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INTRODUCTION
TO THE
PROVERBS OF SOLOMON
THE SON OF DAVID, KING OF ISRAEL

THERE has scarcely been any dispute concerning eithewutter or Divine authorityof this book,
either in theJewishor Christian Church: all allow that it was written by Solomon; and the gene
belief is, that he wrote the book by Divimespiration

It has, indeed, been supposed that Solooatiectedthe major part of these proverbs from thos
who had preceded him, whethdebrewsor heathensbut the latter opinion has been controverte
as derogating from thauthority of the book. But this supposition has very little weight; fo
whatever oftruth is foundin or amongmen, came originally from God; and if he employed ¢
inspired man to collect thosays of light andembodythem for the use of his Church, he had a rig
so to do, and to claim havnwheresoever found, and, by giving ih@wauthenticationto render
it more useful in reference to the end for which it was originally communicated. God-athes
of lights, and from him came all true wisdom, not only in its discursive teachings but in a
detached maxims for the government and regulation of life. | think it very likely that Solomor
not composethem all; but he collected every thing of this kind within his reach, and what
according to the Spirit of truth, by which he was inspired, he condensed in this book; and
Divine Spirit gave it, so the providence of God has preserved it, for the use of his Church.

That true Light, which lightens every man that cometh into the world, first taught me
acknowledge himself as the Fountain and Giver of all good; and th&robtymaximsconveyed in
terse, energetic words, taught them to regulate their conduct in life, in respect to the dispen
of his providence, and in reference to each other in domestic, social, and civil life; and this wa
by suchproverbsas we find collected in this book. The different changes that take place in so«
the new relations which in process of time men would bear to each other; the invention of ar
sciences; and thexperienceof those who had particularly considered the ways of the Lord,
marked the operations of his hands; would give rise to many maxims, differing from the ori
stock only in their application to thosewrelationsandvarying circumstances

Theheathenvho had any connection with the first worshippers of the Almighty would obse
the maxims by whickheyregulated the affairs of life, and would naturally borrow from them; a
hence thoseriginal teachingshecame diffused throughout the world; and we find there is not
ancient nation on earth that is without ¢tsde of proverb®r proverbial maxims. The ancien
SANSCRIT is full of them; and they abound in tRersianand Arabic languages, and in all the
dialectsformed from these, in all the countries of the East. TeerBHPADESAOf Vishnoo Sarma,
the Anvari Soheili theBahar Danush, Kalia we Durnnand all the otheformsof thatoriginal
work; the fables oEockman, ZAsop, Phaedrus, Avientis., are collections of proverbs, illustratec
by their application to the most important purposes of domestic, social, and civil life.



Those nations with which we are best acquainted have their collections of proverbs; and p
those with which we are unacquainted have theirs also. M&&sdelouandGalandformed a
collection ofAsiatic proverbs, and published it in their supplement tdib&otheque Oriental®f
D'Herbelot This is a collection of very great worth, curiosity, and importance. NRay.F.R.S.,
formed a collection of this kind, particularly of such as are or have been in use in Great Britail
IS as curious as it is entertaining and useful.

The termPROVERB proverbium compounded gfro, for, andverbum a word, speech, or saying
leads us to an original meaning of the thing itself. It waalkgorical saying, where "more was
meant than met the eye"—short sayinghat stood for avhole discoursethe words of which are
metaphorical; e.g., this of the rabbins: "I have given thee my lamp: give me thy lamp. If thou
my lamp, | will keep thy lamp; but if thou quench my lamp, | will quench thy lamp." Here the w
lampis a metaphor: 1. F@ivine revelation 2. For thhuman soull have given thee myord and
Spirit; give me thysoulandheart If thouobservemy word, andfollow the dictates of mpirit, |
will regulatethy heart andkeepthy soulfrom every evil; but if thowlisobeymy word, andquench
my Spirit, | will withdraw my Spirit, leave thee to therdnessanddarknessf thy own heart, and
send thee at last into outdarknessSuch as this is properly tpeoverly theword which standsor
adiscourse.

But the Hebrew? ' ? ¥ meshalim from 2 ¥ masha) to rule or govern signifies a set or
collection ofweighty, wiseand thereforauthoritative, sayingsvhereby a man's whole conduct
civil and religious, is to be governed; sayings containing rules for the government of life. Or,
Divine author himself expresses it in the beginning of the first chapter, the design is to lead m
know wisdom and instruction, to perceive the words of understanding; to receive the instruct
wisdom, justice, and judgment, and equity; to give subtilty to the simple, and to the young
knowledge and discretion#Pr 1:2, 3 This was the design gfoverbs and perhaps it would be
impossible to find out a better definition of the design and object of those of Solomon, th
contained in the two preceding verses. See my Dissertation on Parabolical Writing, at the enc
notes or#Mt 13:58.

Of thethree thousand proverhghich Solomon spoke, we have only those contained in this b
and inEcclesiastesand of theonethousand and five songgich he made, only tHéanticleshave
been preserved: or, in other words, of all his numerous worksimity, philosophy, moralityand
natural history only thethree above mentioned, bearing his name, have been admitted intc
sacred canon. Hisatural historyof treesandplants of beasts, fowlsandfishes (for on all these
he wrote,) is totally losCuriosity, which never sayst is enoughwould give up the three we have
for those on thanimalandvegetablé&kingdom which are lost. What God judged of importance
the eternal interests of mankind, is preserved; and perhaps we know the vegetable and
kingdoms now as well throughnnaeusandBuffon and theirfollowers as we should have known
them, had Solomon's books on natural history come down to our time. Others would inves
nature and to them those researches were left. Solomon spoke by inspiration; and therefore
Divine doctrineswere communicated, that he might teach them to Enagry man in his order



The book ofProverbshas been divided intiove parts:

I. A masteris represented as instructing scholar, giving him admonitions, directions, cautions
and excitements to the study of wisdetRy 1:1-9:18

[I. This part is supposed to contain the Proverbs of Solopraperly so calleddelivered in
distinct, independent, general sentences. FBn9:1-22:17.

[I. In this part the tutor again addresses himself to his pupil, and gives him fresh admonitic
the study of wisdom; which is followed by a set of instructions, delivienpdrativelyto the pupil,
who is supposed all the while to be standing before him. Efen22:17-25:28

IV. This part is distinguished by beingsalectionof Solomon's Proverbs, made by then of
Hezekiah conjectured to be Isaiah, Hosea, and Micah, who all flourished under that reign. Thic
like thesecondis composed of distinct, unconnected sentences, and extendtHr@s:1-30:33

V. Thefifth part contains a set of wise expostulations and instructions, wieh the son of
Jakeh delivered to his pupildthiel and Ucal, #Pr 30:1-33 And the thirty-first chapter £Pr
31:1-3% contains the instructions whichnaother who is not named, gave ltemuelher son, being
earnestly desirous to guard him against vice, to establish him in the principles of justice, and t
him married to a wife of the best qualities. These two last chapters may be considered a |
Appendixto the book of Proverbs: see Diaylor; but others suppose that the thirty-first chapt
containsBathsheba'svords toSolomonand his commendation of his mother.

There are mangepetitionsand soméranspositionsn the book of Proverbs, from which it is very
probable that they were not all made at the same time; that they are the work of different authc
have been collected by various hands: but still the sum total is delivered to us by Divine inspit
and whoever might have been the original authodsstihct parts the Divine Spirit has made therr
all its own by handing them to us in this form. Some attribute the collection, i.e., the formati
this collection, tdsaiah; others, tdHilkiah, andShebnéahe scribe; and others, Ezra

That Solomon could have borrowed little from his predecessors is evident from this conside
that all uninspired ethic writers, who are famous in history, lafest his timesSolomon began to
reign A.M. 2989, which was 239 years beforeftrst Olympiad 479 beforeCyrus in whose time
flourished thesevenwise men of Greec&79 beforeAlexander the Greatunder whose reign
flourished Socrates, PlatoandAristotle and 1011 before thieirth of Christ Therefore to the
Gentileshe could be but little, if at all, indebted.

It is impossible for any description of persons to read the book of Proverbs without§angft.
andcourtiers as well as those engagedrizde, commerce, agriculturand thehumblest walkef
life, may here read lessons of instruction for the regulation of their conduct in their respe
circumstanced-athers, mothersyives, husbands, sons, daughters, maséedservantsmay here
also learn their respective duties; and the most excellent rules are laid down, not only in ref
to morality, but tocivil policy andeconomy Many motivesare employed by the wise man t
accomplish the end at which he aims; motives derived fronour,interest, love, fear, natural



affection andpietytowards God. The principal object he has in view is, to inspire a deep revel
for GOD, fear of his judgments and an ardent love for wisdom and virtue. He exhibits inju:
impiety, profligacy, idleness, imprudence, drunkenness, and almost every vice, in such lively ¢
as to render every man ashamed of them who has any true respect for his interest, honour, cl
or health. And as there is nothing so directly calculated to ruin young méadasompany,
debauch andirregular connectionshe labours to fortify his disciples with the most convincir
reasons against all these vices, and especially agadad¢nce, dissipatigrand the company of
lewd women

Maxims to regulate life in all the conditions already mentioned, and to prevent the evils all
described, are laid down so copiously, clearly, impressively, and irvatieky, that every man who
wishes to be instructed may take what he chooses, and, among multitudes, those which he lik

Besides the origindiebrew the book of Proverbs exists in the following ancient versions:
Chaldee, Septuagint, Syriadulgate andArabic. But the Septuagint takes greater liberty with tt
sacred text than any of the rest: it oftensposeschangesandadds and all these to a very
considerable extent. This is the version which is quoted ilNdve TestamenSeveral of these
additions as well as the most importaritangesthe reader will find noticed in the following notes
but to mark them all would require a translation of almost the wWhiaek textHow ourforefathers
understood several passages will be seen by quotations from an ancient MS. in my possessiol
begins with this book, and extends to the conclusion of the New Testament. It is well written
strong vellum, in very large folio, and highly illuminated in the beginning of each book, and
letter of each chapter. The language is more antiquated than in the translation commonly att
to Wiclif. It was once the property @homas a Woodstocikoungest son of Edward Ill., and brothe
of John of Gaunt and the Black Prince. | have often quoted this MS. in my notes on the
Testament.

A. CLARKE .



THE
PROVERBS

-Year from the Creation, 3004.

-Year before the birth of Christ, 996.

-Year before the vulgar era of Christ's nativity, 1000.

-Year since the Deluge, according to Archbishop Usher and the English Bible, 1348.
-Year from the destruction of Troy, 185.

-Year before the first Olympiad, 224.

-Year before the building of Rome, 247.

CHAPTER |

The design of the proverbk-6.An exhortation to fear God, and believe his word, becautdeof
benefit to be derived from iT-9;to avoid the company of wicked men, who involve themselve
wretchedness and ruirt0-19.Wisdom, personified, cries in the streets, and complains of
contempt with which she is treaj&)-23.The dreadful punishment that awaits all those who reft
her counsels24-33.

NOTES ON CHAP. |

Verse 1 The proverbs of Solomoi For the meaning of the woptoverh see théntroduction
and thedissertation upomparabolical writingat the end of the notes &Mt 13:58. Solomon is the
first of the sacred writers whose name stands at the head of his works.

Verse 2.To know wisdom] That is, this is the design of parabolical writingggmeraj and the
particular aim of the present work.

This and the two following verses contain the interpretation of thegarable and the author's
design in the whole book. The first verse istitie, and the next three verses are an explanatior
the nature and design of this very important tract.

Wisdom] 12T chochmahlmay mean here, and in every other part of this book, not only
Divine science by which we are enabledliecover the best endndpursue it by the most proper
meansbut also the whole of thakavenly teachinthat shows us both ourselves and God, direc
us into all truth, and forms the wholetafie religion

And instruction] 7°71 musar the teachingthat discovers all its parts, tinderstand to

comprehendhe words or doctrines which should be comprehended, in order that we may be
wise to salvation.

Verse 3.To receive the instructio] 22 ¥ haskel the deliberatelyveighingof the points
contained in théeaching so as to find out theimportance



Equity] B Y2 mesharim, rectitudeThe pupil is to receiveisdomandinstruction, the words
of wisdom and understandingstice and judgmenso perfectly as to excel in alWisdomitself,
personified, is his teacher; and when God's wisdom teaches, there is no delay in learning.

Verse 4.To give subtilty to the simpld The wordsimple from simplex compounded dofing
without, andplica, a fold, properly signifieplain andhonest one that has noy-endsn view, who
iIs what he appears to band is opposed twomplex from complicq to fold togetheyto makeone
ropeor cord out ofmany strandsbut becausbonestyandplaindealingare so rare in the world, anc
none but theruly religious manwill practice them, farther than tiiear of the lawobliges him,
hencesimplehas sunk into a state of progressive deterioration. At first, it signified, as abibne)t
fold, unmixeduncompoundedhis was itgadical meaning. Then, as appliedrteen it signified
innocent, harmless, without disguidmit, as such persons were rathemuafashionablesort of
people, it sunk in its meaning homely, homespun, mean, ordinatyd, as worldly men, who were
seeking their portion in this life, and had little to do with religion, supposeaviedom, wit and
understandingwere given to men that they might make the best of them in referencahongse
of this life the word sunk still lower in its meaning, and signifsgty, foolish and there, to the
dishonour of our language and morals, it stands! | have taken those acceptations which
marked in Italics out of thérst dictionary that came to handMartin's; but if | had gone to
Johnson | might have added tsiLLY, not wise, notunning Simplicity, that meant at first, as
MARTIN defines it,openness, plaindealing, downright honestynow degraded taweakness,
silliness, foolishnessAnd these terms will continue thus degraded,doivnright honestyand
plaindealingget again into vogue. There are two Hebrew words generally supposed to come
thesame rogtwhich in our common version are rendetleglsimplg 2% 12 pethaim and? ' "2
or BN 3 pethayim the former comes fromt 1 @ pathg to berash, hastythe latter, from™7 2
pathah, to draw aside, seduce, entites the first of these words which is used here, and may
applied toyouth theinconsideratetheunwary, who, for want of knowledge and experience, a
precipitately Hence th&/ulgaterenders iparvulis little ones, young children, dttle children, as
my old MS.; orvery babesasCoverdale TheSeptuagintenders itiakolc, those that arevithout
evil; and theversionsin general understand it of those who ywang, giddyandinexperienced

To the young man ¥ 2 naaris frequently used to signify such as are instlaée of adolescence,
grown up boysvery well translated in my old M@unge fulwaxen; what we would now call thgrown
up lads These, as being giddy and inexperienced, stand in especial need of ¢ésgisdem and
discretion The Hebrew fodiscretion 2 TR mezimmahis taken both in goodandbadsense, as
DT zam its root, signifies tadeviseor imagine for the devicemay be eithemischief or the
contrivanceof somegood purpose

Verse 5A wise manwill hear] I shall not only give such instructions as may be suitable to
youthful and inexperienced, but also to those who have much knowledge and understanding.
St. PaulWe speak wisdom among them that are perféis and the following verse are connecte
in the old MS. and il€overdale "By hearyinge the wyse man shall come by more wysdome; :
by experience he shall be more apte to understonde a parable and the interpretation ther
wordes of the wyse and the darke speaches of the same.”



Verse 6.Dark sayings] 7 7" chidoth enigmas or riddles, in which the Asiatics abounded
believeparables such as those delivered by our Lord, nearly express the meaning of the ori

Verse 7.The fear of the Lord] In the preceding verses Solomon showsatieantageof acting
according to the dictates of wisdom; in the following verses he showstigerof acting contrary
to them.The fear of the Lordignifies thateligious reverenceavhich every intelligent being owes
to his Creator; and is often used to expresswthae of religion as we have frequently had occasio
to remark in different places. Bwhatis religion? The love of God, and the love of man; fiblener
producingall obediencdo theDivine will; thelatter, everyact ofbenevolencéo one's fellows. The
love of God shed abroad in the heart by the Holy Spirit produces the deepest religious reve
genuine piety, and cheerful obedience. To love one's neighbour as himself is the secon
commandment; and &sve worketh no ill to one's neighbouherefore it is saido bethe fulfilling
of the law Without love, there is nobedience without reverence there is neithecaution,
consistent conduchorperseverancé righteousness.

This fear or religious reverence is said tothe beginning oknowledge 7 " ¥ % 7 reshith the
principle, thefirst movinginfluence begotten in a tender conscience by the Spirit of God. No n
can ever beconteuly wise who does not begin with God, the fountain of knowledge; and he wt
mind is influenced by the fear and love of God will learn more in a month than others will in a

Fools despisg & "2 evilim, evil men. Men of bad hearts, bad heads, and bad ways.

