recognized
Yahweh as the divine warrior who was fighting for them, and they
perceived themselves to be “the army of Yahweh” through the ex-
odus experience.

The election idea based on the pre-monarchic experience bas-
ically shares the same characteristic as this one. However, both a
minor variation and a further development of the concept are ob-
served. In the Song of the Sea, the description of Israel as Yahweh’s
army is explicit, while the idea of “chosenness” is only indirectly

36. According to John Bright, “The exodus was the act of a God who chose
for himself a people that they might choose him” (The Kingdom ofGod [Nashville:
Abingdon, 19531,  p. 28).
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implied. Yahweh’s role as a divine warrior is emphasized. Yahweh
himself and his right hand alone fought against Pharaoh and his
army (Ex. 15:5-6).  Israel did nothing but cross the Red Sea.

In the story of Joshua, however, Israel’s wars were conducted
according to Yahweh’s guidance, and the concept of m was em-
ployed. Since the angels of Yahweh joined in the battle and the
supernatural help of Yahweh is emphasized, the human role in the
battle was minimized, as seen in the stories of Jericho and Gideon.
The confessional description “Yahweh fought for Israel” (Josh.
10: 14,42;  23:3,10)  is noteworthy here.

In the Song of Deborah, the participation of the people in Yah-
weh’s war is emphasized. Those who did not come to the help of
Yahweh were utterly cursed (Judg. 5:23). Even though Yahweh’s
coming is described in terms of a divine warrior who is accom-
panied by earthquake and rain (53-9,  with even the celestial bod-
ies joining in the battle, the main concern of the song is the
participation of the human army in Yahweh’s war. In contrast to
the two previous cases, the war is Yahweh’s and Israel is seen as a
“helper of Yahweh.” Therefore, the activity of a human army is
more positive and volitional here than in the two previous cases.
Israel had the impression that they contributed something to Yah-
weh’s war. In particular, “the people of Yahweh” (5: 11,13) are de-
scribed as warriors for Yahweh.

In the story of Gideon, this idea is expanded further, and we
can see the choosing of Yahweh’s army They had a clear under-
standing that they were fighting for Yahweh, and they themselves
were part of his war machine.

In any event, Yahweh worked together with Israel in war. Yah-
weh was a divine warrior and Israel was his army. Thus the pre-
monarchic election idea is mostly found in the war context. No
other significant description of the idea is found. Therefore, we can
conclude that the idea of election originated in Israel’s war experi-
ence and dated back to the beginning of Israel’s history.
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2. THE EARLY MONARCHIC IDEA

The election idea occurs frequently in the literature describing the
early monarchic events. In this period we see the activities of Sam-
uel and David, the preeminent worshipers of Yahweh. The idea of
Yahweh’s election of Israel seems to have been the foundational
ideology which united the tribes and led to the building of the
Temple.

(1) The Activities of Samuel

After the collapse of Eli’s family, Samuel assumed the religious
leadership of Israel. Unlike his predecessor, he was totally  Yahweh-
centric, and the people of Israel listened to his voice. Since he up-
held worship of Yahweh alone, he urged his people to remove  the
alien gods from among them and return to Yahweh with alI their
heart (1 Sam. 7:3-4). Therefore, the convention at Mizpah  was seen
as a kind of return-to-Yahweh movement in the eyes of the author
of this book.37 They fasted on that day and repented of their
polytheism.

This national convention precipitated a national crisis, how-
ever, because the Philistines heard the news and went up to attack
Israel. The Israelites were afraid and they asked Samuel to pray to
Yahweh to help them. Thus, Samuel took a suckling lamb and of-
fered it for a whole burnt offering to Yahweh and cried out to him
on behalf  of the nation. As the Philistines drew near to battle against
Israel, “Yahweh thundered with a great thunder on that day against
the Philistines and confused them, so that they were routed before
Israel” (!%lVW 131fS1P~;ls1D9~WW7Y  N1;1;1 Dl9 Wl~~h~~;11Vt3Y191,

1 Sam. 7: 10). The battle, therefore, ended with Israel’s victory. The
intervention of Yahweh for his people by means of thunder is a
characteristic phenomenon of a holy war. In particular, the verb

37. Many scholars agree that even though the language of this passage may
be younger and Deuteronomistic, the idea is not. According to M.C. Lind, this
passage “deals with the first commandment, which is fundamental to the earliest
‘rib’ poetry, in which Yahweh’s case against the people is presented, and to the
‘rib’ oracles of the ancient prophets.” Furthermore, the intercession of Samuel is
linked with that of Moses, and the role of Samuel as a judge is concerned with
Israel’s sin and her relationship with Yahweh. See Lind, Yahweh Is a Warrior, p. 98.
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OKI,  which means “to throw into confusion and panic,” is usually
found in a holy war context (Ex. 14:24;  Josh. 10~10;  Judg. 4:15).
Once again, Israel experienced the miraculous help of Yahweh in
the war, an immediate result of their return to him.

We do not see any specific war leader here. Samuel only prayed
and Yahweh answered. Even without any human leader in battle,
Israel could win and overcome a national crisis. Israel viewed this
event differently, however, for they thought they needed a visible
human war leader. The main reason for requesting a king was to
have a warrior who could lead them out to war and fight their
battles (1 Sam. 8:5, 20). So they demanded a warrior-king. Samuel
was displeased at their request for a king. Yahweh also regarded it
as the rejection of his kingship over Israel (8:7).  However, Yahweh
listened to them and commanded Samuel to give a king to them.
Thus, Saul was anointed as the first human king of Israel, and he
was, eventually, acknowledged by the people as such when he de-
feated Nahash the Ammonite (chap. 11).

After this, Samuel again called for a national convention at
Gilgal (12: l-29,  which is known as the occasion for his farewell
address. In his speech, Samuel first recounted his honesty and fi-
delity (vv l-5), and second, he repeated the absurdity of Israel’s
request for a king in spite of their experience of Yahweh’s kingship
over them (vv 6-12).38  Thus, he said,

,L, mm &7y x2 him-‘22  $m m-3  imni
:o33h DXI~~ mi ir?y  1372~ ih3-9 ~5

When you saw that Nahash the king of the sons of Ammon came
against you, you said to me, “No, but a king shall reign over us,”
although Yahweh your God was your king. (1 Sam. 12: 12)
38. J.R. Vannoy comprehensively summarizes the divergent opinions of the

literary criticism concerning 1 Sam. 11:14-12:25  in Covenant Renewal at Gilgal
(Cherry Hill: Mack Publishing Co., 1978)  pp. 95-126. While not denying Deuter-
onomistic influence in the narrative, he argues that it is not to be considered the
result of late editorializing, or exilic or even postexilic authorship, but rather the
reflection of a vital theological dynamic operative in and contemporaneous with
the events which are here described (PP. 237-38). D.J. McCarthy assigns 1 Sam.
12 to a pre-Deuteronomistic stage, “because it is not quite deuteronomistic.” Ac-
cording to him, “a phrase not exact!v  deuteronomistic must simply be non-deu-
teronomistic, for example, ‘dwell in safety (v. 11 b: nU1)’ for deuteronomistic ‘quiet
@pm),’ ‘making a people for yourself (v. 2%) for deuteronomistic ‘be a peo-
ple . . .,’ or ppa for  ‘land’  (v 8b) and not deuteronomistic ‘Temple”’ (“Compact
and Kingship: Stimuli for Hebrew Covenant Thinking,” in Stud& in the Period of
David and Solomon and Other Essa?x  ed. Tomoo  Jshida  [Winona Lake: Eisen-
brauns, 19821, pp. 89-90).
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Therefore, Samuel called for a demonstration of thunder and
rain, showing them that Yahweh was still their king over and above
any human king. Thus Yahweh’s thunder and rain manifested here
in the harvest season were not salvific (as they were at Mizpah);
rather they were to awaken the sons of Israel who had asked for a
king besides Yahweh (v 17). Responding in terror, Israel repented
and asked Samuel to pray to Yahweh for them.

Pray for your servants to Yahweh your God, so that we may not die,
for we have added to all our sins this evil by asking for ourselves a
king. (1 Sam. 12:19)

In response to their repentance (vv 20-25),  Samuel exhorted
the people to serve Yahweh in truth with all their heart. Quite sig-
nificantly, he stated,

For Yahweh will not abandon His people on account of His great
name, because Yahweh has been pleased to make you a people for
Himself. (1 Sam. 12:22)

Here we see an unusual rejection term as well as an important
election formula. Itrb~ is a rejection term meaning “pluck up” or
“throw off “39  and it was especially utilized by Jeremiah in the re-
jection context (Jer. 12: 14,15,17;  18:7,14;  31:28,40;  42: 10; 45:4).  The
verb fit&? in its participial form is sometimes used for Yahweh as
the Maker of Israel (Ps. 95:6;  Is. 44:2;  51: 13; 54:5;  Hos. 8: 14). How-
ever, its use here in an election formula is unique. The combination
of the love term >%1;1 with the election term suggests the later origin
of this usage.

The institution of kingship seemed to have been socially indis-
pensable if Israel was to survive in its hostile surroundings. The
struggle between the prophetic defense of Yahweh’s kingship and
the people’s demand of a human king resulted in the people’s vic-
tory. In the process of asking for and choosing a king, however, they
had to realize that Yahweh was still their king who fought for them.
The keen concern of the people of Israel during the days of Samuel
seemed to have been directed at finding a real human king for

39. See Chap. III below, p. 205.
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them.40 The social need created a new image of Yahweh as their
king. Thus, the image of Yahweh as a warrior-king who was to rule
Israel and fight for them was the product of this transitional period
from the age of the Judges to the monarchy. However, this image of
Yahweh as a warrior-king is alluded to in the Song of the Sea.

(2) The Battles of David

David seems to be one of the most zealous worshipers of Yahweh
throughout biblical history Even though David was anointed by
Samuel ( 1 Sam. 16: l-13),  he did not receive any national attention
until he killed Goliath, the Philistine. When he returned from kill-
ing the Philistine, the women came out of all the cities of Israel,
singing and dancing with tambourines and other musical instru-
ments, saying:

Saul has slain his thousands, and David his ten thousands.
(1 Sam. 18:7)

Since this song was known even to the people of Gath, when
David fled from Saul to Achish king of Gath, the servants of Ach-
ish said to him, “Is this not David the king of the land? Did they
not sing of this one as they danced, saying, ‘Saul has slain his thou-
sands, and David his ten thousands”‘? (1 Sam. 21: 11).

Again, when the allied forces of the Philistines gathered to-
gether against Saul, the commander of the Philistines did not like
David’s joining with them and reminded Achish of this very song
(29:5).  This indicates that the killing of Goliath and the ensuing
victory over the Philistines gave David international fame. The

40. Since “in the Assyrian enthronement ritual the kingship of Ashur is sig-
nificantly proclaimed prior to the crowning of the human king (K.E Miiller, Das
assyrische Ritual I [MVAG 4113, 19731 8-9 line 29),”  and since “the Babylonian
view is well reflected in the prologue to the Code of Hammurabi (i l-52, v 14-24)”
J.J.M. Roberts asserts that Israel followed the lines of Assyria and Babylon in
viewing Yahweh as the real king, with the human king as his earthly representative
or regent, “elected by the deity to carry out his earthly tasks” (“Zion in the The-
ology of the Davidic-Solomonic Empire,” in Studies in the Period of David and
Solomon and Other Essays, ed. Tomoo Ishida [Winona Lake: Eisenbrauns, 19821,
p. 99).
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background of this song (chap. 17) suggests some very important
clues in our understanding of the concept of election.

In the narrative section of David’s confrontation against Goli-
ath, David himself calls the army of Israel “the armies of the living
God” (0~ o~;I?K NBlYn,  17:26,  36). And when he went out to meet
the Philistines, he said:

You come to me with a sword, a spear, and a javelin, but I come to
you in the name of Yahweh of hosts, the God of the armies of Israel,
whom you have taunted. This day Yahweh will deliver you up into
my hands, and I will strike you down and remove your head from
you. And I will give the dead bodies of the army of the Philistines
this day to the birds of the sky and the wild beasts of the earth, that
all the earth may know that there is a God in Israel, and that all this
assembly may know that Yahweh does not deliver by sword or by
spear; for the battle is Yahweh’s and He will give you into our hands.

(1 Sam. 17:45-47)

Here, David again calls Yahweh “Yahweh of hosts” and “the God
of the armies of Israel.” The battle is Yahweh’s, and the battle is
entrusted to David by Yahweh, so that all the earth may know that
there is a God in Israel, and that all Israel may know that Yahweh
does not deliver by sword or by spear. According to these words,
Israel is an army of Yahweh, and David himself is a commander of
this army who is about to fight for Yahweh and his honor.

These ideas seem to be prevalent among the Israelites after the
war. Saul offers his daughter Merab to David to be his wife on the
condition of his being a valiant man and fighting “Yahweh’s battle”
(;11;1~  nmh,  1 Sam. 18: 17). Even though Saul had a cunning design
to kill David through the hand of the Philistines, he recognized
David as a man who waged the wars of Yahweh. Also, Abigail the
wife of Nabal  spoke similar words about David when he came to
destroy the whole family of Nabal in vengeance for the latter’s
contempt.
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Please forgive the transgression of your maidservant; for Yahweh
will certainly make for my lord an enduring house, because my lord
is fiiting the battles of Yahweh, and evil shall not be found in you
all your days. (1 Sam. 25:28)

Abigail believed that since David was fighting Yahweh’s battle,
Yahweh would build an enduring house for David.41 Therefore, we
can see here that the idea of Israel’s being the army of Yahweh took
on a more concrete form in the days of David. This idea is also
present iu the psalms of David.

Psalm 60 is considered to be genuinely Davidic.42

1 0 God, Thou hast rejected us. Thou hast broken us;
Thou hast heen angry; 0, restore us.

2 Thou hast made the land quake, Thou hast split it open;
Heal its breaches, for it totters.

3 Thou hast made Thy people experience hardship;
Thou hast given us wine to drink that makes us stagger.

3
4 \
5
6
7
8

9
10

11
12
13
14

41. According to EK. McCarter,  1 Sam. 17 and 25:28-31  are the Deuteron-
omistic additions (I Samuel, AB [Garden City: Doubleday, 19801 pp. 16, 284-98,
388-402).  However, 1 Sam. 18: 17 suggests that, at the time of David, many people
regarded him as the one who fought the battle of Yahweh.

42. Moses Buttenwieser, The Psalms (New York: KTAv 1969),  pp. 67- 82.
M. Dahood also dates this psalm in the Davidic period. He, however, does not
exclude the possibility of its belonging to the Solomonic period (Psalms, AB [Gar-
den City: Doubleday, 1973],2:76).  A.A. Anderson suggests that the date would be
after 722 B.C., but hardly as late as the Maccabean period, as suggested by Hitzig
and Duhm (Psalms, 2 vols., NCBC [Grand Rapids: Eerdmans, 19811,  1:441).
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Thou hast given a banner to those who fear Thee,
That it may he displayed because of the truth. Selah.
That Thy beloved may he delivered,
Save with Thy right hand, and answer us!
God has spoken in His holiness:
“I will exult, I will portion out Shechem and measure out the valley

of succoth.
Gilead is Mine, and Manasseh is Mine;
Ephraim also is the helmet of My head;
Judah is My scepter.
Moab is My washbowl;
Over Edom I shall throw My shoe;
Shout loud, 0 Philistia, because of Me!”
Who will bring me into the besieged city?
Who will lead me to Edom?
Hast not Thou Thyself, 0 God, rejected us?
And wilt Thou not go forth with our armies, 0 God?
0 give us help against the adversary,
For deliverance by man is in vain.
Through God we shall do valiantly,
And it is He who will tread down our adversaries.

The present heading of this psalm describes the historical background:
“v&en he struggled with Aram-nabaraim  and with Aram-zobah,  and
Jo& returned, and smote twelve thousand of Edom in the V’ey of
Salt.” Amm-n&u-aim was the ancient home of the patriarch in north-
ern Mesopotamia (Gen.  24:10),  and Aram-Zobah was an Aramean
kingdom north of Damascus, probably in the valley between Lebanon
and Anti-Lebanon. David’s victories over the Aramean kingdoms are
described in 2 Sam. 8 and 1 Ch. 18:3K43

The first paragraph of this psalm (vv 3-7 [E. l-51)  begins with
a lament for the defeat of Israel and ends with a petition for deliv-
erance. According to Buttenwieser, these expressions are describ-
ing the fall of Saul after the disastrous battle on Mount Gilboa.
Here we observe two very important phrases: “Thy people” (lay)
and “Thy beloved” (l’f?‘).  Even though David thinks that they are
suffering hardship which Yahweh had caused, he still considers his
people to be Yahweh’s beloved people.

The second paragraph (vv 8 11 [E. 6-91)  is Yahweh’s answer to

43. AA.  Anderson, Psalms, 1:441-42.  See also John Bright, History of Israel,
pp. 197-98.

44. Buttenwieser, Psalms, p. 79.

129



T HE D IVINE E LECTION OF IS R A E L T H E  D E V E L O P M E N T  OF THE IDEA OF E L E C T I O N

David. Yahweh’s dividing (p%)  Shechem and measuring (tta)  Suc-
coth is a proclamation of his ownership of the land. And Yahweh
continues to declare his ownership of Gilead, Manasseh, Ephraim,
and Judah (v 7). In particular, Yahweh calls Ephraim the helmet of
his head (%%‘I tlY& lit. fortress of my head) and Judah his scepter
(sP~R~, a symbol of military or royal authority). This word-picture
presents Yahweh as a warrior whose helmet is Northern Israel and
whose commander’s staff is Judah.45 As a corollary of the picture
in this specific context, Moab and Edom are described as Yahweh’s
washbowl and shoe-chest, and Philistia as she who cries out be-
cause of him. This is a metaphorical picture portraying their dis-
graceful defeat by Yahweh and his army

The third paragraph (vv 12-14 [E. 10-121)  is a prayer of David
asking Yahweh to go into battle with him. Even though Yahweh
had rejected them before, David asks now that he should lead them
to Edom and to the besieged city so as to tread down their adver-
sary. David confesses that deliverance by man is in vain. Only Yah-
weh is able to help them, and only through God can they triumph.
Thus, according to our interpretation of this psalm, the idea that
Yahweh was a divine warrior with Israel as his army existed in the
days of David, and it was prevalent as well in popular thought. In
Ps. 108:8-10 (E. 7-9), Ps. 60:8-11  (E. 6-9) is inserted. This reflects
the popularity of these concepts among the Israelites. The thought
of Yahweh as a divine warrior in its more concrete form seems to
come to ascendancy mostly in the time of David.

(3) The Oracle of Nathan

In Nathan’s oracle and the following prayer of David (2 Sam. 7), the
relationship between Yahweh and Israel is described in its most
perfect form in relation to our topic.46 Here, Yahweh’s designation

45. A.A. Anderson, Psalms, 1:445.
46. Concerning the literary history of Nathan’s oracle and David’s prayer in

2 Sam. 7, scholars’ opinions are so divergent that it is not easy to draw a firm
conclusion. See EK. McCarter,  2 Samuel, AB (Garden City: Doubleday, 1984),
pp. 209-31, 239-41. However, Gerald Cooke proposes, against R. Pfeiffer, that the
poetic prophecy concerning the Davidic dynasty is part of the prophecy which
stemmed from near the time of David himself. “In other words, it is at least plau-
sible that the verses under discussion were first uttered in the context of the glories
of David’s rule, in the expectation of the continuation of the current level of well-

of Israel is very significant in tracing the idea of election. Yahweh
calls Israel “My people” four times (vv 7,8,10,11):  “to shepherd My
people Israel” (hmmN  w-nN mYi?, v. 7), “to rule over My people
Israel” (‘~‘ltD”%  Vay% ~3 niV;r?,  v. 8), “to appoint a place for My
people Israel” (?XlV  QY? Plpn ‘n?Sl,  v. lo), and “to judge over My
people Israel” (%v ?&? Ost331tr,  v. 11). These phrases are all
directed to David in Yahweh’s response to David’s wish to build a
house for him. According to these phrases, Yahweh emphasizes
that Israel is not David’s people but Yahweh%. Nathan, the reli-
gious leader in those days, views Israel as Yahweh’s people.

David’s prayer in response to Nathan’s oracle (2 Sam. 7: 18-29)
also shows David’s understanding of the Yahweh-Israel relation-
ship and his role as a king in between them.

inht WI% fw lita:,  ytm m mx nh a3-5y
m ‘ix h4w3 laya 227 :ifm3 iwxmhz 533
aw 73 aitP>i 0~5 73=ni_r~L,  DTI~I~~;I  wx ym
7ltr~ lay mn 1mS mm ;rhtx;l  aaL, nidryh

lay-m 13 pn7 :mha nw mxnn f? nw
:mht~ ~133  nv m mzi abyiy  ay3 75 hw

For this reason Thou art great, 0 Lord Yahweh; for there is none like
Thee, and there is no God besides Thee, according to all that we have
heard with our ears. And what one nation on the earth is like Thy
people Israel, whom God went to redeem for Himself as a people
and to make a name for Himself, and to do a great thing for Thee
and awesome things for Thy land, before Thy people whom Thou
hast redeemed for Thyself from Egypt, from nations and their gods?
For Thou hast established for Thyself Thy people Israel as Thine
own people forever, and Thou, 0 Yahweh, hast become their God.

(2 Sam. 7:22-24)

The superiority of Yahweh, the extraordinariness of Israel in
its relationship with him, Yahweh’s going forth to redeem his peo-
ple, and Yahweh’s establishing his people are all related to the idea
of election. Here we observe two unusual election formulae: 72%
ay? hito? mh (K 23) and ~ky?y ny? 13 ?rnWv  lay-nit 15 tmnr
:DV%?  0;r5 nw XV ;InNi (v. 24) Both ;lf3 and 113  seem to be used
from the earliest times. Though ;rf3 is spoken of in terms of the

being and favor with Yahweh” (“The Israelite King as Son of God,” 24W73 [ 19611:
202-25). As we have observed before, we can hardly deny the existence of the
election idea in its highly developed form in the days of David, nor the preserva-
tion of its original ideas found in the oracle and prayer.
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redemption of a slave girl for the purpose of marriage in Ex. 21:8
and Lev.  19:20,  its root occurs in Akkadian (pad@pedti)47  with the
meaning “to exempt, spare,” and in Ugaritic (pdy)  it is used in the
sense of “to ransom. “48 At the cost of the slaughter of every first-
born of man and beast in Egypt, Yahweh delivered Israel from slav-
ery in Egypt (Ex. 4:23;  12:29).  So also Jonathan was rescued (fit@
by the people of Israel from his father’s hand (1 Sam. 14:45),  al-
though most of the usage of this term is found in the books of
Exodus, Leviticus, and Numbers. The root 113  appears to mean “to
bring something into being with the consequence that its existence
is a certainty.“@ However, the Hebrew root rarely has that meaning
(Ex. 15:17;  Job 31: 15; Ps. 119:73,90;  Ezek. 16:7).  The cognates in
Ugaritic (kwn)so and Akkadian (ka^nu) stress existence or establish-
ment. Many times 113  is used with reference to the establishment
of a dynasty (1 Sam. 13: 13; 20:31;  2 Sam. 5: 12; 7: 12,13,16;  1 Kgs.
2:12,45,46;  1 Ch. 17: 12, 14, 24; 22:lO;  28:7;  Ps. 140:12 [E. 111).
According to Oswalt, this word carrying a theological significance
shows a semantic development moving from the root meaning to
the meanings of preparation, establishment, fixity, and rightness.
Thus, the meaning of 113 found here is closer to the Akkadian root
meaning “to organize, create, or fashion.” Therefore, we can con-
clude that in the days of David, the idea of election as well as the
formulae of election were shaped and used particularly among po-
litical and religious leaders such as David and Nathan.

(4) Solomon Builds the Temple

During the period of Solomon we see the construction of the Tern-
ple of Yahweh, which gives a new meaning to Israel’s worship of
him. The erection of the Temple was planned and prepared by
David, and it took seven years to build it. “Solomon levied forced
laborers from all Israel; and the forced laborers numbered 30,000
men. And he sent them to Lebanon, 10,000 a month in relays; they
were in Lebanon a month and two months at home. And Adoniram
was over the forced laborers. Now Solomon had 70,000 transport-

47. AHw, p. 808b.
48. UT, p. 466, nr. 2013; Aistl., 2194.
49. John N. Oswalt, “Jr>,”  TWOT, 1:433.
50. See UT, p. 418, nr. 1213.
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ers, and 80,000 hewers of stone in the mountains, besides Solo-
mon’s 3,300 chief deputies who were over the project and who ruled
over the people who were doing the work” (1 Kgs. 5: 13-16). All
through these seven years, great number of people were forced to
join in the construction. When he levied this multitude, how could
he justify it? When Solomon asked the help of Hiram in building
the Temple, he said,

You know that David my father was unable to build a house for the
name of Yahweh his God because of the wars which surrounded
him, until Yahweh put them under the soles of his feet. But now
Yahweh my God has given me rest on every side; there is neither
adversary nor misfortune. And behold, I intend to build a house for
the name of Yahweh my God, as Yahweh spoke to David my father,
saying, “Your son, whom I will set on your throne in your place, he
will build the house for My name.” (1 Kgs. 5:3-5)

According to these verses, 51 the first reason for both David and
Solomon to build a temple was for the name of Yahweh. It was out

51. M. Noth, with many other scholars, assigns the whole composition to the
Deuteronomist. See M. Noth, The Deuteronomistic History, JSOTSup 14 (Shef-
field: JSOT, 1981); Richard D. Nelson, The Double Redaction of the Deuterono-
mistic  History, JSOTSup 18 (Sheffield: JSOT, 1981). However, B. Stade saw the
whole section as practically of one piece, with a few interpolated passages, except-
ing only w. 44-51  as a later edition (The Book of Kings, Sacred Books of the OT
[ 19041). A. Sanda  attempted a minute analysis, and found the original record of
dedication, following w. l-14, in w. 22, 31-39, 54ff. He attributed the remaining
section to redactors (Die Bucher  der Konige,  2 ~01s. [ 1911- 121). G. Holscher found
three strata, in this chronological order: A (w. 14- 26,28,29);  B (vv 27,30-43,  52-
61); C (vv 45-51) (Das Buch der Konige,  Seine Quellen und seine Redaktion [ 19231).
See also James A. Montgomery, A Critical and Exegetical Commentary on the
Books ofKings,  ICC (Edinburgh: T. & T. Clark, 1951), pp. 192-95.

However, according to J.A. Soggin, who carefully examined the evidence of
the LXX, the prayer of consecration for the Temple (1 Kgs. 8: 12ff.) has been taken
from a certain “Book of Songs,” perhaps equivalent to the “Book of the Upright”
(Josh. 10: 13ff.,  2 Sam. 1: 19ff.).  And he concludes that “if the notice given in the
LXX is correct (and scholarly opinion is almost unanimous on this point), there is
an authentic kernel in the long prayer which was then considerably revised by Dtr”
(Introduction to the Old Testament, OTL [Philadelphia: Westminster, 19761,
p. 203). R.K. Harrison believes that the treaty with Hiram of Tyre and the prepa-
rations for building the Temple (1 Kgs. 5:15-32  [E. l-18]), the construction of the
Temple and the royal palace (6: l-7:51), and the dedication of the Temple (8: l-66)
all belong to the book of the Acts of Solomon and may well have been derived from
the reliable ancient Temple archives (Introduction to the Old Testament [Grand
Rapids: Eerdmans, 19691,  p. 725). See also S. Szikszai, “Kings, I and II,” ZDB,
3:31.
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of human intention and personal zeal for their God. However, that
was not enough to persuade the people to join in. The greater mo-
tivation was Yahweh’s promise to David. For Solomon, it was Yah-
weh’s will to build it because Yahweh predestined him to build it.
Therefore, we can see that these two factors are emphasized.

On the day of the dedication of the Temple, Solomon spoke to
all the assembly of Israel.

Blessed be Yahweh, the God of Israel, who spoke with His mouth to
my father David and has fulfilled it with His hand, saying, “Since
the day that I brought My people Israel from Egypt, I did not choose
a city out of all the tribes of Israel in which to build a house that My
name might be there, but I chose David to be over My people Israel.”
Now it was in the heart of my father David to build a house for the
name of Yahweh, the God of Israel. But Yahweh said to my father
David, “Because it was in your heart to build a house for My name,
you did well that it was in your heart. Nevertheless you shall not
build the house, but your son who shall be born to you, he shall build
the house for My name.” Now Yahweh has fulfilled His word which
He spoke; for I have risen in place of my father David and sit on the
throne of Israel, as Yahweh promised, and have built the house for
the name of Yahweh, the God of Israel. (1 Kgs. 8: 15-20)

Here, Yahweh’s choosing David, David’s desire to build the Temple
for the name of Yahweh, Yahweh’s predestination of Solomon to
build it instead of David, and Yahweh’s fulfillment of his promise
constitute the main body of Solomon’s address. At the outset of his
speech, Solomon blesssed Yahweh, who declared his will to David,
and he concluded by saying, “Now Yahweh has fulfilled his word
which He spoke.” By ascribing the motivation, the process, and
even the completion of the building of the Temple to Yahweh, Sol-
omon had recourse to Yahweh’s authority. As a corollary, the peo-
ple of Israel must have had a strong attitude of devotion to Yahweh,
at least during the period of Temple construction. If we take into
account the political atmosphere at the beginning of the construc-
tion of the Temple, it is more understandable why he leaned on
Yahweh to justify his intention. He began to build the house of
Yahweh in the fourth year of his reign over Israel (1 Kgs. 6: 1). This
four-year period was not long enough for him to consolidate his
throne. From the end of David’s reign over Israel, the rebellion of
Absalom (2 Sam. 13-19)  Sheba’s revolt (2 Sam. 20), delivering
Saul’s family into the hand of the Gibeonites (2 Sam. 21) the pes-
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tilence throughout the country (2 Sam. 24), Adonijah’s claim of
the throne after David (1 Kgs. l), and the resulting purge of his
followers (1 Kgs. 2) were significant and potentially traumatic
events. Thus, even though four years might have been long enough
for him to appoint new officials, including priests (1 Kgs. 3), it was
too short a time in which to unite and heal the divided mind of the
people. Again, we see the political adversaries and opposing forces
of Hadad the Edomite (11: 14-22),  Rezon the son of Eliada (11:23-
25), and Jeroboam the son of Nebat (11:26-40) during Solomon’s
reign. Therefore, we can safely say that Solomon began to build the
Temple so as to bring about the unity of his people under the cov-
ering strength of Yahweh.

This is the reason why Yahweh first warned Solomon to keep
his commandments. “Now the word of Yahweh came to Solomon
saying, ‘Concerning this house which you are building, if you will
walk in My statutes and execute My ordinances and keep all My
commandments by walking in them, then I will carry out My word
with you which I spoke to David your father. And I will dwell among
the sons of Israel, and will not forsake My people Israel”’ (1Kgs.
6: 11-13). Yahweh clearly gave warning regarding Solomon’s politi-
cal motive in building the Temple. If Solomon had built the Temple
out of genuine religious motivation, he would not have fallen into
the worship of alien gods so quickly (1 Kgs. 11). He took advantage
of the religious mind of Israel in order to achieve his political goals.
In any event, Israel must have directed its heart to Yahweh while
building the Temple.

In his speech and prayer during the dedication ceremony, we
can observe Solomon’s other emphasis. Solomon intentionally uses
the pronominal epithet for both Yahweh and people. He refers to
Yahweh as “the God of Israel” (?xW ‘3% ;11V,  8: 15, 17,20,23,25,26),
“Yahweh our God” (UYlh  WI', 8:57,59,61),  and “my God Yahweh”
(T;I% Xi', 8:28),  and the people were “Thy people Israel” (Y~Y
%W, 8:30,33,34,36,  38, 43, 51, 52), “Thy people” (lay, 8:44,50),
“His people Israel” (%WS l?JY,  8:56,  59,66),  “My people Israel”
(‘INW WVK, 8: 16), and “Thine inheritance” (inki&  8:51).  In such
a short speech, why did he repeatedly use those personal pronouns?
Solomon never called Israel “my people,” and he even tried to re-
strain from calling Yahweh “my God’ (once in v. 28). He seemed
to be dependent upon the authority of Yahweh, and he tried to
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convince the people that they were the people of Yahweh, and Yah-
weh was the God of Israel. He was still too young and politically
unstable to claim them as his own people.52 However, we can not
disregard the fact that the weakness of Solomon contributed to Is-
rael’s awareness of their being Yahweh’s people.

In this prayer a particular election formula is found. Solomon
says in 853, “For Thou hast separated them from all the peoples
of the earth as Thine inheritance” (‘mp  hn &lj5 15 M5tXl ;Im
o7~;1).  This formula itself is very unusual, with a similar formula
found in Lev.  20~26,  “I have set you apart from the peoples to be
mine” (99 nivb trtap;rl!a ~fl~ ham).  Even though the usage of %;r
meaning “to separate, or to set apart” is found over a wide range
of time (from Genesis to Chronicles, mainly in the Priestly Code
and post-exilic literature), the employment of this term in the elec-
tion formula is obviously later.

Another important phrase to be noted here is in verse 41. Sol-
omon makes a clear distinction between the people of Yahweh and
“the foreigner who is not of Thy people Israel” (lmpm? * rlXl
~1;1  hnrp’). However, Solomon’s prayer is not exclusive, but rather
universalistic. The God of Solomon is the God of uniqueness, of
incomparability (8:60),  and the God of the whole world. Thus, Sol-
omon asks God to bestow the same grace on the foreigner as on the
Israelites (v. 41), and he further asks that “ah the. peoples of the
earth may know that Yahweh is God; there is no one else” (npt tpn?
tlft  Iw PS;l%l  Nt;l  ;llV  $3 mN;I TWb,  8:60).  Solomon’s consciousness
of Yahweh as a universal God can be said to reflect, on the one
hand, his international policy and, on the other hand, the idea of
Yahweh’s choosing David (8: 16),  Jerusalem (8:44),  and the people,
Israel.

Summary

Israel’s early monarchic experience of Yahweh is more realistic than
that of any other period. Though the request for a human king was
an indispensable social need, they had to know that Yahweh was

52. In 1 Kgs. 22:4  Jehoshaphat the king of Judah said to Ahab the king of
Israel, “I am as you are, my people as your people, my horses as your horses.”
Thus, kings usually seemed to call the people “my people.”
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their real king who was among them and fought for them. Yahweh
was recognized as a warrior-king and as the one who could not be
compared with any other gods.

We see here the special term “Yahweh’s battle.” David was
known to fight Yahweh’s battle (1 Sam. 18: 17). He fought for Yah-
weh, his name, and his glory This idea is opposite to Yahweh’s
fighting for Israel. However, this does not mean that Yahweh needed
human help. This expression reflects David’s zeal for Yahweh and
his conviction that Yahweh would fight for Israel.