Verse 8.My son, heall Fatherwas the title opreceptor andson that ofdisciple or scholar,
among the Jews. But here the reference appears to bectalthien of a familythefatherand the
motherhave the principal charge, in the first instance, of their children’s instruction. It is supg
that these parents have, themselves, the fear of the Lord, and that they are capable of giving
counsel to their children, and that they set before them a strict example of all godly living. Ir
do parents givgood advicaf their own conduct be not consistent. TTather occasionally gives
instruction but he is not always in tHamily, many of those occupations which are necessary
the family support being carried on abroad. Tehershe is constantlwithin doors and to her
the regulation of the family belongs; therefore she has andIgiwesThe wise man says in effect
to every child, "Be obedient to thy mother within, and carefully attend to the instructions o
father, that thou mayest the better sead¢lasonsf obedience; and learn from him how thou art
get thy bread honestly in the world."

Verse 9An ornament of grace unto thy head, and chairjsThat is, filial respect and obedience
will be as ornamental to thee @®wns, diademsand golden chains and pearls are to others.

Political dignity has been distinguished in many nations lehan of gold about the neck
Solomon seems here to intimate, if we follow the metaphor, that the surest way of comi
distinguished eminence, in civil matters, is to act according to the principlegeofvisdom
proceeding from théear of God

Verse 10If sinners entice thee, consent thou ndt.x 20 X al tobe, WILL-not They can do
thee no harm unless thy will join in with them. God's eternal purpose with respect to man is t



will shall befreg or, rather, that thwill, which isessentiallyFREE, shall never be forced nor be
forceable by any power. Not even the devil himself can lead a man into sincoihbentsWere
it not so, how could God judge the world?

Verse 111f they say, Come with u$ From all accounts, this is precisely the way in which tf
workers of iniquity form their partisans, and constitute their marauding societies to the preser

Let us lay wait for blood] Let us rob and murder.
Let us lurk privily ] Let us lie in ambush for our prey.

Verse 12L et us swallow them up alivg¢ Give them as hasty a death as if the earth were sudd
to swallow them up. This seems to refer to the destruction of a whole village. Let us destroy
woman, and child; and then we may seize on and carry away the whole of their property, a
booty will be great.

Verse 14Cast in thy lot] Be afrater conjuratusa sworn brother, and thou shalt have an eq
share of all the spoil.

Common sense must teach us that the words here used are such as must be spoken whge
of cutthroats, pickpockets, &c., are associated together.

Verse 16For their feet run to evil] The whole of this verse is wanting in tBeptuagintand
in theArabic.

Verse 17Surely in vain the net is spread in the sight of anird.] This is aproverbof which
the wise man here makes a particular use; and the meaning does not seem as difficult &
imagine. The wicked are representeduaking privily for the innocent. It is in this way alone tha
they can hope to destroy them and take their substance; for if their desigrienasreproper
precautions would be taken against them; for it woulddieto spread the net in the sight of thos:
birds which men wish to ensnare. Attend therefore to my counsels, and they shall never be .
ensnarghee

Verse 18They lay wait for their ownblood] | believe it is thennocentwho are spoken of here,
for whoseblood andlivesthesday wait andlurk privily; certainly not theiown, by any mode of
construction.

Verse 19. Whichiaketh away the lifgd A covetousnan is in effect, and in the sight of God,
murderer; he wishes to get all th&in that can accrue to any or all who are in the same business
he follows-no matter to him how many families starve in consequence. This is the very case wi
who sets up shop after shop in different parts of the same town or neighbourhood, in which he
on the same business, and endeavowadersellothers in the same trade, that he may get all ir
his own hand.



Verse 20Wisdom crieth] Here wisdom is agaipersonified as it is frequently, throughout this
book; where nothing is meant but tteachingsgiven to man, either bRivine revelationor the
voice of the Holy Spirit in the heart. And this voicem$domis opposed to theeducing language
of the wicked mentioned above. This voice is everywhere heard, in public, in private, in the s
and in the house. Common sense, universal experience, and the law of justice written on th
as well as the law of God, testify against rapine and wrong of every kind.

Verse 22Ye simple onek C "2 pethayim ye who have beeseducedinddeceivedSee ontPr
1:4.

Verse 23Turn you at my reproof] " 17210 % Jethochachtj at myconvincing modef arguing
attend to mydemonstrationsThis is properly the meaning of the original word.

I will pour out my spirit unto you ] "l wil expresse my mynde unto you;b8ERDALE. Loo ¥ shall
brpngen to pou mp Spirit; Old MS. Bible If you will hear, ye shall have ample instruction.

Verse 24 Because | have callegdThese and the following words appear to be spoken of
persons who are describé&dPr 1:11-19 who have refused to return from their evil ways till arrest
by the hand of justice; and here the wise man points out their deplorable state.

They are now about to suffer according to the demands of the law, for their depredations
now wish they had been guided by wisdom, and had chosen the fear of the Lord; but it is to
die they must, for their crimes are proved against themjuatide knows nothing ofnercy

This, or something like this, must be the wise man's meaning; nor can any thing spoken f
considered as applying or applicable toeternalstate of the persons in question, much less to
case of any man convinced of sin, who is crying to God for mercy. Such persons as the
condemned to die, may call upon justice for pardon, and they may @atlyisearnestlybut they
will call in vain. But no poor penitent sinner on this side of eternity can call upon God early, or
him through Christ Jesus earnestly for the pardon of his sins, without being heard. Life is th
of probation, and while it lasts the vilest of the vile is within the reach of mercy. It is atigrmty
that the state is irreversibly fixed, and where that which was guilty must be guilty still. But let
harden his heart because of this longsuffering of God, for if he die in his sin, where God is hi
never come. And when once shut up in the unquenchable fire, he will not pray for mercy, as h
clearly see and feel that the hope of his redemption is entirely cut off.

Verse 27 Your destruction cometh as a whirlwind 7210 2 kesuphahas the all-prostrating
blast.Sensendsoundare here well expresseduphahhere is the gust of wind.

Verse 29.They hated knowledgé This argues the deepest degree of intellectual and mc
depravity.

Verse 32For the turning away of the simplg This difficult place seems to refer to such a ca:
as we ternturning king'sevidencewhere an accomplice saves his own life by impeaching the
of his gang. This is called hisrning or repentance ™ 2 1V 2 meshubahand he was the most likely



to turn, because he was of tRe" @ pethayim, seducear deceivecpersons. And this evidence wa:
given against them when they were in their prospef‘iﬂy", ¥ shalvah theirsecurity enjoying the

fruits of their depredations; and being thus in a state of faseieatity they were the more easily
taken and brought to justice.

Verse 33But whoso hearkeneth unto me shall dwell safeglyrhe man who hears the voice o
wisdom in preference to themticementsf thewicked He shall dwell irsafety "P= 12 ¥ "yishcan
betach he shalinhabit safetyitself; he shall be completely safe and secureshadl be quiet from
the fear of evilhaving a full consciousness of his own innocence and God's protéibwerdale
translates, "And have ynough without eney feare of evell." What the just man has he got hot
and he has the blessing of God upon it. It is the reverse with the thief, the knave, the cheat,
extortioner: Male parta pejus dilabuntur; "lll gotten, worse spent.”



PROVERBS
CHAPTER I

The teacher promises his pupil the highest advantageswiillfellow the dictates of wisdoyi-9.
He shall be happy in its enjoymef0, 11;shall be saved from wicked mdr2-15;and from the
snares of bad women6-19;be a companion of the good and upright; and be in safety in
land, when the wicked shall be rooted out 02@-22.

NOTES ON CHAP. II.
Verse 1My son] Here thetutor still continues to instruct hidisciple

Hide my commandments with the¢ Treasure them up in thy heart, and then act from th
through the medium of thgffections He who has the rule of hikity only in hisBible and in his
head is not likely to be a steady, consistent character; his heart is not engaged, and his obe
in any case, can be onigrced or done from &ense of dutyit is not the obedience oflaving,
dutiful child, to anaffectionate fatherBut he who has the word of God in hesart worksfrom his
heart his heart goes with him in all things, and he delights to do the will of his heavenly Fa
becausdnis law is in his heartSee#Pr 3:3.

Verse 4lIf thou seekest her as silvgrHow do men seek money? What will they not do to g
rich? Reader, seek the salvation of thy soul as earnestly as the covetous man seeks wealtt
ashamed of thyself, if thou be less in earnest aftartlegichesthan he is aftgoerishing wealth

Hid treasureg The original word signifies property of any kindncealedn the earth, in caves
or such like; and may also memeasuressuch as thprecious metalsr precious stonesvhich are
presumptively known to exist in such and suuhes And how are these sought? Learn from tf
following circumstance: In the Braziddavesare employed to scrape up the soil from the bed of
Rio Janeiro, and wash it carefully, in order to find particlegotd anddiamondsand it is a law of
the state, that he who finds a diamond of so many carats shall hdxeetimm This causes the
greatest ardour and diligence in searching, washing out the soil, picking, &c., in order to finc
diamonds, and the greatest anxiety for success; so preciboerig to the human heart. This
method of searching for gold and precious stones is alludedtRr iB:13-15 In this way Solomon
wishes men to seek for wisdom, knowledge, and understanding; and he who succeeds fil
liberty of the children of God, and is saved from sheveryof sin and theempire of death

Verse 7He layeth up sound wisdorh 7 " ¥ 11 tushiyah We have met with this word in Job; se
#Job 5:12; 6:13; 11:6; 12:16See especially Clarke's note on "Job 11:6'where the different
acceptations of the word are giveBoverdaletranslates, "He preserveth the welfare of tf
righteous.” It is difficult to find, in any language, a term proper to express the original meani
the word,; its seems to mean generallyabgencer substancef a thing,THE thing itself-that which
is chiefof itskind. He layeth up~HAT IS ESSENTIAL for the righteous



Verse 9.Then shalt thou understand He who is taught of God understands the whole law
justice, mercy, righteousnesmdtruth; God has written this on his heart. He who understands th
things bybooksonly is never likely to practise or profit by them.

Verse 11Discretion shall preserve thep 2 T2 mezimmahSee ortPr 1:4. Here the word is
taken in a good sensegaod deviceThe marinvents purposesf good; and all hischemes, plans
anddeviceshave for their object God's glory and the good of man: he deviseth liberal things
by liberal things he shall stan@overdaletranslates, "Then shatlbuNsEL preserve thee." A very
good translation, much better than the present.

Verse 12The man that speaketh froward things] 7 722 77 tahpuchoththings ofsubversion
from 7121 taphach to turn or changethecourse of a thingMen who wish teubvertthe stateof
things, whethecivil or religious who are seditious themselves, and wish to make others so. T
speak much dfberty andoppressiondeal greatly ifbroad assertionsand endeavour especially tc
corrupt the minds ofouth

Verse 16The strangerwhichflattereth with her words] 77?71 hechelikahshe thasmooths
with her words. The original intimates tkb, oily speeches of prostitute The EnglisHick is
supposed to be derived from the original word.

Verse 17Which forsaketh the guide of her youtl) Leaves her father's house and instructior
and abandons herself to the public.

The covenant of her God. Renounces th&ue religion and mixes withdolaters for among
them prostitution was enormous. Or by togenantmay be meant thmatrimonial contracgtwhich
is acovenant made in the presence of God between the contraetitigs in which they bind
themselves to be faithful to each other.

Verse 18For her house inclineth unto death It is generally inby andsecret placeshat such
women establish themselves. They go out ohtgk roadto get a residence; and every step that
taken towards their house is a step towdeggth The path of sin is the path of ruin: the path of du
is the way of safety. Fdrer pathsincline unto the dead® " ¥ 2 7 repheim theinhabitants of the
invisible world The woman who abandons herself to prostitution smortracts and generally
communicateghatdiseasewhich, above all others, signs the speediest and most effpaisgiort
to theinvisible world Therefore it is said,

Verse 19None that go unto her return agaif} There are very few instances of prostitutes ev
returning to the paths of sobriety and truth; perhmgioneof such as become prostitutbsough
a natural propensity to debauchenAmong those who have beeeceived, debauchednd
abandonedmany have been reclaimed; and to such giendentiariesnay be useful; to the others
they may only be incentives to farther sinniRgkesanddebaucheeare sometimes converted: bu
most of themrmever lay hold on thpath of life they have had thehlealthdestroyed, and never
recoverit. The original,2 " " T chaiyim meandives not only thehealthof thebodyis destroyed, but
thesoulisruined Thus the unhappy man may be said taldeblyslain.



Verse 20That thou mayest mark] Therefore thou shalt walk.

Verse 22Transgressorg B 7212 bogedim Thegarment menthehypocrites those whaact
borrowed charactersvho go under aloak; dissemblersAll such shall beooted out of the land
they shall not be blessed witlosterity In general it is so: and were it not so, one evil offsprir
succeeding anotheadding their own to their predecessorsvices, the earth would become s
exceedingly corrupt thatsecond floodor afire, would be necessary to purge it.



PROVERBS
CHAPTER Il

An exhortation to obedienc#-4;trust in God's providen¢, 6;to humility, 7, 8;to charity, 9, 10;
to submission to God's chastenirdgd,, 12.The profitableness of wisdom in all the concerns
life, 13-26.No act of duty should be deferred beyond the time in whettould be done?7, 28.
Brotherly love and forbearance should he exerci@8d 30 We should not envy the wickeéd,,
32.The curse of God is in the house of the wicked; but the hamdileise shall prospeB3-35.

NOTES ON CHAP. IlI
Verse 1My son] The preceptor continues to deliver his lessons.

Forget not my law] Remembewhat thou hadteard andpractisewhat thou dostememberand
let all obedience bigfom the heart"Let thy heart keep my commandments.”

Verse 2 For length of day§ THREE eminentolessingsare promised here: £.°2" 77¥ orech
yamim long days; 201 111U shenoth chaiyigyears of lives; 3212 U shalom prosperity; i.e.
health, long life, and abundance.

Verse 3Let not mercy and truth forsake theg Let these be thy constacdmpanionghrough
life.

Bind them about thy nec Keep them constantiy view Write them upon the table of thine
heart—let them be thynovingprinciples; feelthem as well aseethem.

Verse 4.So shalt thou find favour] Thou shalt be acceptable to God, and thou shalt enjoy a st
of his approbation.

And good understanding Men shallweighthy character and conduct; and by dyipreciate
thy motives, and give thee credit for sincerity and uprightness. Though religion is frequ
persecuted, and religious people suffer at first where they are ndtriollyn yet a truly religious
and benevolent character will in general be prized wherever it is well known. The envy of me
proof of the excellence of that which they envy.

Verse 5Trust in the Lord with all thine heart ] This is a most important precept: 1. God is tf
Fountainof all good. 2. He has made his intelligent creatdegeendentipon himself. 3. He requires
them to beconsciouf that dependence. 4. He liemisedto communicate what they need. 5. H
commands them toelievehis promise, and look for its fulfilment. 6. And to do this without doul
fear, or distrust; "with their whole heart."

Lean not unto thine own understanding 17 ¥ 1 ?X al tishshaendo notprop thyself. It is on
Gob, not onthyself that thou art commandeddepend He who trusts in his own heart is a fool



Verse 61n all thy ways acknowledge him] Begin, continue, and end every work, purpose, a
device, with God. Earnestly pray for hdgection at thecommencementook for his continual
supportin theprogress and so begin and continue that all may terminate in his glory: and th
will certainly be to thy good; for we neveonourGod, withoutserving ourselvesThis passage is
well rendered in my old MS. Bible:%abe trost in the Lord of all thin herte and ne lene thou to thi prudence:
in all thi weps think hym, and he shal vight rulen thi gopnges; ne be thou wiis anentis thigelf. Self-sufficiencyand
self-dependenclave been the ruin of mankind ever since the fall of Adam. The grand sin o
human race is their continual endeavoun®e independently of Gode., to bevithout God in the
world. True religionconsists in considering God the fountain of all good, and expecting all g
from him.

Verse 8lt shall be health to thy nave] We need not puzzle ourselves to find out what we m
suppose to be a modelicatemeaning for the original word ¥ shorthannavel for | am satisfied
a more proper cannot be found. It is well known that it is byithieilical cordthat thefetusreceives
its nourishment all the time it is in the womb of the mother. It receives nothing motitg nor by
any other means: lihis alone all nourishment is received, and the circulation of the blood kepit
When, therefore, the wise man says, that "trusting in the Lord with the whole heart,
acknowledging him in all a man's ways, &c., shall be health to the navel, and marrow to the b
he in effect says, that this is as essential to the life of God in the soul of man, and to the co
growth in grace, as thanbilical cordis to thelife andgrowth of the fetus the womb. Without the
latter, no human being could ever exist or be born; withoutdhmeer, notrue religioncan ever be
found. Trustor faith in God is as necessary to derive grace from him to nourish the soul, and «
it to grow up unto eternal life, as thavel stringor umbilical cordis to the human being in the first
stage of its existence. | need not push this illustration farther: the good sense of the reader will
whathe knowsl might add much on the subject.