We see also the frequent usage of the term PY here. In the pre-
monarchic experience, the people of Israel were designated as “My
people” by Yahweh himself. But here ?NlV 1nY  is spoken to Yah-
weh by humans. Therefore, the idea that Israel was the people of
Yahweh, not the people of a king, seemed to be established in this
early monarchic period particularly by Samuel (1 Sam. 12:22;
13:14),  Nathan (2 Sam. 7:7, 8, lo), David (2 Sam. 7:23,24), and
Solomon (1 Kgs. 3:8,9).  The idea that the human king is not the
ultimate owner of the people, but that Yahweh is, is a characteristic
feature of kingship in Israel.53 This could be possible because Yah-
weh’s election of Israel as his people existed before the beginning
of the monarchy.

The kingship of Yahweh over Israel is also closely associated
with the building of the Temple. David as a human king living in a
house compared himself with Yahweh dwelling in a tent, and he
expressed his intention to build a house for Yahweh (2 Sam. 7: 1).
Since the Temple is called “the house of Yahweh” ( 1 Kgs. 6:37) and
“the house for the name of Yahweh” (1 Kgs. 8:20),  Yahweh was
believed to dwell there, because the Temple was generally recog-
nized as the place where heaven and earth met, the localization of
heaven on earth in ancient Near Eastern thought.54 For David, who
was a king, Yahweh was also a king, and he was a greater king than
David. As David sat enthroned in his house, Yahweh also needed
a house in which to be enthroned. This intention of David to build
a house for Yahweh reflects his genuine reverence of Yahweh as the

53. Henri Frankfort, Kingship and the Gods : A Study ofAncient  Near Eastern
Religion as Integration of Society and Nature (Chicago: University of Chicago Press,
1948)  pp. 337-44.

54. Tryggve N.D. Mettinger, “YHWH SABAOTH-The Heavenly King on
the Cherubim Throne,” in Studies in the Period of David and Solomon and Other
Essays, ed. Tomoo  Ishida (Winona Lake: Eisenbrauns, 1982)  pp. 119-23.
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king over him. Even though Solomon distorted this novel intention
of David and made use of it politically, the erection of the Temple
brought an obvious tribal and spiritual unity centered on Yahweh.
The people’s devotion to the building of the Temple can be re-
garded as an expression of their commitment and service to Yah-
weh as his loyal people. Israel’s awareness of, their election by
Yahweh seems to have reached its climax at the time of building
and dedicating the Temple.55

Thus, we can state that the early monarchic idea of election is
focused on Yahweh as the king with Israel as his people. The choos-
ing of a human king and the legitimizing of the Davidic dynasty
naturally drew national attention to the place of the kingship in
Israel, while at the same time seeing Yahweh as the real king with
the human king as his representative on earth provided a viable
theology for the nation.

3. THE MONARCHIC IDEA AND ITS
DEVELOPMENT

Most of the election metaphors are the creation of the prophets in
the period between the fall of the two kingdoms. In particular, the
collapse of the northern kingdom and the following deportation
into Assyria created serious theological concerns for the people in
the southern kingdom, such as the election of the people, national
apostasy, the possession of the land, the sovereignty of Yahweh, and
the restoration. In this period we see a variety of expressions of the
idea of election.

(1) Husband and Wife

In the Bible, the metaphorical description of Yahweh as a husband
and Israel as his wife appears in the books of Hosea,  Jeremiah, and
Ezekiel. However, this metaphor usually expresses a negative sense,
indicting Israel of playing the harlot. Therefore, this metaphor bas-

55. B.E. Shafer also proposes that the concept of chosen people is an old one
which emerged from the Solomonic period into the royal theology of the southern
kingdom (Z&V’89  [ 19771:  38-39).
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ically concerns the unfaithfulness of Israel to her God, Yahweh.
First of all, we need to examine the related texts as they stand.

1) Hosea 2:4-25 (E. 2-23)

Hosea’s  ministry covered the days of Uzziah, Jotham, Ahaz, and
Hezekiah, kings of Judah, and Jeroboam, king of Israel, who are
listed in the heading of the book (1: 1).56 During this period, we see
the fall of the northern kingdom and the apostasy of Ahaz in the
southern kingdom.

In particular, the religious policy of Ahaz was endangering the
continued existence of Yahwism in Judah. This was the most
threatening period for the prophetic faith since the time of Ahab.
In order to escape the allied forces of Rezin king of Syria and Pekah
king of Israel, Ahaz sought military aid from Tiglath-pileser the
king of Assyria by offering silver and gold which was taken from
the Temple and the palace (2 Kgs. 16:5-9).  Due in part to this tribute,
Ahaz could survive the calamity that overtook Israel, although Ju-
dah still became a vassal state of the Assyrian empire. According
to ancient Near Eastern custom, Ahaz as a vassal king had to rec-
ognize his suzerain’s gods and follow his directions. He went to
Damascus and paid homage to Assyrian gods at a bronze altar that
stood there. While he stayed there, he made a copy of the altar and
sent it to Urijah the priest to build according to its pattern and
model. Thus, the new altar was erected in the Temple, and the bronze
altar which was before Yahweh was set aside. When he came back
from Damascus, he himself cut off the borders of the stands and
removed the laver from there (16: 17). He also ordered the periodic
offering of various kinds of sacrifices according to the custom of
Assyria (16: 15). Thus the Temple of Yahweh was thoroughly dese-
crated. According to J. Bright:

Since Ahaz was, as all the evidence indicates, without real faith in or
zeal for the national religion, he did not exert himself to keep the
defenses against paganism otherwise intact. As II Kings 16:3f. al-

56. Hosea’s prophetic ministry seems to begin before the death of Jeroboam II
of Israel (746 B.C.) and to end after the accession of Hezekiah, king of Judah (715
B.C.). See James M. Ward, “The Message of the Prophet Hosea,”  Interpretation,
23/4 (1969): 388.

139



.

THE DIVINE ELECTION  OF ISRAEL

leges and as contemporary propbtic  passages  (e.g., Isa. 2:6-8,20;
8: 19f.; Micah 5: 12-14) indicate, nati-  p& practices flourished~
together with all sorts of foreign fashior& ti& aad sup&#itions.
Ahaz  is even charged, on what occasion we do not: kn~ w@i of&r-
inghisown~asa~~~in~~~lrxfMme~,orpi~,
in accordance with contemporary pagknpmctikxk  TBezuign  of Ahaz
was remembered by later generations +s one of the worst periods of
apostasy that Judah had F kmwxq.27 :;,. ., (

weh
In this same period, the northern king&m  de from Yah-
and the entire nation fell into  &sm.  Fw=thmmm,  the con-

tinuous power struggle in the royai:&urt  I+&&& ihe mintry
Soon a&r the reign of Jeroboam II, we m the fall of&&via and
its consequent deportation into Assyr@ Therefore, both king-
doms faced critical situations politically as well as religiously. In
these circumstances, Hosea’s  ministry m. ih the northern
kingdom.

In describing the unfaithful  relationship of Israel with Yahweh,
Hosea uses the metaphor of marriage based dn his personal tragic
experience. He portrays Yahweh as a Ioving  husband &d Israel as
an adulterous wife. In particular, the second chapter of Hosea viv-
idly describes the Yahweh-Israel relationship as that of a husband
and wife.

2 Contend with your mother, contend,
For she is not my wife, and I am not her husband;
And let her put away her harlotry from her face,
And her adultery from between her breasts,

3 Lest I strip her naked
and expose her as on the day when she was born.
I will also make her like a wilderness,

57. John Bright, History ofZsme1, p. 275.
58. Tiglath-pileser III occupied the greater part of the northern kingdom, leaving

only her capital city, Samaria,  when he was asked by Ahaz for military help to encoun-
ter the Syro-Ephraimite  coalition. Hoshea, the successor of Pekah, rebelled against
Shalmanezer V at his accession, and was attacked by this emperor in 724 B.C. Sargon
finally overtook Samaria in 722 B.C. (2 Kgs. 17: 1-41). See Bright, History of Israel, pp.
273-74.
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Make her like desert land,
And slay her with thirst.

This is basically an indictment speech. The word 2’7 (to contend or
to accuse) denotes the judicial procedure in the court.59 Yahweh
asks the children of Israel to accuse their mother of her harlotry
Thus, Yahweh ascribes the reason for the fate of Israel as “Lo-ru-
hamah”  and “Lo-ammi”  to their mother’s unfaithfulness (Hos. 1: 6-
9). The expression “For she is not my wife, and I am not her hus-
band” is noteworthy here. This expression presupposes the mar-
riage relationship between Yahweh and Israel, and corresponds
exactly with Hos. 1:9 (for you are not My people and I am not your
God) in both form and meaning. We are not told here exactly when
Yahweh entered into the marriage relationship with Israel. At the
present time, however, this relationship had been broken because
of Israel’s harlotry and adultery Before Yahweh imposed his pun-
ishment on her, he ordered Israel to remove her promiscuity from
before her face and her breasts, since prostitutes painted their faces
(Jer. 4:30; Ezek. 23:40) and used a bunch of myrrh between their
breasts (Cant. 1: 13) as an aphrodisiac.60

In verse 5 (E. 3), the Hebrew conjunction 13 governs fives
clauses: “I strip her,” “expose her,” “make her like a wilderness,”
“make her like a desert land,” and “slay her with thirst.” Therefore,
NASB’s  rendering of l>f)l3  fRi3tDl  as “I will also make her like a
wilderness” is syntactically confusing. These five clauses all gov-
erned by f3 describe Israel’s situation before she had a relationship
with Yahweh. The phrase “to strip her naked and expose her on the
day when she was born” refers to Yahweh’s sending her back to her
original state (Ezek. 16:6-7).  Also, Yahweh’s making her like a wil-
derness and a desert land, and even slaying her with thirst, refers to
his returning the woman to the condition in which she lived during
the period of her desert wandering.61

Therefore, the refusal to heed Yahweh’s exhortation to remove

59. As H.B. Huffmon pointed out, 3’1 is clearly referring to the divine lawsuit
against Israel for having broken the covenant. See “The Covenant Lawsuit in the
Prophets,” JBL 78 (1959): 285-95. See also D.J. McCarthy, Old Testament Cove-
nant: A Survey of Current Opinions (Atlanta: John Knox, 1972),  pp. 38-40; J. Lim-
burg, “The Root ~1 and the Prophetic Lawsuit Speeches,” JBL 88 (1969): 291-
304.

60. E I. Andersen and D.N. Freedman, Hosea,  p. 224.
61. Ibid., p. 226.
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her harlotry would result in Yahweh’s putting Israel back into the
situation out of which he took her to be his people. The imagery of
a husband sending his wife away from his house is a characteristic
expression of divorce (Dt. 22: 19,29;  24: 1,3,4).62 In the case of her
refusal to repent, he had no choice but to take her into court and
sentence her to die, since the penalty for adultery under the Mosaic
code was death.

Also, I will have no compassion on her children,
Because they are children of harlotry.
For their mother has played the harlot;
She who conceived them has acted shamefully.
For she said, “I will go after my lovers,
Who give me my bread and my water,
My wool and my flax, my oil and my drink.”
Therefore, behold, I will hedge up her way with thorns,
And I will build a wall against her so that she cannot find her

paths.
And she will pursue her lovers, but she will not overtake them;
And she will seek them, but will not find them.
Then she will say, “I will go back to my first husband,
For it was better for me then than now!”

This paragraph describes the apostasy of Israel from a different
perspective. Here Yahweh is dealing with the children and mother
together. However, children are mentioned only in verse 6 (E.4).
The mother sinned not only against her husband but against her
children as well, and the latter will bear the consequence of her
conduct. The husband had to provide the basic commodities of
life, such as food, clothes, and housing, for his wife even after the
divorce in some cases (Ex. 21: 10). However, this woman, having
sought her lovers in vain for those things, came back again to her

62. See Chap. III below, pp. 193-94.
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first husband. Obviously, the woman refers to Israel, her lovers
refer to the foreign gods, and her first husband refers to Yahweh.
Again, this parable equates the Yahweh-Israel relationship with that
of marriage, emphasizing the wife’s dependency on her husband in
terms of her daily needs. Israel, Yahweh’s wife, should have been
totally dependent on him. Here, Yahweh is represented as the one
who can abort her whole plan to seek her lover.

The next paragraph (vv lo- 15 [ES 131) amplifies Yahweh’s plan
to frustrate her.

8 “For she does not know that it was I who gave her the grain, the

9

10

1 1

12

13

new wine, and the oil,
And lavished on her silver and gold,
Which they used for Baal.
Therefore, I will take back My grain at harvest time
And My new wine in its season.
I will also take away My wool and My flax
Given to cover her nakedness.
And then I will uncover her lewdness
In the sight of her lovers,
And no one will rescue her out of My hand.
I will also put an end to all her gaiety,
Her feasts, her new moons, her sabbaths,
And all her festal assemblies.
And I will destroy her vines and fig trees,
Of which she said, ‘These are my wages
Which my lovers have given me.’
And I will make them a forest,
And the beasts of the field will devour them.
And I will punish her for the days of the Baals
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When she used to offer sacrifices to them
And adorn herself with her earrings and jewelry,
And follow her lovers, so that she forgot Me,” declares Yahweh.

Baal is first mentioned here as her lover’s name (vv lo,15  [E. 8,131).
Yahweh had been the sole provider for whatever she needed. How-
ever, Israel believed that Baal gave the necessities of life to her, and
she offered sacrifice to Baa1 with the produce which Yahweh gave
her. Therefore, Yahweh was about to take back what he gave her for
food, clothing, shelter, and enjoyment. And he was going to un-
cover her lewdness in the sight of her lovers, so that no one would
rescue her out of his hand. Here, “to uncover her lewdness” carries
a different nuance from that of verse 5 (E. 3). Since “lewdness”
(;mb)  is a euphemistic expression for either the genitals or sexual
intercourse,63 “to uncover her lewdness” carries the nuance of put-
ting her into treacherous shame. Obviously, this is Yahweh’s retrib-
utive punishment corresponding to her evil behavior. Furthermore,
he would like to abolish her festivals. This paragraph clearly refers
to the destruction of Israel because of her apostasy. The point that
merits our attention here is that the fall of the nation is compared
to a woman who was divorced because of her unfaithfulness to her
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Therefore, behold, I will allure her,
Bring her into the wilderness,
And speak kindly to her.
Then I will give her her vineyards from there,
And the valley of Achor as a door of hope.
And she will sing there as in the days of her youth,
As in the day when she came up from the land of Egypt.
“And it will come about in that day,” declares Yahweh,
“That you will call Me Ishi
And will no longer call Me Baali.
For I will remove the names of the Baals from her mouth,
So that they will be mentioned by their names no more.
In that day I will also make a covenant for them
With the beasts of the field,
The birds of the sky,
And the creeping things of the ground.
And I will abolish the bow, the sword, and war from the land,
And will make them lie down in safety.
And I will betroth you to Me forever;
Yes, I will betroth you to Me in righteousness and in justice,
In lovingkindness and in compassion,
And I will betroth you- to Me in faithfulness.
Then you will know Yahweh.
“And it will come about in that day that I will respond,”

declares Yahweh.
“I will respond to the heavens, and they will respond to the earth,
And the earth will respond to the grain, to the new wine,

and to the oil,
And they will respond to Jezreel.
And I will sow her for Myself in the land.
I will also have compassion on her who had not obtained compassion,
And I will say to those who were not My people,
‘You are My people!’
And they will say, ‘Thou art my God!“’

The last paragraph (vv 16-25 [E. 14-231)  describes the days of the
restoration after Yahweh’s punishment. The first step for Yahweh’s
restoration of Israel was to allure her back to himself. As in the
days of the exodus, he will bring her into the wilderness, and he will
give her a vineyard as a bride-gift and the valley of Achor as a door
of hope.64 Thus, she will be pleased as in the days when she came
up from the land of Egypt. Here we see that the exodus is viewed
in the context of the Yahweh-Israel marriage. On that day, Israel

64. Ibid., pp. 272-14.
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will call Yahweh “Ishi” (my husband), not “Baali” (my husband).
Both ‘WN and ~?YZI  are used as a woman’s designation of her hus-
band. However, the pronunciation of Baali is too similar to that of
her former lovers, the Baalim. Therefore, Yahweh is going to abol-
ish the use of this title from her mouth forever. At any rate, the
reunion of Yahweh-Israel as a married couple is established by the
initiative of Yahweh.

In order legally to effectuate this marriage, Yahweh will enter
into a covenant relationship. First of all, Yahweh wants to provide
his wife with a safe place from the attack of wild beasts and men in
war. Thus he will make a covenant with various kinds of animals
so that they will not attack her and he will abolish every instrument
of war from the land (v 20 [E. 181).  The providing of a dwelling
place is a duty required by a husband for his bride. Then he will
betroth Israel to himself with every kind of virtue: righteousness,
justice, lovingkindess, compassion, and faithfulness. These quali-
ties can be said to be a “binder” that binds the two partners in the
covenant.65 Therefore, their second betrothal and marriage will be
more secure and firm than the first. Israel then will “know” (Yf’)
Yahweh. The term yt’ connotes the most intimate human relation-
ship. In this covenant, the heavens, the earth, and Jezreel will be
the witnesses (vv 23-24 [E. 21-22]).66

Finally, Yahweh will say to those who were not his people,
“You are My people!” And they will reply, “Thou art my God!“67
This is obviously the modified form of the marriage formula: “You
are my wife,” and “you are my husband,“68  and the reverse of verse
4 (E. 2), “She is not My wife, and I am not her husband.”

As we have seen, Hos. 2:4-25 (E. 2-23) describes the Yahweh-
Israel relationship in terms of the husband-wife relationship. Yah-
weh’s election, rejection, and restoration of Israel are all described
in the marriage context. In particular, Hosea’s  view of the exodus
from the perspective of marriage is significant.

65. Andersen and Freedman (Hosea,  p. 283) and H.W. Wolff (Hosea,  p. 52)
regard these five qualities as Yahweh’s bridal price offered to Israel. However, this
explanation does not fit into the covenant context of w. 20-24.

66. Andersen and Freedman, Hosea,  p. 286.
67. See also Zech.  13:9.
68. Mordechai A. Freedman, “Israel’s Response in Hosea 2: 17b: ‘You are my

Husband,“’ JBL 9912  (1980): 199-204.
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2) Jeremiah 3:6- 10

More than one century after Hosea, Jeremiah took up the theme of
the husband-wife relationship. But the situation in his day was en-
tirely different from that of Hosea, as can be seen in the following
passages.

6

7

8

9
10

6

7

8

9

10

Then Yahweh said to me in the days of Josiah the king, “Have you
seen what faithless Israel did? She went up on every high hill and
under every green tree, and she was a harlot there.
“And I thought, ‘After she has done all these things, she will return
to Me’; but she did not return, and her treacherous sister Judah saw
it.
“And I saw that for all the adulteries of faithless Israel, I had sent her
away and given her a writ of divorce, yet her treacherous sister Judah
did not fear; but she went and was a harlot also.
“And it came about because of the lightness of her harlotry, that she
polluted the land and committed adultery with stones and trees.
“And yet in spite of all this her treacherous sister Judah did not
return to Me with all her heart, but rather in deception,” declares
Yahweh.

The reign of Josiah is marked by his religious reform in Judah.
But he could not fully turn the hearts of the people who were so
accustomed to the pagan practices. This paganism owed its pros-
perity to Josiah’s predecessors, Ahaz and Manasseh. In particular,
the reign of Manasseh played a key role in bringing about Judah’s
national collapse (2 Kgs. 21:10-15).  The book of Kings describes
Manasseh’s acts as follows:

And he did evil in the sight of Yahweh, according to the abomina-
tions of the nations whom Yahweh dispossessed before the sons of
Israel. For he rebuilt the high places which Hezekiah his father had
destroyed; and he erected altars for Baa1 and made an Asherah, as
Ahab king of Israel had done, and worshiped all the host of heaven
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and served them. And he built altars in the house of Yahweh, of
which Yahweh had said, “In Jerusalem I will put My name.” For he
built altars for all the host of heaven in the two courts of the house
of Yahweh. And he made his son pass through the fire, practiced
witchcraft and used divination, and dealt with mediums and spiri-
tists. He did much evil in the sight of Yahweh provoking Him to
anger. . . . But they did not listen, and Manasseh seduced them to do
evil more than the nations whom Yahweh destroyed before the sons
of Israel. (2 Kgs. 21:2-9)

According to Bright,

The nature of primitive Yahwism had been so widely forgotten, and
rites incompatible with it so long practiced, that in many minds the
essential distinction between Yahweh and the pagan gods had been
obscured. It was possible for such people to practice these rites
alongside the cult of Yahweh without awareness that they were turn-
ing from the national faith in doing so. The situation was one of
immense, and in some ways novel, danger to the religious integrity
of Israel. Yahwism was in danger of slipping unawares into outright
polytheism.69

However, this religious crisis was temporarily checked by King
Josiah, the grandson of Manasseh, who succeeded his assassinated
father Amon. Aided by the weakness of Assyrian forces in the west-
ern frontier, Josiah could gain independence from foreign pressure
and conduct a religious reform in the country. He purged all foreign
cults and practices which had any connection with Assyrian su-
premacy or which came into being as a result of it, and he repaired
the Temple. In the course of repairing the Temple, “the book of the
law” was found (622 B.C.). He assembled the people at the Temple
and read the law to them, making a covenant of obedience with
them before Yahweh (2 Kgs. 23:3). All the people were commanded
to celebrate the Passover, as it is written in the book of the covenant
(23:21).  The centralization of the cult was also a product of this
period. The other places where Yahwistic sacrifice was offered were
destroyed or desecrated (23: 15,19,20)  and the Temple in Jerusalem
became the only legitimate place of worship.

Nevertheless, this vigorous reform of Josiah was not welcomed
by all the people. We can see a negative attitude toward this reform
among the priests of the high places in 2 Kgs. 23:8-9.  In later years,

69. John Bright, History of Israel, p. 311.
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the people even ascribed their national calamity to this reform
(Jer. 44: 16-20). Jeremiah’s activities as a prophet began in this crisis.

Jeremiah 3:6-10 seems to reflect this reform movement. This
is a prose monologue addressed to Jeremiah by Yahweh. Yahweh
asks Jeremiah, “Have you seen what faithless Israel did?” And Yah-
weh himself answers. She went up on every high hill and under
every green tree, and there she played the harlot.70 Yahweh saw her
and waited for her to come back to him, but she did not. In verse
8, this act of playing the harlot is regarded as the act of adultery.
<Adultery  is the sin that can be committed only within the marriage
bond. Therefore, when Yahweh uses the term, it presupposes his
marriage relationship with Israel. This marriage relationship can
also be observed in Yahweh’s sending her away and giving her the
bill of divorce in the same verse. When a husband divorced his
wife, he was to give her this bill and send her away from his house
(Dt. 24: 1,3). Therefore, “sending her away” and “giving a bill of
divorce” are synonymous concepts,71 and both images refer to the
fall of the northern kingdom and the subsequent deportation of the
people from the land to Assyria.

When Judah, the sister of Israel, saw all these tragic events, she
should have taken them seriously and repented. But she followed
the ways of her sister and committed adultery with stones and trees.
.According  to Jer. 2:26-27, kings, princes, priests, and prophets say
to a tree, “You are my father,” and to a stone,“You gave me birth.”
Thus, John Bright comments that “trees and stones” refer to the
gods of fertility to whom the people ascribed their very existence7?
Judah had fallen deeply into the Canaanite fertility cult and re-
fused Josiah’s reform movement. They only pretended to return to
Yahweh. Thus, Yahweh calls Judah treacherous (;mJX)  and decep-
tive (7pV).

3) Ezekiel 16,23

Ezekiel was a younger contemporary of Jeremiah. He was a priest
and one of the exiles who was taken into captivity along with Jc-

70. The.rendering  of nm-ml  as “there she played the harlot” is more graphic
than NASB’s “she was a harlot there.”

71. See Chap. III below, pp. 192-93.
72. John Bright, Jeremiah, pp. 16, 24.
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hoiachin (598/97  B.C.). His call to a prophetic ministry took place
at Tel-Abib by the river Chebar in Babylon (Ezek. 1: l-3: 15; 593192
B.C.). Therefore, his sphere of activity was limited to the exiles in
Babylon, and his ministry spanned at least twenty years. In his
book, we see his characteristic interpretation of Israelite history
from the perspective of the Yahweh-Israel marriage relationship.
He seemed to have been well versed in the messages of Hosea and
Jeremiah. However, he did not copy them verbatim but rather he
adapted, enriched, and expanded them for the needs of his contem-
porary situation.

Ezekiel’s marriage metaphor begins with the origin of Israel.

and say, “Thus says Lord Yahweh to Jerusalem, ‘Your origin and
your birth are from the land of the Canaanite, your father was an
Amorite and your mother a Hittite.“’ (Ezek. 16:3)

Here, “Jerusalem” does not necessarily mean the city, but rather it
symbolizes Israel. According to this verse, the origin and the birth
of Israel were Canaanite, from an Amorite father and a Hittite
mother.73  Unfortunately, when she was born, she was abandoned
and exposed miserably in the open field. Her navel cord was not
cut, nor was she cleansed with water; she was not rubbed with salt
or wrapped in cloths (16:4).  Furthermore, no one had compassion
on her (165). At this critical moment, Yahweh saw her as he passed
by and his saving work began.
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73. This phrase should not be understood to convey historical information
about the origin of Israel. It is rather referring to the status of Israel before her
election, i.e., Israel belongs basically to the same category of people as the Amor-
ites and Hittites. For a discussion of this, see Meir Weiss, The Bible From Within
(Jerusalem: Magnes Press, 19841, pp. 113-18.
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6 “When I passed by you and saw you squirming in your blood, I said
to you while you were in your blood, ‘Live!’ I said to you while you
were in your blood, ‘Live!’

7 I made you numerous like plants of the field. Then you grew up,
became tall, and reached the age for fine ornaments; your breasts
were formed and your hair had grown. Yet you were naked and bare.

8 Then I passed by you and saw you, and behold, you were at the time
for love; so I spread My skirt over you and covered your nakedness.
I also swore to you and entered into a covenant with you so that you
became Mine,” declares Lord Yahweh.

Here, we can point out that Yahweh met the child twice and did
two things to change her status. First, Yahweh rescued her and took
care of her in her childhood. Second, Yahweh spread his skirt over
her-74  and entered into a marriage covenant with her. Thus, we can
see here that the idea of election is explained by the metaphor of
marriage, which culminated in the establishment of a covenant.
Thus she could enjoy all the riches and splendor of Yahweh, and so
she became exceedingly beautiful (vv 8- 13).

Verse 14 summarizes her new status.
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“Then your fame went forth among the nations on account of your
beauty, for it was perfect because of My splendor which I bestowed
on you,” declares Lord Yahweh.

However, she betrayed her husband. Verses 15-35 describe Israel’s
infidelity to Yahweh. As we saw in Hosea and Jeremiah, she gave
her gifts  to her lovers, although these very gifts were tokens of Yah-
weh’s goodness, and she played the harlot. The most abominable
type of harlotry was the practice of child sacrifice.
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Moreover, you took your sons and daughters whom you had borne
to Me, and you sacrificed them to idols to be devoured. Were your
harlotries so small a matter? You slaughtered my children, and of-
fered them up to idols by causing them to pass through the fire.

(w. 20-21)

74. According to M. Greenberg, covering a woman with a garment is an
expression of acquiring her, as in Ruth 3:9, Mishnah Peah 4:3,  and some early
Arabic literature. See Greenberg, Ezekiel, I-20, p. 277.
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Among the gifts that Yahweh gave to Israel, children seemed to be
the most precious. However, she delivered (r~p;ra) them to Baal
and Molech. Obviously, this refers to the child sacrifices of kings
Ahaz (2 Kgs. 16:7)  and Manasseh (2 Ch. 33:6)  in the Valley of Ben-
Hinnom.75

However, there is a different perspective here of Israel’s playing
the harlot. Ezekiel regards Israel’s military dependency on any other
than Yahweh as a type of harlotry Israel was so indiscriminate that
she poured out her harlotries on every willing passerby (v 15). She
played the harlot with the Egyptians (v 26),  with the Assyrians
(v 28),  with the Chaldeans (v 29). Furthermore, whenever she played
the harlot, she paid the price and gave gifts to bribe her lovers to
come to her, instead of receiving money from them. This made her
different from other harlots (vv 30-34).  The rest of this chapter is
devoted to the description of the punishment of this unusual harlot
and to her subsequent restoration.

Ezekiel 23 is similar to Jer. 3:6-10  in describing the apostasy of
both kingdoms. Here, the names of two sisters are mentioned as
Oholibah and Oholah, referring to Jerusalem the younger and Sa-
maria the elder. The major- difference between this metaphor and
others is that these two sisters were harlots when they were in Egypt.
Yahweh took these two harlots to be his, and they bore sons and
daughters. However, they played the harlot while they belonged to
Yahweh and lusted after their lovers. The emphasis of this chapter
is on the origin of Israel’s harlotry, which goes back to the time
before Yahweh’s election.

As we have seen, the imagery of a husband and wife in describing
the Yahweh-Israel relationship has been employed to explain Is-
rael’s apostasy. Each of these contexts presupposes the Yahweh-
Israel marriage relationship and proceeds from that understanding
to indict and to expose the present critical situation of Israel. Their
main emphasis is not laid on the Yahweh-Israel union, but rather
on the broken relationship. Therefore, we can safely say that the
election idea as expressed by the marriage metaphor arose in the
context of Israel’s paganism.

The fact that the three prophets lived in such critical moments
in the history of Israel gives more evidence for such paganism. Ho-

75. Moshe Greenberg, Ezekiel, I-20, p. 281.

152

THE DEVELOPMENT OF THE IDEA OF ELECTION

sea lived in the days of Ahaz, the one who introduced the Assyrian
cult and altar into the Temple, and soon after he saw the fall of
Samaria.  Jeremiah experienced both Manasseh’s apostasy and
Josiah’s reform movement, and he himself was taken captive into
Egypt and saw the fatal collapse of the nation. Ezekiel also lived as
an exile, in Babylon. Thus, the election metaphor of husband and
wife evolved among the circumstance of the religious corruption
and the crisis of national insecurity (Hos. 5: 11- 19). These prophets
looked back to their national history and national events and tried
to interpret them in terms of the husband-wife relationship. They
regarded the exodus as Yahweh’s taking Israel as his wife. For Jer-
emiah, in particular, the Sinai covenant is understood as a wedding
of Yahweh with Israel (Jer. 31:32). Their worship of foreign gods
and their pagan practices on high places were seen as tantamount
to committing adultery. The exile of both kingdoms is understood
as a husband’s sending away his unfaithful wife from his house.

Obviously, Hosea is responsible for the creation of this idea.
Later, Jeremiah and Ezekiel appropriated it. Consequently, the
election formula which was modified from the marriage formula
should be regarded as the creation of a later redactor.

(2) Father and Son

The election idea as expressed in terms of the father-son analogy
seems to be an old one. We can see Yahweh’s designation of Israel
as “My son” in the exodus narative (Ex. 4:22,  23), and the use of
terms related to the metaphor such as “the people of inheritance”
can be traced back to an early date. However, Hosea and Jeremiah
seemed to have taken over this idea and to have shaped the election
theology.

1) Hosea ll:l-11

Hosea  11: I- 11 describes Yahweh as the father who brought up his
son, Israel.76  The contiguous themes of election, rejection, and res-

76. Most scholars believe that Hos. l-3 and 4-14 may have circulated sepa-
rately, with the latter belonging to the exilic period, based on the passages express-
ing hope for Israel and the alleged inconsistency with Hosea’s  “early” teaching.
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toration are delineated from the perspective of
metaphor.

the f&er-son

When Israel was a youth I loved him,
And out of Egypt I called My son.
The more they called them,
The more they went from them;
They kept sacrificing to the Baals
And burning incense to idols.
Yet it is I who taught Ephraim to walk,
I took them in My arms;
But they did not know that I healed them.
I led them with cords of a man, with bonds of love,
And I became to them as one who lifts the yoke from

their jaws;
And I bent down and fed them.

Yahweh loved Israel from his youth (Ipj). Yahweh’s designation of
Israel as “my son” (‘2~)  is significant. Hosea changes the image of
Yahweh-Israel from husband-wife (chaps. l-3) to father-son, and
traces back the beginning of his love for the son to the time of
exodus.

In verse 2 we have some textual variants. The Septuagint reads
~~‘13 as ~~331 (~ccz~~~~~K&~xz) and DVUD as ~8 ‘13~  (&c z~cr&roo
POD  atiroi).  Thus Wolff renders this verse as “Yet as I call them, they
strayed from me.“77 Against Wolff, however, Andersen and Freed-
man’s rendering is more convincing: “They called to them. They

However, R.K. Harrison maintains that even if chapters 4- 14 circulated indepen-
dently for some time, it could only have been for a comparatively short period,
certainly falling within the lifetime of the prophet himself. This is because there is
no tradition of the book as anything but a unity, and by the time the oracles of
chapters 4-14 were in writing, a knowledge of the contents of chapters l-3 was
necessary for an overall understanding of the unique prophetic emphasis of Hosea.
See Harrison, Introduction, p. 868. See also RI. Andersen and D.N. Freedman,
Hosea,  pp. 57-59.

77. H. W! Wolff, Hosea,  p. 190.
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departed from Me.” Because the change of number to plural means
a change of subject, verse 2 deals with a situation different from
that in verse 1, in spite of the repetition of the verb “to call.” There-
fore, the object (them) can not be the Israel of verse 1 (who is called
“him”).78 Those who called the Israelites refer to those who, in the
next line, invited them to worship Baal. Yahweh called his son from
Egypt. But Israel responded to the call of Baal. Hosea seemed to
have had the events of Baal-peor (Num. 25) in his mind. Thus, this
verse shows that the apostasy of Yahweh’s son began at the same
time as did the call to sonship.

Verses 3 and 4 describe how Yahweh brought up his son in spite
of his following Baal. Yahweh took Ephraim in his arms and taught
him how to walk, making him strong and whole (N31). Further-
more, he led him with human chords and with ropes of love. Ac-
cording to Andersen and Freedman, the verb 1WD carries the
meaning “to link up” (Judg. 4:6,7;  20:37), and ltda and 3% go to-
gether in the language of covenant making (Jer. 31:3).  Also the term
“ropes” is used to describe covenant obligation (Ps. 2:3).79  If this
suggestion is correct, Yahweh’s leading of his son with cords of a
man and with bonds of love refers to his covenantal care for Is-
rael.80 Therefore, he became to them as one who lifts the yoke from
their jaws and bends down to feed them. The imagery of “lifting
the yoke from the jaw” is a metaphor drawn from feeding a cow.
Hosea compared Israel to a heifer (4: 16; 1O:ll).  As a ploughman
releases the yoke and harnesses from the animal before he feeds it,
so did Yahweh. This represents Yahweh’s liberation and feeding of
Israel. In order to feed them, Yahweh himself bent down. Yahweh
as the father was perfect in taking care of his son.

78. RI. Andersen and D.N. Freedman, Hosea, pp. 574, 577-78.
79. Ibid., pp. 580-81.
80. Cf. Andreas Reichert, “Israel, the Firstborn of God: A Topic of Early

Deuteronomic Theology,” Proceedings of the Sixth World Congress of Jewish Stud-
ies, vol. 1 (Jerusalem: World Union of Jewish Studies, 1977),  p. 347.
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5 They will not return to the land of Egypt;
But Assyria-he will be their king,
Because they refused to return to Me.

6 And the sword will whirl against their cities,
And will demolish their gate bars
And consume them because of their counsels.

7 So My people are bent on turning from Me.
Though they call them to the One on high,
None at all exalts Him.

Verses 5-7 describe Yahweh’s dealing with Israel who yet refuses to
return to him. They will return to Assyria, and Assyria will be their
king. Their cities will be destroyed, their gate bars will be demol-
ished, and they themselves will be consumed. Nevertheless, the
people are bent on turning away from Yahweh. Though Yahweh’s
prophets called Israel to the one who is on high, no one at all ex-
alted him. The main emphasis of this paragraph is on the returning
of Yahweh’s son to Assyria, not to the land of Egypt. The apostate
son had to leave the land where he now lived. And thus the land
would be desolated.

In the third paragraph (vv 8-ll), Hosea foresees Yahweh’s res-
toration of his sons. In particular, verses lo-11  describe their return
from deportation. .

10
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They will walk after Yahweh,
He will roar like a lion;
Indeed He will roar,
And His sons will come trembling from the west.
They will come trembling like birds from Egypt,
And like doves from the land of Assyria;
And I will settle them in their houses, declares Yahweh.

In the time of restoration, Yahweh’s mercy and compassion for his
sons will be rekindled (vv 8-9), and his salvation will begin. In
those days, Israel will come back from the land of Assyria under
his guidance and protection and will be settled again in their land.

Hosea  foresaw the Assyrian assault of Samaria and the subse-
quent deportation of the people from the land of inheritance to
Assyria. Now the land no more belonged to the people of Yahweh.
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In these circumstances, Hosea explains this phenomena through
the metaphor of father-son. Israel was a people of inheritance. As
for Hosea,  Israel was his son who had inherited the land from Yah-
weh. However, Israel’s apostasy caused the withdrawal of sonship
and the consequent withdrawal of inheritance. This interpretation
is more explicit in Jeremiah.

2) Jeremiah 3: 19; 12: 14- 15; 24:7-8

Then I said,
“How I would set you among My sons,
And give you a pleasant land,
The most beautiful inheritance of the nations!”
And I said, “You shall call Me, My Father,
And not turn away from following Me.” (Jer. 3: 19)

Since Yahweh, the God of Israel, is the creator of the world and of
all humans, all the people of the earth are his PP. From among all
nations he has chosen Israel as ?I%)  tlY,  and he gave them a pleasant
land, the most beautiful inheritance of all. Then Yahweh said to
Israel,“You shall call Me, My father.” As this verse suggests, Yah-
weh’s endowment of the land to Israel was seen as Yahweh’s inher-
itance being given to his heir. Therefore, the possession of the land
for Israel was the gift of Yahweh for his son.

Thus says Yahweh concerning all My wicked neighbors who strike at
the inheritance with which I have endowed My people Israel, “Be-
hold I am about to uproot them from their land and will uproot the
house of Judah from among them. And it will come about that after
I have uprooted them, I will again have compassion on them; and I
will bring them back, each one to his inheritance and each one to his
land.” (Jer. 12: 14-15)

In these verses, it is clear that the land is the inheritance with which
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Yahweh has endowed his people, and the imagery of “uprooting
them from their land” refers to the coming deprivation of the in-
heritance from Israel, i.e., the deportation.

Furthermore, we can see that the land is directly mentioned in
the context of the election formula in Jer. 24:6-7.

6 For I will set My eyes on them for good, and I will bring them again
to this land; and I will build them up and not overthrow them, and I
will plant them and not pluck them up.

7 And I will give them a heart to know Me, for I am Yahweh; and they
will be My people, and I will be their God, for they will return to Me
with their whole heart.

Jeremiah had a keen interest in the land. He referred continuously
to the desolation of the land and their return from the exile to the
land (4:20,26,27;  7:34; 8: 16; 16: 11,13;  18: 16; 23:8;  25: 11). Therefore,
in the midst of the collapse of the nation he bought a field (Jer. 32).
As Hosea was a prophet at the fall of the northern kingdom so was
Jeremiah at the fall of the southern kingdom. Both prophets saw
and experienced the exile of a kingdom, and, therefore, they both
seemed to have thought often about the meaning of the land. For
them, the deportation of the people was a sign of Yahweh’s disin-
heritance of his son.

Therefore, the election idea described in terms of the father-
son metaphor is a product of a theological concern having to do
with losing the land because of the exile. Even though we can not
deny that the idea of representing the land as an inheritance of
Yahweh existed before this critical period, we can safely conclude
that Hosea  originated this metaphor and that Jeremiah was his
successor. 81

81. Andreas  Reichert postulated that Ex. 4:22-23, speaking of Israel as the
“firstborn” of God, can not antedate Hosea’s  metaphor of Israel as the “son.” And
he asserted the notion of “Israel as the firstborn of God” should be placed some-
where between the Hosean  and Deuteronomic conceptions, i.e., approximately
between the mid-eighth century and 622 B.C. See ibid., p. 348.
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(3) Farmer and Vineyard

The parable of the vineyard is a vivid expression of Yahweh’s elec-
tion, as well as his rejection, of Israel. The image of Yahweh’s
“planting” and “uprooting” people from the land is borrowed from
this parable. This metaphor is found mostly in Isaiah and Jeremiah.

1) Isaiah 5: 1-7; 27:2-6

After the long description of social injustice in Judah (Is. l-4),
Isaiah illustrated it graphically in the song of the vineyard.

Let me sing now for my well-beloved
A song of my beloved concerning His vineyard.
My well-beloved had a vineyard on a fertile hill.
And He dug it all around, removed its stones,
And planted it with the choicest vine.
And He built a tower in the middle of it,’
And hewed out a wine vat in it;
Then He expected it to produce good grapes,
But it produced only worthless ones.
“And now, 0 inhabitants of Jerusalem and men of Judah,
Judge between Me and My vineyard.
What more was there to do for My vineyard that I have not

done in it?
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Why, when I expected it to produce good grapes did it
produce worthless ones?

5 So now let Me tell you what I am going to do to My vineyard:
I will remove its hedge and it will be consumed;
I will break down its wall and it will become trampled ground.

6 And I will lay it waste;
It will not be pruned or hoed,
But briars and thorns will come up.
I will also charge the clouds to rain no rain on it.

7 For the vineyard of Yahweh of hosts is the house of Israel,
And the men of Judah His delightful plant.
Thus He looked for justice, but behold, bloodshed;
For righteousness, but behold, a cry of distress. (Is. 5: 1-7)

According to George B. Gray’s very plausible suggestion, this song
was recited by Isaiah in the Temple court on a great national feast
day, or at the close of the vintage season.82 “But the year in which
the poem was either written or recited cannot be even approxi-
mately determined.”

This song is composed of an introduction (v la), the descrip-
tion of the vineyard (vv lb-2), the owner’s speech of disposal
(vv 3-6), and the interpretation of the parable (v 7). As the song
itself says, the owner of the vineyard was Yahweh, the vineyard the
house of Israel, and his delightful plant the men of Judah. The
vineyard and the plant are, of course, not necessarily one and the
same, as the men of Judah are included in the house of Israel. “A
fertile hill” (IN?> 173) in verse 1 is literally “a horn, the son of oil.”
However, 113 means here “a small hill,” and Iattrfa carries the mean-
ing of fatness. Thus I?Nf>  113  describes the richness and fatness of
the vineyard. This obviously refers to the land “flowing with milk
and honey” (Ex. 39, which Yahweh promised and to which he
brought Israel from Egypt. YVJ in verse 2 is an election term. Yah-
weh’s settling Israel in the land of Canaan is compared to a farm-
er’s planting a vine in the vineyard. The Pl!P, whatever may be its
precise signification, is apparently the name of a specially choice
vine. In Jer. 2:21, its meaning is amplified as “a completely faithful
seed” (nm YlT fib).  Yahweh’s caring for the vineyard was very me-
ticulous, and thus his expectation of good fruit was great. However,
he was betrayed. The tree produced only worthless grapes. Isaiah’s

82. George B. Gray, The Book of Isaiah, I-XXVII, ICC (Edinburgh: T. & T.
Clark, 1912), p. 83.
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interpretation itself (v 7) identifies the parallel: the good fruit refers
to justice, and the worthless grapes to “bloodshed” and “a cry of
distress.” Yahweh’s planting of the choicest vine on a fertile land is
a characteristic election metaphor. In this parable we can deduce
the purpose of Yahweh’s election of Israel. He looked forward to
social justice among his people when he chose Israel. However, the
severe corruption of society had to be destroyed, just as the worth-
less vineyard had to be consumed by fire. The failure of Israel to
fulfill its election purpose precipitated Yahweh’s anger and the sub-
sequent desolation of the land.

In 27:2-6, however, Isaiah describes the restoration of the
vineyard.

:;rv-13y  tan 013 Nml Pl'>
;r3ptm try315  mx3 ml' ‘3K

rl3lYK  01'1 ;Iw 75ly tjm 13
n’m lst31d am-v2  9s) pit mn

:m mm 33 ;Iytm md7n~
. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .

hw ~131p'X'~~y'wlw'P'N~;I
mm 5m933  ith

In that day,
“A vineyard of wine, sing of it!
I, Yahweh, am its keeper;
I water it every moment.
Lest anyone damage it,
I guard it night and day.
I have no wrath.
Should someone give me briars and thorns in battle,
Then I would step on them, I would burn them completely.”
. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .

In the days to come Jacob will take root,
Israel will blossom and sprout;
And they will fill the whole world with fruit.

2
3

4

6

In the days of restoration, Yahweh is going to sing again the forgot-
ten song of the vineyard. Here, Yahweh is represented as the faith-
ful tender of the vineyard. He waters it every moment, and guards
it day and night. His former wrath is now directed to the briars and
thorns, which symbolize Israel’s enemies fighting against her. Thus,
the people of Yahweh will take root, sprout, and blossom, and the
whole world will be filled with their fruit.
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2) Jeremiah 2:21
,

Jeremiah’s metaphor of fanmer-vineyard  is alnktthe same as th@
of Isaiah in its basic concepts. !n Jer, 221,  ?&hwqh  .&e. .,

Jll!wm*mTm3~M’
wmpl3lllm*tDmfpm

Yet I planted you a choice vine,
A completely faithful seed.
How then have you turned yourselfbeforeh4e I
Into the degenerate shoots of a foreign vine?

Jeremiah omitted the detailed description bf Yahweh’s care for his
vineyard. He dealt only with his planting a choice vine and Isrtgl’s
producing a foreign vine that is the utter inconsistency of what was
sowed versus what was reaped. “A choice vine” and “a completely
faithful seed” stand in contrast to “the degenerated shoots” and “a
foreign vine.” UPlanting a choice vine” is again an election meta-
phor.

3) Psalm 80:9-20  (E. 8-19)

Psalm 80 is particularly noteworthy because the poet describes the
history of Israel-the exodus, settlement, growth, and fall-in terms
of an allegory drawn from the relationship of the farmer to the vine.

8

9

Thou didst remove a vine from Egypt;
Thou didst drive out the nations, and didst plant it.
Thou didst clear the ground before it,
And it took deep root and filled the land.
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The,mou.ntai.ns  were covered with its shadow;
Andthe  cedars of God with its boughs.
It,* ,sending  out its branches to the sea,
&&ts shoots to the Ri+er.
Why hast Thou broken down its hedges,
&&j&&I q&o ‘pass  that way pick its fruit?
~~bMr&om~&resteMsitaway,
:Ar@  ~hatexr  moves  in the field feeds on it.
0, (&d of hosts, turn again now, we beseech Thee;
Look down from heaven and see, and take care of this vine,
Everi  the shoot which ‘lhy right hand has planted,
And on the son whom Thou hast strengthened for Thyself.
It’b burned with fire, it is cut down;
They’perish at the rebuke of Thy countenance.
Let Thy hand be upon the man of Thy right hand,
Upon the son of man whom Thou didst make strong for Thyself.
Then we shall not turn back from Thee;
Revive us, and we will call upon Thy name.
0 Yahweh God of hosts, restore us;
Cause Thy face to shine upon us, and we will be saved.

The exegetes disagree over the date and place of this poem. The
mention of Israel and Joseph in verse 2 (E.l) and the tribes of
Ephraim, Benjamin, and Manasseh in wrse 3 (E.2) suggests to some
that the psalm was composed in the northern kingdom after its
destruction in 722/l  B.C.83 Other scholars ascribe it to the Judean
circles which sympathized with their northern brethren; thus it can
be dated during the period of Josiah’s reign (640-609 B.C.).84 How-
ever, the mixed imagery of Yahweh as “Shepherd of Israel” (;lyl
%W, V. 2 [E.l]), “God of hosts” (niXaft  W?I~R, W. 5, 8,15, 20 [E.
4,7, 14,19]),  and “the planter” (v 7 [E.8]), and of Israel as “a flock”
(INO, v. 2 [E. l]), “a vine” (IaX, w. 9, 15 [E.8,14]), “shoot” (;ID, v. 16
[E. 15],85  “the son” (12, v. 16 [E. 15]), and “the son of man” @‘Iv>,  v.

83. Gunkel, Leslie, Eissfeldt, M. Dahood, D. Kidner. See A.A. Anderson,
Psalms, 2:581.

84. Konig, Schmidt. See A.A. Anderson, Psalms, 2581.
85.333  is found only here in the OT and its correct meaning is uncertain. The

LXX reads it as a verb 113 (to restore). And the NASB translates it as “shoot.”
However, “stock, stem, root” are also suggested, from 13 (“stand” for basin). See
William Holladay, A Concise Hebrew and Aramaic Lexicon of the Old Testament
(Grand Rapids: Eerdmans, 1971), p. 160; and Anderson, Psalms, 2:585.
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18 [E. 191)  suggest a date possibly around the imminent fall of Je-
rusalem or after it. Furthermore, the highly developed theology of
election, rejection, and restoration indicates a date even after the
exile.

This allegorical poem portrays Yahweh as a divine planter who
transplanted a vine, i.e., Israel, from Egypt to Canaan. The vine
became prosperous and filled the land. However, all the passersby
pick its fruit, and whatever moves in the field feeds on it because
he has broken its hedges. The passersby and the moving creatures
refer here to the enemies of Israel, and their picking and feeding on
the vine (Israel) to the destruction of the nation. In this horrible
situation, they ask the favor of Yahweh to restore the nation. Thus,
the poet describes Yahweh’s election, rejection, and restoration of
Israel in terms of the metaphor of Yahweh-Israel as a farmer-vine.

The image of “planting” and “uprooting” is not, however, the
monopoly of Isaiah, Jeremiah, and the poet. Almost all the proph-
ets used this metaphor in describing the coming fall and restoration
of Israel and Judah. However, this imagery is more frequently found
in the restoration context. Thus, “I will plant them in their land,
and they will not again be rooted out from their land” (Amos 9: 15;
Jer. 24:6; 31:27-28;  42: 10; 45:4)  is a common formula for Yahweh’s
promise for the return of Israel from the exile. Therefore, we can
easily conclude that the metaphor of farmer and vineyard implying
the election idea is also a product of the period between the col-
lapse of the two kingdoms and is further developed throughout the
exile. In particular, this image is closely related to the land. On the
one hand, the deportation of the people from the land is viewed as
the uprooting of the vine from the vineyard. On the other hand, the
election is portrayed as the planting and the restoration as the
replanting.

(4) Shepherd and Sheep

The representation of ruler and subject by means of the image of
shepherd and sheep is well known through all of Mesopotamia and
Egypt. Hammurabi described himself as “the shepherd of man,”
“the supplier of pasture and water” in his Code.86 Merodach Bala-

86. ANET p. 164b.
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dan in a royal inscription expresses his duty as a shepherd to col-
lect those who were scattered. One of the oldest Egyptian royal
hymns also describes a king as a shepherd who requires earnest
love from his subjects. 87 As a shepherd, the king had to protect as
well as feed his people. Since Israel was also a nomadic society
from early times, this image must have been very familiar to them,
and it appears in a wide range of texts.88 However, the most fre-
quent use of this metaphor is found in the prophetic literature.

1) Jeremiah 23: l-4

“Woe to the shepherds who are destroying and scattering the sheep
of My pasture!” declares Yahweh.
Therefore thus says Yahweh God of Israel concerning the shepherds
who are tending My people: “You have scattered My flock and driven
them away, and have not attended to them; behold, I am about to
attend to you for the evil of your deeds,” declares Yahweh.
Then I Myself shall gather the remnant of My flock out of all the
countries where I have driven them and shall bring them back to
their pasture; and they will be fruitful and multiply.
I shall also raise up shepherds over them and they will tend them;
and they will not be afraid any longer, nor be terrified, nor will any
be missing,” declares Yahweh.

As in the other ancient traditions, rulers are compared to shep-
herds. However, rulers are not the owners of the flock. Yahweh is
introduced as the owner of the flock and pasture. Yahweh’s involve-
ment in the shepherd-sheep relationship makes for a basic differ-
ence between the biblical metaphor and that of the other ancient

87. Walther  Eichrodt, Ezekiel, OTL (Philadelphia: Westminster, 1970), p. 469.
88. See Chap. I above, pp. 76-80. Strikingly, Jacob confesses that God has

been his shepherd (;ryl;l) from his birth (Gen. 48: 15).
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traditions. Yahweh himself is not described as a shepherd of sheep.
Rather, as an owner, he condemns the irresponsible shepherds of
his sheep. In verse 2, “My flock” is synonymous with “My people.”
Also, the root 333 is used in two different senses. In DnN Mtpb N%
the verb fp3 means “to take care of,” as in 2 Kgs. 9:34;  Gen. 21: 1.
However, in &??yn  y-m DY?Y fp3 WI, the verb fp3  carries the
meaning of retribution or punishment, as “to avenge” (1 Sam. 152;
Jer. 9:8 [E.9]). Since the shepherds did not take care of (133) the
sheep, Yahweh is about to punish (733) them. Then Yahweh will
gather his flock out of dispersion and he will raise up shepherds
(WY?)  over them to tend them. Therefore, in this oracle we can see
the Yahweh-ruler-people relationship in terms of the owner-shep-
herd-sheep relationship. The image of scattering the flock and driv-
ing them away from his pasture refers to the exile. The restoration
is Yahweh’s bringing them back to their pasture, the land of their
inheritance.

2) Ezekiel 34: 1-31

Ezekiel 34 is one of the clearest pictures of the Yahweh-Israel rela-
tionship described by the metaphor of owner-shepherd-sheep. This
chapter is composed of Yahweh’s indictment against the wicked
shepherds (vv l-8), Yahweh’s deliverance of his flock (vv 9-16),
Yahweh’s judgment on the sheep (vv 17-22),  Yahweh’s setting a
shepherd over his flock (v-v  23-24),  and Yahweh’s covenant of peace
(vv 2531).The understanding of Yahweh as an owner, the rulers as
the shepherds, and the people as the flock is still maintained here.
Yahweh’s main concern here is “His flock.” The duties of the shep-
herd for the flock are specified-strengthening the sick ones, heal-
ing the diseased, binding up the broken, bringing back the scattered,
and seeking for the lost (v 4). However, they neglected all these
responsibilities and only indulged in feeding themselves (v 2).
Therefore, the flock was scattered and became food for every beast
of the field (v 5). Yahweh laments the miseries of his flock.

THE DEVELOPMENT OF THE IDEA OF ELECTION

6 “My flock wandered through all the mountains and on every high
hill, and My flock was scattered over all the surface of the earth; and
there was no one to search or seek for them.”

7 Therefore, you shepherds, hear the word of Yahweh:
8 “As I live,” declares the Lord Yahweh, “surely because My flock has

become a prey, My flock has even become food for all the beasts of
the field for lack of a shepherd, and My shepherds did not search for
My flock, but rather the shepherds fed themselves and did not feed
My flock.”

The irresponsibility of the shepherds brought about the downfall of
Yahweh’s people. Thus, Yahweh is going to reject the shepherds of
his flock (34: lo), and he himself will be a shepherd who will search
for his sheep and deliver them from all the places where they were
scattered (34: 11,12,14,15,17,22).  The idea of Yahweh’s being the
shepherd of his flock is new. However, since the lack of good shep-
herds (v. 5) caused the destruction of his flock, he promised to set
over them one shepherd, David (v 23). This does not mean that
David would be brought to life again, but rather an ideal ruler such
as David would be provided. The mention of the name of the shep-
herd is also a new development. Yahweh’s covenant of peace made
with them. emphasizes his perfect protection from the harmful
beasts (vv 25,28) and his faithful feeding of his flock (vv 26,27,29).

30

31

“Then they will know that I, Yahweh their God, am with them, and
that they, the house of Israel, are My people,” declares the Lord
Yahweh.
“As for you, My sheep, the sheep of My pasture, you are men, and I
am your God,” declares the Lord Yahweh.

Therefore, this chapter ends with a characteristic election formula:
“I, Yahweh, am their God, and they are My people,” and “I am
your God, and You are My sheep, the sheep of My pasture.”

As we observed, Jer. 23: l-4 and Ezek. 34 show both similarities
and differences in thought and expression. First of all, the basic
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structure of the speeches is the same. In both passages, the chain of
Yahweh-ruler-people is described as that of owner-shepherd-sheep.
In Ezekiel, however, we find a new development in the image of
Yahweh as a shepherd. Both passages ascribe the scattering of the
flock to the shepherd’s negligence of his duty (Jer. 23:2; Ezek. 34:3-
10). In particular, Ezekiel is specific in listing the duties of shep-
herds. And the scope of the scattering of the flock is expanded from
“all the countries” in Jeremiah (Jer. 23:3)  to “over all the surface
of the earth” in Ezekiel (Ezek. 34:6).  Both passages mention Yah-
weh’s gathering of his flock after his rejection of the shepherds (Jer.
23:3;  Ezek. 34: 11-16) and his raising up a shepherd (Jer. 23:4; Ezek.
34:23-24),  but only Ezekiel specified the name of the shepherd.
Finally, only in Ezekiel is Ytiweh’s making a covenant of peace
mentioned.

Therefore, we can safely conclude that Ezekiel modified and
expanded Jeremiah’s metaphor of shepherd-sheep. Ezekiel may
possibly have heard Jeremiah’s message before his exile to Babylon,
since Jeremiah may have given this message at the end of Jehoia-
chin’s reign or early in Zedekiah’s reign.89 The threat to the national
existence, the issue of a true protector between Egypt and Babylon,
the desperate situation of the exile, etc., seemed to provide the orig-
inal life setting for this metaphor.

(5) Potter and Clay

The election metaphor of a divine potter and clay is infrequently
used. Since Yahweh is generally known as the creator of all existing
things or as the maker of Israel, this general description seems to
underlie the entire concept. However, a specific social situation ex-
plains this kind of parable as it emphasizes a certain aspect of the
Yahweh-Israel relationship. In particular, Jer. 18: 1- 11 is noteworthy.

89. Many believe that Jeremiah uttered these words early in Zedekiah’s reign.
See J. Bright, Jeremiah, pp. 143, 145-46.
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11

“Arise and go down to the potter’s house, and there I shall announce
My words to you.”
Then I went down to the potter’s house, and there he was, making
something on the wheel.
But the vessel that he was making of clay was spoiled in the hand of
the potter; so he remade it into another vessel, as it pleased the potter
to make.
Then the word of Yahweh came to me saying,
“Can I not, 0 house of Israel, deal with you as this potter does?”
declares Yahweh. “Behold, like the clay in the potter’s hand, so are
you in My hand, 0 house of Israel.
“At one moment I might speak concerning a nation or concerning a
kingdom to uproot, to pull down, or to destroy it;
if that nation against which I have spoken turns from its evil, I will
relent concerning the calamity I planned to bring on it.
“Or at another moment I might speak concerning a nation or con-
cerning a kingdom to build up or to plant it,
if it does evil in My sight by not obeying My voice, then I will think
better of the good with which I had promised to bless it.
“So now then, speak to the men of Judah and against the inhabitants
of Jerusalem saying, ‘Thus says Yahweh, “Behold, I am fashioning
calamity against you and devising a plan against you. Oh turn back,
each of you from his evil way, and reform your ways and your
deeds.““’

Jeremiah seemed to have delivered this message in his early min-
istry, posssibly before the fourth year of the reign of Jehoiakim,
since this discourse still assumes the possibility of the people’s re-
pentance, and the first Babylonian assault still seems not yet envi-
sioned. Furthermore, even though judgment is threatened, there is
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no suggestion of an imminent catastrophe. Since there is no hint
that Judah had become a tributary to Egypt in this chapter, Keil
even assigns the prophecy to the last year of Josiah.90

By Yahweh’s commandment, Jeremiah went down to the pot-
ter’s house and watched the potter making something on the wheel.
“On the wheel” (o~DK;~“z?)  means literally “on the two stones.” Ac-
cording to J. Bright’s explanation, the apparatus consisted of two
stone wheels on a vertical axle, the lower of which was spun by the
feet, while the upper carried the clay which the potter shaped as the
wheel revolved.91 Jeremiah observed the repeated work of the pot-
ter’s shaping and reshaping of the clay to make the vessel of what-
ever sort seemed best to him. Then the word of God came to him
explaining the meaning of this (vv 5-6). Yahweh compared himself
to the potter and Israel to the clay in his hand. He could do with
Israel as the potter did with the clay. In particular, Yahweh was the
divine potter of a nation or a kingdom. He could uproot (mm),  pull
down (pm), destroy (TM), build (~a), and plant (YP~).  These are all
election terms (fin, YD3) and rejection terms (VJQ, yn3, flN).9*  Thus,
the potter’s work of making and remaking vessels refers to Yahweh’s
sovereign activity in the election and rejection of a nation or a
kingdom.

With this parallel in mind, the next point of emphasis refers to
the clay. As the quality of clay was decisive in the process of making
a vessel (v 4), the fate of Israel was entirely dependent upon her
conduct (vv 7-10). If Yahweh pronounces judgment and the people
turn from their wickedness, he relents of his decree; conversely,
even though he promises the people blessing and prosperity, if the
people turn away from him and do wickedly, he then will change
his good will toward them. Thus, Yahweh is fashioning calamity
against them and devising a plan against them (v 11). If they repent,
they will still have a chance. However, the response of the people
was negative (v 12).

Besides the message in Jer. 18: I- 12, the parable of the potter
and clay appears in Is. 29: 16; 459-13;  64:7 (E.8). Is. 29: 16 explains
that the potter (Yahweh) is not to be considered as equal with the

90. KD, Jeremiah, Lamentations, p. 293. According to J. Bright, this took
place probably not later than the first years of Jehoiakim’s reign (Jeremiah,
p. 126).

91. Bright, Jeremiah, p. 124.
92. See above, pp. 73, 83, for the former; for the latter, see below, pp. 207-8.
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clay (Israel) in power and wisdom. In Is. 45:9-13,  Yahweh is de-
scribed as the maker of all the universe and as the father of his son,
Israel. In particular, Yahweh is compared to a potter and Israel to
an earthen vessel. In the form of a rhetorical question, the clay is
counselled not to complain about its present situation, nor to ask
about its future fate, since Yahweh has aroused Cyrus to build his
city Jerusalem and to set the captives free without payment or
reward.

Isaiah 64:7-8  (E.89) is Israel’s confession.

But, now, 0 Yahweh, Thou art our Father,
We are the clay, and Thou our potter;
And all of us are the work of Thy hand.
Do not be angry beyond measure, 0 Yahweh,
Neither remember iniquity forever;
Behold, look now, all of us are Thy people.

The Israelites confess that Yahweh is the father as well as the potter,
and they are the clay, the work of his hands; indeed, they are his
people. They ask Yahweh not to be angry and not to remember
their iniquity. Thus, the relationship between Yahweh and Israel is
clearly recognized by the nation itself.

Therefore, there is no basic difference between the Jeremianic
and Isaianic description of the Yahweh-Israel relationship in terms
of the parable of the potter-clay. This image seems to be first used
by Isaiah in Is. 29: 16. However, the subject matter is not strictly
limited to Yahweh’s election of Israel. Is. 459-13 and 657-8 are a
combination of two images: the potter-clay is combined with father-
son. However, Jeremiah does not relate the image of father-son with
that of potter-clay. Therefore, the Isaiah passages seem to be a later
expansion. Thus, Jeremiah is responsible for the employment of
this metaphor as an election metaphor. As he foresaw the fall of the
monarchy, through this metaphor he emphasized Yahweh as the
sovereign ruler of Israel’s history
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(6) Master and Servant

The designation of Israel as a servant of Yahweh appears in Lev.
2542, 55; Jer. 3O:lO;  46:27-28;  Is. 41-49. Many scholars believe
that the description of Israel as WI’ t=lY  originated in Deutero-
Isaiah;93 we must examine the truthfulness of this popular idea.

1) Leviticus 25:42, 55

For they are My servants whom I brought out from the land of Egypt;
they are not to be sold in a slave sale. (Lev. 2542)

For the sons of Israel are My servants; they are My servants whom I
brought out from the land of Egypt. I am Yahweh your God.

(Lev.  2555)

Since A. Klostermann,  these verses have been classified as part of
the Holiness Code, an independent entity which was incorporated
into P and adapted to the source stratum.94 According to G. Fohrer,
it was first a combined collection of independent units composed
in Jerusalem toward the end of the pre-exilic period, while the final
redaction of the legal code H occurred during the exile.95 If we
accept Fohrer’s postulate, it is not easy for us to trace the growth of
the individual units. However, the special character of Lev.  25 pro-
vides a clue towards a solution. Lev. 25 contains the precepts con-
cerning the sabbatical year to be observed every seven years and
the jubilee year to be observed every fifty years. ‘The sabbatical
year is considered to have had its origin among the ancient Semitic
peoples. According to J. Morgenstern, this sabbatical-year system
was introduced in the so-called pentecontad calendar which was
the earliest agricultural calendar and which continued to be an in-

93. W. Zimmerli and J. Jeremias, The Servant of God, SBT l/20, rev. ed.
(London: SCM, 1965), p. 17.

94. G. Fohrer, Introduction to the Old Testament  (Nashville: Abingdon, 1968),
p. 137.

95. Ibid., 142.
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tegral element of the Canaanite agricultural civilization of Pales-
tine. The invading nomadic and semi-nomadic Israelite clans and
tribes adopted it when they conquered and established permanent
residence in the land.96 Also, the book of the covenant commanded
the people of Israel to observe the sabbatical year (Ex. 23: 10-19).
Therefore, the precepts of Lev. 25 seem to belong to an earlier tra-
dition. In particular, the repeated phrase DnlK Sn~X~~-W~  DVS~~ p%n
(whom I brought out from the land of Egypt) seems to be Israel’s
original confession of faith (so von Rad),g7  and it does not therefore
suggest Israel’s return from exile, the second exodus. Furthermore,
Yahweh’s designation of Israel as “My servant” is a reflection of
the life of slavery in Egypt.

2) Jeremiah 30:4-11; 46:27-28

The Jeremiah passages deserve our special attention, because these
give us a possible clue which helps explain the origin of the pro-
phetic use of the master-servant metaphor.

:;111;1+Jx1  hlw-~K ;Il;I'lmlwN PWl;1  ilhl 4
. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .

1m3 pm WI;1 ovl hl1'3'l;i 7
:ywv ;lfn13i  3py5 x-3 mrnyl

'IlNlX  ?Ya l?y l>Wx n1xJY ;Il;I'Px~  xlm 01'3  ml 8
:f~‘iT  iiy iz-iizyvbi pn3x ~miolm

:n;rL, ay7x iWx fdn in nxl imv5x 317 nx lizyi 9
MP m-5x1 m-ox3  3py'v3y  xm-5x  mxl 10

mw yibm iyit-nxl  pima ~y~rnlnm  '3
1)

Now these are the words which Yahweh spoke concerning Israel and
concerning Judah,

. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .
‘Alas! for that day is great,
There is none like it;

96. J. Morgenstern, “Sabbatical Year,” ZDB,  4: 141-44; idem, “Jubilee,” IDB,
2: 1001-2.

97. Von Rad, Old Testament Theology, 1: 176.
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And it is the time of Jacob’s distress,
But he will be saved from it.
‘And it shall come about on that day,’ declares Yahweh of hosts, ‘that
I will break his yoke from off their neck, and will tear off their bonds;
and strangers shall no longer make them their slaves.
‘But they shall serve Yahweh their God, and David their king, whom
I will raise up for them.
‘And fear not, 0 Jacob My servant,’ declares Yahweh,
‘And do not be dismayed, 0 Israel;
For behold, I will save you from afar,
And your offspring from the land of their captivity.
And Jacob shall return, and shall be quiet and at ease,
And no one shall make him afraid.
‘For I am with you,’ declares Yahweh, ‘to save you;
For I will destroy completely all the nations where I have scattered

you,
Only I will not destroy you completely.
But I will chasten you justly,
And will by no means leave you unpunished.’ (Jer. 30:4,7-11)

bound up and tied with a yoke around his neck in verse 8. However,
Yahweh’s deliverance is promised. Yahweh will break their yokes
from off their neck and will tear off their bonds, so that strangers
shall no longer make them their slaves (OS11 tlY lZi~ll3Y~l?t~l). It is at
this point that we see the transition of Jacob’s status from being
“slaves of strangers” to the “servant of Yahweh” in verse 9. nN lXY7
~?;1ht  ;I17 (But they shall serve Yahweh their God) is obviously in
contrast to PlT tlY 13lfZYrK'7.  Since they are to serve Yahweh their
God, Yahweh called them “Jacob, My servant” in verse 10. And the
name “Jacob” is identified with “Israel” and used interchangeably
in the same verse. Therefore, even Fohrer’s isolation of verses 8-11
cannot be justified. 101  In addition, verse 11 contains a number of
expressions that are found elsewhere in Jeremiah.t02  For example,
“I am with you to save you” (1:8;  1520); “I will not make a full
end” (4:27;  5: 10; 18:30;  30: 11; 46:28);  “the nations among whom I
have scattered you” (9:16);  “I will chasten you justly” (10:24).
Therefore, we can find no reason to deny the unity of the book and
the authenticity of Jeremianic authorship, and in that sense,
0. Eissfeldt is correct in maintaining the genuineness of Jer.
30: 5-21.103

Jer. 30: 10,ll is parallel to Jer. 46:27,28,  but is absent in the Septu-
agint. Furthermore, these phrases are quite similar to the charac-
teristic expression of Deutero-Isaiah, “Israel, My servant” (Is. 418;
42:l; 43: 10; 44: 1-2; 44:21;  454; 48:20;  49:3;  658-15).  Therefore, it
is believed that the Yahweh-Israel relationship expressed in terms
of a master-servant metaphor started with Deutero-Isaiah, and thus
the Jeremiah passages were inserted by a later redactor.98

Source criticism generally classifies Jer. 30-31 as the Book of
Consolation. As for the authenticity of this book, however, opinions
are so widely divergent that they offer us no sure answer. J.I? Hyatt
believes that Jer. 30: lo-11  was influenced by Deutero-Isaiah and
thus, in its present form, was collected later than the Deuteronomic
edition, posssibly in Nehemiah’s time.99 However, we find it diffi-
cult to isolate Jer. 30: lo-11  from the corpus of Jer. 30:4-11.  The
motif of the “servant” and his deliverance in verse 10 actually be-
gins in verse 7, as J.A. Thompson has rightly pointed out.100 Jacob’s
distress in verse 7 is caused by his slave status, and he is seen as

98. W. Zimmerli and J. Jeremias, The Servant ofGod,  p. 17.
99. J. Philip Hyatt, “The Deuteronomic Edition of Jeremiah,” in A Prophet

to the Nations, ed. Leo G. Perdue  and Brian W. Kovacs (Winona Lake: Eisen-
brauns, 1984),  p. 266.