And marrow to thy bones] This metaphor is not less proper than the preceding. All the lar
bonesof the body have either a largavity, or they arespongiousand full of little cells: in both the
one and the other tlideaginoussubstance, callegharrow, is contained in proper vesicles, like th
fat. In the largebones thefine oil, by the gentle heat of the body, is exhaled through the pore
its small vesicles, and enters some narrow passages which lead to certain fine canals exca
the substance of the bone, that the marrow may suppipths ofthe bonesand render them less
liable to breakBlood-vesselslso penetrate thHegonesto supply thismarrow and thisblood and
consequently thearrowis supplied in the infant by means of thmabilical cord From themarrow
diffused, as mentioned above, throughlibaes they derive theisolidity andstrength A simple
experiment will cast considerable light on the use ofritaerowto thebones—Calcine a&one so
as to destroy all thearrowfrom the cells, you will find it exceedinglyrittle. Immerse the same
bone inoil so that the cells may be all replenished, which will be done in a few minutes; an
bone reacquires a considerable measure ebligity andstrength and would acquire thehole
if the marrow could beextractedwithout otherwise injuring the texture of thene After the
calcination, the bone may be reduced to powder by the hand; aftewttegnation with the qilit
becomedard, compagtandstrong What the marrow is to treupportandstrengthof thebones
and thebonesto thesupportandstrengthof thebody, that,faith in God, is to thesupport, strength,
energy andsalvationof thesoul Behold, then, the force and elegance of the wise man's metay



Some have rendered the last claadetion for the boneswhat is this? How are tH®nes washe&d
What a pitiful destruction of a most beautiful metaphor!

Verse 9.Honour the Lord with thy substance The 77112 MmINCHAH or gratitude-offering to
God, commanded under thav, is of endless obligation. It would be well to give a portion of
produce okvery articleby which we get our support @od or to thepoor, the representatives of
Christ. This might be done eitherkind, or by theworthin money Whatever God sends us in the
way of secular prosperity, there ip@rtion of italways for the poor, and for God's cause. When tt
portionis thus disposed of, the ressanctified when it iswithheld God's curse is upon the whole
Give to thepoor, and God will give tahee

Verse 11Despise not the chastening of the LojdThe word 7 © 12 musarsignifiescorrection,
discipling andinstruction Teachingis essentially necessary to show the mamidnein which he
is to go;disciplineis necessary to render thaachingeffectuaj and, oftencorrectionis requisite
in order to bring the mind intsubmissionwithout which it cannot acquidenowledge Do not
therefore reject this procedure of God; humble thyself under his mighty hand, and open thy ¢
thy own interest; and then thou wilt leapeciallyandeffectually It is of no use toebetl if thou do,
thoukickest against thpricks, and every act of rebellion against him is@ndto thine owrsoul
God will eitherendthee omendthee; wilt thou thekick on?

Verse 12Whom the Lord loveth] To encourage thee to bear correction, know that it is a pr
of God's love to thee; and thereby he shows that he treats thee as a father does his son, evel
to whom he bears the fondest affection.

The last clause theeptuagintranslateixotiyol 8¢ mavta viov ov mapadeyetat, "and chasteneth
every son whom he receiveth;" and tq@ostle #Heb 12:6 quotes thiditeratim. Both clauses
certainly amount to the same sertSery son whom he receive#imdthe son in whom he delighteth
have very little difference of meaning.

Verse 13Happy is the manthatfindeth wisdom] This refers to the advice givend#irr 2:4;
where see the not8ee Clarke "Pr 2:4".

Verse 14For the merchandisg@ 77 ° sachar thetraffic, thetradethat is carried on bgoing
through countrieandprovinceswith such articles as they could carry on the backs of camels, «
from 770 sachar to go about, traversaChatfarpnge; Old MS. Bible.

And the gain thereof 7% 131 tebuathahits produce what is gained by the articles after a
expenses are paid. Thlaves as we have already seen, got thiberty if they were so lucky as to
find a diamond of so many carats' weight; he Whds wisdomthe knowledgeandsalvation of
Godgets a greater prize; for he obtainsliherty of the Gospeis adopted into thiamily of God
and made aheir according to the hope of an eternal life.

Verse 15Sheis more precious than rubie$ 227122 mippeninim The word principally means
pearls but may be taken f@recious stonem general. The root iS ! @ panah helooked, beheld



and as it gives the idea of the eye always being turned towards the observer, Mr. Parkhurs
that it means thimadstonesee Clarke's note on "Job 28:18;'where this subject is considered ¢
large. If the orientaluby, or any other precious stone, be intended here, the word may refer to
beingcut andpolished so that they present differdiates and reflect the light to you in whatevel
direction you may look at them.

All the things thou canst desirg¢ Superior to every thing that can be an object of desire h
below. But who believes this?

Verse 16Length of daysisin her right hand] A wicked man shortens his days éxcessesa
righteous man prolongs his bgmperance

In her left hand riches and honour] That is, her hands are full of the choicest benefits. The
is nothing to be understood here by tiggat handin preference to thieft.

Verse 17 Her ways areways of pleasantnegsThese blessings of true religion require littl
comment. They are well expressed by the poet in the following elegant verses:—

"Wisdom DivineWho tells the price
Of Wisdom's costly merchandise?
Wisdom to silver we prefer,

And gold is drosscompared to her.
Her hands are fill'd with length of days,

True riches andimmortal praise—
Riches of Christ, on all bestow'd,
And honour that descends from God.

To purest joys she all invites,
Chaste, holy, spiritualelights
Her ways are ways of pleasantness,
And all her flowery paths are peace
Happy the manhat finds the grace,
The blessing of God's chosen race;
Thewisdom coming from aboye
Thefaith that sweetlywvorks by love
WESLEY.

Verse 18Sheisatree of lifegl BT 7'V ets chaiyim"the tree of lives," alluding most manifestly
to the tree so called which God in the beginning planted in the garden of Paradise, by eating t
of which all the wastes of nature might have been continually repaired, so as to prevent de
ever. This is an opinion which appears probable enough. The blessings which wisdom:
religion—gives to men, preserve themlife, comfort thenthroughlife, cause them to triumph in
death and ensure them a glorioumsmortality.



Verse 19The Lord by wisdom hath founded the earthh Here wisdom is taken in its proper
acceptation, for that infinite knowledge and skill which God has manifested in the creatior
composition of the earth, and in the structure and economy of the heavens. He has establis
order as well as thessencef all things; so that though th&gry in theirpositions &c., yet they
neverchangeeither theimplaces or theirproperties Compositionandanalysisare notessential
changesthe originalparticles theirformsandproperties remain the same.

Verse 20By his knowledge the depths are broken UpgHe determined in his wisdom how tc
break upthefountains of thgreat deepso as tdring a flood of waters upon the eartind by his
knowledge those fissures in the earth through wépehngsof water arise have been appointed ar
determined; and it is by his skill and influence thapoursare exhaled, suspended in th
atmospheregand afterwards precipitated on the earthain, dews &c. Thus the wisest of men
attributes those effects which we suppose to spring frataral causedo the Supreme Being
himself.

Verse 211 et not them depart from thine eye$ Never forget that God, who is the author c
nature, directs and governs it in all things; for it is no self-determining agent.

Keep sound wisdom and discretion ™™ 727 17 W11 tyshiyahumezimmahwe have met with
both these words beforéushiyahis theessencer substancef a thing;mezimmalis theresolution
or purposeformed in reference to something good or excellent. To acknowledge God as the «
of all good, is theushiyah theessenceof a godly man's creed; tesolveto act accordingto the
directions of his wisdom, is thmezimmahthereligious purpose that will bring good to ourselves
and glory to God. These britife to the soyland arernamentalto the man who acts in this way
#Pr 3:22

Verse 24\When thou liest dowr] In these versestPr 3:23-29 the wise man describes the
confidence, security, and safety, which proceed from a consciousness of innocence. Most pe«
afraid ofsleep lest they should never awake, because they feel they are not prepared to appea
God. They are neither innocent nor pardoned. True believers know that God is their keeper nig
day; they have strong confidence in him that he will be their director and not suffer them to tal
false stepn life, #Pr 3:23. They go to rest in perfect confidence that God will watch over the
hence theisleep being undisturbed with foreboding and evil dreamswisetand refreshing¢Pr
3:24. They are not apprehensive of aaudden destructigrbecause they know that all things ar
under the control of God; and they are satisfied thatididen destructioshould fall upon their
wicked neighbour, yet God knows well how to preséinesn #Pr 3:25. And all this naturally flows
from the Lord being their confidenceRr 3:26.

Verse 27Withhold not good from them to whom it is dug 1" ?¥ 22 mibbealaiv, from the
lords of it But who are they? Thgoor. And what art thou, O rich m&iWhy, thou art ateward
to whom God has given substance that thou mayest divide with the poor. They are the right
of every farthing thou hast to spare from thy own support, and that of thy family; and God has
the surplus for their sakes. Dost thou, by hoarding up this treasure, deprightlogvnersof their
property? If this were aivil case the law would take thee by the throat, and lay thee up in pris



but it is a case in which @ alone judges. And what will he do to thee? Hear! "He shall he
judgment without mercy, who hath showed no mergyds 2:13Read, feel, tremble, and act justly

Verse 28.Say not unto thy neighbout Do not refuse a kindness when it is in thy power
perform it. If thou have the meahgthee and thy neighbour's necessities be pressing, do not
him off till the morrow. Death may take either him or thee before that time.

Verse 30Strive not with a man] Do not be of a litigious, quarrelsome spirit. Be not under t
influence of too nice a sense of honour. If thou must appeal to judicial authority to bring hin
wrongs thee to reason, avoid all enmity, and do nothing in a spirit of revenge. Butaifehdone
thee no harmwhy contend with him? May not others in the same way contend with and injure 1

Verse 31Envy thou not the oppressof O how bewitching ipowel Every man desires it; and
yet all hatetyrants But query, if all haghower, would not the major part kligrants?

Verse 32But his secref 1770 sodo, his secret assemptyodly people meet there, and Go
dwells there.

Verse 33.The curse of the Lord No godly people meet in such a house; nor is God ever
inmatethere.

But he blesseth the habitation of the jusi.He considers it as hiswn temple There he is
worshipped in spirit and in truth; and hence God makes dvdling-place

Verse 34Surely he scorneth the scorners; but he giveth graeento the lowly] The Septuagint
hasKupiog vmepndavolg avtitaooetat, tametvolg de didwor xapLr. The Lord resisteth theroud;
but giveth grace to the humblEhese words are quoted by Beter, #1Pe 5:5 and by StJames
#Jas 4.6 just as they stand in ti&eptuagintwith the change af Gcoc, God for Kuprog, the Lord.

Verse 35The wisd The person who follows the dictates of wisdom, as mentioned adiwalé,
inherit glory, because, being one of theavenly familyachild of God he has thereby heaven fo
hisinheritance; but foolssuch as those mentiorggr 1.7 and#Pr 2:12, 22 shall havagnominy
for their exaltation. Many such fools as Solomon speaks of are exaltedjtblibandgallows The
way to prevent this and the like evils, is to attend to the voice of wisdom.



PROVERBS
CHAPTER IV

The preceptor calls his pupils, and tells them how himseledasated 1-4;specifies the teachings
he received5-19;and exhorts his pupil to persevere in well-doing, and to aswiid 20-27.

NOTES ON CHAP. IV

Verse 1Hear, ye childrenl Come, my pupils, and hear how a father instructed his child. S
as | received fronmy fatherl give to you, and they were the teachings of a wise and affectiol
parent to his only son, a peculiar object of his regards, and also thomdfraother

He introduces the subject thus, to show that the teaching he received, and which he was ¢
give them, was the most excellent of its kind. By this he ensured their attention, and made h
to their heart. Teaching hyreceptis good; teaching bgxampleis better; but teachinigoth by
precept and examplie best of all.

Verse 4 He taught me also, and saidOpen thy heart to receive my instructions-receive the
with affection; when heard, retain and practise them; and thou shalt live-the great purpose
being brought into the world shall be accomplished in thee.

Verse 5Get wisdom True religion is essential to thy happiness; néwagetits teachings, nor
go asidefrom the path it prescribes.

Verse 6Forsake her noj Wisdom personified is here represented ggaadianandcompanion
who, if not forsaken, will continue faithful; if loved, will continue a protector.

Verse 7.Wisdom is the principal thing] 7?21 1°¥X7 reshithchochmah"wisdom is the
principle.” It is thepunctum salienn all religion to know the true God, amchat he requires of
man, andor whathe has made man; and to this must be added, under the Christian dispen:
to know Jesus Christ whom he hath santd forwhat endHE wassent thenecessityof his being
sent,and thenatureof thatsalvationwhich he ha®ought by his owblood

Get wisdom Consider this as thghief gain that in reference to which athy wisdom,
knowledge, and endeavours should be directed.

And with all thy getting] Let this be thychief property While thou art passing through thing
temporal, do not lose those things which are eternal; and, dihgent in businessbefervent in
spirit, serving the Lord

Get understanding] Do not be contented with the lessons of wisdom merely; do not be sati
with having a sound religious creedevils believe and tremble; but see that thou propel
comprehendll that thou hast learnt; and see that thou rightly apply all that thou hast been t:



Wisdomprescribes the best end, and the means best calculated for its attdimdergtanding
directs to the ways, times, places, and opportunities of practicing the lessons of Wisddam
points out theéhing requisite; understandingees to thaccomplishmermandattainment Wisdom
seesbutunderstandindeels Onediscoversthe othepossesses

Coverdaletranslates this whole verse in a very remarkable manner: "The chefe poyn
wyssdome is, that thou be wyllynge to opteyne wyssdome; and before all thy goodes to ¢
understandynge." This garaphrase nottranslation In this versiorparaphraseabounds.

The translation in my old MS. Bible is very simp#&gynnynge of wisdam, welle thou wisdany; in al thi
tisdam, and in al thi possioun, purchas prudence. He is already wise who seeks wisdom; and he is wise v
knows its value, seeks to possess it. The whole of this verse is wantind\matie and in the best
copies of theSeptuagint

Instead of T2 1P keneh chochmah, get wisddimeComplutensiaPolyglot has’? ™= 1219
keneh binah, getinderstanding so that in it the verse stands, "Wisdom is the principle,
understanding; and in all this getting, get understanding.” This is not an error eithesailtgeor
of thepress for it is supported bgeverof the MSS. oKennicottandDe Rossi

The Complutensian, AntwerandParis Polyglots have theeventhrerse in thé&reektext; but
the two latter, in general, copy the former.

Verse 8.She shall bring thee to honoufThere is nothing, a strict life of piety and benevolenc
excepted, that has such a direct tendencgftect honourupon a man, as the careéuiltivation of
his mind One ofBacon'saphorisms was{nowledgas power and it is truly astonishing to see wha
influencetrue learning has. Nothing is so universally respected, provided the learned mar
consistent moral characteand be not proud and overbearing; which is a disgrace to gen
literature.

Verse 9.A crown of glory] A tiara, diadem, or crown, shall not be more honourable to
princely wearer, than sound wisdom-true religion-coupled with deep learning, shall be t
Christian and the scholar.

Verse 10The years of thy life shall be many.Vice and intemperance impair the health ar
shorten the days of the wicked; while true religion, sobriety, and temperance, prolong then
principal part of our diseases springs from "indolence, intemperance, and disorderly pas:
Religion excites tandustry, promotesober habitsand destroysvil passionsandharmonizeghe
soul; and thus, by preventing many diseases, necessarily prolongs life.

Verse 12.Thy steps shall not be straitenedTrue wisdom will teach thee to keep out o
embarrassments. A man under the influence of true relpgodershis paths, and carefulpoises
occurring circumstancesnd as the fear of God will ever lead him to act an upright and honest
so his way in business and life is botear andlarge. He has ndy-endgo serve; hspeculatesot;
he uses neitherick norcunningto effect any purpose. Such a man can never be embaridssec



steps are nastraitened he sees his way always plain; and when a favourable tide of Provid
shows him the necessity of increass@rtion heruns and is in no danger stumbling

Verse 13Take fast hold ¥ 7 hachazek, seize it stronglgnd keep the hold; and do this a
for life. Learn all thou canst, retain what thou hast learnt, and keep the reason continuallyiin \
is for thy life

Verse 14.Enter not into the path of the wicked Neverassociatewith those whose life is
irregular and sinful; neveaccompanyhem in any of their acts of transgression.

Verse 15Avoid it] Let it be the serious purpose of thy soul to shun every appearance of ¢

Pass not by if Never, for the sake of worldly gain, or through complaisance to otygrspach
the waythat thou wouldst not wish to be found in when God calls thee into the eternal world

Turn from it ] If, throughunwatchfulnessr unfaithfulnessthou at any time getearor into the
way of sin,turn from itwith the utmost speed, and humble thyself before thy Maker.

And pass away} Speed from it, run for thy life, and get to the utmost distance; etern
diverging so as never to come near it whilst thou hast a being.