100. J.A. Thompson, The Book of Jeremiah, NICOT (Grand Rapids: Eerd-
mans, 1980),  p. 557.
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However, we need to examine the similarity and dissimilarity
of these passages as compared with the Isaiah passages in order to
confirm our conclusion.

3) Isaiah 41-49

In Is. 41-49, we see many descriptions of Israel as Yahweh’s ser-
vant. The expressions in this passage are very fresh and full of va-
riety. However, we can find some evidence that these expressions
are later than those of Jeremiah. First of all, the designation of
Israel as a servant of Yahweh is always accompanied by stock elec-
tion terms. For example, “Israel, My servant, Jacob whom I have
chosen” (41:8;  43:lO; 44: 1,2);  “My servant, whom I uphold; My
chosen one in whom My soul delights” (42: 1); “ Israel, for you are
My servant; I formed you, you are My servant” (44:21);  “Israel My

101. Fohrer, Introduction, pp. 399-400.
102. J.A. Thompson, Jeremiah, p. 557; J. Bright, Jeremiah, p. 285.
103. 0. Eissfeldt, The Old Testament: An Introduction (New York: Harper &

Row, 1965),  p. 361.
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chosen one” (45:4);  “You are My servant, Israel, in whom I wiIl
show My glory” (49:3),  etc. Compared with the Jeremianic expres-
sion which is not followed by any possessive modifier, Isaiah’s con-
cept of “servant” shows evidence of sophisticated expansion and
contains highly developed theological meanings. In particular, Isa-
iah’s passages and contexts are mostly controlled and conditioned
by the election theology which was prevalent in the later monarchic
period. But in Jeremiah we do not find such a clear expression of
the election idea. The concept of Yahweh’s servant is transferred
from the concept of being the slaves of strangers, viz., the Assyrians
and Babylonians. Next, the specified mission or task of the servant
in Isaiah is not found in Jeremiah. In Jeremiah, the Israelites were
slaves of strangers, yoked and chained by bonds. But Yahweh deliv-
ered them to serve him. Neither task, nor mission, nor means to
serve him is mentioned. In Isaiah, however, Israel as his servant
was to be his witness (43:lO) and to show forth his glory (49:3).
Also, the usage of t>y appears more widely in Jeremiah than in
Isaiah. Besides Israel in the book of Jeremiah, David (33:21,22,26),
the prophets (7:25;  25:4;  265;  29: 19; 35: 15; 44:4),  and Nebuchad-
nezzar (25:9;  27:6;  43:lO;  46:26) are all designated as servants of
Yahweh. In particular, prophets are designated as his servants in a
collective sense. In Isaiah, however, the usage of tsS?  is limited to
Eliakim (22:20), David (37:35), and Isaiah himself (20:3).  In Deu-
tero-Isaiah, “servant” is a designation for Israel alone, except for a
few cases of singulai usage which have been taken by some to refer
to a promised Messiah. Therefore, the use of the term 73~7 can be
said to be more wide-ranging in Jeremiah. In Jer. 34, we see Jere-
miah’s proposal to proclaim an emancipation of Hebrew slaves. In
doing this, Jeremiah had recourse to the covenant which their for-
efathers made with Yahweh at Mount Sinai (Ex. 21:2-6). According
to Lev. 25, the primary motivation for releasing the Hebrew slaves
was based on the fact that Yahweh “brought them out of the land
of Egypt” (Lev.  25:42), and this is completely in accord with Jere-
miah’s proposal (Jer. 34:13). The continuity of the idea between
Lev. 25:42,55  and Jeremiah is maintained here. Therefore, we can
safely conclude that the designation of Israel as the servant of Yah-
weh was initially Jeremianic. As Bright correctly pointed out,104  the
theory that Jer. 30: 10 is a later insertion of a redactor who was

104. J. Bright, Jeremiah, p. 285.
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influenced by Deutero-Isaiah does not stand. Rather, the author of
Deutero-Isaiah seems to be heavily influenced by the election the-
ology of the seventh- and sixth-century prophets of the southern
kingdom.

In summary, we can say that the Yahweh-Israel relationship,
expressed in terms of a master-servant metaphor, was known from
an early date, perhaps as early as the settlement. However, Jere-
miah was the first one among the prophets who employed the idea
to describe the relationship between Yahweh and Israel. In partic-
ular, the deportation of Israel to Assyria, the consequent fate of
Israel’s enslavement, and the siege of Jerusalem by Nebuchadnez-
zar seem to be a setting from which the idea sprang. Jeremiah an-
ticipates the future restoration of Israel as his servant and delivers
the message of hope and comfort, even though his people were
about to be sold as slaves. The expression of Deutero-Isaiah is ob-
viously influenced by the election theology of the later monarchic
prophets.

(7) Yahweh’s Holy People

The designation of Israel as roll?? aY (holy people) does not neces-
sarily carry the idea of ritual or ceremonial purity; rather its usage
focuses on the relationship between Yahweh and Israel. This des-
ignation appears mostly in Deuteronomy (7:6;  14:2,21;  26: 19), while
a similar term (Vttp ‘12, holy nation) is found in Ex. 19:6.  Besides its
usage in the Pentateuch, WltP aY is found in Is. 62: 12 and Dan. 12:7.

1) Exodus 19:6

Many commentators do not distinguish between the meanings of
Vl’rp ny and tilt,? ‘11 .I05 However, there is much division regarding
the problem of literary origins. On the one hand, Ex. 19:3b-8  as a
literary unit is assigned to E by a group of scholars, such as Muilen-
burg, Wildberger, and Beyerlin, who argue for an early date. On the

105. J. Philip Hyatt, Exodus, NCBC (Grand Rapids: Eerdmans, 1980),
i). 200; B.S. Childs, The Book ofExodus,  OTL (Philadelphia: Westminster, 1974),
I).  367.
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other hand, Hyatt and Noth argue for a much later date, assigning
the passage to the Deuteronomic redactor, or even later.106 However,
Childs maintains that these passages reflect the older covenant tra-
dition of Moses as a covenant mediator, a tradition which is often
found in the E source. While to him the poetic form is old, the
vocabulary is not typical of Deuteronomy. Yet in their present po-
sition, he does not deny that these verses reflect the work of a re-
dactor. Thus he concludes that, although the passage contains old
covenant traditions, probably reflected through the E source, its
present form bears the stamp of the Deuteronomic redactor.107 If
Childs’s proposal is correct, the idea of “holy people” is not net-
essarily Deuteronomic and may therefore be regarded as an old
one. However, we must examine the other passages in Deuteronomy

2) Deuteronomy 7:6; 14:2,21; 26: 19

Deuteronomy 7:6 is a perfect description of the election theology
in its ideas and formula. According to Fohrer, this verse belongs to
the content of Proto-Deuteronomy,  which is presumably regarded
as the law code of Josiah’s reformation.108 If this is true, we can
again propose the early idea of “holy people.” However, Dt. 14:2,21
must be understood from a different perspective, because the mat-
ter of concern is different from that of the previous verse. The main
concern of Dt. 14 is not the election of Israel. It presupposes the
election of Israel as a holy people to Yahweh, and requires them to
keep themselves clean by eating clean animals. In particular, 14:21
prohibits the people from eating anything which dies of itself, since
they are a holy people to Yahweh. Here we see a transition of
thought from the holy people, set apart for the service of Yahweh,
to the holy people who were to be ceremonially purified in order
to meet the status of a holy people. In this sense, 26: 19 is more akin
to 7:6. Since 14:2,21  provides a reason for Israel’s holiness, the whole
section distinguishing between the clean and unclean animals (14: l-
21) seems to be influenced by the election theology and associated

106. B.S. Childs, Book of Exodus, p. 360; M. Noth, Exodus, OTL (Philadel-
phia: Westminster, 1962),  p. 157; J.l? Hyatt, Exodus, p. 200.

107. B.S. Childs, Book ofExodus,  pp. 360-61.
108. Fohrer, Introduction, p. 169.
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with the activities of priests. In that sense, Fohrer’s assigning of this
section to a later edition from the exilic period may be justified.109
In relation to this, the separation term ‘?x is mostly found in the
Holiness Code (Lev.  20:24, 26) and the post-exilic literature (Ezr.
6:21;  9: 1; 10: 11; Neh. 9:2;  10:29).  ;1?3  is also a characteristic term of
the Priestly writings (Ex. 8: 18 [E. 221;  9:4; 11: 17).

In sum, the idea of “a holy people to Yahweh” is an old one,
perhaps originating in the period before Josiah’s reformation, al-
though it may very posssibly go back to the time of Moses. At first
it was applied only to the Yahweh-Israel relationship. However, the
priests’ activities during and after the exilic period were responsi-
ble for the popular use of the idea as a theoretical basis for their
separation from the gentiles and as a basis for ritual purity.

Summary

The later monarchic period was a new era in which the idea of
election came into full bloom. Actually, except for the metaphors
of the divine warrior and his levied army and the divine king and
his people, the rest of the metaphors are the product of this critical
period. The key theological concerns seemed to be focused on the
relationship between Yahweh and his people.

Hosea saw the relationship in terms of a husband and his adul-
terous wife. His tragic experience of marriage with Gomer seems
to provide a special insight into the apostasy of Israel, the conse-
quent destruction of the kingdom, and the exile into Assyria. The
concern for the land also grew in this period. Amos was the first to
mention Israel’s going into exile from its land (Amos 7: 11,17).  How-
ever, he did not give a theological explanation of it. Hosea  took over
this theme and related it to the sonship  of Israel. For him the de-
portation of Israel from the land of inheritance was regarded as the
rejection of sonship,  because in the traditional faith Yahweh gave
the land as an inheritance to his son, Israel. Hosea’s  metaphors,
thus, were mainly drawn from family relationships such as hus-
band-wife and father-son.

Isaiah’s election idea was also a reflection of his age. The Syro-
Ephraimite coalition against Judah, Ahaz’s dependency on Assyria,

109. Ibid., p. 170.
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Hezekiah’s rebellion against Assyria, etc., were the international
setting from which Isaiah’s election theology had sprung. In this
time of tumult, Isaiah sees Yahweh as the supreme ruler of world
history (7:1-9;  10:23;  14:26-27;  23:8-g),  the divine judge (26:8-g),
and the king of kings (6:5;  8:21;  24:21,23;  33:22).  He exhorted his
people to total dependence on Yahweh alone for their national se-
curity. Therefore, belief in Yahweh as a divine warrior during the
period of Sennacherib’s siege of Jerusalem was realized under the
guidance of Isaiah (Is. 36-37; 2 Kgs. 19). However, his idea of eleo
tion is more clearly demonstrated in his concern for social justice.
Isaiah compared the people of Judah who were corrupt and had no
concern about social justice (Is. l-4) to a vineyard which could
not produce good fruits in spite of the farmer’s special care, and he
thus anticipated their final desolation because of their fruitless-
ness. Also, it is noteworthy that in Isaiah Yahweh is seen as the
maker and creator of Israel (27: ll), and Yahweh’s judgment of his
people is compared to a father’s discipline of his son (10:24-25;
22:4).

Jeremiah portrays Yahweh as a shepherd, potter, and master.
At the collapse of Jerusalem, he tried to explain the fail of the na-
tion from Yahweh’s point of view. And he argued that the fall of
Jerusalem was brought about not because of Yahweh’s weakness
but because of his sovereignty over his creation. Therefore, Jere-
miah portrays the Yahweh-Israel relationship in terms of a potter-
clay analogy. The image of Yahweh as a shepherd and a master
seemed to originate from the situation that the people were being
taken into the exile as slaves, and even Jeremiah himself was among
the exiles. However, we can observe that at the time of Jeremiah
and Ezekiel the theology of election was much more developed and
prevalent among the people, since these two prophets took up the
former imageries or metaphors and expanded or developed them.
For example, both Jeremiah and Ezekiel use Hosea’s  metaphor of
marriage with more theological meanings and with a more refined
and elegant style. Jeremiah’s father-son imagery (Jer. 3:4,14,22;
31: 19,20)  was obviously borrowed from Hosea.  It is also evident
that Ezekiel was influenced by Jeremiah in his usage of the shep-
herd-sheep metaphor. In particular, the free use of a metaphor de-
scribing the Yahweh-Israel relationship in Jeremiah and Ezekiel
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seems to be a reflection of familiarity with the idea among the con-
temporary readers.

The basic difference between the monarchic idea as it devel-
oped and the previous one is that the former came into being out
of the rejection environment. At the height of the national crisis,
the prophets attempted to reawaken the people’s relationship on the
basis of Yahweh’s eternal election. This was the nation’s only hope
for restoration.

4. CONCLUSION

The idea of election is an old one. The origin of the idea goes back
to the time of the exodus event. As for the development of the idea
throughout biblical history, we can see three important periods.
First of all, in the pre-monarchic events the Yahweh-Israel relation-
ship is mostly portrmed in terms of a divine warrior and his levied
army. Israel perceived their election in the experience of war. The
events of the exodus, conquest, and settlement provide back-
ground for this idea.

Second, Israel’s main concern from the formation of the mon-
archy through the united monarchy was directed to the question of
who was the real king. In the process of choosing Saul as their king,
and then in the legitimizing of the Davidic dynasty, the people of
Israel realized that Yahweh was their real king. In particular, the
zeal of Samuel and David for Yahweh contributed much towards
the election idea coming into prominence. And this climaxed in
the erection and dedication of the Temple. Yahweh was believed to
be enthroned in the Temple as the ruler of the world, dwelling among
his people.

Third, we see the development of the prophetic idea at the
close of both kingdoms. In terms of the national crisis, every prophet
looked back to the events of Yahweh’s salvation in the past, partic-
ularly to the exodus, and each portrayed these acts with their own
characteristic election metaphors. On the basis of these analogies,
they emphasized the indispensability of the national collapse and
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they further anticipated the future restoration. The listeners and
readers of Jeremiah and Ezekiel seemed to have been very familiar
with the idea of election. We also saw that their writings were influ-
enced by the earlier prophets, such as Hosea and Isaiah.

Therefore, we can safely conclude that the various expressions
and ideas of election sprang from the national concerns of each
generation.
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CHAPTER III

The Related Themes

The election theme is not separated from the other major themes
of the Hebrew Bible. The concepts of covenant, mission, rejection,
remnant, and restoration are indissolubly and organically related to
one another, and together they convey the overall message of Scrip-
ture. Yet among these, the concept of election takes a prominent
place in the biblical system of thought, because from this concept
all the other themes are deduced and developed. Therefore, we need
to examine these themes in relation to the election theme.

1. ELECTION AND COVENANT

Not all of the election metaphors are related to the idea of a cove-
nant. Yet, because of their very nature, the practices of marriage
and war necessarily entail the idea of a covenant. Therefore, the
election metaphors here are extended to express the related ideas
of covenant.1 We will now examine the covenant idea with refer-
ence to marriage and war.

1. According to H.H. Rowley, “The election and covenant belonged together,
so that loyalty to the covenant was essential to the continuance of the election”
(The Biblical Doctrine of Election [London: Lutterworth, 19501,  p. 68). Also
G.E. Wright asserts that covenant is a device which explains the meaning and
nature of Israel’s election. And so covenant can not be treated independently of
election, because it merely expresses in concrete terms the meaning of the relation-
ship involved in election. Covenant is not in itself a redemptive act, but rather the
expression and confirmation of this act (The Old Testament Against Its Environ-
ment, p. 55).
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(1) Covenant with Reference to Marriage

Election was viewed from the perspective of marriage by most of
the biblical writers. As a corollary idea, the covenant as well as the
other themes mentioned above are also expressed by the marriage
analogy. If betrothal is an initiation of a relationship between a
man and a woman, the covenant can be viewed as a wedding that
binds the couple legally As a couple is legally bound through mar-
riage, the covenant also carries legal force for both partners. There-
fore, we can say that the covenant is a kind of act which puts the
election into legal effect. It is an authoritative sealing of the election.

In Mal. 2: 14, the human marriage is viewed as a covenant.2
“Yet you say, ‘For what reason? Because Yahweh has been a wit-
ness between you and the wife of your youth, against whom you
have dealt treacherously, though she is your companion and your
wife by covenant [ln*i>  mm].”  This verse clearly shows that by a
covenant a couple enters the marriage union (cf. Gen. 31:50;  Prov.
2: 17), and because of the covenant a couple is required to act re-
sponsibly, i.e., in proper behavior toward each other so as not to
deal treacherously

This marriage covenant is also applied to the Yahweh-Israel
relationship. In Ezek. 16, Yahweh explains the nature of his rela-
tionship with Israel from her birth and growth to the time when he
took her for his bride. In verse 8, he said: “‘Then I passed by you
and saw you, and behold, you were at the time for love; so I spread

2. According to the Law of Hammurabi, marriage was a legal contract to be
drawn up with the appropriate documents (ANET, p. 171, no. 128). Rivkah Harris
agrees with Greengus  in that the primary purpose of the so-called marriage docu-
ments was not to record marriage but to record important transactions which
could effect the status and rights of husbands or wives (“The Case of Three Baby-
lonian Marriage Contracts,” JNES 3314  [Oct., 19741:  363-69). A papyrus docu-
ment discovered at Thebes by the Eckley B. Coxe Expedition in 1922 shows that
the writing of the marriage contract was a custom in ancient Egypt. See Nathaniel
Reich, “Marriage and Divorce in Ancient Egypt: Papyrus Documents Discovered
at Thebes by the Eckley B. Coxe Jr. Expedition to Egypt,” The Museum Journal
(University of Pennsylvania, 1924): 50-57. Among the Elephantine Papyri, mar-
riage contracts are also found, see ANET,  pp. 222, 223; Reuven Yaron, “Aramaic
Marraige Contracts from Elephantine, JJS 3/l (1958): l-39; B. Porten, Archives
from Elephantine (Berkeley/Los Angeles: University of California, 1968)  p. 206.
See also J.C. Baldwin, Huggui,  Zechariuh, Malachi, Tyndale Old Testament Com-
mentaries (London: Tyndale Press, 1972)  p. 239. In Tobit 7:14, the father of the
bride drew up a written marriage contract, which in the Mishnah is called kettiba^.
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My skirt over you and covered your nakedness. I also swore to you
and entered into a covenant with you so that you became Mine
[+~nr  1nN nwa mxi 13 YXM],’ declares the Lord Yahweh.” Here,
YXU is also a covenant term used exclusively of Yahweh (Dt. 4:31;
8: 18). Since the election is Yahweh’s sovereign choice of Israel, Yah-
weh’s swearing to take Israel to be his is an oath affirming the
characteristic divine grace. nsl>>  Xl>  (1 Sam. 20:8; Jer. 34: 10; 2 Ch.
15:12) and V?> nla are synonymous. Both are used for divine-
human covenants as well as for human treaties. Whereas n’l> nl~
emphasizes the act of making a covenant, nma Xl>  puts more em-
phasis on the continuing status of a covenant that was once made.
Yahweh acquired Israel by spreading his skirt over her and covering
her nakedness. Thus, he possessed her and she become his. But this
is not enough for marriage. A legal process was required to make a
marriage effective in society, and the wedding ceremony was insti-
tuted for this very purpose. Yahweh took legal action in making
Israel his by making a covenant.3 Therefore, the Yahweh-Israel cov-
enant is seen as a symbolic ceremony of a wedding.

We can see this picture more clearly in Jeremiah. When Jere-
miah speaks of Yahweh’s new covenant, he also mentions the old
one. “‘Behold, days are coming,’ declares Yahweh, ‘when I will make
a new covenant with the house of Israel and with house of the Ju-
dah, not like the covenant which I made with their fathers in the
day I took them by the hand to bring them out of the land of Egypt,
My covenant which they broke, although I was a husband to them”’
(Jer. 31:31-32).4  Here, “My covenant which they broke” refers to
the Sinai covenant, as seen in the preceding phrase: “the covenant
which I made with their fathers in the day I took them by the hand
to bring them out of the land of Egypt.” According to this verse,
Yahweh said that he was a husband to them at the very time that he
made the covenant at Mount Sinai. Therefore, the Sinai covenant
is understood as a wedding ceremony, and Yahweh is portrayed as
a husband, with Israel, his covenant partner, as his bride.5 If our

3. A. Weiser, “Glaube und Geschicht im Alten  Testament,” BWINT IV/4
(Stuttgart, 1931): 99-182.

4. For the exegesis of this verse, see Chap. 1 above, pp. 32-33.
5. For the covenant  at Sinai as a wedding between God and Israel in the

Midrashic literature, see L. Ginzberg, The Legends ofthe Jews (Philadelphia: Jew-
ish Publication Society, 1928)  6:36 n.200. See also R.G. Rogers, “Doctrine of
Election,” p. 161.
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premises are correct, the covenant meal in Ex. 24:9-17  can be also
explained as a wedding feast.6

If the Sinai covenant carries with it in its nature the aspect of a
wedding, what then is the content of the covenant? Jer. 11:2-5 gives
us this clear interpretation of the Sinai covenant.

2 “Hear the words of this covenant, and speak to the men of Judah
and to the inhabitants of Jerusalem;

3 and say to them,‘Thus says Yahweh, the God of Israel, “Cursed is the
man who does not heed the words of this covenant

4 which I commanded your forefathers in the day that I brought them
out of the land of Egypt, from the iron furnace, saying, ‘Listen to My
voice, and do according to all which I command you; so you shall be
My people, and I will be your God,

5 in order to confirm the oath which I swore to your forefathers, to
give them a land flowing with milk and honey, as it is this day.““’
Then I answered and said, “Amen, 0 Yahweh.”

Jeremiah was first commanded to listen to Yahweh’s covenant
words (WWI Wt) and then to speak to the people of Israel (7r!  2).
The words of the covenant are introduced here by the relative clause
beginning with “which” (WN) in verses 4 and 5. It was Yahweh’s
command and oath to the people (y 5): “Listen to My voice and do
according to all which I command you; so you shall be My people,
and I will be your God.” In order to confirm this covenant, Yahweh
promised to give them the land of Canaan.

This covenant form (protasis: obedience to the word of God;
apodosis: the Yahweh-Israel relationship) agrees exactly with the
form of Ex. 19:3-6.

3 “You shall say to the house of Jacob and tell the sons of Israel:

6. According to D.J. McCarthy, a certain sort of sacrifice, such as a sacrifice
of communion (DV& nzt), produces a union between God and his people. And
the covenant meal, sacrifice, and theophany were elements connected with and
integral to the covenant (Old Testament Covenant [Atlanta: John Knox, 19721,  pp.
30,31). However, Levine does not agree with McCarthy and proposes that “as far
as the enactment of covenants is concerned, the use of sacrifice, where attested,
represented only one of several means available for the celebration or sanctioning
of a covenant.” Furthermore, he asserts that “sacrifices were not the essential
instrumentality by which covenants were put into force.” See B.A. Levine, In the
Presence of the Lord (Leiden: E.J. Brill, 1974)  pp. 37-39. See also G. von Rad,
Genesis. OTL, rev. ed. (Philadelphia: Westminster, 1972)  pp. 184-85; Claus Wes-
termann,  Genesis 12-36 (Minneapolis: Augsburg, 1985)  pp. 222-23.
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4 ‘You yourselves have seen what I did to the Egyptians, and how I
bore you on eagles’ wings, and brought you to Myself.

5 ‘Now then, if you will indeed obey My voice and keep My covenant,
then you shall be M:y own possession among all the peoples, for all
the earth is Mine;

6 and you shall be to Me a kingdom of priests and a holy nation.’
These are the words that you shall ‘speak to the sons of Israel.”

First the commandments  of Yahweh that Israel must keep and obey
are set forth (protasis),  and then the covenant relationship between
Yahweh and Israel is gromised  (apodosis). Therefore, we can see
here that Jeremiah  shared the exodus theology regarding the form
and content of the covenant. When Moses repeated the offer of
Yahweh to the people, they answered together saying: “All that Yah-
weh has spoken we will do!” (v 8). All the people were commanded
to be consecrated and to gather together on Mount Sinai. “Then
God spoke all these words, saying, . . .” (20: 1). Yahweh’s words be-
gin with the ‘Ien Commandments and end with various ordinances
(Ex. 23:33).  When Moses finished reading all the words of Yahweh,
all the people answered with one voice: “All the words which Yah-
weh has spoken we will do!” (Ex. 24:3).  Then, the covenant be-
tween Yahweh and Israel was sealed with blood and they had the
covenant meal together. Here, “All the words which Yahweh has
spol@n”  (Ex. 19% 20: 1; 24:3) does not necessarily refer to the Ten
Commandments alone. It encompasses all the ordinances given,
including the Ten Commandments,  in Ex. 20:1-23:33. Jeremiah
gives US further evidence for this interpretation. The release of He-
brew slaves after six years of service is not mentioned in the Deca-
logue (Ex. 20: l-17), but is found in Ex. 21:2-11.  However, in Jer. 34
Yahweh said that the Israelites transgressed his covenant because
they did not release the Hebrew slaves:

13 “Thus says Yahweh God of Israel, ‘I made a covenant with your
forefathers in the day that I brought them out of the land of Egypt,
from the house of blndage, saying,

1 4 “At the end of seven years each of you shall set free his Hebrew
brother, who has been sold to you and has served you six years, you
shall send him out fee from you; but your forefathers did not obey
Me, or incline their :ar to Me.
*******-*---e................................

17 “Therefore thus siys Yahweh, ‘You have not obeyed Me in
proclaiming releaseeach man to his brother, and each man to his
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neighbor. Behold, I am proclaiming a release to you,’ declares
Yahweh, ‘to the sword, to the pestilence, and to the famine; and I will
make you a terror to all the kingdoms of the earth.“’ (Jer. 3413-14,  17)

Verse 13 makes it clear that the ordinance regarding Hebrew slaves
was given at the time of the Sinai covenant, and so Yahweh consid-
ered the release of Hebrew slaves after six years of service as one of
the important covenant stipulations that Israel had to keep. But
Israel did not keep it, and thus they arc indicted for having trans-
gressed his covenant (vv 17,18).

Therefore, we can see here two important characteristics of the
Yahweh-Israel covenant. First of all, the form of the Yahweh-Israel
covenant is basically different from the form of the ancient Near
Eastern international treaty.7 Second, the Decalogue alone is not to
be seen as a full form of the Yahweh-Israel covenant.* Until now,
research on the covenant has been mainly focused on the similarity
or dissimilarity of its form as compared with that of the ancient
Near Eastern international treaty.

The important point is not whether there is any clear resem-
blance, but rather how and from what perspective the people of
Israel understood it. Robert M. Good refuses to accept the idea
that the covenant formula (I will be your God, and you will be My
people) is borrowed from the legal forms of marriage and adoption,
and he suggests that the formula is fashioned instead after a client
formula, the adoption of a tribe by an individual, as seen especially

7. Basing his work upon the study of y KoroSec, “Hethitische Staatsver-
trage,”  Leipziger Rechtswissenschaftliche Studien 60 (Leipzig, 1931), G. Menden-
hall presents the outline of the Hittite treaty as follows: (1) preamble, (2) the
historical prologue, (3) the stipulations, (4) the document clause providing for the
preservation and regular re-reading of the treaty, (5) the lists of gods who wit-
nessed the treaty, and (6) the curse and blessing formula (Law and Covenant in
Israel and the Ancient Near East [Pittsburgh: Biblical Colloquium, 19551). See
McCarthy, Old Testament Covenant, pp. 11-12; and D.R. Hillers, Covenant: The
History ofa Biblical Idea (Baltimore: Johns Hopkins University Press, 1969)  pp.
25-45. However, the lack of correspondence between the treaty form and the Isra-
elite covenant has been pointed out by H.J. Kraus, Worship in Israel (Richmond:
John Knox, 1966) pp. 136-40; and McCarthy, Old Testament Covenant, pp. 15-21.

8. The Decalogue is often treated as the text of a treaty in full form between
Yahweh and Israel. However, McCarthy with J.J. Stamm points out that the Deca-
logue is far from perfect in terms of its resemblance to the treaty form, because
even though there is a historical prologue, it lacks the essential curse and blessing
formula of the treaties. For a discussion of this topic, see McCarthy, Old Testa-
ment Covenant, pp. 15-21.
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in Arabic culture. According to him, in ancient times among the
Arabs the rule of clientship was expressed by the phrase a@nub
bit-tunub  (tent rope touching tent rope). The joining of tents estab-
lishes a client relationship. Thus, the formula is drawn as “We en-
compassed their tents with our tents, and they became our ‘cousins’
(banu ‘amm).“fJ And he thinks that this client formula is associated
with the concept of Yahweh’s tabernacle. Thus he concludes: “That
a client formula should circulate with a tent is entirely appropriate.
The joining of Yahweh’s tent to Israel accomplishes exactly what
the Covenant Formula expresses: the adoption of a tribe by its new
deity The association of formula and tabernacle thus appears to be
primary. “lo However if we remember that marriage includes the
duty of providing a domicile for the woman (I@), and that election
can be understood in terms of Yahweh’s providing a dwelling place
for Israel, as well as Yahweh’s dwelling with his people (tabernacle,
Lev. 26: ll- 12),  then it can be seen that the formula of marriage and
adoption is more akin to the covenant formula. The marriage union
seems to reflect more precisely the Yahweh-Israel covenant rela-
tionship than does that of a client relationship.

From this same point of view, Z.W Falk and M.A. Friedman
correctly pointed out that the covenant formula (“You will be My
people and I will be your God”) was associated with Israel’s mari-
tal-covenantal response (“You are my wife” and “You are my hus-
band”) which was to be declared by both partners (ml13K;I  and
l’lSIIK;I).ll  In particular, Friedman’s assertion is very persuasive that
the covenant form of Dt. 26: 17-19 (“You have declared the Lord,
this day, to be your God . . . and the Lord has declared you, this
day, to be his treasured people”) is a reflection of mutual declara-
tion in marriage.

As for the covenant form itself, it varies from case to case.
Therefore, it is very hard to draw upon any one formula that can be
applied to every case. However, we can hardly deny that the core
of the covenant formula is the phrase that establishes the Yahweh-
Israel relationship: “You will be My people and I will be your God.”
And this is primarily related to the concept of marriage.

9. R.M. Good, Sheep of His Pasture, p. 83.
10. Ibid., p. 84.
11. 2.W Falk, Hebrew Law in Biblical Times (Jerusalem: Wahrmann, 1964)

p. 135; Mordechai A. Friedman, “Israel’s Response in Hosea  2: 17b: ‘You are my
Husband,“’ JBL 9912  (1980): 199-204; M. Weinfeld, “nw,”  TDO7:  2:278.
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(2) Covenant with Reference to War

In Ezek. 17, the covenant is understood with reference to the con-
cept of an international treaty in the ancient Near East, and this
concept is associated with war practice.

Ezekiel 17 portrays three stages of development that explain
the reason for Yahweh’s punishment of Israel for covenantal un-
faithfulness. The first stage is seen in the parable of two eagles and
a vine (vv 1- 10). The second one is both a parable and the interpre-
tation of the parable, applying it to the contemporary international
political situation (vv 11-18). The third stage is the description of
the Yahweh-Israel covenant relationship with reference to the first
two stages, and it is parallel to an international treaty (vv 19-21). In
the first parable, the first eagle that planted a cedar and vine seems
to be much stronger and more sublime in its appearance than the
other one, since the descriptive modifiers, “long pinion,” “(the plu-
mage of) many colors,” of the first eagle are omitted with regard to
the second one. The first eagle certainly refers to Yahweh, the sec-
ond one refers to other foreign gods, while the vine and tree are
Israel. Now this description of Yahweh as an eagle (ltt(3)  is also
found in Yahweh’s covenant proposal to Israel in Ex. 19:4  (cf. Dt.
32:ll). The imagery of planting (?ntQ a tree and sowing seed
(ylT-;r%‘a 1;131191)  is typical of the imagery depicting Yahweh’s elec-
tion of Israel. Therefore, this parable emphasizes Yahweh’s election
of Israel and Israel’s rebellion against Yahweh.

In the conclusion of this parable, Yahweh asks a rhetorical
question regarding the fate of the rebellious vine: “Say, ‘Thus says
the Lord Yahweh, “Will it thrive? Will he not pull up its roots and
cut off its fruit, so that it withers-so that all its sprouting leaves
wither? And neither by great strength nor by many people can it be
raised from its roots again. Behold, though it is planted, will it
thrive? Will it not completely wither as soon as the east wind strikes
it - wither on the beds where it grew?“” (Ezek. 17:9-10).

To illustrate this concept of election and rebellion with even
greater vividness, Ezekiel employs the contemporary international
political scene in the second stage. The king of Babylon (Nebu-
chadnezzar) came to Jerusalem and took its king (Jehoiachin) and
princes and brought them into Babylon (v 12). He chose one of the
royal families (Zedekiah, Jehoiachin’s uncle) and made a covenant
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with him (JlVZ  1nN nV1 ;i3l%l  YltB np’l), putting him under oath
(v. 13). He also took away the mighty of the land, that the kingdom
might be in subjection, not exalting itself, but keeping his cove-
nant, that it might continue (v. 14).

Babylon made a typical suzerain-vassal treaty with Israel.
However, Zedekiah rebelled against Nebuchadnezzar by sending
his envoys to Pharaoh of Egypt (Psammetichus II) that he might
give Zedekiah horses and many troops (v 15). Again Yahweh asks
of the fate of Jerusalem and decrees its fall before Babylon, declar-
ing also the helplessness of Egypt (vv 16- 17). Here, the king of Bab-
ylon is compared to the first eagle, the king of Egypt to the second
(less splendid) eagle, and the vine to Jerusalem (Zedekiah). Thus,
the Yahweh-Israel relationship is viewed in the light of a suzerain-
vassal covenant. The order of events is noteworthy here. Nebu-
chadnezzar’s selection (np?) of Zedekiah and his making of a cov-
enant with him (nv no>) show the relationship of election to
covenant.

This relationship is more clearly explained in the third stage.
Yahweh, the suzerain king, declares that Israel as his vassal de-
spised his oath and broke his covenant, and so he is about to im-
pose sanctions on Israel. “As I live, surely My oath which he
despised and My covenant which he broke, I will inflict on his
head. And I will spread My net over him, and he will be caught in
My snare. Then I will bring him to Babylon and enter into judg-
ment with him there regarding the unfaithful act which he has com-
mitted against Me” (Ezek. 17: 19-20).

The main emphasis throughout these three analogies is on the
relationship between Yahweh and Israel, i.e., Yahweh’s election of
Israel which then led to the covenant, Israel’s despising her election
and breaking the covenant, and the following sanctions of Yahweh
against rebellious Israel.

As a summary of what we have found here in relation to our
topic, we can safely say that Yahweh’s election of Israel is com-
pared to Nebuchadnezzar’s (a suzerain king) appointment of Zede-
kiah as his vassal king. The covenant is then understood as a legal
ratification of a suzerain’s election of his vassal. Therefore, the cov-
enant put the election into legal effect. Moreover, the ideas of elec-
tion and covenant are closely associated with war. Babylon
conquered Jerusalem by force and made a covenant. Without the
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submission of the less powerful king, either by military force or by
any other means, the suzerain-vassal covenant could not be
established.

The fact that Ezekiel viewed the election and covenant within
the context of the Near Eastern international political treaties pro-
vides us with grounds with which to view the Yahweh-Israel rela-
tionship from the perspective of a suzerain-vassal relationship.
Therefore, the covenant form of Josh. 24 can be said to have mod-
ified the ancient Near Eastern treaty form, while still being parallel
to it. 12 That the vassal always had to be dependent upon his suzer-
ain in his military defense against his enemies shows that Israel
had to rely faithfully on Yahweh in war against the neighboring
countries. Yahweh was a divine warrior who fought for Israel as
well as a suzerain king who protected them as long as they were
faithful to the covenant. When they betrayed Yahweh, however, he
attacked and destroyed them. The fall of Israel and Judah is ex-
plained in terms of the sanctions of Yahweh against his vassal who
broke the covenant (Is. 31: l-3).

Therefore, we can see here that the character of a covenant has
two sides, i.e., the character of grace and the character of law. While
the former emphasizes more the personal and intimate aspect of a
relationship, the latter stresses the legal aspect of obligation and
loyalty. The differences between the two aspects originate in the
different understandings of the election idea. Since Ezekiel himself
had these two different covenant ideas (Ezek. 16 and 17), we can see
that the people of the Hebrew Bible had a broad view in their un-
derstanding of the covenant.

12. See D.R. Hillers, Covenant; D.J. McCarthy, Old Testament Covenant, pp.
ll-12,25-71. However, W.H. Schmidt points out that Josh. 24 shows a particularly
close connection, but does not contain a blessing or curse, while the treaties on
their part do not tell of the actual making of the treaty itself (The Faith ofthe Old
Estament. pp. 104-5).
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When Yahweh chose Israel for his people, he had a motive and
purpose. As Vriezen mentioned, 13 election entails mission. These
are not two separate themes. They are closely associated with each
other. Therefore, we need to examine these themes here.

(1) The Motive of Yahweh’s Election

1) The Love and Compassion of Yahweh

We have seen that the election term yn> is in almost all cases asso-
ciated with love terminology (~;IK, prdn, m, am, ;I%( ~3, and Pm),
and this explains the reason for Yahweh’s election of Israel. The
fact that the idea of election is described by the marriage metaphor
gives us further insight into the motive of Yahweh’s election of Is-
rael. Yahweh simply loved Israel, and that was the main reason for
Yahweh’s election of Israel. “Yahweh did not set His love on you
nor choose you because you were more in number than any of the
peoples, for you were the fewest of all peoples, but because Yahweh
loved you” (Dt. 7:7-8a).  Israel did not have any qualification in
and of herself to be his people, and Yahweh also did not foresee
any future redeeming quality in Israel (9:4-5).  Yahweh’s love for
Israel simply caused him to choose her to be his. This love can be
traced back to her forefathers (4:37;  10:15).  Yahweh loved them,
and that was the reason for his election of their descendants. Joined
to this love, Yahweh’s compassion for Israel is seen as another im-
portant motive for his election. Because Israel was the fewest of all
peoples in number (7:7) and because they were groaning in Egypt
(Ex. 2:24; 6:5), Yahweh said that he had chosen them. The parable
of Ezek. 16: 1-14, comparing Israel to a deserted baby in the open

13. “In the Old Testament the choice is always the action of God, of his grace,
and always contains a mission for man, and of God” (Vriezen, “Die Erwahlung
lsraels nach  dem Alten Testament,” AThANT 24 [ 19531: 109). See also H.H. Row-
ley, Biblical Doctrine of Election. p. 45.
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field, vividly shows Yahweh’s sympathy for Israel, leading to her
election.

If the basic motive for Yahweh’s election has been understood
as his love and compassion for Israel, this implies that the people
of Israel acknowledged Yahweh’s initiative and sovereignty in their
relationship with him.

2) Yahweh’s Covenant with the Patriarchs

Another reason for Yahweh’s election of Israel is specified as Yah-
weh’s keeping of his covenant with the patriarchs. Yahweh made a
covenant with Abraham, “And I will make you exceedingly fiuit-
ful, and I will make nations of you, and kings shall come forth from
you. And I will establish My covenant between Me and you and
your descendants after you throughout their generations for an ev-
erlasting covenant, to be God to you and to your descendants after
you” (Gen. 17:6-7).  Yahweh is said to have remembered this cove-
nant when he began the work of redeeming Israel from Egypt (Ex.
2:24;  65). He said to Moses that after the exodus he would take
Israel for his people and he would be their God (Ex. 6:7). After the
exodus, Yahweh said that he kept the oath which he swore to their
forefathers by choosing them to be his people (Dt. 7:7,8).

Thus, Yahweh’s motive in choosing Israel as his people was his
faithfulness to keep the covenant he had made with their forefa-
thers. Yahweh bound himself to the covenant with the patriarchs
and chose their descendants, entering into a covenant relationship
with them. Therefore, the basic attributes of Yahweh himself-love,
compassion, and faithfulness-explain his motivation in choosing
Israel.

(2) The Purpose of Yahweh’s Election

Since Yahweh’s motivation in election was found in his attributes,
the purpose of election is not without relation to those same attri-
butes. As R.M. Paterson mentioned, if God’s election had no pur-
pose other than to treat the people of Israel as his favorites, then it
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would be quite immoral and unjust.14 But when Yahweh brought
Israel out of Egypt and spoke to them at Mount Sinai, he made it
clear: “If you will indeed obey My voice and keep My covenant,
then you shall be My own possession among all the peoples, for all
the earth is Mine; and you shall be to Me a kingdom of priests and
a holy nation” (Ex. 195-6). Here, we can see that the intention of
Yahweh for Israel was fellowship and service.

1) Election for Fellowship

Since the idea of election is viewed as Yahweh’s establishing a re-
lationship with Israel, Yahweh also wanted it to continue forever.
This concept of fellowship is viewed in terms of Yahweh’s dwelling
with and walking among Israel.

Moreover, I will make My dwelling among you, and My soul will not
reject you. I will also walk among you and be your God, and you
shall be My people. (Lev. 26:11-12;  cf. Ex. 33:16)

The symbolic expression of the fellowship of Yahweh with Israel in
terms of his dwelling and walking among them is a part of the con-
cept of election (Ex. 33: 16). The building of the ark and its going
before the Israelites during the period of exodus and conquest high-
light this idea (Ex. 25:8;  Dt. 23:14).  Not only the ark but also the
camp of Israel (Num. 53) and the land (Num. 35:34)  were the
places where Yahweh dwelt.

In order to have perfect fellowship with Yahweh, however, Is-
rael was required to walk in complete conformity to Yahweh him-
self. Particularly, Israel was to be holy because Yahweh was holy.

Thus you are to be holy to Me, for I Yahweh am holy; and I have set

14. R.M. Paterson, “Doctrine of Election,” The New Zealand Theological
Review 4 (Aug. 1966): 212.

195



THE D IVINE ELECTION OF IS R A E L

you apart from the peoples to be Mine. (Lex 20:26;  cf. 11:44,45;
19: 1; 20:7,24)

The characteristic expressions of Leviticus: “I am Yahweh your
God, who has separated you from the peoples,” “I have set you
apart from the peoples to be Mine,” “I am Yahweh who sanctifies
you” (~Wtpa ;11;1’ ‘M),  etc., all emphasize Yahweh’s requirement
that Israel be holy. In order to be holy, Israel was to be separated
from her neighboring countries in every area of life. The people
were even commanded to cut off any relationships with the other
nations so as not to follow their way of life. Rather, they were to live
according to the law which Yahweh himself had given them to fol-
low. Therefore, the Yahweh-Israel fellowship was maintained in so
far as Israel conformed to the laws of Yahweh their God.

2) Election for Service

Yahweh elected Israel to be his servant. As a servant of Yahweh,
Israel was to worship him, celebrate his feasts, and sacrifice to him.15
Yahweh wanted Israel to be a kingdom of priests (Ex. 19:6). The
phrase “a kingdom of priests” (0~3  r&m) does not necessarily
imply “the priest as a representative of nations” here. l6 Rather, those
services were exclusively committed to Israel among the nations.

However, Yahweh expected another important service from Is-
rael when he chose her. It was the role of a witness.17 Yahweh elected
Israel to make himself known to the world through her. Israel was
to show that “there is none like him in all the earth” (Ex. 8: 10; 9: 14;
14:4,  18),  “the earth is Yahweh’s” (9:29),  and “Yahweh is greater
than all the gods” (18: 11). By doing miracles and wonders for Israel,
Yahweh demonstrated his existence and power to Israel as well as
to other, foreign nations. Thus, Yahweh used Israel as an instru-

15. See above, pp. 66-67.
16. Rather, it means that Israel has a responsibility of worship, celebration,

and sacrifice to Yahweh among the nations.
17. This idea was strongly supported by H.H. Rowley, Biblical Doctrine of

Election, pp. 45-68. In particular, he asserts that, “The election was only to be
interpreted in terms of purpose and service” (p. 68). Again he says, “For the pur-
pose of election is the service of God in the service of men, and the making known
to all men of the character and will of God” (The Missionary Message of the Old
Testament [Guildford: Billing and Sons Ltd., 19551,  p. 55).
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ment, to be his witness. Israel’s exodus from Egypt, Israel’s war
against the Amorites, Israel’s crossing the Jordan, etc., are the ma-
jor events in which Yahweh declared himself God through Israel.
Thus, Jethro, Moses’ father-in-law, the priest of Midian, confesses:
“Now I know that Yahweh is greater than all gods; indeed, it was
proven when they dealt proudly against the people” (18: 11). Rahab
also made a similar confession when she received the Israelite spies
into her house: “For we have heard how Yahweh dried up the water
of the Red Sea before you when you came out of Egypt, and what
you did to the two kings of the Amorites who were beyond the
Jordan, to Sihon and Og, whom you utterly destroyed. And when
we heard it, our hearts melted and no courage remained in any
man any longer because of you; for Yahweh your God, He is God
in heaven above and on earth beneath” (Josh. 2: 10-11).

Since the demonstration of Yahweh’s power in most cases orig-
inated in Yahweh himself, Israel was passive in the act of being his
witness. It is hard to find any positive willingness on the part of
Israel to proclaim Yahweh to the world until the time of the united
monarchy. To the people of Israel, the foreign nations were only
objects to conquer and destroy with the help of Yahweh. The Isra-
elites tried to maintain the relationship with Yahweh in terms of
the Law of Moses, and so it was unthinkable for them to be a posi-
tive witness of Yahweh to the gentile nations.18 However, in Solo-
mon’s prayer of Temple dedication he mentions the concerns for the
foreigner who is not one of Yahweh’s people. “Also concerning the
foreigner who is not of Thy people Israel, when he comes from a
far country for Thy name’s sake (for they will hear of Thy great
name and Thy mighty hand, and of Thine outstretched arm); when
he comes and pray toward this house, hear Thou in heaven Thy
dwelling place, and do according to all for which the foreigner calls
to Thee, in order that all the peoples of the earth may know Thy
name, to fear Thee, as do Thy people Israel, and that they may
know that this house which I have built is called by Thy name”
(1 Kgs. 841-43).  This prayer of dedication presupposes that for-
eigners will hear about the name and power of Yahweh and will ask
him to show his generosity to them. This seems to be a significant

18. Quell and Altmann already pointed out the tension between particular-
ism and universalism on this subject. See Quell, TDN7:  4: 161; as well as Altmann,
Erwiihlungstheologie,  p. 9.
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change in terms of Israel’s attitude toward foreigners. Apparently,
they came to regard the foreigners who called upon him as equal
beneficiaries of Yahweh, as far as answers to prayer were con-
cerned. The great diplomatic achievements during the reigns of
David and Solomon seem to be responsible for this change. How-
ever, the modern sense of mission in which Israel became a positive
witness to Yahweh is not yet found.19

The Servant Songs, however, provide an entirely different view
of the servanthood of Israel.20 First of all, Israel is appointed to be
his witness.

“You are My witnesses” [?Y  anNI, declares Yahweh,
“And My servant whom I have chosen,
In order that you may know and believe Me,
And understand that I am He.
Before Me there was no God formed,
And there will be none after Me.
I, even I, am Yahweh;
And there is no savior besides Me.
It is I who have declared and saved and proclaimed,
And there was no strange god among you; L
So you are My witness,” declares Yahweh,
“And I am God.” (Is. 43: 10-12)

Israel was his chosen servant to be his witness, to testify that Yah-
weh alone is savior and that he alone is God from eternity (Is. 41:8;
44: l-2,8,21; 49:3-6).  In order to be so, Israel was to know him and
believe him. And Yahweh has put his words into her mouth (51: 16)
to speak for him (51:16;  59:21) and to declare his praise (43:21).
From this perspective of servanthood, Israel again can be called “a
light to the gentiles.”

He says, “It is too small a thing that you should be My servant,

19. G.E. Wright sees two traditions as to the mission of Israel. According to
him, the Deuteronomic and priestly witness does not develop the universalism in
which Yahweh’s purpose of election is to use Israel for a universal blessing. Pro-
phetic eschatology (e.g., Is. 2:2-4; Mic. 4: l-4), Second Isaiah, and the book of Jonah,
however, do elaborate this meaning with reference to the role of Israel in Yahweh’s
universal blessing. See The Old Testament Against Its Environment, pp. 51-52.

20. See H. Eberhard von Waldow, “The Servant of the Lord, Israel, the Jews
and the People of God,” in Intergerini Parietis Septum (Eph. 2:14). Essays pre-
sented to Markus  Barth on his sixty-fifth birthday, ed. Dikran Y. Hadidian, PTMS
33 (Pittsburgh: Pickwick, 1981)  p. 360.

To praise up the tribes of Jacob, and to restore the preserved ones of
Israel;

I will also make you a light of the nations
So that My salvation may reach to the end of the earth.” (Is. 49:6)

Yahweh wants to save all the nations of the earth. For this purpose
he appoints Israel as a “light to the nations” to guide them to his
salvation (42:6;  60:3).  “A light to the nations” is his word which he
has put into the mouth of Israel (59:21).  Therefore, all the nations
will stream to Zion, to the mountain of Yahweh, to receive the word
of Yahweh, and on that day there will not be war between the na-
tions any more (2:2-4;  Mic. 4: l-3). “Then they shall bring all your
brethren from all the nations as a grain offering to Yahweh, on
horses, in chariots, in litters, on mules, and on camels, to My holy
mountain Jerusalem,” says Yahweh, “just as the sons of Israel bring
their grain offering in a clean vessel to the house of Yahweh” (Is.
66:20).  Thus, Israel as a servant of Yahweh plays a significant role
in his restoration of the earth - the role of guidance through the
word of Yahweh for all nations. In this sense, Israel will be a king-
dom of priests on that day, for Yahweh has chosen Israel for that
purpose.

If we summarize what we have discussed here, we can find a
new aspect of the meaning of the exile. One can see two conflicting
purposes in Yahweh’s election. As long as Israel continues to have
a sacred relationship with Yahweh, there is no room for her to be
Yahweh’s witness to the world. Thus, the exile can be seen as the
period of creating a new sense of Israel’s servanthood for the world.

j‘I
3. ELECTION AND REJECTION

Israel’s unfaithfulness to Yahweh brought about his rejection of her
as his people. The rejection terms, therefore, carry the opposite
meaning of the election terms. Since the idea of election is deline-
ated in various metaphors, the concept of rejection is also depicted
in metaphors which accord with its opposite truths.
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(1) Yahweh’s Divorces His People

Since election is expressed by the marriage metaphor, rejection is
described by the idea of divorce. As marriage terms are employed
in representing the idea of election, divorce terms are used in ex-
plicating the idea of rejection. Hosea introduces a significant rejec-
tion formula: “You am not My people and I am not your God” (MN

~33  v;I~$ ‘32~1  %Y N?, Hos. 1:9).21  This has the exact opposite
meaning of the election formula, and it is modified from the di-
vorce formula in Hos. 2:4 (E. 2): “She is not my wife and I am not
her husband” (x!W ~5 3fK1  mm KS #RI). Besides this formula, we
can see other concepts and terms for Yahweh’s rejection of Israel.

1) Yahweh Writes a Bill of Divorce

In Dt. 24: 1, when a wife finds no favor in her husband’s eyes, her
spouse is permitted to write her a certificate of divorce (;1? m
nnm 730; cf. 24:3).  In the same way Yahweh says that he wrote a
bill of divorce and gave it to Israel.

And I saw that for all the adulteries of faithless Israel, I had sent her
away and given her a writ of divorce, yet her treacherous sister Judah
did not fear; but she went and was a harlot also. (Jer. 3:8)

The same expression is found in Is. 50: 1. If we are correct in seeing
the covenant on Mount Sinai as a wedding and the two tablets of
stone as a marriage certificate, the bill of divorce correctly ex-
presses the concept of Yahweh’s rejection of Israel.

21. The divorce formula, “You are not my wife,” “you are not my husband,”
can be found in Old Babylonian marriage documents. See Rivkah Harris, “The
Case of Three Babylonian Marriage Contracts,” JNES 33/4  (October, 1974): 363-
69. In the Elephantine text, divorce, whether by husband or wife, is effected by
utterance of the proper formula. The husband says, “I divorce X my wife” (BMAR
2:7, p. 143; AIl 1527,  p. 46); BMAI17:21-22,  p. 205, adds, “She shall not be to me
a wife.” The wife, if the divorce is by her initiative, says, “I divorce X my husband”
(BMAFI 2:9,  p. 143; Ail 1523, p. 46). The formula in BMAt 7:25, p. 207, is, “I
divorce thee, I will not be to thee a wife.” See Reuven Yaron, “Aramaic Marriage
Contracts from Elephantine,” JSS 3/l (1958): 14.
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2) Yahweh Sends Israel out of His House

When a man took a woman to be his wife, he was to go and take
her into his house and provide a domicile for her. Thus, in election
Yahweh also went to Egypt and brought Israel out, providing her
with a dwelling place. Since divorce is the opposite idea of mar-
riage, the phrase “sending out from the house” (mm ;mW)  is a
peculiar expression of divorce (Dt. 22: 19,29;  24: 1,3,4). The same
expression is applied to describe Yahweh’s rejection of Israel. In
Jer. 3:8, Yahweh said that he had sent Israel away and given her a
writ of divorce. Furthermore, in Jer. 15: 1, Ydtweh  said:

Even though Moses and Samuel were to stand before Me, My heart
would not be with this people; send them away from My presence
and let them go!

As a rough expression for this idea, sometimes Vlf, is used. VX
means “to banish” or “to drive out.” The Qal passive participle of
01X is used for “a divorced woman” or “a widow” (Lev 21:7,14;
22:13; Num. 30: 10 [E.9]).  When this verb is used in reference to
Yahweh, in most cases it refers to his driving out the nations from
the land of Canaan for Israel (Ex. 6:l; 23:30;  33:2; Num. 22:6;
Josh. 24: 18; Judg. 2:3;  Ps. 78:55).  However, it is also used for Yah-
weh’s driving Israel out of his house.

All their evils at Gilgal;
Indeed, I came to hate them there!
Because of the wickedness of their deeds
I will drive them out of My house!
I will love them no more;
All their princes are rebels. (Hos. 9: 15)

In relation to the concept of “sending out from the house,” we
can think of “going back to her father’s house.” Since she was taken
from her father’s house, she was to go back to the place where she
belonged when she was rejected by her husband, or when the mar-
riage bond was no longer effective. Thus, Naomi’s two daughters-
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in-law were told: “Go, return each of you to her mother’s house”
(;1?% n?zL,  XL% ;133W ;IJ>‘P, Ruth 1:8).  This same expression is em-
ployed for Yahweh’s rejection of Israel.

:i%~v  ~~13  nwx~ mm mix wi m yiua ix+ h

They will not remain in Yahweh’s land,
But Ephraim will return to Egypt,
And in Assyria they will eat unclean food. (Hos. 9:3)

Since the marriage bond between Yahweh and Israel was bro-
ken because of Israel’s playing the harlot, Israel was to return to the
place from whence she was first taken (cf. Hos. 8:13;  9:3). At that
time Yahweh will put his hook in her nose and his bridle in her lips,
and he will turn her back by the way which she came (Is. 37:29;  cf.
Amos 4:2).

3) Yahweh Strips Israel

The placing of a garment over a woman is regarded as a symbolic
claim to marriage (cf. Ruth. 3:9).** We can see a perfect picture of
this idea in the election context of Ezek. 16. When Yahweh saw
Israel, she had grown up, become tall, and reached the age for fine
ornaments; her breasts were formed and her hair had grown. Yet
she was naked and bare (VlYl Dly n#l, v. 7). And Yahweh said:
“Then I passed by you and saw you, and behold, you were at the
time for love; so I spread My skirt over you and covered your na-
kedness [lnlly ;IOXl T?Y 323 ~D%K]. I also swore to you and entered
into a covenant with you so that you became Mine” (v 8). Thus,
we can see here that the spreading of the skirt and the covering of
the nakedness of the woman are essential procedures for entering
into the marriage relationship.

Since election is explained in terms of covering nakedness, the
negative corollary of this leads us to see rejection as explained with
respect to stripping (DB%)  her of her clothing and leaving her naked.

I shall also give you into the hands of your lovers, and they will tear
down your shrines, demolish your high places, strip you of your

22. Edward E Campbell, Jr., Ruth, AB (Garden City: Doubleday, 1975),
p. 123.
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clothing [l?# 1nlK luV3;11],  take away your jewels, and will leave
you naked and bare [VW P?Y ln%n]. (Ezek. 16:39;  cf. 16:37;
23: 10,26)

Lest I strip her naked
And expose her as on the day when she was born.
I will also make her like a wilderness,
Make her like desert land,
And slay her with thirst. (Hos. 2:5 [E. 31; cf. Jer. 13:22,26)

4) Yahweh Forsakes His People

Isaiah 54:6 describes rejected Israel as a wife forsaken (33TY)  and
rejected (OKB~)  in her youth.

“For Yahweh has called you,
Like a wife forsaken and grieved in spirit,
Even like a wife of one’s youth when she is rejected,”
Says your God.

Thus, we see that both Zty and 0Ktl are used in the sphere of divorce.
Since Yahweh was to forsake Israel, she would be called by the
name “Forsaken” (;r>lTy)  (Is. 62:4).  As for OKb, Jer. 4:30  gives us a
perfect description for the rejected Israel.

And you, 0 desolate one, what will you do?
Although you dress in scarlet,
Although you decorate yourself with ornaments of gold,
Although you enlarge your eyes with paint,
In vain you make yourself beautiful;
Your lovers despise you [nmxn];
They seek your life.

In Jer. 6:30,  even though the imagery is different from that of di-
vorce, “rejected silver” (0~133 703) is used for rejected Israel, be-
cause “Yahweh has rejected them” (P;13 ;11V OKB'9).
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(5) Yahweh Forgets (DXf)  His People

The term nN is used for Yahweh’s response to Israel’s forgetting
(RN) of Yahweh (Is. 49: 14; Hos. 4:6). Since Israel forgot Yahweh
(Jer. 2:32;  3:21;  1815; Ezek. 22:12;  Hos. 13:6;  Is. 51:13),  Yahweh
has also forsaken and forgotten her (Hos. 4:6; Is. 49:14). However,
the word “forget” was also used with reference to divorce. Israel is
said to forget Yahweh because she followed her lovers (Hos. 2: 15
[E. 131). Yet, Israel is described as rejected by her lovers. Thus, Jer.
30: 12- 14 portrays the misery of rejected Israel:

For thus, says Yahweh,
Your wound is incurable,
And your injury is serious.
There is no one to plead your cause;
No healing for your sore,
No recovery for you.
All your lovers have forgotten you [link],
They do not seek you.

Here, the verb mm refers to Israel’s rejection by her lovers. If we
recall that Yahweh elected Israel because he remembered the cove-
nant with their forefathers (Ex. 2:24),  we can easily grasp this idea.

In addition to the above examples, as the negative counterpart
to “Yahweh’s loving Israel” are found the phrases: “to pour out My
wrath on them” (WP?y wan ~PQ??,  Ezek. 20:8,13,  21; 78; 14:19;  Is.
42:25), “I set My face against them” (D;12 mm4 m2, Jer. 21:lO;
44: 11,27;  Ezek. 14:8;  15:7;  Amos 9:4), and “I have hidden My face”
($33 snino;l,  Jer. 33:5;  Is. 54:8).

As we have seen, the rejection terms are borrowed from the divorce
terms. Since Israel played the harlot and became an adulterous wife,
Yahweh refused and forsook her. He stripped her of her garments
and exposed her nakedness, and he wrote a certificate and gave it
to her, sending her away to her parent’s house. After that Yahweh
forgot her.

(2) Yahweh’s War Against His People

In election, Yahweh as a divine warrior chose Israel for his army
against the nations and he fought for her. In rejection, however,
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Yahweh chooses Assyria and Babylon as his agents against Israel
and attacks Israel.23 Yahweh proclaims war against his own people.
He gives Israel into the hands of the enemy as punishment for her
transgression of the covenant. 24 “For the same offenses Israel at one
time was sent to punish other peoples by means of a holy war, for
which Israel herself could now be punished by the same holy war
with other peoples being used by Yahweh for this purpose.“25 The
idea of a god’s or goddess’ rejecting his or her own people and
fighting against them can be traced back to the early Mesopota-
mian period. The god Enlil killed the people of Kish and crushed
the house of Erech and gave Akkad to Sargon. Akkad enjoyed pros-
perity under the guidance of Inanna,  goddess of Akkad. However,
she forsook her temple and city to fight against it. Thus came the
catastrophe of Akkad.26

1) Yahweh Is Against Israel

Since Israel was not faithful to Yahweh, he no longer stood for her.
Thus, in the rejection context is found the phrase 1% ‘XI (“Be-
hold, I am against you,” Ezek. 5:8;  21:8;  35:3; Jer. 21:13).  And so
Yahweh proclaims war against Israel.

1~~1 nptn ymi ;1v23  79 mm '3~ mrhi
:L/ix  1xp3i  mm

And I Myself war against you with an outstretched hand and a mighty
arm, even in anger and wrath and great indignation. (Jer. 21:5)

Therefore, He turned Himself to become their enemy, He fought
against them. (Is. 63: 10)

Thus, Yahweh is no longer the divine warrior who fights for Israel.
He has become an opponent of Israel.

23. G.E. Wright, The Old Testament and Theology, p. 129.
24. Millard C. Lind, Yahweh Is a Warrior, p. 110.
25. J. A. Soggin, “The Prophets on Holy War as Judgement against Israel,”

in Old Testament and Oriental Studies, BibOr 29 (Rome: Biblical Institute Press,
1975) p. 68.

26. “Like a maid who forsakes her chamber, the holy Inanna  has forsaken her
Agade [Akkad] shrine; like a warrior with raised weapons she attacked the city in
fierce battle, made it turn its breast to the enemy.” See Samuel N. Kramer, From
the Tablets ofSumer  (Indian Hills: Falcon’s Wing Press, 1956)  pp. 267-69.
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2) Yahweh Employs the Agency of Babylon

In the context of rejection, Yahweh is still described in the figure
of the divine warrior. He accompanies his strong and mighty agents:
a storm of hail, a tempest of destruction (Is. 28:2-3; Jer. 23: 19),  a
scorching wind (Jer. 4: 12- 13),  a violent wind, a flooding rain, and
hailstones (Ezek. 13: 13). As Yahweh used those natural phenomena
when he fought for Israel, he would now use them to fight against
her. In addition, he employs a human army. As for the Assyrian
army who destroyed Samaria, Yahweh said:

Woe to Assyria, the rod of My anger
And the staff in whose hands is My indignation,
I send it against a godless nation
And commission it against the people of My fury
To capture booty and to seize plunder,
And to trample them down like mud in the streets. (Is. 10:5-6)

Assyria is introduced as the instrument of Yahweh’s wrath to de-
stroy the rebellious people of Samaria. As a divine warrior, Yahweh
employed the Assyrian forces to pour out his anger on Israel.

Besides Assyria, Yahweh used Babylon to execute his judg-
ment on Israel. He brings a nation from the north against Israel
(Jer. 6:22; 13:20;  21:lO).

“Behold, I am bringing a nation against you from afar, 0 house of
Israel,” declares Yahweh.

“It is an enduring nation,
It is an ancient nation,
A nation whose language you do not know,
Nor can you understand what they say.
“Their quiver is like an open grave,
All of them are mighty men.
“And they will devour your harvest and your food;
They will devour your sons and your daughters;
They will devour your flocks and herds;
They will devour your vines and fig trees;
They will demolish with the sword your fortified cities in which

you trust.” (Jer. 5: 15 17)

In fact, Nebuchadnezzar king of Babylon is designated as the ser-
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vant of Yahweh just as Israel was at the time of her election (Jer.
22:9;  27:6;  43: 10).

Therefore thus says Yahweh of hosts, “Because you have not obeyed
My words, behold, I will send and take all the families of the north,”
declares Yahweh, “and I will send to Nebuchadnezzar king of Baby-
lon, My servant, and will bring them against this land, and against
its inhabitants, and against all these nations round about; and I will
utterly destroy them, and make them a horror, and a hissing, and an
everlasting desolation. Moreover, I will take from them the voice of
joy and the voice of gladness, the voice of the bridegroom and the
voice of the bride, the sound of the millstones and the light of the
lamp. And this whole land shall be desolation and a horror, and these
nations shall serve the king of Babylon seventy years.” (Jer. 25:8-11)

Here we can see that the election term np? is used for “all the farn-
ilies of the north” instead of Israel. These will be entrusted to Neb-
uchadnezzar to bring against Israel. The same expression is found
in Jer. 34:2; 36:29;  38:3; Ezek. 23:28;  32:11-12.  Thus, we see that
Yahweh “is also the Master of the foreign armies, whose power is
in no way limited by the boundaries of his own people. The hostile
armies serve him as executioner of his judgment in Jerusa1em.“27

3) Israel Will Be Taken into Exile
In contrast to the idea of deliverance in the event of the exodus and
taking captives in the war of the conquest, Israel in rejection will
be the captives who are taken into exile. The Hebrew term 332 is
widely used with the meaning “carry away captive” (Is. 513;  Jer.
13: 19; 29:7; 52:27;  Lam. 1:3;  Ezek. 39:23;  Amos 5:27;  7: 11,17;  Mic.
1: 16).

27. J.A. Soggin, “The Prophets on Holy War as Judgement against Israel,”  in
Old Testament and Oriental Studies, p. 67, quoting A. Weiser, Jeremia,  Alte TeS-
tament Deutsch (GMtingen:  Vandenhoeck & Ruprecht, 1960),  on Jer. 6:1-6.
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So I shall give over all Judah to the hand of the king of Babylon, and
he will carry them away as exiles to Babylon and will slay them with
the sword. (Jer. 20:4)

The verb ;r>V is also used to denote the same idea (2 Ch. 25:12;
28: 17; Jer. 13: 17; 50:33;  Ezek. 6:9).  ‘ZV, a noun derived from ;1XJ, is
joined to a verb: ‘xQ 1% (to go into captivity, Is. 46:20;  Jer. 20~6;
Ezek. 30: 18; Amos 9:4;  Nah. 3: lo), ‘aba RP?  (to take into captivity,
Jer. 48:46), ~zVS In2 (to deliver into captivity, Ps. 78:61).  hb also
carries a meaning similar to ~151  and ;ra!V.

~5 imu ~‘IH;T*  nm pm *a mm +cm7
ahrnt4  atmanilpl  amim m any-r

:;rrn 035 tnu-x5 -twx  n%?i  oni’  ~lnx

So I will hurl you out of this land into the land which you have not
known, neither you nor your fathers; and there you will serve other
gods day and night, for I shall grant you no favor. (Jer. 16:13;  cf.
22:26,28)

The Deuteronomist’s idea of exile agrees with this rejection con-
cept explained in terms of Israel’s being taken away captive (Dt.
21:lO; 28:1-68).

4) Israel Will Be Spoiled (%, ?fV, tn)

In the election context, Israel as an army of Yahweh participating
in his war enjoyed the dividing of the spoils (5%) of her enemies
(Num. 31:11-12;  Dt. 20:14;  Josh. 22:8).  In the rejection context,
however, Israel is spoiled. Yahweh proclaims that he will destroy
his people (w-n8 m%) because of what Manasseh did in Jerusa-
lem (Jer. 15:7) and that he will bring the spoilers upon Israel.

Their widows will be more numerous before Me
Than the sand of the seas;
I will bring against them, against the mother of a young man,
A destroyer [ttV]  at noon day;
I will suddenly bring down on her
Anguish and dismay. (Jer. 15:8)

Therefore, the people lamented and cried (Jer. 6:26; 4:13,20;  9:18
[E. 19j; Is. 33: 1; Hos. 10: 14; Mic. 2:4). In Is. 10:5-6,  Yahweh com-
missioned Assyria against Israel to capture booty and to seize
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plunder (tlta?  5% %?J). The naming of Isaiah’s son as mn %W TID
f3 (swift is the booty, speedy is the prey, Is. 8:1-3)  was Yahweh’s
symbolic warning.

(3) .Yahweh  Apportions the Lund to Nebuchadnezzar

Yahweh was depicted as the owner of all lands. He gave the land
flowing with milk and honey to his son, the people of Israel, as an
inheritance (Jer. 3: 19). Since the land was indispensably associated
with the sonship  and election of Israel, the idea of rejection was
also portrayed by Yahweh’s depriving Israel of the land, casting
them out of the land, and desolating the land.

1) Yahweh Will Give the Land to Nebuchadnezzar

Since Israel betrayed Yahweh, he will withdraw from her the gift he
had bestowed on her. The land flowing with milk and honey will be
given to the one who is pleasing in his sight. Thus, Yahweh says
that now he has given the land to Nebuchadnezzar king of Babylon.
“Thus, says Yahweh of hosts, the God of Israel . . . ‘I have made
the earth, the men and the beasts which are on the face of the earth
by My great power and by My outstretched arm, and I will give it
to the one who is pleasing in My sight. And now I have given all
these lands into the hand of Nebuchadnezzar king of Babylon, My
servant, and I have given him also the wild animals of the field to
serve him”’ (Jer. 27:4-6).  According to these verses, Yahweh is the
creator of the earth as well as the sovereign owner of all the lands.
Thus, he gives it to whomever he wants. But now (myi) he has given
it to Nebuchadnezzar.