Verse 16 Except they have done mischi¢fThe nightis their time for spoil and depredation
And they must gain someooty, before theygo to rest This | believe to be the meaning of the
passage. | grant, also, that there may be some of so malevolent a disposition that they cannot
unless they can injure others, and are put to excessive pain when they perceive any |
prosperity or receiving a kindness. The addressVirgil, to an ill-natured shepherd is well
known:—

Et cum vidisti puero donata, dolebas:
Et si non aliqua nocuisses, mortuus esses.
EcLOG. iii. 14.

"When thou sawest the gifts given to the lad, thou wast distressed; and hadst thou not foun
means of doing him a mischief, thou hadst died."

Verse 17For they eat the bread of wickedneg®By privately stealing.
And drink the wine of violence] By highway robbery

Verse 18But the path of the jusf The path of the wicked is gloomy, dark, and dangerous; tl
of the righteous is open, luminous, and instructive. This verse contains a fine metaphor; it re
thesunrising above the horizon, and the increasing twilight, till his beams shine full upon the e
The original, 277 1122 7¥ 1781 7211 holech vaor ad nechon haiyomay be translated,
"going and illuminating unto the prepared day." This seems plainly to refer to the progress
rising sunwhile below the horizon; and the gradual increase of the light occasioned by the refle



of his rays by means of tlamosphergtill at last he is completely elevated above the horizon, &
then theprepared daynas fully taken place, the sun having riaéthe determined tim&o, the truly
wise man is but in his twilight here below; but he is in a state of glopi@marationfor the realms
of everlasting light; till at last, emerging from darkness and the shadows of death, he is usher
the full blaze of endless felicity. Yet previously to his enjoyment of this glory, which is prepare
him, he isgoingwalking in the commandments of his God blamelessjlamdinating-reflecting
the light of the salvation which he has received on all those who form the circle of his acquain

Verse 21Keep them in the midst of thine hearf Let them be wrapped up in the vargntre
of thy affectionsthat they may give spring and energy to every desire, word, and wish.

Verse 23 Keep thy heart with all diligencg "Above all keeping," guard thy heart. He wh
knows any thing of himself, knows how apt his affections are to go astray.

For out of it arethe issues of lifg. B ™' N1X8 211 totseothchaiyim "the goings out of lives."

Is not this a plain allusion to tlaterieswhich carry the blood from the heart through the whao
body, and to the utmost extremities? As long as the heart is capable of receiving and propell
blood, so londife is continued. Now as the heart is the fountain whence all the streams o
proceed, care must be taken that the fountain be not stopped up nor injured. A double watct
safety must be kept up. So in spiritual things: the heart is the seat of the Lord of life and glor
the streams of spiritual life proceed from him to all the powers and faculties of the soul. Watct
all diligence, that this fountain be not sealed up, nor these streams of life be cut off. Therefor
away from thee a froward mouth and perverse lips-and let thy eyes look straight on." Or, in
words, lookinward—Ilook onward—look upward

| know that thewenty-thirdverse is understood as principally referring to the evils which proc
from the heart, and which must be guarded against; and the good purposes that must be fo
it, from whichlife takes its colouring. The former should be opposed; the latter should be encou
and strengthened. If the heart be pure and holy, all its purposes will be just and good. If it be |
and defiled, nothing will proceed from it but abomination. But though all this be true, |t
preferred following what | believe to be theetaphorin the text.

Verse 24 A froward mouth ] Beware of hastiness, anger, and rash speeches.

And perverse lipg Do not delight in nor acquire theabit ofcontradictingandgainsaying and
beware ottalumniatingandbackbitingyour neighbour.

Verse 26Ponder the path of thy fee} Weighwell the part thou shouldst act in life. See that thc
contract no badlabits

Verse 27 Turn not to the right hand nor to the left] Avoid all crooked ways. Be an upright,
downright, and straight-forward man. Avdiitks, wiles anddeception®f this kind.

To this theSeptuaginandVulgateadd the following verseiurtoc de opbug monoer tag TpoyLeg
oov, tag 6e TopeLag oov ev eLpnrn Tpoukel. [pse autem rectos faciet cursus tuos; itinera autem



in pace producet. "For himself will make thy paths straight and thy journeyings will he condt
prosperity.” TheArabic has also a clause to the same effect. But nothing like this is found ir
Hebrew, Chaldeeor Syriag nor in theVulgate as printed in th€omplutensiafPolyglot; nor in that
of Antwerpor of Paris; but it is in the Greek text of those editions, in ¢utio princepsof the
Vulgate, infive of my own MSS., and in the old MS. Bibl@e Lyrarejects the clause agkssthat
stands on no authority. If addition, it is certainlyvery ancientand the promise it contains is true
whether the clause be authentic or not.



PROVERBS
CHAPTER V
Farther exhortations to acquire wisdorh, 2. The character of a loose woman, and the ruinol
consequenced attachment to sucl3-14.Exhortations to chastity and moderatjdrb-21.The
miserable end of the wickea2, 23.
NOTES ON CHAP. V
Verse 1Attend unto my wisdom| Take the following lessons from noyvn experience

Verse 3.The lips of a strange womahOne that is nothy own whether Jewess or heathen.

Drop asa honey-coml) She uses the most deceitful, flattering, and alluring speeches: a:
droppings of the honey out of the comb are the sweetest of all.

Verse 4.Bitter as wormwood] 71V °3 Kelanah like the detestableherb wormwood or
something analogous to it: something as excessive hittésness ashoneyis in itssweetness

Verse 5Her feet go down to death She first, like a serpent, infuses Ipgison by which the
whole constitutionof her paramour is infected, which soon or late bringdeath

Her steps take hold on hell.First, thedeath of the bodyand then the damnation of the sou
These are theendencie®f connections with such women.

Verse 6.Lest thou shouldest pondef To prevent thee from reflecting on thy present condu
and its consequencdser waysare moveable-she continually varies her allurements.

Thou canst not know themj It is impossible to conceive all her tricks and wiles: to learn the
in all their varieties, is a part of tiseiencdfirst taught in that infernal trade.

Verse 7. Hear me-O ye childrer] 212 banim, sons, young mém general: for these are the
most likely to be deceived and led astray.

Verse 8.Come not nigh the door of her hougeéWhere there are generally such exhibitions
have a natural tendency to excite impure thoughts, and irregular passions.

Verse 9Lest thou give thine honout The characterof adebaucheés universally detested: by
this, even those afoblebloodlose theithonourandrespect

Thy years unto the crue] Though all the blandishments of love dwell on the tongue, and
excess of fondness appear in the whole demeanour batleg and theprostitute yetcruelty has
its throne in their hearts; and they wib andmurder(when it appears to answer their ends) tho
who give theirstrength theirwealth and theiyearsto them. The unfaithfukife has often murdered



her own husband for the sake of her paramour, and haslgivesver to justice in order to save
herself. Murders have often taken place in brothels, as well as robberies; for thepvasitftion
IS one of the parents ofuelty.

Verse 11When thy flesh and thy body are consumédrhe word 7 & ¥ shear which we render
body, signifies properly theemainsresidue or remnantof a thing: and is applied here to denot
thebreathing carcass, putridith theconcomitant diseasef debauchery: a public reproach whicl
the justice of God entails on this species of iniquity. wairninghere spoken of is of the most
excessive kind: the wor@ ™! nahamis often applied to thgrowling of a lion and thehoarse
incessant murmurin@f the sea. In the line of my duty, | have been often called to attend
death-bed of such persons, whgreansandshriekswere incessant through tfaeulating pains in
their bones and flesh. Whoever has witnessed a closing scene like this will at once percei\
what force and propriety the wise man speaks. Aod have | hated instructiomnddespised the
voice of myteachersis the unavailing cry in that terrific time. Reader, whosoever thou art, lay tF
things to heart. Do n@nterinto their sin: oncentered thy returnis nearly hopeless.

Verse 141 was almost in all evi] This vice, like a whirlpool, sweeps all others into its vorte

In the midst of the congregation and assemblly I the mpiel of the Curche and of the Spnagoge—OId
MS. Bible. Such persons, however sacred the place, carry abouhemtheyes full chdultery,
which cannot cease from sin

Verse 15Drink waters out of thine own cistern Be satisfied with thy own wife; and let the
wife see that she reverence her husband; and not tempt him by inattention or unkindness
elsewhere what he has a right to expect, but cannot fihonae

Verse 16.Let thy fountains be dispersed abroa{l Let thy children lawfully begotten be
numerous.

Verse 17 Let them be only thine owr] The off-spring of a legitimate connectionpastard
brood, however numerous, is no credit to any man.

Verse 18Let thy fountain be blessedl 1772 17772 1" yehimekorecha barucl8it vena
tua benedictaThy veiry that which carries off streams from the fountaimimal life in order to
disperse them abroa@ndthrough the streetdHow delicateand correct is thallusionhere! But
anatomical allusions must not be pressed into detail in a commentary on Scripture.

Verse 19The loving hind and pleasant rogBy 17" ® aiyeleth thedeer by 77V " yaalah the
ibexor mountairgoat may be meant.

Let her breasts satisfy thegAs the infant is satisfied with the breasts of its mother; so shou
thou be with the wife of thy youth.

Verse 21For the ways of a mathWhether they are public or private, God sees all the steps t
takest in life.



Verse 22 He shall be holden with the cords of his sinsMost people who follow unlawful
pleasures, thinkhey can give them wphenever they pleaskut sinrepeatedbecomesustomary
custom soon engendérabit and habit in the end assumes the formeafessitythe man becomes
bound with his own corgdand so ised captive by the devil at his will

Verse 23He shall die without instruction] This ismost likely and it is ageneralcase; but even
thesemay repent and live.



PROVERBS
CHAPTER VI

Exhortations against becoming surety for othér$;against idleness, from the example of the ar
6-11;description of a worthless persoi2-15;seven things hateful to Goti6-19;the benefits
of instruction 20-23;farther exhortations against bad women, and especially agathstery,
24-33;what may be expected from jealou3¥, 35.

NOTES ON CHAP. VI

Verse 1lf thou be surety for thy friend] 777 ? lereacha for thyneighbour i.e., any person.
If thou pledge thyself in behalf of another, thou takest the burden off him, and placest it on thin
shoulders; and when he knows he has got one to stand between him and the demands of
justice, he will feel little responsibility; his spirit of exertion will become crippled, and listlessr
as to the event will be the consequence. His own character will suffer little; his property nothir
his friend bears all the burden: and perhaps the very person for whom he bore this burden tre
with neglect; and, lest the restoration of the pledge should be required, will avoid both the sig
presence of his friendsive what thou canst; but, except in extreme casesybsyfor no man.
Striking or shaking handsvhen themouth had once made the promis&s considered as the
ratification of the engagement; and thus the man becameared with the words of his mouth

Verse 3Do this-deliver thyself Continue to press him for whom thou art become surety, to |
his creditor; give him no rest till he do it, else thou mayest fully expect to be left to pay the c

Verse 5Deliver thyself as a ro¢ "2 = tsebj the antelope. If thou art got into the snare, get c
if thou possibly canst; make evesiruggleandexcertion as the antelope taken in the net, and t
bird taken in the snare would, in order to get free from thy captivity.

Verse 6.Go to the ant, thou sluggard 7?2 nemalah theant, is a remarkable creature for
foresight, industryandeconomyAt the proper seasons they collect their food-not irstimemeto
lay up for thewinter, for they sleep during the winter, and eat not; and therefore such hoards v
be to them useless; but when the food necessary for them is most plentiful, then they collec
their consumption in the proper seasons. No insect is laloogious not even théeeitself; and
none is mordondlyattachedto or morecareful of its young, than the ant. When the young are
theiraurelia state, in which they appear like a snggtin of rice, they will bring them out of their
nests, and lay them near their holes, for the benefit of the sun; and on the appraacicarefully
remove them, and deposit them in the nest, the hole or entrance to which they will cover with ¢
of thin stone or tile, to prevent the wet from getting in. It is a fact that they do not lay up any
for winter; nor does Solomon, either here ottt 30:25 assert it. He simply says that they provid
their food in summer, and gather it in harvest; these are the most proper times for a stock to
in for their consumption; not iwinter; for no such thing appears in any of their nests, nor do tl
need it, as thegleepduring that season; but for autumn, during which they wake and work. Spi
summer, and autumn, they are incessant in their labour; and their conduct affords a bright e;
to men.



Verse 10.Yet a little sleep, a little slumbef This, if not thelanguage is thefeeling of the
sluggard. Thant gathers its food in summer and in harvest, and sleeps in winter when it h:
work to do. If the sluggard would work in the day, and sleep at night, it would be all proper. Tt
yields him a lesson of reproach.

Verse 11.So shall thy poverty come as one that travellethThat is, with slow, but surely
approaching steps.

Thy want as an armed marn]. That is, with irresistible fury; and thou art not prepared to oppc
it. TheVulgate, SeptuaginandArabic add the following clause to this verse:—

"But if thou wilt be diligent, thy harvest shall be as a fountain; and poverty shall flee far &
from thee."

It is also thus in the Old MS. Biblgt forsothe unsloto thou shul ben; shul comen as a welle thi vip; and nede
fer ghal fleen fro thee.

Verse 12A naughty persor] ?¥"?2 07X adam beliyal"Adam good for nothing.” When he
lost his innocenced man apostata; Old MS. Bible.

A wicked man] 1'% U ¥ ish avenHe soon became a general transgressor after having dep
from his God. All his posterity, unless restored by Divine grace, are men of Belial, and sinne
trade; and most of them, in one form or other, answer the character here given. They yiel
members instruments of unrighteousness unto sin.

Verse 13He winketh with his eyes, he speaketh with his fedig teacheth with his finger$
These things seem to be spoken of debauchees; and the following quotation from Ovid, Am:
I, El. iv., ver. 15, shows the whole process of the villany spoken of by Solomon:—

Cum premit ille torum, vultu comes ipsa modesto
Ibis, ut accumbas: clam mitange pedem

Me spectanutusquemeosyvultum que loquacem

Excipefurtivas et refer ipsanotas
Verba superciliis sine voce loquentia dicam
Verbalegesdigitis, verba notata mero
Cum tibi succurrit Veneris lascivia nostree,
Purpureasteneropollice tange genasc., &c.

The wholeelegyis in the same strain: it is translateddarth'sOvid, but cannot be introduced
here.

Verse 14He deviseth mischigfHe plots schemes and plans to bring it to pass.

He soweth discord, Between men and their wives, by seducing the latter from their fidelity. .
the preceding quotation.



Verse 15Suddenly shall he be brokehProbably alluding to some punishment of the adulter
such as beingtoned to deathA multitude shall join together, and so overwhelm him with ston
that he shall have his flesh and bones broken to pieces, and there sbakivedynone to deliver
or pity him.

Verse 16.These six-doth the Lord hat¢ 1. A proud look—exalted eyes; those who will not
condescend to look on the rest of mankind\ Bing tongue—he who neither loves nor telisith.
3. Hands that shed innocent blgaslhether by murder or by battery Atheart that deviseth wicked
imaginations—the heart thafabricatessuch, lays the foundation, builds upon it, and completes
superstructure ahiquity. 5. Feet that be swift inunning to mischief-he who works iniquity with
greediness. @A false witness that speaketh #esne who, even on his oath before a court of justic
tells any thing but the truth.

Sevenarean abomination unto him] %21 naphshg "to his soul." The seventh ikge that
soweth discord among brethrée who troubles the peace of a family, of a village, of the state;
who, by lies and misrepresentations, strive to make men's minds evil-affected towards their br:

Verse 20Keep thy father's commandment See or#Pr 1:8.

Verse 21.Bind them continually upon thine hearff See on#Pr 3:3. And see a similar
command, to which this is an allusigiDe 6:6-8

Verse 22When thou goest, it shall lead thdeHere thelaw is personified and is represented
as a nurse, teacher, and guardian, by night and day. An upright mamgoesieut as directed by
God's word and led by God's Spirit.

When thou sleepegtHe commends his body and soul to the protection of his Maker when he
down and sleeps in peace. And when he awakes in the morning, the promises and mercies
are the first things that present themselves to his recollection.

Verse 23For the commandmentis a lamp] It illuminates our path. It shows us have should
walk and praise Gad

And the law islight] A general light showing thenatureandwill of Gob, and thenterestand
duty of MAN.

And reproofs of instruction] Or, that instruction which reproves us for our sins and errors le
us into the way of life.

Verse 24To keep thee from the evil womahSolomon had suffered sorely from this quarte
and hence his repeated cautions and warnings to otherstrdhge womamlways means one that
IS not a man's own; and sometimes it may also imfdyeagn harlot one who is also strangerto
the God of Israel.



Verse 25Neither let her take thee with her eye-lidg.1t is a very general custom in the East t
paint the eye-lidsl have many Asiatic drawings in which this is expressed. They have a meth
polishing the eyewith a preparation cintimony so that they appear with an indescribable lustt
or, as one who mentions the fact from observation, "Their eyes appear to be swimming in k

Verse 26By means of a whorish womahin following lewd women, a man is soon reduced
poverty and disease. TBeptuagingives this a strange turfitun yep moprng, 0om Kol €/0¢ apTOL.
"For the price or hire of a whore is about one loaf.‘h#mywere they in the land, that they hirec
themselves out for bare subsistenc& heVulgate, SyriacandArabic, give the same sense. Th
old MS. Bible has it thusThe price forsothe of a strumpet is unneth oon lof: the twoman forsothe taketh the precious
liif of a man. The sense of which is, and probably the sense di¢heewtoo, While the man hires
the whore for aingle loafof bread; the woman thus hired takethgrscious life She extracts his
energy, and poisons his constitution. In the first clatse™ VX ishshahzonahis plainly a
prostitute but should we rendet ¥ ¥ eshethjn the second clause, adulteres® | think not. The
versions in general joi¥ *® "V X esheth ishtogether, which, thus connected, signify no more th
the wife of a manand out of this we have maddulteressandCoverdaleamarried womanl do
not think that the Old MS. Bible gives a good sense; and it requires a good deal of paraph
extract the common meaning from the text. Though the following verses seem to countenatr
common interpretation, yet they may contain a complete sense of themselves; but, taken ir
way, the sense is good, though the construction is a little violent.

Verse 27Can a man take fird These were proverbial expressions, the meaning of which \
plain to every capacity.

Verse 29.S0 he that goeth in to his neighbour's wifieAs sure as he who takése into his
bosom or whowalksuponlive coals,is burnt thereby; so sure he that seduces his neighbour's
shall be guilty That is, he shall be punished.

Verse 30Men do not despise a thief if he stepEvery man pities the poor culprit who wa:
perishing for lack of food, and stolegatisfy his hungetyet no lawclearshim: he is bound to make
restitution; in some case®uble in othersquadrupleandquintuple and if he have not property
enough to make restitution, to be sold fdromdsman#Ex 22:1-4 #Le 25:39

Verse 32. Butvhoso committeth adultery] The case understood is that aharried manhe has
a wife; and therefore is not in the circumstances optue thief who stole tappease his hunger,
having nothing to eatn this alone theppositionbetween the two cases is found: thief had no
food and he stole some; the married man haif@ and yet went in tthe wife of hisieighbour

Destroyeth his own soul. Sins againshtis life, for, under the law of Moses, adultery wa
punished withdeath #Le 20:1Q #De 22:22

Verse 33A wound and dishonour shall he ggtAmong theRomanswhen a man was caugh
in the fact, the injured husband took the law into his own hand; and addrglewas thrust up into
the anus of the transgressor, which not only overwhelmed him with infamy and disgrace
generally caused his death.



Verse 34Jealousyisthe rage of a man: therefore he will nospare] He will not, when he has
detected the adulterer in the fact, wait for the slow progress of the law: it is then to diy tife
vengeanceand in general, he avenges himself on the spot, as we see above.

Verse 35He will not regard any ranson] This is an injury that admits @io compensatiarNo
gifts can satisfy a man for the injury his honour has sustained; and toliake ar aransom would
be setting ugghastityat a price.



PROVERBS
CHAPTER VII
A farther exhortation to acquire wisdom, in order tgdpeserved from impure connectioidss.The
character of a harlot, and her conduct towards a youth ¥efiadnto her snarge6-23.Solemn
exhortations to avoid this eyi24-27.
NOTES ON CHAP. VII
Verse 1My son, keep my word$ See#Pr 2:1.

Verse 2 As the apple of thine eyg.As the pupil of the eye, which is of such essential neces:
to sight, and so easily injured.

Verse 3Bind them upon thy fingers See or#Pr 3:3.
Verse 4Thou artmy sister] Thou art my dearest friend, and | will treat thee as such.
Verse 5.The strange womar The prostitute theadulteress

Verse 61 looked through my casementThe casemenis a small aperture in a large window
or a window opening on hinges. Here it meangdttiee, for they had nglass windowsn the East.
And thelatticed windows produced doubleadvantage: 1. Making the apartments sufficient
private; and 2. Admitting fresh air to keep them cool.

Verse 7Among the simple onekThe inexperienced, inconsiderate young men.

A young man void of understanding 2 ? 707 chasar leh "destitute of a heart." He had no
wisdom to discern the evil intended; nor courage to resist the flatteries of the seducer.

Verse 8 He went the way to her hous¢.She appears to have had a corner house sufficier
remarkable; and a way from the main street to it.

Verse 9.n the twilight, in the eveningl Some time after sun-setting; before it vggste dark
In the black and dark night] When there were neithéampsnor moon-shine

Verse 10A woman with the attire of a harlot] It appears that sitting in some open place, al
covering the face, or having a veil of a peculiar kind on, was the evidence of a#Gd@&8:14,
15-19 No doubt, in Solomon's time, they had other distinctions. In all other countries, and
times,the showof their countenance did testify against them; they declareddimes Sodom; they
hid it not However, this does not seem to have been a mere prostitute; for she was, accordin
own declaration, anarried womanand kept hous&Pr 7:19, if her assertions relative to this wer
not falsehoods, and calculated the better to render him secure, and prevent the suspi



endangering himself by cohabiting with a common woman; which | am rather inclined to think
the case, for she wasibtle otheart

Verse 11Sheisloud and stubborn] "2 homiyah she is neveat rest alwaysagitated busily
employed to gain her end, and thisdgjointo thepath of error 7 7 70 sorereth "turning aside;"

preferring any way to the right way. And, therefore, it is addedfeet abide not in her hoyshe
gads abroad; and this disposition probably first led her to this vice.

Verse 12Now is shewithout] She is continually exposing herself, and showing by her gait
gesturesvhatshe is, anavhatshewants These two verses arg@arenthesisintended to show the
character of the woman.

Verse 13.So she caught hirhLaid fast holdon him, andkissedhim, to show that she was
affectionately attached to him.

And with an impudent facg 7’12 71T¥7 heezzah paneyhd'she strengthened hel
countenance," assumed the most confident look she could; endeavoured to appear frien
sincere.

Verse 14. | havepeace-offerings with mé More literally, "the sacrifices of the peace-offering
are with me.'Peace-offerings2 "2 ? ¥ shelamimwere offerings the spiritual design of which wa
to make peace between God and man, to make uprdseh between them which sin hac
occasionedsee Clarke's notes on "Le 7:38;'where every kind of sacrifice offered under the la
is explained. When thelood of these was poured out at the altar, andatbieurnt there, thereast
andright shoulderwere the priest's portion; but the rest of the carcass belonged to the sacrificel
might carry it home, and make a feast to his friends#Be&:1-11 Much light is cast on this place
by thefactthat the gods in many parts of the East are actually worshippectinels and fragments
of theofferingsare divided among the wretches who fall into the snare of the prostitutesp:aNV
Customs

Have | payed my vow$ She seems to insinuate that she made avow for the health and safety
of this young marand having done so, and prepared the sacrificial banquet, came actually
seek him, that he might partake of it with Ry 7:15. But, as she intended to proceed farther th
merefriendship she was obliged to avail herself of thight seasonand theabsence oher
husband

Verse 161 have decked my beyl " ¥ 7 ¥ arsi, "my couch or sofa;" distinguished froh@ 2 ¥ 2
mishcabj "my bed,"#Pr 7:17, the place to sleep oms the other wathe place to recline oat
meals Thetapestry B 7272 marbaddim mentioned here seems to refer to the covering of :
sofg exquisitelywovenandfigured cloth. 1128 N13 D7 chatuboth etunthe Targumtranslates

painted carpetssuch as were manufacturedsgypt some kind oembroideredbr embossed stuff
is apparently meant.



Verse 17.1 have perfumed any bed with Myrrh] 77 mor, "aloes," 2> ? 7% ahalim, and
"cinnamon," 17227 kinnamon We have taken our names from the original words; but probably

ahalimmay not meaaloes which is ngpoerfume butsandal woodwhich is very much used in the
East. She had used every means to excite the passions she wished to bring into action.

Verse 18 Come, let us take our fill of lovg B 77 1772 nirvehdodim "Let us revel in the
breasts:" and then it is added, "Let us solace ourselves with IGVes"8 2 1072 ¥ N 1 pithallesah
boohabim "let us gratify each other with loves, with the utmost delights.” This does not half exy
the original; but | forbear. The speech showstitezen facef this woman, well translated by the
Vulgate "Veni, inebriemur uberibus; et fruamur cupidinis amplexibus.” AndSiygtuaginthas
expressed the spirit of IEAfe, koL amolavowuer dLitac-6evpo, Kol eyKuALoBwurer epwTL. "Veni,
et fruamur amicitia—Veni, et colluctemur cupidine.” Though varied in the words, alete®ns
have expressed the same thing. In the old MS. Bible, the speech of this woman is as fdllpws:—
arcaped with cordig my Litil bed, and spred with peyntid tapetis of Eaipt: I habe springid my ligginge place with mirre
and aloes and canelcum, and be e inwardly drunken with Tetis, and use we the cobeptied clippingis to the tyme that the
vai wax light. The original itself is too gross to be literally translated; but quite in character as co
from the mouth of an abandoned woman.

Verse 19For the good marj Literally, "For the man is not in his house.”

Verse 20He hath taken] Literally, "The money bag he hath taken in his hand." He is gon
journey of itinerant merchandising. This seems to be what is intended.

And will come home at the day appointed.® ©27 01" ? |eyomhakkasethetime fixedfor a
return from such a journey. Thaulgatesays, "at the full moon." Th€argum "the day of the
assembly.” In other words, He will return by tiqgoroachingfestival

Verse 21With her much fair speecH With her blandishments and lascivious talk, she overca
all his scruples, and constrained him to yield.

Verse 22As an ox goeth to the slaught@rThe original of this and the following verse has bee
variously translated. DGrey corrects and translates thus: "He goeth after her straightwaypas a
goeth to theSLAUGHTER, as abOG to thecHAIN; and as ®EERtill the DART strike through his liver;
as aBIRD hasteneth to th&wARE, and knoweth not that it is for its life." Very slight alterations in t
Hebrew text produce these differences; but it is not necessary to pursue them; all serve to ir
stupidity and folly of the man who is led away by enticing women or who lives a life
intemperance.

Verse 24.Hearken unto me now, therefore, O ye childreh Ye that are young and
inexperienced, seriously consider the example set before your eyes, and take warning at a
expense.

Verse 26For she hath cast down many wounded: yea, many stromgen have been slain by
her.] That is, such like women have been the ruin of méih’yb.]7 M chalalim, which we render



woundedalso signifiesoldiersor men of war; and " 2 ¥ atsumim which we rendestrong men
may be translatelderoes Many of those who have distinguished themselves in the field and in
cabinet have been overcome and destroyed by their mistresses. History is full of such exan

Verse 27Her houseis the way to hell ? '8 ¥ sheo| thepit, thegrave theplace of the dead
theeternalandinfernal world And they who, through such, fall into theave descend lower, into
the chambers of degtthe place where pleasure is at an end,ilaurgion mocks no more.



PROVERBS
CHAPTER VIII

The fame and excellence of wisdom, and its manner of teadékhthe matter of its exhortations
5-12;its influence among med3-21;its antiquity 22-31;the blessedness of attending to it
counsels32-35;the misery of those who do n86.

NOTES ON CHAP. VIII.

Verse 1.Doth not wisdom cry? Here wisdom is agaipersonified but theprosopopoeias
carried on to a greater length than before, and with much more variety. It is represented
chapter in awofold point of view: 1. Wisdom, thpower ofjudging rightly, implying the knowledge
of Divineandhumanthings 2. As an attribute of God, particularly displayed in the various &
astonishing works afreation Nor has itany othemmeaningin this whole chapter, whatever som
of the fathers may have dreamed, who find allegorical meanings every where. The wise man
as if suddenly awakened from the distressful contemplation which he had before him,—of th
of young persons in both worlds by means of debauchery,—Dby the voice of wisdom, wteda:
up her voican the most public places, where wasdheatest concoursef the people, to warn the
yet unsnared, that they might avoid the way of seduction and sin; and cause those who love
inherit substanceand to have thetreasuries filledwith durable riches.

Verse 2.In the places of the pathg. 7221 13701 17" peith nethiboth nitstsabgh'The
constituted house of the paths." Does not this mean the house of public worship? the taberr
temple, which stands a centre to the surrounding villages, the paths from all the parts leading
terminating at it? In such a place, where the holy word of God is read or preached, ther
particular manner does wisdary, andunderstanding lift up heroice There are the warnings, the
precepts, and the promises of eternal truth; therérised of Gods broken to his children, and
thither they thawill may come and take theater of lifefreely.

Verse 3She crieth at the gatelsThis might be well applied to the preaching of Jesus Christ ¢
his apostles, and their faithful successors in the Christian ministry. He wenttantple and
proclaimed the righteousness of the Most High: he did the same isytlagogueson the
mountains by thesea-sidein thevillages in thestreetsof thecities and inprivate housesHis
disciples followed his track: in theame way and in thesamespirit, they proclaimed the
unsearchable riches of Christ. Goslisdomin the hearts of his true ministers directs them to go &
to seek sinners. There are, it is true, temples, synagogues, churches, chapels, &c.; but hun
thousands never frequent them, and therefore do not hear the voice ovigdtimy thereforemust
go to themif she wishes them to receive her instructions. Hence the zealous ministers of Chi
still to the highwaysandhedgesto themountainsandplains, to theshipsand thecottages to
persuade sinners to turn from the error of their ways, and accept that redemption which was pi
by the sacrificial offering of Jesus Christ.

Verse 4Unto you, O mer] BV ¥ ishim men ofwealthandpower, will | calt and not to you
alone, for my voice i€ 78 12 ?X gl peney Adani'to all the descendants of Adam;" to the who



human race. As Jesus Christ tasted death for every man, so the Gospel proclaims salvaton 1
You—to every individual, my voice is address@&tiouhast sinned; anthou must perish, if not
saved by grace.

Verse 50 ye simplg B X113 pethaim ye that areleceivedand with flattering words and fair
speeches deluded adchwnaway:.

Ye foold 0?02 kesilim ye stupid, stiffnecked, senseless people. fiegtchingis never likely
to do much good, that is npbinted specifying and describing vices, and charging them home
the consciences of transgressors. Where thistisone the congregation is unconcerned; no me
supposes he has any thing to do in the business, especially if the preacher takes care to te
"These were the crimes of Jews, Romans, Greeks, of the people at Corinth, Philippi, Thesse
Laodicea, and of heathens in general; but | hope better things of you, who have been bo
Christian land, and baptized in the Christian faith." Thus he armscthesciences double brass
against the good effects of his own teaching.

Verse 6.Hear; for | will speak of excellent thingg 27711 negidim things which are
pre-eminent, and manifestly superior to all others. The teaching tisfivag, though addressed to
triflers.

The opening of my lipsshall beright things.] B 7% "2 meysharimthings which are calculated
to correct your false notions, and set straight your crooked ways. Hence she declares,

Verse 7My mouth shall speak truth] TRUTH, withoutfalsity, or any mixture oérror, shall be
the whole matter of my discourse.

Verse 8 All the words-arein righteousnes$ ¥ 7= = betsedekin justice and equity, testifying
what marmowesto his God, to his neighbour, and to himself; giving to eactdasThis is the true
import of P 7= tsadak

There isnothing froward] ? 72 ? niphtal, tortuous, involved, or difficult.
Or perverse] V7V ikkesh distorted, leading to obstinacy. On the contrary,

Verse 9They areall plain] 2722 nechochimstraight forward, over against every man, lev
to every capacity. This is true of all that concerns the salvation of the soul.

To them that find knowledge] When a man gets thaowledgeof himself then he sees all the
threateningf God to baight. When he obtains the knowledge of GOLTHrist, then he finds that
all thepromisesof God areight-yea and amen.

Verse 10Receive my instruction, and not silvef A Hebrew idiom;receive my instructiom
preference to silver.



Verse 11Wisdom is better than rubies] See or#Pr 3:15.

Verse 121 wisdom dwell with prudencg Prudence is definesvisdom applied to practi¢ceso
wherever true wisdom is, it will lead to action, and its activity will be always in reference to
accomplishment of the best ends by the use of theapysipriate meansHence comes what is
here calleknowledge ofvitty inventionsg 828 N1RTA DY T daath mezimmoth emtsé have
found out knowledge and contrivance." The farther wisdom proceeds in man, thprautical
knowledge it gains; and finding out the nature and properties of things, and the general col
providence, it can contrive by new combinations to produce new results.

Verse 13 The fear of the Lord is to hate evil As it is impossible to hatevil without loving
good and as hatred tvil will lead a man to abandon tkeil way, andlove to goodnessill lead
him to do what igight in the sight of God, under the influence of that Spirit which has given
hatred to evil and inspired thiove of goodnes$ience this implies the sum and substandeuef
religion, which is here termetthe fear of the.ord.