We read more about this idea in Micah.

On that day they will take up against you a taunt
And utter a bitter lamentation and say,
“We are completely destroyed!
He exchanges the portion of my people;
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How He removes it from me!
To the apostate He apportions our fields.” (Mic. 2:4)

The basic idea of this verse is that Yahweh will withdraw the own-
ership of the fields from the people of Israel and give it to apos-
tates.28  Thus, the rejection of sonship involves Yahweh’s withdrawal
from Israel of the portion (??n)  which was given as an inheritance.

2) Yahweh Will Drive Israel out of the Land

Since Yahweh drove out (WX) the Amorite, the Canaanite, the Hit-
tite, the Perizzite, the Hivite, and the Jebusite from the land of
promise in order to give it to Israel (Ex. 23:28-31;  34: 11; Josh. 3: 10;
24: 18; 1 Ch. 17:21),  now he is going to drive Israel out of the land
so as to give it to Babylon. “And they went and served other gods
and worshiped them, gods whom they have not known and whom
He had not alloted to them. Therefore, the anger of Yahweh burned
against that land, to bring upon it every curse which is written in
this book; and Yahweh uprooted them from their land in anger and
in fury and in great wrath, and cast them [iti]  into another land,
as it is this day” (Dt. 29:25-27 [E. 26-281).  Here, 1% is used to
denote “casting out” (cf. Jer. 7: 15; 22:28).  The Hiphil form of ~3
is also used to convey the same meaning (Jer. 8:3;  16:15;  27: 10;
29: 14; 46:28).

Because they have called you an outcast, saying: It is Zion; no one
cares for her. (Jer. 30: 17)

3) Yahweh Will Desolate the Land

The desolation (finnV) of the land is another feature of Yahweh’s
rejection of Israel as a son (Ezek. 6:14;  7:27; 12:20;  14:15-16;  15:8;

28. D.R. Hillers with many others proposes that the MT “apostate” is out of
place. On the assumption that the lament has to do with the land’s falling into
enemy hands, perhaps Assyria, “apostate” would be the wrong word, and lP2lW
(our captors) would be preferred. See Hillers, Micah, Hermeneia (Philadelphia:
Fortress, 1984). p. 32.
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33:29).  Yahweh’s desolating the land expresses his vengeance for
Israel’s defiling the land.

Lift up your eyes to the bare heights and see;
Where have you not been violated?
By the roads you have sat for them
Like an Arab in the desert,
And you have polluted a land
With your harlotry and with your wickedness.
Therefore the showers have been withheld,
And there has been no spring rain. (Jer. 3:2-3)

Yahweh made the land desolate either by stopping the rain (Jer. 3:3)
or by causing the wild beasts to pass through the land (Ezek. 14: 15-
16). Thus, the land will be made more desolate and waste than the
wilderness (Ezek. 6: 14). mm also carries the same meaning as mar
(Is. 36: 10; Jer. 22:7; 36:29;  Ezek. 5: 16; 30: 11).

(4) Yahweh Sells His People

In election, Yahweh as a master bought Israel to be his servant (Ex.
15:13,  16) to serve him. In rejection, however, Israel was to be sold.
Yahweh himself sold his people into the hands of their enemies,
because they forsook him (Dt. 28:69;  Judg. 2: 14; 3:8;  4:2,9;  10:7).

Thus says Yahweh,
“Where is the certificate of divorce,
By which I have sent your mother away?
Or to whom of My creditors did I sell you [‘niq?
Behold, you were sold [mm]  for your iniquities,
And for your transgressions your mother was sent away.” (Is. 50: 1)

Again, in Is. 52:3,  Yahweh says that Israel was sold for nothing
(mm 0317).

t>y is also used to describe the idea of rejection. Because Israel
forsook Yahweh and served foreign gods, Yahweh let them go their
own ways to serve idols.

“Then you are to say to them, ‘It is because your forefathers have
forsaken Me,’ declares Yahweh, ‘and have followed other gods and
served them and bowed down to them; but Me they have forsaken
and have not kept My law.’ You too have done evil, even more than
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your forefathers; for behold, you are each one walking according to
the stubbornness of his own evil heart, without listening to Me. ‘S O

I will hurl you out of this land which you have not known, neither
you nor your fathers; and there you will serve other gods day and
night [&h 0~1’ o’inN WI’W~N PtbPnl~??],  for I shall grant you no
favor.” (Jer. 16: 11-13; cf. 5:19; Joel 3:6 [E. 4:6])

Yahweh caused Israel to serve other gods, as well as foreign kings,
as their masters. Nebuchadnezzar is one whom they had to serve
(Jer. 17:4;  27:4,17;  28:14; 40:9).  Thus rejection is the result of Yah-
weh’s allowing unlimited freedom to Israel which ultimately leads
to their slavery to other gods and kings; In the same vein, ll?t ~1~3
(to proclaim liberty) is used (Jer. 34: 17).

(5) Yahweh Uproots His People

As the negative corollary to the election idea that Yahweh planted
and sowed Israel in his land, the idea of rejection is portrayed as
Yahweh’s uprooting her and scattering her to the wind.

1) Yahweh Will Uproot Israel

The vineyard song of Yahweh in Is. 5: l-7 is one of the best illustra-
tions of the Yahweh-Israel relationship. Yahweh the divine planter
planted Israel with all enthusiasm and expectation for his vine-
yard. However, she produced only worthless grapes. Therefore,
Yahweh was going to destroy her and leave her waste.

Ezekiel uses this motif in a slightly different way.

Your mother was like a vine in your vineyard,
Planted by waters [;I?inm  DVY?Y];
It was fruitful and full of branches
Because of abundant waters.
And it had strong branches fit for scepters of rulers,
And its height was raised above the clouds
So that it was seen in its height with the mass of its branches.
But it was plucked up in fury [nana Vnni]
It was cast down to the ground [;l>>W;r  ~1~51;
And the east wind dried up its fruit.
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Its strong branch was torn off
So that it withered;
The fire consumed it. (Ezek. 19: lo- 12)

Two contrasting phrases are seen here: “planted [hv] by the water”
and “plucked up pm] and cast down to the ground.” The verb m
(to uproot) carries the idea of rejection with reference to Yahweh’s
planting of Israel in his vineyard (cf. 1 Kgs. 14:15;  Jer. 12:14-17;
2 Ch. 7:20).  VW (Ps. 52:7 [E. 51) as a verb is identical with tdm in
its meaning. But the noun form VW (root) is also used in the rejec-
tion context (Hos. 9:16; Is. 14:30;  Mal. 3:19 [E. 4:1]). no1 (Ps. 52:7
[E. 51; Prov.  2:22;  15:25;  Dt. 28:63) also carries the same meaning
as m. “And it shall come about that as Yahweh delighted over you
to prosper you, and multiply you, so Yahweh will delight over you
to make you perish and destroy you; and you shall be torn from
the land [;~BWI  ?yb onncm]  where you are entering to possess it” (Dt.
28:63).

2) Yahweh Will Scatter Israel to the Wind

Another image portraying the idea of rejection is Yahweh’s scatter-
ing of Israel to the wind. The Hebrew verbs P13 and nit seem to be
used as an opposite concept of YlT  (to sow).

:i~in nii? wiy mp3 DYD~~

Therefore I will scatter them like drafting straw
To the desert wind. (Jer. 13:24; cf. 18: 17; Hab. 3: 14)

And I shall scatter to every wind all who are around him, his helpers
and all his troops; and I draw out a sword after them. So they will
know that I am Yahweh when I scatter them among the nations, and
spread them among the countries. (Ezek. 12: 14-15; cf. Lev. 26:33;  Jer.
49:32;  51:2; Ezek. 22: 15; 29: 12; 30:23,26)

The verb ~13 is mainly used for scattering sheep, but it also carries
the meaning of “scattering into the wind” (Jer. 18: 17).
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(6) Yahweh Devours His People

In election, Yahweh was described as a shepherd gathering his sheep
into his pasture and feeding them. In rejection, however, Yahweh is
compared to the one scattering the sheep and to a lion or bear tear-
ing and devouring Israel.

1) Yahweh Will Scatter His Flock

As I mentioned above, 713 denotes the idea of scattering the flock
(Jer. 23: 1-2; Ezek. 34:6;  Zech.  13:7).  Thus, it is used for the meta-
phorical description of Yahweh’s rejecting Israel within the context
of the shepherd-sheep relationship.

Therefore thus says Yahweh of hosts, the God of Israel, “behold, I
will feed them, this people, with wormwood and give them poisioned
water to drink. And I will scatter them among the nations [mixmi
~?a>],  whom neither they nor their fathers have known; and I will
send the sword after them until I have annihiliated them.”

(Jer. 9: 15 16)

This usage is also seen in Dt. 4:26,27; 28:64;  Ezek. 12:15;  20:23;
22:15).  In Jer. 50: 17, 113 (to scatter) is used. “Israel is a scattered
flock [?IVT~  ;I@], the lions have driven them away The first one who
devoured him was the king Assyria, and this last one who has bro-
ken his bones is Nebuchadnezzar king of Babylon.”

2) Yahweh Will Devour Israel

As an image contrary to that of shepherd, Yahweh is compared to
wild beasts such as lions, leopards, and bears which tear (q’lt?, Hos.
5: 14; Jer. 5:6;  ~32, Hos. 13:8),  swallow (Y?& Is. 49: 19; Lam. 2:2, 5;
Hos. 8:7,8),  and devour (b, Is. 9: 12; Hos. 13:5-8)  the flock.

I cared for you in the wilderness.
In the land of drought.
As they had their pasture, they became satisfied,
And being satisfied, their heart became proud;
Therefore, they forgot Me.
So I will be like a lion to them;
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Like a leopard I will lie in wait by the wayside.
I will encounter them like a bear robbed of her cubs,
And I will tear open their chests;
There I will also devour them [POX]  like a lioness,
As a wild beast would tear them [oypm].  (Hos. 1358)

Since Israel was torn to pieces, she would be “just as the shepherd
snatches from the lion’s mouth a couple of legs or a piece of an ear”
(Amos 3: 12).29 Also, nap (to slaughter an animal, Is. 53:7) is used
with reference to Israel (Lam. 2:21) and f’l;l (to slaughter an animal,
Is. 22: 13)with  reference to Jacob (Lam. 3:43).  In rejection, Yahweh
is portrayed as the entirely opposite figure of the good shepherd of
the flock.

(7) Yahweh Breaks His People

As a negative counterpart to the image of potter and builder, the
image of Yahweh as the one who breaks and destroys is introduced
in rejection. Yahweh is about to break his people as a potter breaks
(%!#I) his vessel (Jer. 14: 17; 19: 11; Hos. 1:5).

Thus says Yahweh of hosts, “Just so shall I break this people and this
city, even as one breaks a potter’s vessel, which cannot again be re-
paired; and they will bury in Topheth because there is no other place
for burial.” (Jer. 19: 11)

013 is used to denote the opposite of a builder (Jer. 31:28,  40;
45:4; Mic. 5:lO [E. 111).

‘3~ wmw~ 333  m ink4 ;I> 1+x mm 33
:m jwrh-nxi  a73 ‘fit  mmiwx nxi cm

Thus you are to say to him, “Thus says Yahweh, ‘Behold, what I have
built I am about to tear down, and what I have planted I am about
to uproot, that is, the whole land.“’ (Jer. 454)

29. According to ancient Near Eastern custom, the rescued pieces of a sheep
were brought back as evidence of loss by the attack of wild beasts. See Ex. 22: 12
(E. 13); Gen. 31:19;  CH 266. See G.E Hasel, The Remnant (Berrien Springs:
.-\ndrews  University Press, 1980), pp. 180-81.
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~VU  is also used within the sphere of building/breaking down
(Jer. 39:8;  52: 14; 2 Ch. 36: 19). Sometimes 7% is used together with
in& tin), and 0’13 (Jer. 1: 10; 12: 17; 18:7;  31:28).

See I have appointed you this day over the nations and over the
kingdoms,

To pluck up and to break down,
To destroy and to overthrow,
To build and to plant. (Jer. 1: 10)

(8) Yahweh Defikks  His People

“And you shall not profane My holy name, but I will be sanctified
among the sons of Israel: I am Yahweh who sanctifies you” (Lev.
22:32) is the repeated pronouncement emphasizing the sanctity of
Israel before Yahweh. However, the people of Israel defiled both
themselves and Yahweh’s name by serving other gods and following
the customs of foreign countries. Therefore, Yahweh is going to
profane them.

Speak to the house of Israel, “Thus says the Lord Yahweh, ‘Behold,
I am about to profane My sanctuary, the pride of your power, the
desire of your eyes, and delight of your soul; and your sons and
daughters whom you have left behind will fall by the sword.“’

(Ezek. 24:21)

In addition to %n (Ezek. 7:21,22;  28: 16), KDU (Ezek. 20:26),  qm  (Jer.
3:2), and 5~2  (Is. 59:3; 63:3; Mal. 1:7,12) carry the same meaning.

The election term tit? is also used in a rejection context mean-
ing “to set apart” the destroyer of Israel.

For I shall set apart destroyers against you,
Each with his weapons;
And they will cut down your choicest cedars
And throw them on the fire. (Jer. 22:7)
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4. ELECTION AND THE REMNANT

The remnant theme of the Old Testament is inseparably linked to
the theme of election. Since Yahweh elected Israel by his sovereign
grace and not by her own merit, he does not completely nullify this
election because of her apostasy. Such is the character of election
that Yahweh’s rejection of Israel is not a permanent and complete
one. Yahweh rejected his people for a brief moment in order to
discipline them.

“For a brief moment I forsook you,
But with great compassion I will gather you.
In an outburst of anger
I hid My face from you for a moment;
But with everlasting lovingkindness I will have compassion on

you,”
Says Yahweh your Redeemer. (Is. 54:7-8)

“0 Jacob My servant, do not fear,” declares Yahweh,
“yor I am with you,
For I shall make a full end of all the nations
Where I have driven you,
Yet I shall not make a full end of you;
But I shall correct you properly
And by no means leave you unpunished.” (Jer. 46:28)

As the rejection is a temporary one, even Yahweh himself of-
fers guidance to help escape the tragic moment. “Come, My peo-
ple, enter into your rooms, and close your doors behind you; hide
for a little while until indignation runs its course” (Is. 26:20).  Since
Yahweh would not utterly destroy Israel, there will be a remnant
through whom the restoration of Israel will occur.3o

Because the nature of the remnant concept is closely inter-
woven with themes of election and rejection, its language and met-
aphors are also borrowed from their imagery.

(1) The Remnant, Those Who Escapedfrom War

~KW  is most frequently used for denoting the concept of the rem-
nant. The main usage of this word is in war contexts, in a primarily

30. G.E Hasel sees the remnant as the bearers of the election (Tha  Remnant,
p. 257). He also says that the goal of Yahweh’s election of Israel which was frus-
trated by Israel’s unfaithfulness can be realized in the remnant (p. 266).
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negative construct. 31 When men of war finish attacking, the narra-
tor will generally report: “So not a man was left” (0;1>  V# l#3%+1,
Ex. 14:28; Josh. 8: 17; Judg. 4: 16; 1 Sam. ll:ll), “they left no one”
(VW ?Naf;l  N’?, Josh. 10:28,  30, 33, 37,39,40; 11:14).  Therefore, the
term “remnant” (ww#) is a designation for those who have es-
caped from their enemies in war and have survived (2 Kgs. 19:31;
21: 14; 1 Ch. 4:43).

If we remember here that Yahweh’s rejection of Israel is de-
scribed in terms of war imagery, it is natural to seek for the idea of
the remnant in a war context brought about by Yahweh as a means
of rejection. Is. 3:17-26  describes Yahweh’s indictment of the
daughters of Zion for their proud and sensual living. The ensuing
declaration of war was the result of judgment that Yahweh brought
about as a means of rejection.

Your men will fall by the sword,
And your mighty ones in the battle.
And her gates will lament and mourn;
And deserted she will sit on the ground. (Is. 3:25-26)

For seven women will take hold of one man in that day, saying, “We
will eat our own bread and wear our own clothes, only let us be called
by your name; take away our reproach!”
. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .

And it will come about that he who is left [%&%I]  in Zion and re-
mains [inm] in Jerusalem will be called holy-everyone who is
recorded for life in Jerusalem. (Is. 4: l-3)

Here, the remnant consists of those who, having escaped from war,
now remain safe in Zion. Both the fall of Samaria before Assyria
(2 Kgs. 17: 18) and the fall of Judah before Babylon (2 Kgs. 24: 14)
were the result of war, and the remnant refers to those who escaped
from the turmoil of war. This usage of lKV is also found in Jer. 34:7;
37: 10; 38:22;  Ezek. 17:21.

km portrays another aspect of the remnant idea. bm is usually
found in the sphere of slaughtering enemies or animals. hm means
“to have compassion on,” or “to spare,” referring mostly to one

31. Werner E. Miiller suggests that the remnant motif originated from the
Assyrian military practice (Die Vorstellung  vom Rest im Alten Testament, Inaugu-
ral-Dissertation [Borsdorf-Leipzig, 19391,  pp. 8-18). See also Hasel, The Remnant,
pp. 18-19, 275-78, 373-74, 462; idem, “Semantic Values of Derivatives of the He-
brew Root S’r,“AUSS  11/2 (1973): 152-69.

218

‘VW

. .

/I
T HE R E L A T E D  T H E M E S

who has compassion on a certain object and spares its life. So these
two meanings are used interchangeably. Saul and the people spared
(hn)  Agag and the best of animals and were not willing to destroy
them utterly (am, 1 Sam. 15:9).  When David delivered Saul’s family
to the, Gibeonites to hang them, he spared @an)  Mephibosheth
(2 Sam. 21:7).  In the same way this term is used for Yahweh.

my-?y 5nm 1~7x5 m7 K~I

Then Yahweh will be zealous for His land
And will have pity on His people. (Joel 2: 18)

“And they will be Mine,” says Yahweh of hosts, “on the day that I
prepare My own possession, and I will spare them as a man spares
his own son who serves him.” (Mal. 3: 17)

In many cases, however, bn is used in a negative construct, like
WV, i.e., in a rejection context (Jer. 13:14;  21:7;  Lam. 2:2; Ezek.
5: 11; 7:4;  9:5,8,10).

As a remnant term, tan c a r r i e s  e x a c t l y  t h e  s a m e  m e a n i n g  a s
hn. Particularly in Deuteronomy, Israel is commanded not to have
pity on (din) their enemies around them and not to spare them (Dt.
7: 16; 13:9 [E. 81; 19: 13,21;  25: 12). In the rejection context this word
is used in a negative form, but in the remnant context it is reversed.

“And I will dash them against each other, both the fathers and sons
together” declares Yahweh. “I will not show pity [%wK~]  nor be
sorry nor have compassion [of%&11 that I should not destroy them.”

(Jer. 13:14; cf. Jer. 21:7; Ezek. 511;  7:4,9;  8:18;  95,lO; 24:14)

Yet My eye spared them rather than destroying them, and I did not
cause their annihilation in the wilderness. (Ezek. 20: 17; cf. Neh. 13:22;
Joel 2: 17; Jonah 4: 10,ll)

As a phrase that carries the remnant idea, ;I?:,  03~ ;rtPYX-X?  (I
will not make of you a full end) is to be noted.

:nt~yu  N? +=ri y7Et;r-?z mn maw x7’ inu m-3
For thus says Yahweh,
“The whole land shall be a desolation,
Yet I will not execute a complete destruction.” (Jer. 4:27)
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;152  means “to end” or “to consume,” representing the idea of total
destruction of an entity. Thus the negative construct conveys par-
tial negation. This usage is found in Is. 28:22;  Jer. 5: 10,18;  30: 11;
46:28;  Ezek. 11:13;  20:17;  Nah. 1:8,9; Neh. 9:31;  2 Ch. 12:12.

Since the remnant is a designation for those who escaped the
war that Yahweh brought against Israel, ~9% (he who escaped) is
also used in this sense.

However, I shall leave a remnant, for you will have those who es-
caped the sword among the nations when you are scattered among
the countries. Then those of you who escape will remember Me among
the nations to which they will be carried captive. (Ezek. 63-9)

The same usage of this word is found in Is. 4:2;  10:20;  59;  37:31,32;
Ezek. 6:8; 14:22;  Joel 35; Ezr. 9:8,13.32

VT&, is also found in the war context (Num. 21:35;. Josh.
10:20,28,30,33,37,40)  and carries the same meaning as WlW (Is.
1:9; Jer. 31:2;  Joel 3:5 [E. 2:32]).

Though the usage of ms covers a wider semantic range, it is
still found in war contexts as a remnant term (Is. 1:8,  9; Ezek. 6:8;
12:16;  14:22;  Jer. 44:7;  Amos 6:9).

(2) The Remnant as the Stump of an Oak

Since Yahweh planted (~~33) Israel in election and uprooted it in
rejection, the remnant imagery continues in this same line of
thought. Yahweh spares a root for future restoration.

Yahweh has removed men far away,
And the forsaken places are many in the midst of the land.
Yet there will be a tenth portion in it,
And it will again be subject to burning,
Like a terebinth or an oak
Whose stump remains when it is felled [~a nx)3 na+ofa  WN],
The holy seed is its stump pnxa]. (Is. 6: 12-13)

32. Hasel (The Remnant, p. 265) notes that the Panamuwa Inscription (dated
between 733/32  and 727 B.C.) uses a verbal form of pit with reference to the gods
who “saved” (pltw’) King Yaudi from ruin. See KAI, 21223,  225, nr. 215:2.
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During the course of rejection Yahweh will exterminate all but a
tenth of remaining Judah. Thus the land will be forsaken. However,
as when a tree is cut down the stump remains, Yahweh will spare
the stump from which his new people will spring.

On another occasion, the surviving remnant of Israel is com-
pared to a tree that will take root.

And the surviving remnant of the house of Judah [;l’liw-n’z  nu%
;n#3n]  shall again take root downward and bear fruit upward. For
out of Jerusalem shall go forth a remnant [n%V], and out of Mount
Zion survivors. The zeal of Yahweh of hosts shall perform this.
(Is. 37:31-32;  cf. 2 Kgs. 19:30-31)

Another image of the remnant is related to the harvest, the end
result and climax of sowing. The remnant is compared to “ears of
grain left in the field” after harvest.

Now it will come about in that day that the glory of Jacob will fade,
And the fatness of his flesh will become lean.
It will be even like the reaper gathering the standing grain,
As his arm harvests the ears [O%!],
Or it will be like one gleaning ears of grain [a’% c~p?a> ;1’;1i]
In the valley of Rephaim.
Yet gleanings will be left in it like the shaking of an olive tree,
Two or three olives on the topmost bough,
Four or five on the branches of a fruitful tree,
Declares Yahweh, the God of Israel. (Is. 17:4-6)

Here, “ears of grain” (&W),  “two or three olives on the topmost
bough,” and “four or five on the branches of a fruitful tree” all
express the same remnant imagery, vividly depicting the fading
glory of Jacob. After the harvest, a farmer is commanded to leave
gleanings for the poor or orphans (Dt. 24: 19-21; Jer. 44:9;  Is. 24: 13).
This principle of “leaving” is then used to describe the idea of the
remnant.

As we have seen, the imagery of the remnant is very limited because
of the peculiarity of its subject matter, bridging the gap between
rejection and restoration. However, we can safely say that the idea
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of the remnant basically has an organic unity with the concepts of
election, rejection, and restoration in its theoretical description and
in its employment of language and metaphors.

5. ELECTION AND RESTORATION

Since Yahweh’s rejection of Israel was disciplinary in character,
restoration was to follow in due course as a counterconcept of re-
jection. More precisely, it was Yahweh’s restoring Israel to its orig-
inal status as his people. Restoration, therefore, carries the concept
or element of renewing and consolidating the former relationship
between Yahweh and Israel. Thus most of its terms and metaphors
are identical with those of election.

(1) Yahweh Will Take Israel Again

Even though Yahweh rejected Israel and sent her away because of
her adultery, he could not stop loving her. He cries: “How can I
give you up, 0 Ephraim? How can I surrender you [~JxN],  0
Israel?” (Hos. 11:8).  Thus, Yahweh is going to allure her (it~3)1)  and
bring her back to him (Hos. 2: 16 [E. 141).

Isaiah 54:6 is more explicit; even though Jerusalem is here per-
sonified, it alludes ultimately to Israel.

“For Yahweh has called you,
Like a wife forsaken and grieved [nmyi ;r>~ly]  in spirit,
Even like a wife of one’s youth when she is rejected [DNDn],”
Says your God.

As he calls her back, Yahweh comforts and encourages her to
come back to him without fear.

Fear not, for you shall not be put to shame;
Neither feel humiliated, for you will not be disgraced;
But you will forget the shame of your youth,
And the reproach of your widowhood you will remember no more.
For your husband is your Maker,
Whose name is Yahweh of hosts. (Is. 54:4-5)
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Hosea 2: 16-25 (E. 14-23) gives us a full description of this re-
union. On the day of restoration, Yahweh will engage (ttr%)  himself
to Israel forever (n?lY?)  (Hos. 2:21-22  [E. 19-201).  Here, Bhy5  (for-
ever) is noteworthy. Since the Yahweh-Israel union was once bro-
ken, this word emphasizes the permanent, unchanging, and
unbroken character of the reunion. Again, Yahweh will engage him-
self to Israel in righteousness @tx>), in justice @ttm>),  in loving-
kindness (fbfl>),  in compassion (amid),  and in faithfulness (;131?%1)
(Hos. 2:21-22  [E. 19-201).  All these characteristics of the engage-
ment were violated and rejected in the former failed union. In the
first union, of course, Yahweh had shown all these virtues to Israel.
But he had to confirm these again because Israel at this point def-
initely needed them more than at any time before. The marriage
proclamation is described in verses 16 and 25 (E. 14, 23). Once a
couple were united, a wife was to call her husband %a (my hus-
band). However, “Baali” is a homonym of BaaI, Israel’s former lover
with whom she played the harlot. Thus, Yahweh asks her to call
him WK (my husband) in order that he may remove the names of
the Baals from her mouth and that she mention their names no
more. The Yahweh-Israel reunion reaches its climax in the procla-
mation of the marriage oath sworn by both parties as in the case of
human marriage. The phrase “You are My people, Thou art my
God” (v 25 [E.23])  is regarded as a modification of the marriage
proclamation “You are my wife, you are my husband.” In one as-
pect, this process of reunion is more formal and detailed than the
original union.33

This renewed relationship is not without legal force. The bond
of reunion has to be stronger and more permanent in its character
so that it may not be broken or nullified again. The new covenant
of Jer. 31:31-34 must be understood from this perspective of reunion.

33. R. Yaron proposed the possibility of the second marriage after divorce in
ancient Israel and asserted that Dt. 24:1-4 is a device to ensure its stability and
continuation. See Yaron, “The Restoration of Marriage,” JJS 17 (1966): l-11.
Though G.J. Wenham does not deny the practice of remarriage, he proposes a
different reason for the prohibition of reunion between the divorced couple in Dt.
24: l-4. According to him, marriage establishes a close and lasting relationship
between a woman and her husband’s family, a relationship that survives divorce
or the death of one of the parties. In marriage a woman became a part of her
husband’s family, a sister to him and his brother. Thus, if a divorced couple wanted
to come together again, it would be as bad as a man marrying his sister. See Wen-
ham, “The Restoration of Marriage Reconsidered,” JJS 29 (1978): 36-40.
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“Behold, days are coming,” declares Yahweh, “when I will make a
new covenant with the house of Israel and with the house of Judah,
not like the covenant which I made with their fathers in the day I
took them by the hand to bring them out of the land of Egypt, My
covenant which they broke, although I was a husband to them,” de-
clares Yahweh.
“But this is the covenant which I will make with the house of Israel
after those days,” declares Yahweh, “I will put My law within them,
and on their heart I will write it; and I will be their God, and they
shall be My people.
“And they shall not teach again, each man his neighbor and each
man his brother, saying, ‘Know Yahweh,’ for they shall all know Me,
from the least of them to the greatest of them,” declares Yahweh,
“for I will forgive their iniquity, and their sin I will remember no
more.

(2) Yahweh Will Bring Israel Back from Captivity

The return of Israel from her captivity is a conspicuous and prac-
tical feature of her restoration as the people of Yahweh. The role of
Yahweh in Israel’s restoration from slavery in Babylon is also de-
scribed in terms of the metaphor of the divine warrior. Again, Yah-
weh is fighting for Israel against Babylon, and he chooses another
agent, the Medes, to execute his plan of restoration.

1) Yahweh Will Be Against Babylon

Assyria and Babylon played a significant role as Yahweh’s agents
in his rejection of Israel. At the time of the restoration of Israel,
however, they were to be forsaken and punished until desolate.

Isaiah 13-14 is the oracle concerning the fate of Babylon. This
oracle begins with the description of Yahweh as a divine warrior
who summons his consecrated ones for battles ( 13: 1- 16).34 They are
his mighty warriors and his proudly exulting ones (13:3). Yahweh
is about to execute his anger through them. Verses 17- 19 reveal more
about the plan of Yahweh.

The days that come in verse 31 indicate the days of restoration (cf.
v. 27). In those days Yahweh will make a new covenant with his
people which will be entirely different from the old one that was
made on Mount Sinai with their fathers. At that time Yahweh will
not write the covenant document on stone but on their hearts so
that it may not be broken. Thus, there will be no need to teach each
other because every one will know (~7’) him. Here we can see the
election formula (I will be their God and they shall be My people)
as an aspect of the new covenant, especially since the marriage
term yt’ is used. Furthermore, a covenant is viewed as a marriage
treaty. These facts lead us to conclude that even the new covenant
is portrayed in terms of the marriage metaphor, and thus the legal
bond of marriage through the new covenant is also one of the im-
portant parts of the Yahweh-Israel reunion. This new covenant also
has a basic continuity with the old one (cf. Ezek. 16:60). In Jer. 505,
this covenant of reunion is named “an everlasting covenant” (n’ia
&ly), and in Ezek. 37:26 it is identified with “the covenant of peace”
(ai% ma).

Since restoration metaphors carry the meaning of marriage re-
union, “Yahweh’s making Israel live in tents again” (Hos. 12:9) and
“Yahweh’s dwelling in the midst of Israel” (Ezek. 43:9;  Joel 2:27)
and “in the Tabernacle” (Ezek. 37:27)  are noteworthy.
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Behold, I am going to stir up the Medes against them,
Who will not value silver or take pleasure in gold,
And their bows will mow down the young men,
They will not even have compassion on the fruit of the womb,
Nor will their eye pity children.
And Babylon, the beauty of kingdoms, the glory of the Chaldeans’

pride,
Will be as when God overthrew Sodom and Gomorrah.

According to these verses, the mighty warrior that Yahweh has con-
secrated is the Medes.J5  Yahweh’s plan is to destroy Babylon through

34. See above, pp. 51-52.
35. Cf. Jer. 51:28. The Medes (‘la, Assyrian Madai: in a Persian inscription

Micida)  were first mentioned by Shalmaneser II, in the ninth century B.C.; in the
eighth century raids against Median chieftains were recorded by the Assyrian kings
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the Medes, who do not take pleasure in booty and spoils but only
in the taking of lives. In that day Babylon will be like Sodom and
Gomorrah in the day of their destruction. Yahweh’s first step in
restoring his people was to break the power of Babylon under whose
grip Israel was held captive.

After this doom is pronounced, Is. 14 begins with the descrip-
tion of Yahweh’s restoration of Israel. “When Yahweh will have
compassion on Jacob, and again choose Israel, and settle them in
their own land, then strangers will join them and attach themselves
to the house of Jacob. And the people will take them along and
bring them to their place, and the house of Israel will possess them
as an inheritance in the land of Yahweh as male and female ser-
vants; and they will take them as their captors, and will rule over
their oppressors” (Is. 14: l-2). In these verses, the clause tlY 1I’I~t
%W> (and [He] again will choose Israel) merits our attention. The
restoration of Israel, according to Isaiah, is viewed in terms of re-
election, and thus follows the idea of resettling and repossessing of
the land by Yahweh as an inheritance. Furthermore, the situation is
reversed in that they will now rule over their oppressors. In that day
Israel will sing over the fallen tyrant, the king of Babylon (Is. 14:4-
21).

The imagery portraying Yahweh as a divine warrior who sends
his army against Babylon and destroys her is also one of the impor-
tant themes of Is. 46-47, as well as of Jer. 50-51.  In particular, Is.
44:28  and 45: 1 reveal that Yahweh’s anointed agent against Baby-
lon is Cyrus, the king of Persia.

Thus says Yahweh to Cyrus His anointed,
Whom I have taken by the right hand,
To subdue nations before him,
And to loose the loins of kings;
To open the doors before him so that gates will not be shut:

Tiglath-pileser and Sargon. In the seventh century they had a military alliance with
the Babylonians in destroying Nineveh, and this friendly relationship continued
until the end of the reign of Nebuchadnezzar (561 B.C.). It ceased to exist with the
capture of Babylon by Cyrus in 538 B.C. See G.B. Gray, The Book of Isaiah, pp.
242-43.
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I will go before you and make the rough place smooth;
I will shatter the doors of bronze, and cut through their iron bars.

(Is. 45: l-2)

Cyrus was appointed by Yahweh in order to subdue nations and to
manifest the power of Yahweh to the whole world. Yahweh would
use him to restore his people from the Babylonian captivity (Ezr.
l:l-11).

2) Yahweh Will Deliver Captive Israel

In the first stage of Israel’s restoration, Yahweh destroyed Babylon
through his agent, Cyrus, who held her captive. He then broke the
bonds of the captives and delivered his people from them. Since
Yahweh released Israel from captivity, they are commanded now
to loose themselves from the chains around their necks.

Awake, awake,
Clothe yourself in your strength, 0 Zion;
Clothe yourself in your beautiful garments,
0 Jerusalem, the holy city.
For the uncircumcised and the unclean
Will no more come into you.
Shake yourself from the dust, rise up,
0 captive Jerusalem;
Loose yourself from the chains around your neck [

VW,
0 captive daughter of Zion. (Is. 52: l-2)

As the counterconcept of “to be taken into captivit:y” (as a result of
defeat in war), the release from captivity as a result of Yahweh’s
breaking the bonds of slavery is viewed as an image of Yahweh’s
restoration of Israel (cf. Jer. 30:8; 46:27-28).  Having been released
from the bondage of slaves, the Israelites were to come back to their
homeland.