Verse 14Counselis mine] Direction how to act in all circumstances and on all occasions m
come fromwisdom thefoolishman can give noounsel cannot show another how he is to act
the various changes and chances of life. The wise man alone can give this counsel; and he «
it only as continually receiving instruction from God: for this Divine wisdom can 3ay,’"
TUSHIYAH, substance, reality, essenad belong to me: | am tHéountainwhence all are derived.
Man may be wise, and good, and prudent, and ingenious; but these he derives from me, and
dependentlyn him. But inmeall these arendependentlyandessentiallyinherent.

And sound wisdon] See above. This is a totally false translation:¥ 17 tushiyahmeans
essence, substance, reality; the source and substance of good. How ridiculous the support
by certain authors from this translation in behalf of their system! See the writers on and quot
Prov viii.

| have strength] Speaking still of wisdom, as communicating rays of its light to man, it enal
him to bring every thing to his aid; to construct machines by whinehmancan do the work of
hundreds From it comes alinathematical learningall mechanicaknowledgefrom it originally
came thenclined plane thewedge thescrew thepulley, in all itsmultiplications and thdever, in
all its combinationsandvarieties came from this wisdom. And as all these can produce prodic
of power, far surpassing all kinds @hnimal energyand all the effects of the utmost efforts ¢
muscular force; hence the maxim of Lord Bacon, "Knowledge is power," built on the maxim c
tushiyahitself; 77123 7 |i geburah MINE IS STRENGTH

Verse 15By me kings reigr] Every wise and prudent king is such through the influence
Divine wisdom. And just laws and their righteous administration come from this source. In thi
the following versdive degreesf civil powerandauthority are mentioned. 12 2 21 melachim
KINGS. 2. B7 377 rozenim coNsuLs 3. B 7V sarim PRINCES CHIEFS of the people. 4272772
nedibim NOBLES. And 5. B'0D3U shophetim JUDGES or CIVIL MAGISTRATES. All orders
of government are from God. Instead 6f'® P32V shophetey aret§udges of the earth,"



P73 "DV shophetey tsedekighteous judges,” or "judges of righteousness," is the readoeof
hundred and sixty-twof Kennicott's and De Rossi's MSS., both in the text and in the margin,
of several ancient editions. And this is the reading oVillgate theChaldeg and theSyriag and
should undoubtedly supersede the other.

Verse 17. love them that love mg Wisdom shows itself; teaches man the knowledge
himself; shows him also the will of God concerning him; manifests the snares and dangers
the allurements and unsatisfactory nature of all sensual and sinful pleasures, the blessednes
religion, and the solid happiness which an upright soul derives from the peace and approbe
its Maker. If, then, the heart embraces this wisdom, follows this Divine teaching, and gives its
God, his love will be shed abroad in it by the influence of the Holy Spirit. Thus we love God be:
he hath first loved us and the more we love him, the more we shall feel of his love, which will e
us to love himyet more and moreand thus we may go on increasing to eternity. Blessed be C

And those that seek me early shall find mgNot merelybetimesn the morningthough he who
does so shall find it greatly to his advantage; (se&P@:1-8) but earlyin life-in youth and as near
as possible to the first dawn iiason To theyoungthis gracious promise is particularly made:
theyseek, theghall find Others, who are old, may seek and find;reuter to such advantage
they would have done, had they sougdtly. Youth is theime of advantagen every respect: it is
the time oflearning, the time ofdiscipline the time ofimprovementthe time ofacquiring useful,
solid, andgracious habitsAs thefirst-fruits always belong to God, it God's time the time in
which he is peculiarly gracious; and in which, to sincere youthful seekers, he pours out his bt
with great profusion. "They that seek me early shall find me."

Hear, yeyoung and ydittle oned God offers himself now tgou with all his treasures of grace
and glory. Thank him for his ineffable mercy, and embrace it without delay.

Verse 18Riches and honourarewith me] Often the wise, prudent, and discreet man arriv
literally to richesandhonour, but this is noalwaysthe case. But there aoéher richesof which he
never fails and these seem to be what Solomon has particularly in diewaple richesand
righteousnesshe treasure deposited by God in earthen vessels.

Verse 201 lead in the way of righteousnegsNothing but the teaching that comes from God
hisword andSpirit can do this.

Verse 22The Lord possessed me in the beginning of his wigywisdom is notacquiredby the
Divine Being;man and everangels Jearn it by slowandprogressivedegrees; but in God it is as
eternally inherent as any other essential attribute of his natur&argemmakes this wisdom a
creaturg by thus translating the passage" 72 @ 72 "IR792 X7 X Elaha barani bereish
biriteiah, "God created me in the beginning of his creatures."Syt@cis the same. This is as
absurd and heretical as some modern glosses on the same passage.

Verse 231 was set up from everlasting "7 2 © I nissachtj "I was diffused or poured out," from
719 Tnasach "to diffuse, pour abroad, as a spirit or dispositi#tisa 29:10 SeeParkhurst Or from



10 sach "to cover, overspread, smear over, as With to beanointedking. Hence some have
translated itprincipatum habuil had the principality, or was a ruler, governor, and director, frc
eternity. All the schemes, plans, and circumstances, relative to creation, government, provi
and to all beingmaterial, animal andintellectual were conceived in the Divine mind, by the Divin
wisdom, from eternitypr everthe earth wasThere was ndortuitous creation no jumbling
concourse of original atomshat entered into the compositionooéated beingsall was the effect
of the plans before conceived, laid down, and at last acted upon by God's eternal wisdom.

Verse 24When there werano depthd 772711 tehomothbefore the original chaotic mass wa
formed. SeétGe 1:2

| was brought forth] 12 217 cholalti, "I was produced as by labouring throes." Rarkhurst
thinks that the heathen poets derived their idédinérva's(wisdom's) being born of Jupiter's brain
from some such high poetic personification as that in the text.

Verse 26The highest part of the dust of the worldl 20 1172 WX rgsh aphroth tebel
"the first particle of matter." Thprima materia the primitive atom. All these verse#Rr 8:3-29
are a periphrasis fdrexisted before creatigrtonsequently beforgme was. | dwelt in God as a
principle which might be communicated in its influences to intellectual beings when formed.

Verse 27When he prepared the heavens, Wasthere] For there is no part of the creation o
God in which wisdom, skill, contrivance, are more manifest, than in the construction of the v
heavens.

When he set a compass upon the face of the depboes not this refer to the establishment «
thelaw of gravitatior? by which all the particles of matter, tending toommon centrewould
produce in all bodies tharbicular form, which we see them have; so that evewiiiersare not
only retained within their boundaries, but are subjected toitb@ar form, in their great aggregate
of seas, as other parts of matter are. This is callednhaking acompass* 17 1772 bechukko
chug sweeping a circle; and even thistba face of the deefo bring the chaotic mass inflmrm,
regularity, and order.

Verse 28The clouds abovg B "7 TV shechakim"the ethereal regions," taking in the whole c
the atmosphere, with all its meteors, clouds, vapours, &c.

Verse 29When he gave to the sea his deciig&/hen he assigned its limits, adjusted its saltne:
and proportioned thextent ofthe surfaceo the quantity offapoursto be raised from it, for the
irrigation of the terrensurface

The foundations of the earth) Those irreversible laws by which all its motions are governed,
annual and diurnal rotation, and particularlycemtrifugalandcentripetal forcesby the former of
which it has itannual motiorround the sun like all other planets; and byl#teer all its particles
are prevented frorflying off, notwithstanding the greaelocity of its motion round its own axis,
which causes one thousand and forty-two miles of its equator to pass under any given poin



heavens in the course of a single hour! These are, properly speaking, the foundations of th
the principles on which it is constructed, and the laws by which it is governed.

Verse 30Then | was with him, asone brought ug 177 ® amon anursling adarling child.
Wisdom continues its parable, s&yalmet and represents itself as a new-born child which is e\
near its parent, and takes pleasure to see him act, and to sport in his presence. This is poe
highly figurative; and they who think they find the deity of Jesus Christ in these metaphors s
be very cautious how they apply such terms as these; so that while they are endeavouring tc
the truth, theynmay donothing against the truthn which most of them unhappily fail.

Rejoicing always before hinj All the images in this verse are borrowed from the state &
circumstances of darling, affectionate, playful child; as any one will be convinced who exami
theHebrew text

Verse 31.Rejoicing in the habitable part of his eart There God displays especially his
wisdom in ordering and directifgumanbeings and in providing for their wants. Thésdomof
God is in an especial manner manifested ipphividence

My delights werewith the sons of menl. This Divine wisdom, as it delighted in the creation c
man, so it continues to delight in histruction Hence it is represented as offering its lessons
instruction continually, and using every means and opportunity to call men from folly and vi
sound knowledge, holiness, and happiness. It is to man that God especialyigiles and he has
it in the form ofreasonbeyond all other creatures; therefore it is said, "My delights are with the ¢
of men;" to them | open my choicest treasures. They alone are capséeniceintelligence and
discursive reasan

Verse 32 Now therefore] Since | delight so much in conveying instruction; since | have t
happiness of thehildren of Adanmso much at hearhearken unto meand this is for your own
interest, folblessecdare they whdkeep my ways

Verse 34.Watching daily at my gate3 Wisdom is represented as having&hoolfor the
instruction of men; and seems to point out some of the fonsard of herscholarscoming,
through their intense desire to learn, ebefiore the gates were openethd waiting there for
admission, that they might hearery wordhat was uttered, and not lose one accent of the heav
teachingBlessed are such

Verse 35Whoso findeth mg The wisdom that comes from God, teaching to avoid evil a
cleave to that which is goofindethlife-gets that knowledge which qualifies him to answer tl
purposedor which he wasnade for he isquickened wittChrist, and made a partaker of the Divin
life. Christ dwells in his heatby faith helives a new lifefor Christliveth in him; the law of the
spirit of life in Christ Jesus makes him free from ki of sin anddeath And shall obtain favour
of the Lord The more he walks after the Divine counsel, the more he obtains of the Divine in
and the more he resembles his Maker, the more he partakes of the Divine favour.



Verse 36Wrongeth his own sou] It is notSatan it is notsin, properly speaking, that hurts him
it is himself If he received the teaching of Gath would have no dominion over hirinhe resisted
the devi] the devil wouldlee from him

Love death] They do it ineffect if not infact for as they love sin, that leadsdeath so they
may be justly said to loveeath the wages of sin. He that works in this case, works for wages;
he must love thevages seeing héaboursso hard in thevork

| HAVE gone through this fine chapter, and given the best exposition of it in my power. | have
as well as othersyeighed every wordnd closely examined theadical import, their connection
among themselves, and the connection of the subject of the chapter with what has gone bef
with what follows after; and | cannot come, conscientiouslgni otherinterpretation than that
which | have given. | am thoroughly satisfied that it speaks not one word either atDivirleeor
human nature of Christnuch less of angternal filiationof hisDivinity. And | am fully persuaded,
had there not been a preconceived creed, no soul of man, by fair criticism, would have evel
out that fond opinion of the eternal sonship of the Divine nature, which so many commen
persuade us they find here. That it has been thus applksdlynagesas well as itodern times
| am sufficiently aware; and that many other portions of the Divine records have been appea
in order to support a particular opinion, and many that were false in themselves, must be kn
those who are acquainted with flathers But many quot¢hemwho know nothing of them. As to
the fathers in general, they were not all agreed on this subject, some sugiusshgthers the
Holy Spirit, was meant in this chapter. But of these we may safely state, that there teutinira
the most orthodox creed, that cannot be proved by their authorityheoesthat has disgraced the
Romish Church, that may not challenge them as its abettors. In podustone their authority is,
with me nothing. ThevorD of Gob alone contains my creed. On a number of points | can go to
Greek and Latin fathers of the Church, to know whay believedand what thgeople of their
respective communiorelieved; but after all this | must return@od's word to know what he
would haveME to believe. No part of rotestant creedgtands on the decision tdthersand
councils By appealing to the Bible alone, as the only rule for the faith and practice of Christ
they confounded and defeated their papistical adversaries, who could not prove their doctrir
by fathersandcouncils Hence their peculiar doctrines stand in their ultimate proof npesg and
thoseof Protestantism on thed®E. Some late writers upon this subject, whose names | spare, |
presumed much owhat they haveaid on this subjegbut before any man, who seeks for sob
truth, will receive any of theiconclusionshe will naturally look whether theiremisese sound,
or whether fronsoundprinciplesthey have drawtegitimate conclusionsThey say this chapter is
a sufficient foundation to build their doctrine on. | say it is no foundation at all; that it never has
proved, and never can be proved, that it speaks at all of the doctrine in question. It has nothir
with it. On this conviction of mine, their proofs drawn from this chapter must gomatfor
nothing | have been even shocked with reading over some things that havatblenrittenon
the subject. | have said in my heart, They have taken awa&ymR}AL LORD, and | know not where
they have laid him. | cannot believe their doctrine; | never did; | hope | never shall. | believe i
holy Trinity; in three persons in the Godhead, of which none is before or after another. | be
JEHOVAH, JESus the HoLY GHOSTto be one infinite, eternal@BHEAD, subsisting ineffably ithree
persons | believe Jesus the Christ to be, as toDhisne nature asunoriginatedandeternalas
JEHOVAH himself; and with théloly Ghostto be one infinite Godheaeitherperson beingreated,



begottennorproceedingmore than another: as toéssencebutoneTRINITY, in an infinite, eternal
and inseparable \UTY. And thiSTRIUNE GoD is the object of my faith, my adoration, and m
confidence. But | believe not in an eternal sonship or generation of the Divine nature of Jesus
Herel have long stoodherel now stand, antlerel trust to stand in the hour of death, in the day
judgment, and to all eternity. Taking the Scriptures in general, | foharality in the Divine nature;
taking the grangart mentioned#Mt 3:16, 17, | find thatplurality restrained to &inity, in the most
unequivocal and evident manner: Jesus, who was baptized in JordamputheGHOST, who
descended upon him who was baptized; and AlmeER, manifested by theoiCE from heaven that
said, "This is my beloved Son, in whom | am well pleased.” And how that person esllexthke
CHRIST, in whom dwelt all the fulness of the Godhead bodily, could be callesiahef Gogdl have
shown in my notesee Clarke on "Lu 1:35".

Some writers, in their defense of the doctrine above, which | venture tdsapt believehave
made reflections, in real or pretended pity, on the belief of their Trinitarian brethren, which have
little to do with candour: viz., "How the supporters of this hypothesis can avoid either the ert
Tritheism on the one hand, or Sabellianism on the other, is difficult to conceive." Now
supporters of the doctrine of the underived and unbegotten eternity of Christ's Divine nature
as well say of them: How the supporters of the eternal sonship of Christ can avoid the el
Arianism on the one hand, and Arianism on the other, it is difficult to conceive. But | would no
so; for though | know Arians who hold that doctrine, and express their belief nearly in the
words; yet | know many most conscientious Trinitarians who hold the doctrine of the eternal so
and yet believe in the proper deity, or eternal godhead, of Jesus Christ. After all, as a very w
excellent man lately said: "While we have every reason to be satisfied of the soundness ¢
other's faith, we must allow each to explain his own sentiments in hisvomis here, in thevords
used in explanation, a little latitude may be safely allowed.” To this correct sentiment | only a

Scimus; et hanc veniam petimusque damusque vicissim.
—HORACE

"l grant it; and the license give and take."

| have passed theaters of strifeand do not wish to recross them: the wrath of man worketh
the righteousness of God. | will have nothing to do with ill-tempered, abusive men; | wish them
light and better manners.

And while I am on this subject, let me add one thing, which | am sure will not please a
generation of his people; and it is this: that Jesus Christ, having taken upon him human nature
was afterwards crucified, and expired upon the cross, did by those acts make a full, perfe:
sufficient offering, sacrifice, and atonement for the sin of the whole world. That he died, paid
theredemption pricefor every soul of marthatwas ever borinto the world, andhall ever be born
into it. That all who lay hold on the hope set before them shall be saved; (avay#ius lay hold;)
and none shall perish but those who would not come to Christ that they might have life. An
men perish, not because they were not redeemed, but because they would not accep
redemption.



To conclude on this subject, it will be necessary to refer the reader to the remapgaisiion
that subsists betweehis and thepreceding chapterThere theprostituteis represented amping
out into the street® seek her prey; and th#uring wordsof carnal wisdomnto excite the animal
appetite to sinful gratification, which she usesre heavenlywisdomis represented aoing out
into thestreets to thehigh placesthegates of the cityto counteract her designs, and lead back t
simple to God and truth.

Thesepersonificationsvere frequent among the Jews. In the BooEaflesiasticusve find a
similar personification, and expressed in almost similar terms; and surely none will suppose tl
writer of that Apocryphal book had either the Christian doctrine offtivety, or thesonship of
Christin view.

| will give a few passages:—

"Wispbowm shallglory in themidst of her peoplen thecongregationof the Most High shakshe
open her mouthand triumph before his powdrcame out of the mouth of the Ma#gh, and
covered the earth as a cloudwelt in the higlplaces | alonecompassed the circuit of the heayelr
and walked in théottom of the deepn the waves of the sea, and in all the eafthcreated me
from the beginning, before the worlahd | shall never fail. | am the mother of fair love, and fe:
and knowledge, and holy hope. | therefdreing eternglam given to all my children which are
named of himCome unto meand fill yourselves with my fruit$ also came out as a brook from
river, and a conduit into a garden," &c., &Eccl 24:1, &c. This kind of personification of wisdom
we have had in the preceding chapters; and in the following chapter we shall find the figure sti

up.



PROVERBS
CHAPTER IX

Wisdom builds her house, makes her provision for a great teadisther guests, and exhorts ther
to partake of heentertainment14.Different admonitions relative to the acquisition of wisgdor
7-12.The character and conduct of a bad wom#s-18.

NOTES ON CHAP. IX.

The same Wisdom speaks here who spoke in the preceding capteshe represented hersel
as manifest in all thevorks ofGodin the natural world; all being constructed according to couns
proceeding from an infinite understandiktgre, she represents herself as the goestntate who
was to rule all that she had constructed; and having an imrfamigto provide for, had made an
abundanprovision and calls all to partake of it. This, s&yalmet is the continuation of the parable
begun in the preceding chapter, where wisdom is represented as a venerable lady, whc
beauties and solid promises are opposed to the false alluremerga s, who was represented
in the seventh chapter under the idea of a debauched and impudent Woisame to draw young
people into her snares, describespbhedumesthebed and thefestivalwhich she has prepared
WIisbowm acts in the same way: but, instead of the debauchery, the false pleasures, and the ¢
connections whicpleasurehad promised, offers her guests a strong, well-built, magnificent pal
chaste and solid pleasures, salutary instructions, and a life crowned with blessedness. This is
and the substance of the parable; but as in the preceding part, so in this, men have producec
creatures of their own brain, by way of explanation. One specimen of this mode of interpretatio
suffice.

The house built by wisdom is the hdlymanity of Jesus Chrigheseven pillarsare theseven
sacramentsor theseven gifts othe Holy Ghostor thewhole of the apostles, preachers, an
ministers of the Churghheslain beastsare thesacrifice ofChrist's bodyupon the cross; and the
breadandmingled wineare thebreadandwinein thesacrament of the Lord's SupperFATHERS
and DDCTORS

If we have recourse to any other particulars than those given above in the summary of the c
let us follow the first part of the parable, where wisdom is represented as laying the plan
creation; and then perhaps we may say with safety, that wisdom, hanadgcedthe grand
ichnographor ground plotof the whole, with all the requisitelevationsand specificationsof
materials comes to show us, in this part, that the whole has teestructed on this plarand
specifies thendfor which this august building has been raised.

Verse 1Wisdom hath builded her housé The eternal counsel of God has frameduthizerse

She hath hewn out her seven pillaj€Every thing has been so constructed as to exhibit a sc
of grandeur, stability, and durableness.



Verse 2She hath killed her beastsGod has made the most ample provision for the innumera
tribes of animal and intellectual beings, which people the whole vortex of created nature.

Verse 3She hath sent forth her maidengThe wisdom of God has made use ofriest proper
meansto communicate Divine knowledge to the inhabitants of the earth; as a good and gr
Creator wills to teach themhenceheycame how they aresupportedwhitherthey arggoing and
for whatendthey were formed. It is a custom to the present day, in Asiatic countries, to send
invitations to guests by a companyfefmales preceded by eunuchs: they go to the doors of 1
invited, and deliver their message.

Verse 4Whosois simple] Let the young, heedless, and giddy attend to my teaching.

Him that wanteth understanding] Literally, he that wanteth aeart who is withoutcourage
is feebleandfickle, andeasily drawnaside from the holy commandment.

Verse 5.Come, eat of my breadl Not only receive my instructions, batt according to my
directions.

Drink of the wine—I have mingled] Enter into my counsels; be not contented witperficial
knowledgeon any subject, where any thidgepemay be attained. Go by teeamdo thefountain
head Look into theprincipleson which they were formed; investigate theature examine their
properties acquaint thyself with thenelations, connections, influengeand variousises See the
skill, power andgoodnes®f God in their creation. And when thou hast learned all within thy ree
know that thou knowest but little of the manifold wisdom of God. Let what thou hast learned hu
thee, by showing thee how very little thou dost know. Thou hast drunk pifdteled winebut that
winewas mingled wittwater, for God will hide pride from man. He dwells only on the surface
religious and philosophical learning, who does not perceive and feel that he is yehibdtia
knowledge; that heee through a glass darklshat heperceives men like trees walkjrand that
there are lengths, breadths, depths, and heights, in the works and ways of God, which it will 1
an eternity to fathom. Here below the pure wine is mingled with water: but this is God's work
there is enough; do not therefore be contented with a little. To this subject the words of the po
be well applied:—

A little learningis a dangerous thing;
Drink deep or taste not the Pierian spring:
For scanty draughts intoxicat@e brain,
But drinking largely sobersis again.
POPE

Among the ancientews, GreeksandRomanswine was rarely drank without being mingled witl
water; and among ancient writers we find several ordinances for this. Somerdeeqgbartsof
water toone of winesomefive parts; andPliny mentions some wines that requiteegntywaters:
but the most common proportions appear to have tieee parts of wateto two of wine But
probably the1®2 1" yayin masachmingled wine, was wine mingled, not witlater, to make it
weaker but with spicesand other ingredients to makestronger The ingredients werkoney,



myrrh, mandragora, opiumand such like, which gave it not only eroxicating but stupifying
quality also. Perhaps thmixed winehere may meawine of the strongestandbest quality that
which was good to cheer and refresh the heart of man.

If we consider thenixed wineas meaning thistrong wine then the import of the metaphor will
be, a thorough investigation of the works of God will invigorate the soul, strengthen all the m
powers, enlarge their capacity, and enable the mind to take the most exalted viewgooidres
of God's skillmanifested in theperations of his hand

Verse 6. Forsake the foolishh For the companion of fools must be a fool.
And live] Answer theendfor which thou werborn.

Verse 7.He that reproveth a scornet 72 lets the person whonocksat sacred things; the
libertine, theinfidel; who turns the most serious things into ridicule, and, bwhj®ften succeeds
in rendering the person who reproves him ridiculous. Wisdom seems here to intimate that it |
to attempt by reproof to amend such: and yet we must not suffer sin upon our neighbour;
hazards, we must deliver our own soul. But no reproof should be given to any, buspirithef
love and deep concern; and when they contradict and blaspheme, leave them to God.

Verse 9Give instructionto a wiseman] Literallygive to thewise, and he will be wis&/hatever
you give to such, they reap profit from it. They are like the bee, they extract honey from ¢
flower.

Verse 10The fear of the Lord] See or#Pr 1:7. The knowledge of the hol\g ¥ 7P kedoshim
of the holy onesSanctorumof the saints.-~ulgate Bouin ayiwr, the counsel of the holy persons

Verse 11For by me thy days shall be multiplied Vice shortens human life, by a necessity
consequence: and by the same, righteousness lengthens it. There is a long addition her
Septuagint, SyrigandVulgate "He who trusts in falsity feeds on the winds; and is like him wi
chases the fowls of heaven. He forsakes the way of his own vineyard, and errs from the path
own inheritance. He enters also into lonely and desert places, and into a land abandoned to th
his hands collect that which yieldeth no fruit."

Verse 121f thou be wisd It is thy own interest to be religious. Though thy example may be v
useful to thy neighbours and friends, yet the chief benefittisyigelf But if thou scorn-refuse to
receive-the doctrines of wisdom, and die in thy singu aloneshalt suffer the vengeance of al
offended God.

Verse 13A foolish womanis clamoroug Vain, empty women, are those that makest noise
And she that igull of clamour, has generalljtle or nosenseWe have had this character alread
seePr 7:11. The translation of thBeptuagints very remarkabldlvvn abpwr kot Bpeoere, evdeng
Pwpov yvetat, "A lewd and foolish woman shall be in need of a morsel of bread.”



Verse 14For she sitteth at the door of her hougeHer conduct here marks at once fudly,
impudenceandpoverty See above o#Pr 7:6, &c., where the reader will find a similar characte

Verse 16 Whosois simple, let him turn in hither] FOLLY or RLEASURE here personified, uses
the very same expressions as employeWisdom#Pr 9:4. Wisdom says, "Let the simple turn ir
to me." No, says Folly, "Let the simple turn in to me." If he turn Wisdom his folly shall be taken
away and he shall become wise; if he turn ikatly, his darkness will be thickened, and his foll
will remain.

Wisdom sets up her school to instruct the ignorant:
Folly sets her school up next door, to defeat the designs of Wisdom.
Thus the saying of the satirist appears to be verified:—

"Wherever God erectstauseof prayer,

The devil surely builds ehapelthere.

And it is found upon examination,

The latter has thiarger congregatior
DE FOE.

Verse 17.Stolen waters are sweétl suppose this to be a proverbial mode of expressic
importing thatillicit pleasuresare sweeter than those which are legéhe meaning is easy to be
discerned; and the conduct of multitudes shows that they are ruled by this adage. On it are |
theadulterous intercourses the land.

Verse 18But he knoweth not that the dead are thergSee or#Pr 2:18 He does not know that
it was in this way the first apostates from God and truth walkéé.? 7 rephaim yiyavtec, the
GIANTS.—SeptuagintThesons of mertheearth-born to distinguish them from th&ons of God
those who werborn fromabove See Clarke's notes on "Ge 6:1,"&c.

Her guests are in the depths of hell. Those who have been drawn out of the way
understanding bprofligacy have in general lost thdives, if not theirsouls by their folly. The
SeptuagintSyriag andArabic make a long addition to this verse: "But draw thou back, that tt
mayest not die in this place; neither fix thy eyes upon her; so shalt thou pass by those strange
But abstain thou from strange waters, and drink not of another's fountain, that thou mayest
long time, and that years may be added to thy life." Of this addition there is nothindHiebitesy
the Chaldeg or theVulgate as now printed: but in theditio princepsare the following words:—
Qui enim applicabitur illi descendet ad inferos; nam qui abscesserit ab ea salvabitur. These
were in the copyrom whichmy old MS. Bible has been made, as the following version préiigs:
forsoth schal ben jopned to hir, schal falle doun on to hell: for whi he that goth awai fro hit, schal be saved. Three of
my own MSS. have the same reading.



PROVERBS
CHAPTER X

It is impossible to give summaries of such chapters as tlvbsee almost every verse contains
separate subject. Owwommon version not being able to exhibit the contents as \ssongly
says, "From this chapter to the five and twentiethsanedry observations upon moral virtues
and their opposit®ices.” In general the wise man states in this chaptedifference between
the wise and the foolish, the righteous éimel wicked, the diligent and the idle. He speaks al
of loveand hatred, of the good and the evil tongue, or okthederer and the peace-maker.

NOTES ON CHAP. X

Verse 1.The proverbs of Solomoih Some ancient MSS. of thalgatehaveProverbiorum liber
secundus'The second book of the Proverbs." The precedingchapters can only be considere
as anintroduction if indeed they may be said to make eveya#, of the proverbs of Solomon,
which appear to commence only at teeth chapter

A wise son maketh a glad fathdrThe parallels in this and several of the succeeding chap
are those whicBishop Lowtlcalls theantithetic when two lines correspond with each other by :
opposition oftermsandsentimentswhen the second is contrasted with the first; sometimes
expressionsometimes isensenly. Accordingly the degrees of antithesis are various; from an e
contraposition ofword to word through a whole sentence, down to a geneisparity, with
something of @ontrarietyin the two propositions, as:—

A wise son rejoiceth in his father.
But a foolish son is the grief of his mother.

Whereevery wordhas itsopposite for the termdather andmotherare, as the logicians say
relatively opposite.

Verse 2 Treasures of wickednegsProperty gained by wicked means.

Delivered from death Treasures gained by robbery often bring their possessors to an unti
death; but those gained by righteous dealing bring with them no such consequences.

Verse 3But he casteth away the substance of the wickg¢dBut instead of2 "V ¥ 7 reshaim,
the wicked B " 7212 bogedimhypocrites or perfidiouspersons, is the readingtefelveor fourteen

of Kennicott'sandDe Rossi'dMSS., and someditions;but it is not acknowledged by any of the
ancient versions.

The righteous have God for their feeder; and because of his infinite bounty, they can never
for want of the bread of life. On the contrary, the wicked are often, in the course of his provid
deprived of the property of which they make a bad use.



Verse 4He becometh poof God has ordered, in the course of his providence, that he who
notwork shall noteat And he always blesses the work of theustriousman.

Verse 5He that gathereth in summet All the work of the field should be done in theason
suitable to it If summerandharvestbe neglected, in vain does a man expect the fruasitoimn

Verse 6.Violence covereth the mouth of the wickedl As blessings shall be on the head of th
just, so theviolence othe wicked shall cover their fagath shame and confusion. Their own violer
dealings shall be visited upon the@e mouth forsoth of unpitious men wickidnesse covereth.—OId MS.
Bible. "The forehead of the ungodly is past shame, and presumptudbeverdale

Verse 7.The memory of the justis blessed Or, is a blessing

But the name of the wicked shall rof. This is another antithesis; but there are only tw
antithetic terms, fomemoryandnameare synonymous.+ewth The very name of the wicked is
as offensive as putrid carrion.

Verse 8 A prating fool shall fall.] This clause is repeated in ttemthverse. Thavise man will
receive the commandment: libé shallow blabbing fool shall be cast dovaee#Pr 10:10

Verse 9He that walketh uprightly] The upright man is alwaysafe he has notwo characters
to support; he goes straight forward, and is never afraitigiction because he has never bee
influenced byhypocrisyor deceit

Verse 10He that winketh with the eyq Instead of the latter clause, on which 8 10:8, the
Septuaginhas,o e ereyywv peto mappnotec elpnromotel: "but he that reproveth with freedom
maketh peace.” This is also the reading ofSii@acandArabic. A faithful open reproving of sin
is more likely to promote the peace of society than the passing it by slightly, or taking no not
it; for if the wicked turn to God at the reproof, the lawpeacewill soon be established in his heart
and the law of kindness will flow from his tongue.

Verse 11The mouth of a righteousman isa well of life] 2" 7771 mekor chaiyimis the
vein of livesan allusion to thgreat aortg which conveys the blood from the heart to every part
the body. The latter clause of this verse is the same with ti&rdfo:6.

Verse 12 Hatred stirreth up strifes] It seeks for occasions to provoke enmity. It delights
broils. On the contrary, love conciliates; removes aggravations; puts the best construction or
thing; and poursvater, notoil, upon thdlame

Verse 13A rod isfor the back of him] He thatcan learn andwill not learn, should benade
to learn The rod is a most powerful instrument of knowledge. Judiciously applied, there is a l¢
of profound wisdom in everig.

Verse 14 Wise menlay up knowledgg They keep secret every thing that has a tendency
disturb domestic or public peace; but the foolish man blabs all out, and produces much mi



Think much, speak little, and always think before you speak. This will promote your own peac
that of your neighbour.

Verse 15The rich man's wealthis his strong city] Behold a mystery in providence; there is nc
arich manon earth but becomes such by means optizael Property comes from tHabour of the
poor, andthe king himself is served of the fieldow unjust, diabolically so, is it tdespiseor
oppresshose by whose labour all property is acquired!

The destruction of the pooris their poverty.] A man in abject poverty never arises out of th
pit. They have no nucleus about which property may aggregate. The poet spoke well:—

Haud facile emergunt, quorum virtutibus obstat
Res angusta domi.

"They rarely emerge from poverty, whose exertions are cramped by want at home."

Verse 16.The labour of the righteoug The good man labours that he may be abkufmport
life; this is hisfirst object: and then to hagemething to divide with the poahis is hisnextobject.

The fruit of the wicked to sin] This man lives to eat and drink, and his property he spend
riot and excess. God's blessings are cursed to him.

Verse 17He is inthe way of lifg] The truly religious man accumulates knowledge that he n
the better know how to live to God, and do most good among men.

Verse 18 He that hideth] This is a common case. How many, when full of resentment, ¢
deadly hatred, meditating revenge and cruelty, and sometimes even murder, have pretended 1
thought nothing of the injury they had sustainkddpassed byhe insult &c.! Thuslying lips
covered the malevolence of a wicked heart.

Verse 19In the multitude of words] It is impossible to speak much, and yet speak nothing |
truth; and injure no man's character in the mean while.

Verse 20The heart of the wickedis little worth ] ©¥ 12 kimat, is like little or nothing; or isike
dross while the tongue of the just is lilstlver. A sinner's heart is worth nothing, and is good f
nothing; and yet because it is his maisiden part he vaunts of itionesty, goodnes&c.! Yes, yes;
it is very honest and good, only the devil is in it! that is all.

Verse 22.The blessing of the Lord, it maketh ricf Whatever we receive in the way of
providence, has God's blessing in it, and will do us good. Cares, troubles, and difficulties com
all property not acquired in this way; but God's blessing gives simple enjoyment, and levies
upon the comfort.