36. Here the NASB rendering of ;nl;l'l  hlfP YQ mm as “the fortunes of My
people Israel and Judah” is misleading. The literal meaning of “the captivity of
My people Israel and Judah” is more acceptable. In the same way, “I will return”
is a better translation for mm (NASB “I will restore”).
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will also bring them to the land that I gave to their Forefathers, and
they shall possess it.” (Jer. 30:3)

3) Israel Will Plunder (tn, hi)

At the time of rejection, Israel was plundered (179,  Is. lOz6)  and was
taken into captivity by the nations who were the agents of Yahweh.
In restoration, however, Israel will plunder them in return as in the
time of the exodus (Ex. 3:22; 12:36).37

“Therefore, as I live,” declares Yahweh of hosts,
The God of Israel,
“Surely Moab will be like Sodom,
And the Sons of Ammon like Gomorrah-
A place possessed by nettles and salt pits,
And a perpetual desolation.
The remnant of My people will plunder them [PlW ‘00  mKet]
And remainder of My nation will inherit them.”

(Zeph. 2:9; cf. Jer. 30:16;  S&37)
,

(3) Yahweh Will Restore the Sonship  of Israel

Yahweh’s rejection of Israel was described by the metaphor of the
rejection of sonship and the consequent deprivation of inheritance,
viz., the land. The idea of restoration thus carries the imagery of
restoring the relationship and bringing the people back to their
inheritance.

1) The Restoration of Sonship

Even though Yahweh has rejected Israel because of apostasy and
has driven the nation out of the land, he has not totally broken the
ties of a father-son relationship between himself and Israel. Yah-
weh still is a father to Israel and Israel is his first-born.

Behold, I am bringing them from the north country,
And I will gather them from the remote parts of the earth,
Among them the blind and the lame,

37. Here (Ex. 3:22; 12:36)  5x1 is used.

228

_--_

THE RELATED THEMES

The woman with child and she who is in labor with child, together;
A great company, they shall return here.
With weeping they shall come
And by supplication I will lead them;
I will make them walk by streams of waters,
On a straight path in which they shall not stumble;
For I am a father to Israel [a?& 5X1@+  ‘n”;r3],
Ephraim is My first-born [VI  “133  D’vN~]. (Jer. 31:8-9)

This poem describes the future scene of Israel’s return from captiv-
ity The wounded and af%cted are coming from the north with
weeping. Yahweh again calls this people his first-born and he him-
self their father. In Jer. 31:20,  Yahweh expresses his feelings for his
people during this period of chastisement.

“Is Ephraim My dear son?
Is he a delightful child?
Indeed, as often as I have spoken against him,
I certainly still remember him;
Therefore My heart yearns for him;
I will surely have mercy on him,” declares Yahweh. (Jer. 31:20)

In whatever situation Israel may be, Ephraim is still his dear son
and delightful child. Yahweh could not forget him. The fact that
Yahweh spoke against him so often is the evidence that he has not
forgotten him, but rather has longed for him.38 We can also find
this same feeling of Yahweh for Israel in Hos. 11:8.39

38. Yahweh could not forget Zion either. Thus he compares himself to a woman
with her nursing child in describing his feeling for his chosen city.

But Zion said, “Yahweh has forsaken me,
And Yahweh has forgotten me.”
“Can a woman forget her nursing child,
And have no compassion on the son of her womb?
Even these may forget, but I will not forget you.
“Behold, I have inscribed you on the palms of My hands;
Your walls are continually before Me.” (Is. 49: 14- 16)

Even though we can not directly identify the personified Zion with Israel here, the
heart of Yahweh that longed for Zion during the period of rejection is the same
toward his people.

39. The larger context of this verse refers to Yahweh’s rejection of Israel. In 11: 1,
Israel is designated “My son” by Yahweh. In verse 3, Yahweh says that he taught Ephraim
to walk and took him in his arms. Therefore, he cries in verse 8: “How can I give you
up, 0 Ephraim? How can I surrender you, 0 Israel?”
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2) A Better Name than That of Sons and Daughters

The promise of a new name is given to Israel at the restoration.

And you will leave your name for a curse to My chosen ones,
And the Lord Yahweh will slay you.
But My servants will be called by another name. (Is. 65: 15)

And the nations will see your righteousness,
And all kings your glory;
And you will be called by a new name [mn Pd],
Which the mouth of Yahweh will designate. (Is. 62:2)

On the day of restoration, Yahweh promises to give a new name to
Israel. According to T.D. Andersen’s examination, the renaming in
the biblical text is connected with the establishing and confirma-
tion of a covenant between Yahweh and the person who is re-
named, and the meaning of the new names, as seen in Abraham
and Sarah, are directly connected to the covenant promises. Thus
new names can be seen as a sign and guarantee of the covenant,
and renaming is accompanied by a recitation of covenant prom-
ises.40  However, Israel’s being called by another name in the resto-
ration context of Is. 65: 15 is slightly different from the renaming in
a covenant context. Since the name once given to Israel was defiled
by their sin, Yahweh is about to give them a new and glorious name.

This new name will be better than that of sons and daughters,
and it will be an everlasting name which will not be cut off.

To them I will give in My house and within My walls a memorial,
And a name better than that of sons and daughters;
I will give them an everlasting name which will not be cut off [a~

ma’ N? if& 1bqnx nhy].  (IS . 56:5)

40. T. David Andersen, “Renaming and Wedding Imagery in Isaiah 62,” Bibhcu
67 (1986): 76. The renaming of Zion as mwm (My delight is in her) or ;rhY2  1x1~~
(Your land married) in the context of restoration (Is. 62:2-4)  may be seen in the
same way, since Zion is the place where the people of Yahweh dwell and usually
refers to the inhabitants. However, Andersen observed a very interesting point
here. “The most common image is that of Zion as the mother of sons (49, 17-23;
51, 17-20; 54, l-2.13; 60,4-9;  66,7-12). In 51, 17-20 the calamity which befell Israel
is portrayed by a picture of Zion bereft of her sons who lie unconscious in the
streets. The return from exile is portrayed by the sons’ being brought back to their
mother (49, 17-23; 60,4.9)”  (p. 79).
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3) Israel’s Return to Its Own Land

In election, the land was a gift of Yahweh to his son Israel, and in
rejection, he withdrew it and drove him away from the land. Now
in restoration, Yahweh brings him back and puts him in the land to
possess it.

“Therefore behold, days are coming,” declares Yahweh, “when it will
no longer be said, ‘As Yahweh lives, who brought up the sons of
Israel out of the land of Egypt,’ but ‘As Yahweh lives, who brought
the sons of Israel from the land of the north and from all the coun-
tries where He had banished them.’ For I will restore them to their
own land which I gave to their fathers.” (Jer. 16: 14-  15)

Two epithets of Yahweh are introduced here. One is based on the
context of past election and the other on that of future restoration.
The parallel is that as Yahweh’s redemptive act of exodus was a
historical event in the past, so the return of Israel from exile by the
help of Yahweh will be equally sure to come. At that time Yahweh
will be worshiped on the basis of that future saving act from captiv-
ity, just as he had been worshiped till then on the basis of the past
event of deliverance. Yahweh’s future saving act for Israel is that he
brings them back and restores them to their own land which he gave
to their fathers. Therefore, we can see that the restoration is viewed
as Israel’s return to their own land from the dispersion. In Jer. 12: 15,
Yahweh clearly specifies that his restoration of Israel is his bringing
Israel back to their inheritance, to their land. This idea can also be
found in Jer. 30:3; 31:4; Ezek. 11: 17; 34:27;  36:8,  24,28,35;  47: 13-
23; Amos 9: 13-15; Joel 2: 18; Ps. 105:43-45.

4) “My Delight Is in Her” (;~FY%‘J),  “Married” (;rhYD)

In rejection, the land was to be desolated, defiled, and forsaken. In
restoration, however, this aspect of rejection is reversed. Is. 62:4-5
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presents a significant aspect of restoration with respect to the land.

It will no longer be said to you, “Forsaken,”
Nor to your land will it any longer be said, “Desolate”;
But you will be called, “My delight is in her,”
And your land, “Married”;
For Yahweh delights in you,
And to Him your land will be married.4
For as a young man marries a virgin,
So your sons will marry you;
And as the bridegroom rejoices over the bride,
So your God will rejoice over you.

This prophecy again presents new names for Zion (Is. 60: 14) and
the land which will replace the old ones. During the period of rejec-
tion, Zion was called “Forsaken” @lTY).  But at the time of restora-
tion, it will be called “My delight is in you” (;I>-‘Y~~Q.
land, it has been called “Desolate” (xW), b u t  h e r e a f t e r  i t  w i l l  b e

(;rhYl), because Yahweh delights in Zion as the
young bridegroom rejoices over his virgin bride and the land ac-
cepts the inhabitants of Zion. The concept of the sons’ marriage to
the land is puzzling. However, the report of the tribal leaders of
Israel who came back from spying out the land of Canaan provides
a suggestion for understanding this imagery. They said: “The land
t’n-ough which we have gone, in spying it out, is a land that devours
its inhabitants; and all the people whom we saw in it are men of
great size” (Num. 13:32).  According to this description, the land
did not seem to be a place which would accept them as dwellers.
Thus, during the period of rejection the mountains of Israel were
called “a devourer of men and bereaver of the nation of children”
(Ezek. 36: 13). In the time of restoration, however, they will no longer
be so called, because “you will no longer devour men, and no longer
bereave your nation of children” (36: 14). The land will be cultivated

41. The NASB insertion of “to Him” in verse 4 is totally misleading, since
the context provides the notion of Yahweh’s marriage to the land. But verse 5,
“your sons will marry you,” makes it clear that “your sons” indicates the people
of the land and “you” refers to the land.
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and sown and it will put forth branches and bear fruit for the people
of Yahweh. Yahweh will multiply man and beast on that land and
cause it to be inhabited as it was in former days (368-11).  Thus, the
concept of marriage between the inhabitants and the land in Is.
625 can be explained in terms of the land’s acceptability of the
inhabitants. In that day, “They will say, ‘This desolate land has
become like the garden of Eden; and the waste, desolate, and ruined
cities are fortified and inhabited’ ” (Ezek. 36:35).

Therefore, Yahweh not only brings his people back to their own
lands, but also renews the desolate wasteland for his people return-
ing from the exile to inhabit.

(4) Yahweh Will Buy Back Israel

In rejection, Yahweh sold his people Israel as slaves and made them
serve Nebuchadnezzar (Jer. 17:4;  27:4,17; 28:14;  40:9).  In restora-
tion, Yahweh buys back his people.

For thus says Yahweh, “You were sold for nothing and you will be
redeemed without money.” (Is. 52:3).

Since %x, which is rendered “to redeem,” is in contrast to 13~ (to
sell) in the same verse, “to buy” would be a more accurate render-
ing here than “to redeem.” ;rg also carries the same meaning.

Then it will happen on that day that the Lord
Will again recover the second time with His hand
The remnant of His people, who will remain,
From Assyria, Egypt, Pathros, Cush, Elam, Shinar, Hamath,
And from the islands of the sea. (Is. 11: 11)

On the day of restoration Yahweh will stretch out his hand igain
and will deliver his people. As he redeemed Israel out of Egypt, he
will again purchase (XP) it out of all the countries named. There-
fore, this will be Yahweh’s second redemption of Israe1.42

42. KD, Isaiah, p. 289.
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Even though Israel was sold for nothing (Is. 52:3), in restora-
tion Yahweh will pay the ransom.

For I am Yahweh your God,
The Holy One of Israel, Your Savior;
I have given Egypt as your ransom,
Cush and Seba in your palce.
Since you are precious in My sight,
Since you are honored and I love you,
I will give other men in your place and other peoples in exchange

for your life. (Is. 43:3-4)

Once Tyre, Sidon, and Philistia sold the sons of Judah and Jerusa-
lem to the Greeks (Joel 3:3,6).  But Yahweh is going to arouse them
from the place where they sold them, and return their recompense
on their head. On that day Yahweh will sell their children into the
hand of the sons of Judah. “‘Also I will sell your sons and your
daughters into the hand of the sons of Judah, and they will sell them
to the Sabeans, to a distant nation,’ for Yahweh has spoken” (Joel
3:8). The fortune of Israel is completely restored.

When Yahweh redeems Israel, they will be his servants. At that
time Israel will be called his chosen servant.

But, you, Israel, My servant,
Jacob whom I have chosen,
Descendant of Abraham My friend.
You whom I have taken from the ends of the earth,
And called from its remotest parts,
And said to you, “You are My servant,
I have chosen you and not rejected you.” (Is. 41:8-9)

The clause “You whom I have taken from the ends of the earth, and
called from its remotest parts” suggests that this taking and calling
refers to the future restoration of Israel. Yahweh’s choosing of Israel
is not a second one or a new one. He had already chosen them to
be his servants before the time of their dispersal to the ends of the
earth, and he did not reject them completely. Yahweh’s choosing
Israel was still effective even during the period of exile. When Yah-
weh restores them, however, he calls them again saying, “You are
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My servant, I have chosen you and not rejected you.” The Servant
Songs of Isaiah are full of this idea (42:l; 43:lO;  44:1-2,21;  45:4;
4820;  49:3-6;  52: 13; 54: 17; 56:6;  65:8-16;  66: 14; cf. also Jer. 46:27-
28; Ezek. 28:25;  37:25).

One point to be noted here is that when Israel is introduced as
Yahweh’s servant in the context of restoration, Yahweh is some-
times presented as the king of Israel, the master (Is. 41:21;  43: 15;
44:6).  When Yahweh buys Israel back and restores the status of his
people’s servanthood, he will appoint them as “a light of the na-
tions” (49:6) so that his salvation may reach to the ends of the
earth, and he will use them as his witnesses through whom he shall
show his glory (49:3).  Therefore, at the time of restoration the task
of Israel as his servant will become enlarged and universal in its
character.

(5) Yahweh Will Plant Israel Again

Yahweh uprooted Israel in rejection. But now Yahweh plants them
again in their land.

For I will set My eyes on them for good, and I will bring them again
to this land; and I will build them up and not overthrow them, and I
will plant them and not pluck them up. And I will give them a heart
to know Me, for I am Yahweh; and they will be My people, and I will
be their God, for they will return to Me with their whole heart.

(Jer. 24:6-7)

Yahweh’s setting his eyes on them for good, bringing them again to
this land, building them up, and planting them are all his works of
restoring his people in the future. At that time the relationship be-
tween Yahweh as their God and Israel as his people will be reestab-
lished. In particular, we can see here that the concepts of “building
up” (XI) and “planting” (YPJ) are the opposites of the rejection
ideas “to overthrow” (01;1)  and “pluck up” (VnJ) (cf. Jer. 42: 10).

y? carries the same idea of restoration as YPJ  in the future
tense (Hos. 2:25 [E. 231).  In Jer. 31:27,  Yahweh is said to sow the
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house of Israel and the house of Judah with the seed of man and
the seed of beast. Hosea describes the scene on the day that Yahweh
plants and sows Israel again as follows:

I will be like the dew to Israel;
He will blossom like the lily,
And he will take root like the cedars of Lebanon.
His shoots will sprout,
And his beauty will be like the olive tree,
And his fragrance like the cedars of Lebanon.
Those who live in his shadow
Will again raise grain,
And they will blossom like the vine.
His renown will be like the wine of Lebanon. (Hos. 14~6-8  [E. 5-71)

When Yahweh heals the apostasy of Israel, he will be like “dew” to
Israel, which promotes the life and growth of plants. On that day
Israel will take root (1'VlV TV), and his shoot will sprout and blos-
som. The fame of Israel will be restored again like that of the cedars
and wine of Lebanon. The Song of the Vineyard will be sung again
(Is. 27: l-7).

(6) Yahweh Will Gather His Flock Again

The imagery which portrayed Yahweh as a shepherd is also seen in
the context of restoration. In contrast to rejection, Yahweh as a
shepherd gathers together his dispersed sheep from the land of exile
and feeds them.

Then I Myself shall gather the remnant of My flock out of all the
countries where I have driven them and shall bring them back to
their pasture; and they will be fruitful and multiply. (Jer. 23:3)

As a restoration term, yap is also found in Dt. 30:34; Is. 11:12;
40: 11; 435; 54:7; Jer. 29:14; 31:8,10;  Ezek. 20:34,42;  34:13; 36:24;
37:21; Mic. 2: 12; 4:6;  Nah. 3: 18; Zech.  10: 10.

10K carries the same meaning as PW.

?uitD~  mum  ppu pq7  153 2py* iwu qou
miun mm nm iin3 my2 ma juu3 wmu in-
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I will surely assemble all of you, Jacob,
I will surely gather the remnant of Israel.
I will put them together like sheep in the fold;
Like a flock in the midst of its pasture
They will be noisy with men. (Mic. 2: 12)

Yahweh, assembling and gathering the remnant of Israel, is pic-
tured as a shepherd who gathers his flock in the pasture. The same
usage of IoN is also found in Is. 11: 12; Jer. 21:4;  Ezek. 11: 17.

When Yahweh gathers his sheep, he will feed (;lyy)  and lead
(5~12)  them. He will not devour them; rather he will take care of
them.

:%3$  ni?y  ut~ pml IY~~D pap’ 7ym ;ryi’ ivy ;rym

Like a shepherd He will tend His flock,
In His arm He will gather the lambs,
And-carry them in His bosom;
He will gently lead the nursing ewes. (Is. 40: 11)

According to Jer. 50:19,  Yahweh will bring Israel back to the pas-
ture lands of Carmel  and Bashan,  and they will be satisfied in the
hill country of Ephraim and Gilead (cf. Ezek. 34: 14,15;  Mic. 7: 14).

In contrast to the rejection imagery in which Israel became a
prey for all the beasts of the field, Micah compares the remnant of
Israel to a young lion among the beasts of the forest in restoration.

0’31 my q73 mx3 zpy’ mm mi
vervy3  3-333  7y nine mu2

:5wi yui qmi on71 ~~y-au wu

And the remnant of Jacob
Will be among the nations,
Among many peoples
Like a young lion among the beasts of the forest,
Like a young lion among flocks of sheep,
Which, if he passes through,
Tramples down and tears,
And there is none to rescue. (Mic. 5:7 [E.8])

(7) Yahweh Will Rebuild Israel

Since Yahweh is viewed as a builder of Israel in election, he is
portrayed as her rebuilder in the context of restoration.
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I will restore the fortunes [i.e., captivity] of Judah and the fortunes
of Israel, and I will rebuild them as they were at first. (Jer. 33:7)

The verb 8~ implies the meaning of rebuilding in this context. In
Jer. 31:3, tly (again) is added to specify the meaning.

~uitp~nkn~  nml inx vy
m~pnem bm mm pn 'iyn iv

Again I will build you, and you shall be rebuilt,
0 virgin of Israel!
Again you shall take up your tambourines,
And go forth to the dances of the merrymakers.

(8) Yahweh Will Cleanse Israel

In restoration, Yahweh cleanses his defiled people.

And they will no longer defile themselves with their idols, or with
their detestable things, or with any of their transgressions; but I will
deliver them from all their dwelling places in which they have sinned,
and will cleanse them. And they will be My people, and I will be their
God. (Ezek. 37:23)

Because the Israelites defiled themselves by worshiping foreign gods,
Yahweh also defiled them. In restoration, the people will no longer
defile themselves and Yahweh will cleanse (1X7) them from their
sins of apostasy.

Ezekiel 36:24-28  describes Yahweh’s cleansing and renewing
of Israel:
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For I will take you from the nations, gather you from all the lands,
and bring you into your own land. Then I will sprinkle clean water
on you, and you will be clean; I will cleanse you from all your filthi-
ness and from all your idols. Moreover I will give you a new heart
and put a new spirit within you; and I will remove the heart of stone
from your flesh and give you a heart of flesh. And I will put My Spirit
within you and cause you to walk in My statutes, and you will be
careful to observe My ordinances. And you will live in the land that
I gave to your forefathers; so you will be My people, and I will be
your God.

On the day that Yahweh brings the Israelites back to their own land,
he will cleanse them. Sprinkling clean water on a sinful man is a
required rite in the Law of Moses for purification (Num. 19:4ff.).
By sprinkling, Yahweh is going to cleanse all the filthiness of the
Israelites. Furthermore, he will remove the heart of stone from them
and give them a new heart and he will put his spirit within and
cause them to walk in his statues and keep his ordinances (Hos. 65
[E. 7:1]; 14:4;  Joel 3:l [E. 2:28]).

Yahweh is about to renew Israel entirely After that, the Yahweh-
Israel relationship will be reestablished. We can also note here the
election formula “You will be My people, and I will be your God.”
Therefore, cleansing is one of the essential parts of Yahweh’s res-
toration of Israel. Thus, they will be called “The holy people, the
redeemed of Yahweh” (Is. 62: 12).
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CHAPTER IV

The New Testament Reflections

In describing the exclusive relationship between God and his peo-
ple, the New Testament refers or alludes to many Old Testament
texts. Many metaphors found in the Hebrew Bible are also used in
the New Testament. However, their meanings are expanded or the
objects of comparison in the metaphors are changed from the re-
lationship between Yahweh and Israel to the relationship between
Jesus and the disciples or between Jesus and believers.

1. THE BELIEVERS AS THE BRIDE OF JESUS

We have seen that one of the key election metaphors in the Old
Testament was that of marriage. In the New Testament this meta-
phor is used by John the Baptist, by Jesus himself, and by Paul to
describe the relationship between Jesus and believers. Jesus is por-
trayed as the bridegroom and those who believe in him as his bride.

(1) John 3:22-30

When Jesus begins to baptize people, many come to him. The dis-
ciples of John the Baptist seem to be frustrated, since Jesus attracts
more people than their teacher does. Therefore, they come to him
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and report the situation. John, however, makes it clear that he is not
the Christ (v 28) and casts himself in the role of a friend of the
bridegroom and Jesus in that of the bridegroom (v 29). “You your-
selves bear me witness, that I said, ‘I am not the Christ,’ but, ‘I have
been sent before Him.’ He who has the bride is the bridegroom;
but the friend of the bridegroom, who stands and hears him, re-
joices greatly because of the bridegroom’s voice. And so this joy of
mine has been made full” (Jn. 3:28-29).  Here John makes two sig-
nificant points. First of all, Jesus, not John, is both the Christ and
the bridegroom, and the friend of the bridegroom is John himself.
John describes himself as the groom’s best friend who takes care of
arranging the wedding.’ Moses was given this role in the marriage
between God and Israel since the Sinai covenam was construed as
a wedding between them, with Moses as the mediator. Paul also
claims this role in 2 Cor. 11:2,  “For I am jealous; for I betrothed
you to one husband, that to Christ I might present you as a pure
virgin.“* The second point is that John describes the relationship
between Jesus and his people in terms of the bridegroom-bride
metaphor, where the bride refers to the people who came to Jesus
and were baptized by him.3 This analogy is obviously borrowed
from the Old Testament theme of marriage between Yahweh and
Israel.4

(2) Mark 2:19

In his answer to the question of John’s disciples and of the Phari-
sees as to why his disciples did not fast, Jesus says: “While the
bridegroom is with them, the attendants of the bridegroom do not
fast, do they? So long as they have the bridegroom with them, they
cannot fast” (Mk. 2: 19; Mt. 9: 15; Lk. 5:34).  Jesus refers to himself

1. Raymond E. Brown, The Gospel According to John, 2 vols., AB (Garden
City: Doubleday, 1966- 1970)  1: 152.

2. Ibid.
3. J.0.E  Murray interprets this: “In some real sense the Baptist testified that

God Himself was in Christ betrothing His bride to Himself afresh” (Jesus Accord-
ing to St. John [London and Edinburgh, 19511)  cited by L. Morris, The Gospel
According to John, NICNT (Grand Rapids: Eerdmans, 1971)  p. 241.

4. Cf. A.J.H. Bernard, A Critical and Exegetical Commentary on the Gospel
According to St. John, ICC (Edinburgh: T. & T Clark, 1928)  pp. 130-31.
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as the groom, while the wedding guests represent his disciples.5
Jesus does not identify, however, who the bride is. Nevertheless,
the self-description of Jesus as a bridegroom hints at his under-
standing of the nature of the relationship between himself and his
people.

(3) Ephesians 522-33

In this paragraph, Paul deals primarily with the husband-wife re-
lationship and compares it with the relationship of Christ with his
church. Paul suggests the following parallel points.

First of all, headship is one of the significant parallel points.
As the husband is the head of his wife, Christ is the head of his
church. This headship requires subjection of their counterparts (vv
22,24) in everything.

The second parallel point is love. Husbands are to love their
wives as Christ loves the church and tenderly nourishes and cher-
ishes her (v 25). Christ gave up his life for the church and sanctified
her by the washing of water. Thus, the church as well as the wives
xre required to be holy and blameless (v 27).

Third, the union of husband and wife is parallel to the union
of Christ and his church. As Gen. 2:24  indicates, the husband and
wife become one flesh by marriage (Eph. 5:31),  so Christ and his
;.hurch constitute one body (v 30). The head of the body is Christ
:.ind the members of the body are the members of his church. It is
lioteworthy  that Paul views the Christ-church relationship in terms
of the husband-wife relationship, particuarly  in the hcadship, love,
t.:nd union of the male figures with their counterparts. As M. Barth
<jointed out, Paul must have taken up the Old Testament imagery
:.jf husband-wife and developed it to a deeper level by means of the
t’hristian’s relationship to his savior.6 According to this parallel-

5. oi uioi roi, vuucptivo~  means literally “the sons of bridal-chamber.” It is a
i lcbraism, indicating the wedding guests who are most closely connected with the
hi-idegroom  (W. Bauer, A Greek English Lexicon of the New Testament, trans. and
Ed. W.E Amdt and EW. Gingrich [Chicago: University of Chicago Press, 19571,
1’ 547). See Norval Geldenhuys, Commentary on the Gospel of Luke, NICNT
‘c irand Rapids: Eerdmans, 1951)  p. 197.

6. Markus  Barth, Ephesians, 2 vols., AB (Garden City: Doubleday, 1974)
‘1693.  See also Francis Foulkes, The EpistleofPaul to the Ephesians, Tyndale New
‘.‘%iment  Commentaries (Grand Rapids: Eerdmans, 1963)  p. 156.
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ism, the Christians of the New Testament replace the Old Testa-
ment people of Israel and Christ replaces Yahweh.

(4) Revelation 1968

In his vision on the island of Patmos, John heard a great voice:
“‘Hallelujah! For the Lord our God, the Almighty, reigns. Let us
rejoice and be glad and give the glory to Him, for the marriage of
the Iamb has come and His bride has made herself ready.’ And it
was given to her to clothe herself in fine linen, bright and clean; for
the fine linen is the righteous acts of the saints” (Rev. 19:6-8).

In the Johannine literature, the Iamb or the Iamb of God is a
peculiar title for Jesus (o apv& [Jn. 1:29,36];  zo aptiov  [Rev 5:7,9;
6: 11).  His bride has made herself ready for the marriage by clothing
herself in fine linen, bright and clean, which is the righteous act of
the saints, according to John’s explanation. Thus it is obvious that
the “bride” of the Iamb refers to the saints.7 And this figure of
marriage denotes the intimate and indissoluble union of saints with
Christ which is to be consummated at the end time.

Therefore, the marriage metaphor flows consistently from the
Old Testament to the New to denote the intimate divine-human
relationship. In the New Testament, however, Jesus is substituted
for Yahweh and Christians replace Israel. This alludes to the divine
lordship of Jesus and the continuity of Israel in the church. The
role of John the Baptist and of Paul in establishing the relationship
is also noteworthy as it parallels that of Moses in the Old Testament.

2. THE BELIEVERS AS THE SOLDIERS OF CHRIST

As Yahweh is portrayed as a divine warrior for his people in the
Old Testament, Jesus is described as a warrior who fights for his
saints in the New Testament. The Old Testament imagery, of course,
persists in the post-exilic literature such as the books of Maccabees
and the Dead Sea Scrolls.*

7. G.R. Beasley-Murray, The Book of Revelation, NCBC (Grand Rapids:
Eerdmans, 1981),  pp. 273-74; J. Massyngberde Ford, Revelation, AB (Garden City:
Doubleday, 1975),  pp. 310, 317.

8.2 Mace.  3:22-30,  1 QM 12:6- 11; 19:2-4.  See Ford, Revelation, p. 319.
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The ministry of Jesus is viewed as a kind of battle to establish
his kingdom against the opposing forces. However, this battle is
elevated to the spiritual level. Even though Jesus confronts the con-
temporary religious and political leaders, this is not his ultimate
battle. We see his struggle reaching a climax on the cross, and
through his victory over the satanic power, the saints are released
from the bonds of death and bestowed with eternal life. We will
examine below the nature of Jesus’ ministry from the perspective
of a divine warrior for the saints.

(1) Jesus, the Divine Warrior

The confrontation of Jesus with Satan and his exorcism are con-
stantly observed throughout Jesus’ earthly ministry. Mt. 12:22-31
is particularly significant for our thesis. When Jesus was accused
of casting out demons by Beelzebul (Mt. 12:24),  he explains the
nature of his ministry as a battle against Satan. According to him,
there are two opposing kingdoms: the kingdom of God (v 28) and
kingdom of Satan (X 26). Each kingdom has its constituent mem-
bers, whose warriors are Jesus and Beelzebul (X 24). These two
kingdoms confront each other in order to extend their own territo-
ries. Jesus presents himself as a warrior to fight for the demon-
possessed against Beelzubul and to bring the power of the kingdom
of God against him. Thus, Jesus’ ministry can be said to be a kind
of holy war against Satan,9 and the cross can be understood as his
last battle to establish the kingdom of God and deliver his people
who are under the power of Satan.

ersi
Paul perceives this and proclaims that Christ disarmed the rul-
md authorities by his cross.

And when you were dead in your transgressions and the uncircum-
cision  of your flesh, He made you alive together with Him, having
forgiven us all our trangressions, having cancelled out the certificate
of debt consisting of decrees against us and which was hostile to us;
and He has taken it out of the way, having nailed it to the cross.
When He had disarmed the rulers and authorities, He made a public
display of them, having triumphed over them through Him.

(Cal. 2: 13- 15)

9. See 0. Betz, “Jew Heiliger Krieg,” Novum Testamenturn  2 (1958): 129.
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As T. Longman indicated, “disarm” (&rr~~&ouut)  is a military
term.10 The rulers and authorities, referring to Satan’s armies, are
subdued by Christ on the cross. As a result, sinners who are under
the control of these powers are freed from their sin and death. We
gain victory over death through Christ Jesus (1 Cor. 1557) by whom
God always leads us in triumph. Therefore, we find that salvation
is explained in terms of the concept of a holy war and its language.

Particularly, the imagery of Jesus Christ as divine warrior in
Revelation is noteworthy. Rev. 19: 11 ff. describes the second coming
of Christ by employing the military imagery reminiscent of the
divine warrior passages in the Old Testament. The white horse sec-
tion begins with the appearance of Christ as a warrior. He wages
war in righteousness (v 11). His eyes are a flame of fire, and upon
his head are many diadems (v 12). He is clothed with a robe dipped
in blood (v. 13).11 From his mouth comes a sharp sword, with which
he may smite the nations (v 15). The heavenly armies, clothed in
fine linen, white and clean, follow him on white horses. In contrast,
the enemy forces designated as the beast12  along with the kings of
the earth and their armies gather together to make war against him
who sat upon the horse and against his army (X 19). In the battle,
the beast is seized together with the false prophet and cast alive into
the lake of the fire. The rest are killed by the sword of the rider on
the white horse. Afterward the birds eat their flesh (vv 19-21). This
passage obviously describes Christ’s second coming and his re-
maining battle against the hellish warrior.

Thus, Jesus’ past earthly ministry as well as his remaining fu-
ture ministry are basically seen as a holy war against Satan and his
kingdom. By destroying this kingdom, Jesus establishes the king-
dom of God. Since Jesus wages war against the hellish warrior, he

10. Tremper Longman  III, “The Divine Warrior: The New Testament Use of
an Old Testament Motif,” WTJ 44 (1982): 303.

11. This is the imagery of Yahweh as a divine warrior in Is. 63:3;  Joel 4:13
(E. 3113).

12. This refers to the hellish warrior of Rev. 13, who is contrasted to Jesus
Christ, the divine warrior, who has ten diadems (13: 1) vs. Christ’s many diadems;
Christ’s name as the “Word of God” (19: 13) vs. the blasphemous name on the
beast’s head (13: 1 b), and the number of the beast that conceals a name. “EW.
Skehan argues that the beast has a number 666 which conceals his name and that
Christ has a name (King of Kings and Lord of Lords) which when converted to
Aramaic and added up results in 777” (“King of Kings, Lord of Lords, Rev. 19: 16,”
CBQ 10 [ 19481:  398; cited from Longman,  WTJ 44 [ 19821:  299).
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levies his army and trains them to participate in a holy war. There-
fore, his choosing the twelve disciples (Mt. 10: l-4; Mk. 3: 14-  19; Lk.
6: 12-16),  his sending out the seventy (Lk. 10: l- 12),  and Paul’s ex-
hortation for the saints to fight the good fight (1 Tim. 6: 12) are to
be understood in terms of this analogy.

(2) Jesus Chooses His Disciples

Since the focus of Jesus’ ministry is the battle against satanic power,
his choosing the twelve disciples is also closely related to battle.
Jesus calls them for his earthly army as Yahweh called Israel in the
Old Testament. In the call narrative of the Synoptic Gospels we
can easily trace this interpretation.

First of all, the Greek terms rrpoo~cxUo (Mt. 1O:l;  Mk 3:13)
and rtpoqov80 (Lk. 6: 13),  which are translated as “to summon” or
“to call,” may be used as military terms clothed with the election
idea, as in the Old Testament. These terms are employed when the
military leader summons (~np) his people as war breaks out.
~KU~O (“to choose,” Lk. 6: 13) and ~ou?o (“to appoint,” Mk 3: 14)
are election terms whose connotation may be traced back to the
military usage of ?‘t> and tp3 we examined in chapter I.

Second, the purpose of Jesus’ choosing the twelve disciples is
to give them authority over demons and let them cast demons out
(Mt. 10: 1; Mk. 3: 14; 6:7;  Lk. 9: 1). Preaching the kingdom of God
(Mk. 3: 14; Lk. 9:2)  is also one of the main purposes of Jesus’ choos-
ing the twelve. However, we observed already that the kingdom of
God was established by the victory of Jesus over satanic power and
Satan’s kingdom. It is, therefore, obvious that Jesus called his dis-
ciples to his holy war on earth.

Jesus is keenly aware of this aspect of holy war against demons
and sends his disciples out as warriors. In Lk. 10: 1, Jesus appoints
seventy others and sends them to every city and place where he
himself was going. He commands them to say, “The kingdom of
God has come near to you” (10:9,11)  and gives some other instruc-
tions (10:2-11).  When the seventy return, they report with joy, “Lord,
coven the demons are subject to us in Your name” (10: 17), and he
responds that he was “watching Satan fall from heaven like light-
ning” ( 10: 18). Further, he reminds them that he has given them “au-
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thority to tread upon serpents and scorpions, and over all the power
of the enemy” (10: 19). The coming of the kingdom of God brings
the fall of Satan from heaven. Even though his disciples do not
recognize that it was a holy war, they participate in it and enjoy the
victory since he gave them authority and power to confront the en-
emy. Accordingly the disciples are called to a holy war.

(3) The Believers, the Soldiers of Christ

The idea that the disciples are the army of Christ is extended to the
saints, particularly in Pauline literature. In 2 Tim. 2:3-4,  Paul says
that Christ enlisted the saints as soldiers and designated them as
ozpaztbq~  XptozoG  ‘Irlooc (a soldier of Christ Jesus). Further-
more, Paul reminds the Ephesians that the Christian life is warfare.
“For our struggle is not against flesh and blood, but against the
rulers, against the powers, against the world forces of this darkness,
against the spiritual forces of wickedness in the heavenly places”
(Eph. 6:12).  Even though n;$q (“struggle” or “wrestling”) is not a
war term, but rather a sport term meaning a hand-to-hand fight
like wrestling, 13 the context clearly describes a “spiritual war” and
“spiritual weapons.” Furthermore, the parallel passage in 2 Cor.
10:3-4 should be understood in the context of war.14 The enemy
forces against which Christians should fight are rulers, powers, the
world forces of this darkness, and spiritual forces of wickedness in
heavenly places. These titles refer to the hosts of opponents against
God and to the location of the devil’s reign.15

In order to confront the devil, Paul exhorts the saints to put on
the full armor of God (Eph. 6: 11,13;  cf. Is. 59: 17; 1 Thess. 58):  loins
girded with truth, the breastplate of righteousness, feet shod with
the preparation of the gospel of peace, the shield of faith, the hel-
met of salvation, and the sword of the Spirit, i.e., the word of God
(Eph. 6: 14- 17).

Therefore, we can safely conclude that the New Testament

13. According to Barth (Ephesians, 2:764), just as Plato and Philo mixed the
metaphors of sport and war, so Paul appears to have conflated  them in order to
avoid a tragic-dualistic worldview that life is a battle and war is the father of all
things.

14. Ralph P Martin, 2 Corinthians, Word Biblical Commentary (Waco, Texas:
Word Books, 1986)  p. 305.

15. M. Barth, Ephesians, 2:764, 800-803.
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writers took over the Old Testament motif of holy war to convey
the nature of Christ’s ministry, the relationship between Christ and
believers, and the nature of the Christian life.

3. THE BELIEVERS AS THE FELLOW HEIRS
WITH CHRIST

The imagery of father-son for the relationsip between Yahweh and
Israel and its related idea of adoption are used to explain the basic
doctrine of Christian salvation in the New Testament. In particu-
lar, John and Paul develop this idea of sonship  and describe the
relationship between God and the believer.

According to Paul, God’s adoption of Israel as sons is a privi-
lege bestowed upon the Israelites, his kinsmen (Rom. 9:4). Now
this privilege is extended to the Gentiles by the will of the Father
and through the mediation of the Son and the Holy Spirit. The
overall plan of God’s salvation is “the revealing of the sons of God”
(Rom. 8: 19). “But when the fulness of the time came, God sent
forth His Son, born of a woman, born under the Law, in order that
He might redeem those who were under the Law, that we [Gentiles]
might receive the adoption as sons” (Gal. 4:4-5). Paul sees the Holy
Spirit, who is the Spirit of God’s Son (Gal. 4:6), as the agent in this
process of adoption. Thus, he designates the Holy Spirit as the spirit
of adoption (Rom. 8: 15).16  The spirit of adoption causes them to
cry out to God, “Abba! Father!” and the Spirit bears witness that
the believers are children of God (Rom. 8: 15; Gal. 4:6). Therefore,
we who are being led by the Spirit of God are sons of God (Rom.
8: 14), and we are all sons of God through faith in Christ (Gal. 3:26).
As in the Old Testament this adoption also entails the privilege of
being heirs, heirs of God and fellow heirs with Christ (Rom. 8: 17)
so that the New Testament believers will inherit the kingdom of
God (1 Cor. 6:9,10;  15:50;  Gal. 5:21;  Eph. 5:5).

Similarly, in Mt. 25:34,  Jesus says that the kingdom is pre-

16. According to C.E.B. Cranfield, xv~uua  ulo~coiq is “the Spirit who brings
about adoption, uniting men with Christ and so making them sharers in His son-
ship” (A Critical and Exegetical Commentary on the Epistle to the Romans, 2 vols.,
ICC [Edinburgh: T. & T. Clark, 197519791,  1:397).
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pared from the foundation of the world and is to be inherited by
his sheep from the Father. In Luke this inheritance is mentioned in
the context of election by saying that “your Father has chosen gladly
to give you the kingdom” (Lk. 12:32).

According to John, becoming a child of God is open to anyone
who receives Jesus and believes in his name (Jn. 1: 12). By his great
love the believers are called the children of God, and it has not
appeared as yet what they shall be, but when he appears, they shall
be like him, because they shall see him just as he is (1 Jn. 3: l-2). In
Revelation, John employs the Old Testament formula of election
by describing Yahweh’s adoption of Israel as his son: “I will be his
God and he will be My son” (Rev. 21:7).

4. THE BELIEVERS AS THE SERVANTS OF CHRIST

The Old Testament metaphor of master-servant in describing the
Yahweh-Israel relationship maintains its continuity with that of
Christ and his saints. Christ is confessed as Lord and the concept
of salvation is explained in commercial terms which we have ob-
served in the Old Testament. However, we will limit our discussion
to the buying-selling concept as a way of establishing a relationship
between the Lord and his servants.

(1) Natural Men as Slaves of Sin

As Israel was a slave of Pharaoh in Egypt before Yahweh began his
saving relationship, so “natural men” are described as “slaves” of
sin. “However at that time, when you did not know God, you were
slaves [t%ou&oazs]  to those which by nature are no gods” (Gal.
4:8). Gal. 4:3 says we are held in bondage (Q_&(r  S~So~h~p~vot)
under the elemental things of the world. We are made slaves by
being sold to sin. “For we know that the Law is spiritual; but I am
of flesh, sold [nq~#vo~] into bondage to sin” (Rom. 7: 14). The
word ~C~X?UKO (to sell) is a typical commercial term, particularly
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used for the sale of humans.17 Here in Rom. 7: 14 it is used to denote
the idea of a person losing independence and becoming subject to
sin like a bondslave. Having been sold to sin, in Rom. 6: 17 man is
condemned to be a slave of sin. Thus, we can see that the Old Tes-
tament idea of 7% (to sell) is employed to describe the status of
man who is under the power of sin.

(2) Christ Bought the Slaves of Sin

Since humans are sold to sin, they must be bought in order to be
saved and freed. In relation to Christian salvation, the New Testa-
ment writers introduce the buying concept and use commercial
terms such as @op&@, ‘lt~pucot&~,  huzp&~~

&yopb.t;o  is a common term used for the sacral manumission
of slaves in Greek literature. In particular attested by the Delphic
inscription, the god buys a slave to free him from his owner.18 In
1 Cor. 6:20  and 7:23,  Paul proclaims that “You have been bought
[fiyop&&1~~]  with a price.” And he exhorts us to glorify God in
our body and not to become slaves of men. As F. Biichsel points
out, Paul does not specify here who has bought us, or from whom
we are bought, or at what cost. 19 In 2 Pet. 2: 1 and Rev. 5:8, however,
the one who purchased us is indicated as the Master (&o&qs,
2 Pet. 2:l) and the Lamb (drptiov,  Rev. 5:8; 14:3,4),  which clearly
refer to Jesus Christ. Furthermore, John spells out the price Christ
paid for his people, which is his blood.

q~~ou?op.at  carries the meaning “to preserve” (Lk. 17:33),  “to
obtain” (1 Tim. 3: 13). But Acts 20:28  provides the meaning of pur-

17. xqxh~o  in the LXX, usually for the Hebrew l>n, may refer to the sale
of humans (Gen. 31:15;  Ex. 22:2;  Lev.  25:39,42,47-48;  Dt. 15:12; Esth. 7:4; Is.
52:3; Ps. 104: 17). And in the NT, it is used for selling things and persons with the
accusative of things (Mt. 13:46;  Acts 2:45;  4:34;  5:4) or persons (Mt. l&25) with
the genitive of price (Mt. 26:9;  Mk. 14:5; Jn. 12:5).  See Herbert Preisker,
“nq%~~~o,”  TDNT  6: 160.

18. In this case, the god does the slave no real favor, but simply mediates the
freedom which he has mostly won for himself. Sacral manumission is for the most
part only a legal form of self-manumission. See Friedrich Biichsel, “&yop&co,”
TDN7:  1: 124.

19. Ibid., p. 125.
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chasing. Luke says that Jesus purchased (mp~no~.&Ou~)  the Church
of God with his own blood.

According to Btichsel, huzpoo is used exclusively for the re-
deeming act of God or of Jesus. Its usage is basically the same as
that of the LXX, and in later Jewish Rabbinic usage it corresponds
to tifi and 873.20 Its basic meaning is “to free by ransom” and it is
translated as “to redeem.” However, Peter uses it in the meaning of
“buying back by a ransom.“21 “Knowing that you were not re-
deemed with perishable things like silver or gold from your futile
way of life inherited from your forefathers, but with precious blood,
as of a lamb unblemished and spotless, the blood of Christ” (1 Pet.
1: 18-19). Therefore, we have here the same idea of salvation as when
Yahweh bought Israel, expressed by ;r3p and ‘% in the Old Testa-
ment. Thus, we may conclude that the New Testament idea of buy-
ing and selling is deeply rooted in the Old Testament metaphor of
Yahweh’s buying and selling of Israel. As Yahweh bought Israel and
proclaimed his ownership over them, Jesus also does so (Tit. 2: 14;
1 Pet. 2:9).

5. THE BELIEVERS AS THE BRANCH OF THE VINE
WHO IS THE CHRIST

In the Old Testament Yahweh is presented very often as the owner
of a vineyard, while Israel is pictured as a vine or vineyard. Usu-
ally the imagery portrays Yahweh as planting Israel with the expec-
tation of her producing good fruit in his land. This metaphor is
also used in the New Testament in order to explain the relationship
of God, Christ, and the believer. Jn. 15, Mk. 12: l-10, and Rom. 11
are the major texts to describe the relationship in terms of planter-
plant imagery. However, we will focus our discussion mainly on
Jn. 15.

At the outset of Jn. 15, Jesus says, “I am the true vine, and My
Father is the vinedresser.” In verse 5, Jesus explains his relationship
to his followers: “I am the vine, you are the branches.” Thus, he

20. “hurpoo,”  TDNT 4:350.
21. Cf. David Hill, Greek Words and Hebrew Meanings: Studies in the Seman-

tics of Soteriological  Terms (Cambridge: The University Press, 1967)  pp. 70-71.
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establishes the relationship between the three persons-the Father,
Jesus himself, and the believers-by means of the allegorical fea-
tures of the gardener, vine, and branches. The portrayal of God the
Father as the vinedresser is the same as in the Old Testament. Jesus
and his disciples can be identified with the people in the Old Tes-
tament who were to bear fruit. However, John develops the insepa-
rable relationship between Jesus and his disciples through the
analogy of vine and branches. Jesus identifies himself with his fol-
lowers by describing himself as the vine and his disciples as
branches: “Abide in Me, and I in you. As the branch cannot bear
fruit of itself, unless it abides in the vine, so neither can you, unless
you abide in Me” (x 4). Through this metaphor, John emphasizes
the organic union of Jesus with his disciples as a means of bearing
fruit. It is to be noted that the place and function of Christ is more
like a tree, rather than like God, the vinedresser. Jesus is viewed as
the ideal Israel. Jesus fulfills the meaning and destiny of “Israel,”
and he is a “complete personality” replacing Jacob-Israel.** There-
fore, this metaphor is basically similar to that of the Old Testa-
ment. John can be said to take up this imagery from the Old
Testament and to develop the relationship of Christ and his disci-
ples as vine and branches.23

However, the real point that John is trying to make in this
chapter is how to bear much fruit on the basis of the established

22. Cf. John 151.
23. As for the background of the imagery of the vine and the branches, Bult-

mann maintains that John’s imagery reflects the oriental myth of the tree of life,
sometimes represented as a vine (The Gospel ofJohn [Philadelphia: Westminster,
19711, p. 530 n. 5). S. Schulz, in Komposition und Herunft der johanneischen Re-
den (Stuttgart: Kohlhammer, 1960)  thinks the best parallels are in the Mandean
and Gnostic literature, even if there are Old Testament elements intermixed. The
main reson for their rejection of the Old Testament as the background of the im-
agery of the vine and the branches is that the vine or vineyard stands for Israel,
while John identifies the vine with Jesus and not with a people. Jesus is not a stalk
but the whole vine, and the branches remain part of the vine. However, as Brown
points out (Gospel According to John, 2:670),  it is a feature of Johannine theology
that Jesus applied to himself the terms used in the Old Testament for Israel and in
other parts of the New Testament for the Christian community. R. Borig also rightly
notes the Johannine transfer of OT collective imagery to a person: “In the OT the
imagery of the vine was already associated not only with the community of Israel
but also with the picture of an individual person, so that the Johannine transferral
of a collective image to a person is already anticipated in Ezekiel’s vine symbol-
ism” (Der wahre Weinstock [Munich: Kosel, 19671,  p. 10 1; cited from Brown, Gos-
pelAccording  to John, 2:671).
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relationship between the vine and branches. For the disciples,
maintaining a close relationship with Jesus is suggested as the fun-
damental requirement for bearing fruit. Along with this, Jesus
mentions choosing his disciples in verse 16: “You did not choose
Me, but I chose you, and appointed you, that you should go and
bear fruit, and that your fruit should remain, that whatever you ask
of the Father in My name, He may give to you.” It is natural for
John, who is well versed in the Old Testament imagery, to point
out the theme of election here, since election is basically a matter
of relationship in the Old Testament.

6. THE BELIEVERS AS THE SHEEP OF JESUS

In the Old Testament, Yahweh is described as a shepherd and Israel
as his sheep, the sheep of his pasture. Particularly in Ezek. 34,
Yahweh promises that he himself will be the shepherd of the flock
and will seek, feed (v 16), and lead them to rest (v 15) in the context
of future restoration. Surprisingly, in Jn. 10 Jesus alludes to himself
as the one mentioned in Ezek. 34 and proclaims that he is the good
shepherd (Jn. 10: ll), comparing himself with Israel’s leaders. He
calls them thieves and robbers (v 8), since they came only to steal,
kill, and destroy the sheep. Jesus, however, claims to have come
that they might have life and might have it abundantly. Further-
more, he calls them hirelings who leave the sheep when the wolf
comes and snatches and scatters them, since they are not the shep-
herd or the owner of the sheep.

As Brown correctly points out,24 the background of this im-
agery of Christ as shepherd can be traced to Ezek. 34. The parallel
points between Ezek. 34 and Jn. 10 are numerous. First is the par-
allel in the characters in the metaphors. The relationship of Yah-
weh, his people, and the religious leaders is described in terms of
the analogy of owner, sheep, and shepherd in Ezek. 34. This same
analogy is applied to the relationship of Christ, his followers, and
the Pharisees in Jn. 9-10. Second, the parallel language is notewor-
thy In Ezek. 34, “slaughtering” (v 3) and “scattering” (vv 4, 5) of
the sheep are the main accusations of Yahweh against the contem-

24. Raymond E. Brown, Gospel According to John, 1:396-97.

porary religious leaders. Christ also uses terms with similar mean-
ing, such as “killing” (e\io), “destroying” (ch&_q~),  “scattering”
(c~opti@e).  Both Ezekiel and John use the very meaningful theo-
logical term “to know” (YT,  ywci>o~o).  In Ezek. 34:30-31,  Yahweh
declares: “Then they will know [lyt’l, tcui yvk~ovzu~] that I, Yah-
weh their God, am with them, and that they, the house of Israel,
arc My people. . . . As for you, My sheep, the sheep of My pasture,
you are men, and I am your God.” The relationship of knowing

,a described by the term YtS is not simply having knowledge about a
I person. Rather, it describes the most intimate human relationship.

It is a theological term for election and covenant. Strikingly enough,
Jesus takes up this term and explains the relationship between him
and his followers, further himself and the Father: “I am the good
shepherd; and I know My own, and My own know Me, even as the
Father knows Me and I know the Father” (Jn. 10: 14-15). Third, the
parallel ideas should be regarded as the most significant point. In
Ezek. 34, Yahweh denounces the shepherd of Israel (u 10) and
promises that he himself will be a shepherd to feed the flock and to
lead them to rest (vv 11-15). In Jn. 10, Christ condemns the Jewish
leaders and proclaims himself to be “the good shepherd” (v. 14).
Furthermore, he makes it clear that Yahweh’s promise to be a shep-
herd and to set over them one shepherd, his servant David (Ezek.
34:23),  is fulfilled in himself. Thus John obviously employs the
shepherd imagery of the Old Testament to picture Christ as the one
whom Yahweh promised to give in Ezek. 34.25

The imagery of the shepherd and his flock for the relationship
between Christ and his followers is extended to the apostles (or
church leaders) and the believers in the later stages. In Jn. 21, Jesus
commits his sheep to Peter to feed them. In Acts 20, Paul calls the
elders of the Ephesian church together and reminds them of the fact
that the Holy Spirit has made them overseers and shepherds of the
church of God. “Be on your guard for yourselves and for all the
flock, among which the Holy Spirit has made you overseers, to
shepherd the church of God which He purchased with His own
blood” (Acts 20:28).  “The church of God” is implicitly designated
here as the flock or sheep .I6 Thus, the designation “shepherd” is
extended to the elders of the church.z7  Jesus is now called “the chief

25. Cf. ibid., p. 397, against Bultmann.
26. Cf. 1 Pet. 2:25.
27. Cf. 1 Pet. 5:2.

255254



THE D IVINE ELECTION OF IS R A E L

shepherd” (~trcoipqv,  1 Pet. 5:4) and “the great shepherd of the
sheep” (zov rcotp&~ z&v  rrpoB&zov zov p&yuv,  Heb. 13:20).

At any rate, it is clear to us that the Old Testament picture of
Yahweh as a shepherd is continued in the New Testament, partic-
ularly in picturing Christ as a shepherd. The New Testament writ-
ers force us to acknowledge that the promise of a shepherd in Ezek.
34 is fulfilled in Christ.

7. THE BELIEVERS A!3 THE HOUSE
BUILT UP IN CHRIST

Yahweh is perceived as a maker, builder, creator, or molder of Israel
in the Old Testament. Thus Israel is viewed as a house or a clay
vessel. The New Testament writers use this imagery for describing
either the nature of unity in the Christian community or the sover-
eignty of God over his people. However, the application of this
imagery in the New Testament is slightly different from others
which we have seen in the previous metaphors.

The relationship between Yahweh and Israel does not parallel
exactly that between Christ and Christians. Israel does correspond
to the believers, but Christ is identified as an indispensable mem-
ber of the Christian body, the cornerstone of the building.

(1) Yahweh as a Builder

1) 1 Corinthians 3: l-23

The Corinthian church had strife among its members. They di-
vided into parties, appealing to Paul, Apollos, Peter, or Christ. To
deal with this problem, Paul teaches the nature of the relationship
between preachers and believers. The preachers are the servants of
the word working together with God for the salvation and spiritual
growth of his people. Thus, Paul defines the relationship: “For we
are God’s fellow workers: you are God’s field, God’s building”
(1 Cor. 3:9). Here, the metaphor of planting and the metaphor of
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building supplement each other. The primary meaning of
oltco&opfl  is the act of building.28 However, it is also found, as here,
simply for a building itself. In this metaphor, the building refers to
the Christian community, whose pattern is to be found in the Old
Testament (Jer. 1:9ff.;  12: 14-16; 24:6).29  The building belongs to God
and its foundation is Jesus Christ (1 Cor. 3: 11). Further, in verse 16
Paul proclaims that the church is God’s building: “Do you not know
that you are a temple of God, and that the Spirit of God dwells in
you?” (3:16).  Orr and Walther translate vuos 0~06 &ZE as “you
people are God’s temple” in order to indicate that Paul refers to the
church rather than individual Christians as a temple of God.30

2) Ephesians 2: 19-22

By contrasting their status before and after they became Christians,
Paul reminds the Gentiles that they were received into the house of
God and were incorporated as the constituent parts of God’s house
(Eph. 2: 1-19). In Eph. 2:20-22,  as Barth points out,31  three decisive
parts of a building are mentioned: the foundation, the cornerstone,
and the whole building. It is clearly specified in the context that the
foundation refers to the apostles and prophets, the cornerstone to
Christ, and the building to God’s household, the saints (v 19). Thus,
the whole building consists of persons rather than of things or ideas.
This building has not been completely built. It is under construc-
tion even now. The foundation and the cornerstone are laid, and
each part is being fitted together into a perfect building. In the
same way believers are also being built together into a holy temple
in the Lord, a dwelling of God in the Spirit. Here, “Gods house-
hold” (X 19) “a holy temple in the Lord” (v 21) or “a dwelling of
God in the Spirit” (v 22) are all used synonymously, referring to
the church, the people of God. Thus, Paul obviously employs the

28. Hans Conzelmann, 1 Corinthians, Hermeneia (Philadelphia: Fortress,
1975),  p. 74.

29. Ibid., p. 75. Cf. Bertil Gartner,  The Temple and the Community in Qum-
ran and the New Testament: A Comparative Study in the Temple Symbolism of the
Qumran Texts and the New Testament (Cambridge: The University Press, 1965),
pp. 56-60.

30. W.E Orr and J.A. Walther,  I Corinthians, AB (Garden City: Doubleday,
1976),  p. 168.

31. Markus Barth, Ephesians, 1:314.
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Old Testament imagery of God’s building of Israel for God’s build-
ing of the church in the New Testament.32

3) 1 Peter 2: l- 10

In this passage Peter links the imagery of a house with the idea of
election.33 He portrays Christ as “a living stone [hieov @jvza] re-
jected by men, but choice and precious in the sight of God.” God
as a builder and the saints as living stones (hieot Q~WZE@  are being
built up into a spiritual house. It is to be noted here that both
Christ and the saints are regarded as living stones, as parts of the
building. Christ is not the builder of the house; rather he himself is
the building. In this sense, Yahweh as the builder of Israel in the
Old Testament is parallel to God as the builder of the spiritual
house in the New Testament, with Christ as the cornerstone and
the saints as its parts.34

In relation to this metaphor, Peter goes on to apply the desig-
nation of Israel as “a chosen race, a royal priesthood, a holy nation,
a people for God’s own possession” (Ex. 19:6),  and “the people of
God” (Hos. 1: 10) to the New Testament believers (1 Pet. 2:9-10).
All these titles are given by Yahweh exclusively to Israel in the con-
text of election. Therefore, Peter is using the building imagery in
association with the idea of election.

(2) Yahweh as a Maker

In the Old Testament, ;rtp~ is used for Yahweh as the maker of Is-
rael. In Ephesians, Paul uses the corresponding Greek word rcoi_rlpa
for God as a maker of the saints. “For we are His workmanship
[7coiqpcz],  created in Christ Jesus for good works, which God pre-
pared beforehand, that we should walk in them” (Eph. 2: 10). IIoiqpa
generally carries the meaning of “work” (Epyov). However, it often
connotes “a work of art.” The addition of the verb t&co (to create)
in verse 10 suggests that a creative act could be associated with it.35

32. Cf. Bertil Galrtner,  Temple and Community, pp. 60-65.
33. Charles Bigg,  A Critical and Exegetical Commentary on the Epistles ofSt.

Ye&r and St. Jude, ICC (Edinburgh: T. & T. Clark, 1901),  p. 135.
34. Cf. Bertil GBrtner,  Temple and Community, pp. 72-88.
35. Markus  Barth, Ephesians. 1:226.
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As Yahweh is described as the maker of Israel in the OT,36  God is
here portrayed as the maker of the saints. The designation of the
saints as God’s creation (Eph. 2: 10; Gal. 6: 15; 2 Cor. 5: 17) implies
that the church is the new creation .37 The building up of congrega-
tions and their membership is God’s work: his work of salvation as
well as of creation. The formula “the creator is savior, and the savior
is creator” is one of the significant theological themes for restora-
tion in Isaiah, and Paul seems to be aware of this connection here.38

(3) Yahweh as a Molder

The imagery of Yahweh-Israel as the divine potter-clay in the Old
Testament is also used by Paul in Rom. 9:19-26  in order to show
the sovereignty of God in his election of the Gentiles as his people
despite Jewish complaints. Paul compares God to the molder
(o Ith&oaq)  or to the potter (o KE~~LLE~S)  and the people, either Jews
or Gentiles, to the thing molded (ho r@q.ta) or to the clay (o qhi)Q.
He points out two things in this parable. First, the thing molded
cannot complain to the molder, “Why did you make me like this?”

I
(Y 20). Second, the potter has the right to make from the same lump
of clay one vessel for honorable use and another for common use
(v 21). By the same principle, God can call and elect those who
were not his people “My people,” as in Hos. 1: 10; 2:23.

The conclusion to be drawn from this is that God must be ac-
knowledged to be free to appoint men to various functions in the
ongoing course of salvation history for the sake of the ftiillment
of his overall purpose. 39 The important point is that Paul employs
the imagery of Yahweh as a molder or potter and Israel as the molded
or clay and applies it to God and the believers in the New
Testament.40

36. Hos. 8:2; Is. 44: 1,2; 51: 13; 54:5.
37. Markus  Barth, Ephesians, 1:243.
38. Ibid.
39. C.E.B. Cranfield, Romans, 21492.
40. Cranfield (ibid.) admits Paul was using a common biblical image of potter-

clay here. However, he proposes that Wisd. 15:7 is more suitable background for
the use of this imagery.
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8. THE BELIEVERS AS THE HOLY PEOPLE OF GOD

We observed that the idea of holiness’ was closely associated with
the idea of election in the Old Testament. Peter directly applies the
typical Old Testament designation of Israel as “a chosen race, a
royal priesthood, a holy nation, a people for God’s own possession”
to the New Testament believers (1 Pet. 2:9). Here, race (rc;vo~),
nation (EBvq),  and people (hc~5~)  are titles referring to the elect
people of God, that is, Israel in the Old Testament (Ex. 19:6;  Is.
43).41  The modifiers of those titles, &&Kz~)v,  &vov,  and E@
~~t~oi~otv supplement the idea of election. As Charles Bigg cor-
rectly points out, the nation is holy (&po@ because it is separated
from the other nations and consecrated to the service of God.42 The
term does not necessarily carry any cultic, ceremonial, or ethical
concept of holiness.

Then how are those titles shared with Gentile believers and
closely associated with the idea of election in the New Testament?
In the introductory paragraph of his epistle to the Romans, Paul
states: “And you also are among those who are called to belong to
Jesus Christ. To all in Rome who are loved by God and called to
be saints . . .” (NIV Rom 1:6-7). The majority of Roman Chris-
tians were probably included among the Gentiles before they be-
came Christians. But they were called to belong to Jesus Christ
(Ichflzot  ‘Iqooi, XptozoO)  and to be saints (Khfizot  &.yiot)  and to be
the loved ones of God (&yc@zot O&o@. Uq2$  emphasizes the
divine call (Rom. 1: 1,6).  The Romans were Khqzoi  &pot, i.e., &pot
by virtue of having been called.43 L xcording to K.L. Schmidt,
&VT& is a technical religious and biblical term which corresponds
to %lpn (5~ &yo ~&ii, in Is. 47: 12 LXX). Thus, he proposes for the
origin of the New Testament Khqz& that since Khqq &flu is found
in Ex. 12:16  and Lev. 23:2ff.  (for Wtp  HlPa), the combination of
Khq~65 and @LOS may have been favored in the New Testament.44

Paul’s parable of grafting provides more clear hints that the
New Testament concept of holiness is deeply associated with the

41. Bo Reicke, The Epistles of James, Peter, and Jude, AB (Garden City:
Doubleday, 1964), p. 93.

42. Charles Bigg, The Epistles of St. Peter and St. Jude, p. 134.
43. C.E.B. Cranfield, Romans, 1:69.
44. K.L. Schmidt, “K~I@G,”  TDNT,  3:494-96.
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idea of election and is rooted in the Old Testament. “And if the
first piece of dough be holy, the lump is also; and if the root be
holy, the branches are too. But if some of the branches were broken
off, and you, being a wild olive, were grafted in among them and
became partaker with them of the rich root of the olive tree” (Rom.
11: 16-17). The Gentile Christians, like the wild olive branches, are
grafted onto Israel, the true olive tree. Thus the Gentiles owe their
origin and their present status as “saints” to Israel. They share the
privilege of election with Israel. Since Israel was the holy people of
Yahweh (;nV? Wllp  DY),  the Gentiles also became the saints of God
(oi &ylOL  706 e&00).

The moral principle of the saints is also established on the basis
of this idea of election. Since the people of Israel were chosen, the
ethical and ritual principle of holiness was applied to them. In the
same way, the saints are required to be holy: “like the Holy One
who called you, be holy yourselves also in all your behavior; be-
cause it is written, ‘You shall be holy, for I am holy”’ (1 Pet. 1: 15
16; cf. Ley 11:44).

Thus the major Old Testament metaphors for the relationship be-
tween God and his people are applied (sometimes with modifica-
tion and enrichment) to the relationship between God & Christ
and the church. Therefore, the identity of Christ and the status of
the believers are closely connected with the election, rejection, and
restoration of Israel. The New Testament use of Old Testament
metaphors for Israel, the people of God, culminates in designating
the church as “the Israel of God” (Gal. 6: 16; cf. Phil. 3:3).
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Conclusions

According to our study, the people of Israel were conscious of their
exclusive relationship with Yahweh from the very earliest stages of
their history, and they devoted their efforts to the portrayal of this
relationship with imagery using a variety of terms and metaphors.
Even though they did not use the modern theological term “elec-
tion” (lIl3)  as we do today, the idea of election by Yahweh existed
from the very beginning of their national history. Furthermore, the
creation of the nation and the ensuing national unity seemed to
generate faith in this idea. The election concept as a dominating
theme in the Old Testament reached its climax among the Israelites
at the rise of David’s reign and at the building of the Temple under
the leadership of Solomon. The activity of the prophets should be
seen as a movement to awaken the minds of the people, who had
departed from Yahweh, so as to renew the old faith in Yahweh’s
election of Israel. Therefore, the assertion that election is a product
of the Deuteronomistic school, or even of the exilic community,
must be rejected.

The idea of election has a variety of meanings. Since the idea
deals with the relationship between a divine being and a human
being, it was necessary to use metaphors from Israel’s own life set-
ting in order to describe it. A change in their life setting would then
generate new and different expressions of this relationship. The
terms and metaphors are drawn from the institution of the family
(husband-wife, father-son), the experience of the battlefield (warrior-
his levied army), the system of the royal court (king-servant), cultic
practice (a holy people to Yahweh), as well as from motifs from
nomadic (shepherd-sheep), agricultural (farmer-vineyard), and in-
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dustrial (potter-clay) life. Therefore, the idea of election is a com-
posite one. No single word or metaphor can convey the whole
meaning.

Since the theme of election is closely associated with other key
themes in the Old Testament, an organic unity and consistency of
thought among the themes are found. The system of thought of
election-rejection-restoration is carried through in each of the met-
aphors that are employed in election. The idea of rejection or res-
toration is not borrowed from entirely different and new metaphors,
but from the previously coined descriptions of election. For exam-
ple, marriage (including covenant)-divorce-remarriage (including
new covenant) constitutes the thought chain of election-rejection-
restoration. This same continuity of thought is found in the rest of
the metaphors. Yahweh chooses and fights for Israel in election,
but fights against Israel and sends them into exile in rejection. But
in restoration he fights for them and brings them back again to their
homeland. Yahweh adopts Israel as his son and gives the land to
him as an inheritance in election, but he drives Israel out of the
land and desolates it in rejection, while he has the Israelites re-
turned to their own land to possess it again in restoration. Yahweh
buys Israel in election, and sells them in rejection, but then buys
them back in restoration. Yahweh sows and plants Israel in elec-
tion, but uproots them in rejection, yet he plants them again in
restoration. Yahweh is a shepherd of his flock in election, but he
becomes a devouring beast in rejection, while he gathers them again
in restoration. Yahweh makes and builds Israel in election, but he
destroys them in rejection, and rebuilds them in restoration. Yah-
m*eh separates and sanctifies his people in election, but he defiles
them in rejection, only to cleanse them again in restoration.

Therefore, it has been shown that the biblical writers were very
consistent in their usage of terms and metaphors expressing these
theological themes. This realization of a consistent linguistic usage
in expressing these thoughts helps us to understand the messages
of the prophets, particularly in the theology of exile and restoration.

In particular, the examination of the relationship between elec-
tion and covenant is of special value. Until now, the covenant has
been regarded as the dominant theme of the Old Testament by
biblical scholars. However, it is now to be understood as the legal
bond of Yahweh’s election of Israel. It is a device to confirm the
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Yahweh-Israel relationship. Thus, the covenant must be viewed in
the context of election. Furthermore, our work has opened up a
new theological meaning for the themes of the possession and dis-
possession of the land as well as the theme of redemption (purchas-
ing and selling people). Only when we recognize Yahweh’s
ownership of the earth and his election of Israel as his son can we
properly apprehend the concept of inheritance.

Finally, in the light of our study, the way has been made clear
for a fruitful investigation into the continuity of the Old Testament
election themes as seen in the New Testament, thus opening up
new and previously untapped sources of biblical and theological
understanding.
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“ lIze Divine Elect;on of Israel by Seock-Tae _Sohn is a fine application
of the philological method to the investigation of a major theme in the
Hebrew Bible, the election of Israel as God’s people. . . . lks valuable
study shows us the proper way to comprehend theological concepts. The
scholar must return to the actual terms, formulae, and metaphors which
the Hebrew Bible itself employs to express the special relationship be-
tween God and Israel. . . . VEthout  compromising modern method-
ology, Seock-Tae S ho n provides us with a guide to theological inquiry.
He epitomizes the compatibility of disciplined, scholarly inquiry with
religious faith. . . .‘I

- BARUCH A. LEVINE fin the foreword)

ahweh’sY election of Old Testament Israel was of such fundamental
importance to the b bli ica writers, claims Korean scholar Seock-Tae1

Sohn, that one cannot really grasp the Bible’s  message without a proper
understanding of this theme. Yet modern scholarship has not adequately
explored either the rich meaning 0f 1e ection or Israe 1’s own und d.erstan mg
of hits c osenness. Moreover, the integral connection between election
and other major themes of the Hebrew Bible - such as covenant,
rejection, remnant, and restoration - has been ignored.

Addressing this dearth in biblical scholarship, Sohn here offers a
singularly compre hensive examination 0f election. By means of a

detailed , incisive, and fruitful phi1 o ogical-semantic1 analysis of the Bible’s
Hebrew text, Sohn explores the multifaceted picture of election that

arose from within the context of Israel’s life, traces the historical develop-
ment of the idea of election, discusses other major biblical themes in
re ation1 to election, and delineates the New Testament reflections of Old
Testament e ection1 imagery. Sohn’s  discerning study not only expan ds

our understanding of election in the Scriptures but also powerfully dem-
onstrates the linguistic richness and organic unity of the biblical text.

SEOCK-TAE  SOHN is professor of Old Testament at

Reformed Theological S eminary in Seoul, Korea.