Verse 23. It isa sport to a fool to do mischidfWhat a millstone weight of iniquity hangs abou
the necks of most of thjesters, facetiouandwitty people! "How many lies do they tell in jest, tc
go to the devil in earnest!"

Verse 24 The fear of the wicked The wicked is full of fears and alarms; and all that he h
dreaded and more than he has dreaded, shall come upon him. The righteous esivwagsore
of the salvation of God, and God will exceed even his utmost desires.

Verse 25As the whirlwind passeth As tornadoes that sweep every thing away before them
shall the wrath of God sweep away the wicked; it shall leave him neither branch nor root. B
righteous, being built on treternal foundation2?1¥ 710" yesodolam, shall never be shaken.

Verse 26 As vinegar to the teeth The acid softening and dissolving tredkali of the bone, so
as to impair their texture, and render them incapabteasticating and asmokeaffects the eyes,
irritating their tender vessels, so as to give pain and prevent distinct vision; so the sluggal
lounging, thriftless messenger, who never returns in time with the desired answer.

Verse 28 The expectation of the wicked shall perish A wicked man is always imposing on
himself by thehope of God's mer@andfinal happinessand he continudsoping till he dies without
receiving thatmercywhich alone would entitle him to thglory.

Verse 29The way of the Lord is strength] In the path obbedienceéhe upright man ever finds
his strength renewedhe more héaboursthestrongerhe grows. The same sentiment as thétsa
40:31

Verse 30The righteous shall never be removddBecause he is built on tie¢ernal foundation
See or#Pr 10:25

Verse 31.The froward tongue shall be cut ouf,. This probably alludes to the punishment c
cutting out the tongue for blasphertrgasonable speeches, profane sweararguch likeThe tunge
of schretwis schal perishen.—Old MS. Bible. Were the tongue of evestyrewor scoldto be extracted, we
should soon have much lessisein the world.

Verse 32The lips of the righteous know what is acceptabléAnd what they believe to be most
pleasing and most profitable, that they speak, but the wicked man knows as well pena¢ise
and that he speaketh forth. As the love of God is not in his heart, so the law of kindness is no
lips.



PROVERBS
CHAPTER Xl

A parallel of the advantages of the righteous and wise, oppgogbd miseries of the wicked anc
the foolish. True and fals&ches.

NOTES ON CHAP. XI

Verse 1A false balanceis abomination] This refers to the balance itself deceitfully constructe
so that it is sooner turned at one end than at the other. This is occasi@areddndf thebeam
beinglongerthan the other.

But a just weight] 72?¥ 13X eben shelemaltheperfect ston@robably because weights wers
first made of stone; see the la#De 25:13-16

Verse 2. Whempride cometh] The proud man thinks much more of himself than any other «
do; and, expecting to be treated according to his own supposed worth, which treatment he
meets with, he is repeatedly mortified, ashamed, confounded, and rendered indignant.

With the lowly] B ¥ 112 tsenuimtamewvwr, thehumble themodestas opposed to th@oud,
referred to in the first clause. The humble man looks for nothing but justice; has the meanest ¢
of himself; expects nothing in the way of commendation or praise; and can never be disapr
but in receiving praise, which he neither expects nor desires.

Verse 4 .Riches profit not in the day of wrath] Among men they can do all things; but the
cannot purchase the remission of sins, nor turn aside the wrath of God when that is poured o
the opulent transgressor.

Verse 7When a wicked man dietl) HOPEis a great blessing to man in his present state of t
and suffering; because it leads him to expect a favourable termination of his ill@@utas not
made for thavicked and yet they are the very persons that most abound in it! They hope to be <
and get at last to the kingdom of God; though they have their face towards perdition, and re
turn. But their hope goes no farther thangheve There the wicked man's expectation is cut o
and his hope perishes. But to #ant thepenitent and thecross-bearersn general, what a treasure
is hopd What a balm through life!

Verse 8.The wicked cometh in his steadl Often God makes this distinction; in public calamitie
and in sudden accidents he rescues the righteous, and leaves the wicked, who has fillec
measure of his iniquities, to be seized by the hand of déadhce then, does its own work; for
mercyhas been rejected.

Verse 9.A hypocrite with his mouth] 7117 chanephmight be better translatadfidel than
hypocrite The latter is one that pretends to religion; that uses #efoular purposesrhe former
is one whdisbelieve®Divine revelation, and accordinglypslluted and lives irpollution. This is



properly the force of the original word. Such persons deal in calumny and lies, and often thus ¢
the character of their neighbour. Besides, they are very zealous in propagating their own
notions; and thus, by this means, destroy their neighbour; but the experimental knowledge wh
just have of God and his salvation prevents them from being ensnared.

Verse 10.When it goeth well An upright, pious, sensible man is a great blessing to 1
neighbourhood where he resides, by his example, his advice, and his prayers. The considerz
him on these accounts, and rejoice in his prosperity. But whemi¢kedperish who has been a
general curse by the contagion of his example and conversation, there is not only no regret ex
for his decease, butgeneral joybecause God has removed him.

Verse 12He that is void of wisdonj A foolish man is generally abundant in his censures;
dwells on thedefectsof his neighbour, and is sure to bring them into the most prominent view.
aman of understandinrga prudent, sensible man, hides those defects wherever he can, and p
most charitable construction on those which he cannot conceal.

Verse 13A talebearer] 27 7217 holech rachi) the walking busybody, the trader in scandz

Revealeth secrefsWhatever was confided to him he is sure to publish abroad. The word m
ahawker ortravelling chapmanSuch are always great newsmongers; and will tell evenaivair
secretsrather than have nothing to say.

Verse 15He that is surety for a stranger shall smarffor it] He shall find evil upon evil in it.
See or¥#Pr 6:1.

Verse 16A gracious woman retaineth honop Instead of this clause, ti8eptuaginhave,'uvn
evyapLotog eyelpel avdpL Sofav, "A gracious woman raiseth up honour to the ma@pprog 6¢
aTLLag yurn pLoovow dikate, "But she that hateth righteous things is a throne of dishonour.” A g
wife is an honour to her husband; and a bad wife is her husband's reproach: if this be so, how
should a man be whom he marries!

Verse 17The merciful man doeth good to his own soliEvery gracious disposition is increase
while a man is exercised in showing mercy. No man can show an act of disinterested mercy v
benefiting his own soul, by improving his moral feeling.

But he that isruel troubleth his own flesh] We seldom see a peevish, fretful, vindictive ma
either in good health, or good plight of body. | have often heard it observed of such, "He fre
flesh off his bones."

Verse 18Worketh a deceitful work] An unstablework; nothing is durable that he does, exce
his crimes.

Verse 19Righteousnesgendethto life] True godliness promotes health, and is the best me
of lengthening out life; but wicked men live not out half their days.



Verse 21. Thoughand join in hand] Let them confederate as they please, to support each o
justice will take care that they escape not punishment. The Hindoos sometimes ratify an enga
by one persotaying his right hand on the hand of anotheiARD.

Verse 22 A jewel of gold in a swine's snodtThat is, beauty in a woman destitute of goc
breeding and modest carriage, is as becoming as a gold ring on the snout of £&svwengale
translates thus: "A fayre woman without discrete maners, is like a ringe of golde in a sw
snoute.” In Asiatic countries timosejewelis very common: to this the text alludes.

Verse 24 There is that scattereth, and yet increasefhThe bountiful man, who gives to the
poor, never turning away his face from any one in distress, the Lord blesses his property, &
bread is multiplied in his hand. To the same purpose the following verse.

Verse 25The liberal soul shall be made fdtHe who gives to the distressed, in the true spi
of charity, shall get a hundred fold from God's mercy. How wonderful is the Lord! He give:s
property, gives theneartto use it aright, anctecompensethe man for the deed, though all the fru
was found from himself!

He that watereth] A man who distributes in the right spirit gets more good himself than the
man does who receives the bounty. Thus more blessed to give than to receive

Verse 26He that withholdeth corn] Who refuses to sell because he hopes for a dearth, and
he can make his own price.

The people shall curse himYes, and God shall curse him also; and if he do not return
repent, he will get God's curse, and the curse of the poor, which wididre&arin hismoneyduring
time, and in hissoulthroughouteternity.

Verse 29Shall inherit the wind] He who dissipates his property by riotous living, shall be
unsatisfied as he who attempts to feed ugion

Verse 30The fruit of the righteous isa tree of lifgl £ IV ets chaiyim"the tree of lives."
It is like that tree which grew in the paradise of God; increasing the bodily and mental vigo
those who ate of it.

He that winneth soulsis wise] Wisdom seeks to reclaim the wanderers; and he whc
influenced by wisdom will do the same.

Verse 31.Behold, the righteous shall be recompensed in thearth, &c.] The Septuagint,
Syrian andArabic read this verse as follows: "And if the righteous scarcely be saved, where
the ungodly and the sinner appear?" And this St. Peter ditetaim, #1Pe 4:18 where see the
note."See Clarke "1Pe 4:18".



PROVERBS
CHAPTER XII

Of the benefit of instruction, and the cultivation of pigtye virtuous woman. The different lot o
the just and unjustThe humane man. The industrious man. The fool and the wiselhman
uncharitable. The excellence of the righteous. The slaghiimiwant. Righteousness leads to life
&c.

NOTES ON CHAP. XII

Verse 1Whoso loveth instruction] 7 © 17 musar discipline or correctiorpves knowledgédor
correction is the way to knowledge.

But he that hateth reproofis brutish.] 7Y 2 baar, he is a bear; and expects no more bene
from correction than thex does from thgoad

Verse 2 A good manobtaineth favour] First, it is God who makes higood for every child of
Adam isbad till the grace of God changes his heart. Secondly, while he walks in the pa
obedience he increasesgaodnessand consequently in thiavourof the Lord

Verse 3A man shall not be established by wickednekRuvil is always variable: it has rfoxed
principle, except theoot that is in the human heart; and even that is ever assuraimgorms
Nothing ispermanenbut goodnessand that isinchangeablgbecause it comes fromoB. The
produceof goodness ipermanentbecause it has Godigessingn it: thefruit of wickednessor the
propertyprocured by wickedness,timnsitory, because it has God's curse in it. The righteous |
hisroot in God; and thereforiee shall not be moved

Verse 4.A virtuous woman is a crown to her husband ?'T NUX esheth chayjlastrong
woman Our wordvirtue (virtus) is derived fromvir, aman and asnanis thenoblestof God's
creatures, virtue expresses what is becoming to man; wiatblss, courageoysnddignified and
asvir, a man, comes fromis, power orstrength so it implies what istrong andvigorousin
principle: and as in uncivilized lifstrengthandcouragewere considered the very highest, becau
apparently the most necessary, of \altues hence the term itself might have become il
denomination of akkxcellent moral qualitiesand is now applied to whatever constitutessiystem
of moralityandmoral duties In some parts of the world, however, wharts andscienceave
made little progresstrengthis one of the first qualifications ofvafe, where the labours of the field
are appointed to them. It is not an uncommon sight in different parts of Africa, to see the"
(queens of the kings and chiefs going out in the morning to the plantations, with their mattoc
their hand, and their youngest child on their back; and when arrived at the ground, lay the
prince or princessupon the earth, which when weary of lying on one side, will roll itself on
other, and thus continue during the course of the day, without uttering a single whimper, ex
the intervals in which its mother gives it suck; she being employed all the while ifabocinas
we in Europe generally assign to tnarses In these cases, tiongwife is the highest acquisition;
and isa crown to her husbandhough he b&ing of Bonnyor Calabar. It is certain that in ancient



times thewomenin Judea did some of the severest work in the fields, suttaasng waterfrom
the wells, and watering the flocks, &c. On this account, | think, the words may be taken literally
especially when we add another consideration, that a woman healthy, and wiugoothr powers
is the most likely to produce and properly rear ingalthy offspringand children of this kind are
acrownto their parents.

Is as rottenness in his boneksDoes not this refer to a woman irregular in her manners, wha
her incontinencenot only maketh her husbarghamedbut contracts and communicates suc
diseases as bringttenness into the bor2sthink so. And | think this was the view taken of the te
by Coverdale who translates thus: "A stedfast woman is a crowne unto her hussbonde: but s
behaveth herself unhonestly is a corruption in his bones."

Verse 7.The wicked are overthrown] Seldom does God give such a long life or numero
offspring.

But the house of the righteous shall stanfiGod blesses their progeny, and their familie
continue long in the earth; whereas the wicked seldom have many generations in a direct lin
is God's mercy, that the entail of iniquity may be in some sort cut off, so that the same vices v
be strengthened by successive generations. For generdigdieotproduces not only badplant,
but oneworse than itself

Verse 9. He that idespised, and hath a servaipl believe theVulgategives the trusenseof
this verse: Melior est pauper, et sufficiens sibi; quam gloriosus, et indigens pane.

"Better is the poor man who provides for himself, than the proud who is destitute of bread.
versions in general agree in this sense. This needs no comment. There are some whayiteou
of birth, &c., would rather starve, than put their hands to menial labour. Though they ioagyshe
how much to be preferred is thenple peasanivho supports himself and family by the drudger
of life!

Verse 10A righteous manregardeth the life of his beagtOne principal characteristic oftely
manis mercy cruelty is unknown to him; and his benevolence extends to the meanest of the
creation. Pity rules the heart of a pious man; he can do nothing thaeisHe considers what is
best for the comfort, ease health, and life obixastthat serves him; and he knows that God hims
careth for oxenand one of the ten commandments provalssventh part of timg be allotted for
therest oflabouring beastss well as foman

| once in my travels met with thidebrewof this clause on theign boardof a public inn:
1nMRn2 wal pri2 V11" yodea tsaddiknephesh behemtdA righteous man considereth
the life of his beast;" which, being very appropriate, reminded me that | should feed my hor:

The tender mercies of the wickedarecruel] “77T® achzarj areviolent, without mercy,
ruthless The wicked, influenced by Satan, can show no other disposition than what is in
master. If theyappearat any timemerciful it is acloakwhich they use to cover purposes of cruelt
To accomplish its end, iniquity will assume any garb, speak mercifully, extol benevole



sometimes evegive to the podrBut, timeo Danaos, et dona ferentes. €heof fire at midnight
provided it be in another's dwelling, is more congenial to their souls thanytbémercy Look at
thehuman fiends"out-heroding Herod," ilmorse raceshruising matchesandcock fights and in
wars for the extension of territory, and the purposes of ambitiorhdlhis yet undescribed, that is
suited to such monsters in cruelty.

Verse 11He that tilleth his land] God's blessing will be in the labour of the honest agriculturi

But he that followeth vain person$ He who, while he should be cultivating his grounc
preparing for a future crop, or reaping his harvest, associatefowldrs, coursers of hares, hunter:
of foxes or those engaged in any champaign amusements, is void of understanding; and
known several such come to beggary.

To this verse th&eptuagintdd the following clausédc eotiv ndug ev owwy dratpLpalg, ev
TOLG €0LTOL OXLPWHaoL kataiellel atidiar. "He who is a boon companion in banquets, shall lea
dishonour in his own fortresses.” This has been copied bByulgateand theArabic. That is The
man who frequents the ale-house enridhag while heimpoverishesis ownhabitation.

Verse 12The wicked desireth the net of evimen] They applaud their ways, and are careful
imitate them in their wiles.

Verse 13The wicked is snared by the transgression dfislips] A man who deals ilies and
false oathswill sooner or later be found out to his own ruin. There is another proverb as true a:
A liar had need of a good memoifgr as thetruth is not inhim, hesaysandunsays and often
contradicts himself

Verse 16A fool's wrath is presently known We have a proverb very like this, and it will serv
for illustration:—

A fool's bolt is soon shot.

A weak-minded man has self-governmenthe is easily angered, and generally speaks whate
comes first to his mind.

Verse 18There is that speaketh Instead of " P 72 boteh blabbing out, blusteringseveral MSS.
have "2 73 boteach TRUSTING. and instead of' 177 772 2 kemadkerothas the piercingsseven
MSS., with theComplutensian Polyglphave™ 177 772 2 bemadkerothiN the piercings"There is
thattrusteth inthe piercings of a sword: but the tongue of the wise is health." But | suppos:
formerto be the true reading.

Verse 19A lying tongue s but for a moment] Truth stands for ever; becausefsindationis
indestructible: butalsehoodmay soon be detected; and, though it gain credit for a while, it had
credit because it was supposed tdarbth.



Verse 21 There shall no evil happen to the judtNo, for all things work together for good tc
them that love God. Whatever occurs to a righteous man God turns to his advantage. But,
other hand, thevicked are filled with mischiethey are hurt, grieved, and wounded, by eve
occurrence; and nothing turns to their profit.

Verse 23A prudent man concealeth knowledgk"If a fool hold his peace he may pass for
wise man." | have known men of some learning, so intent on immediately informing a compan:
well cultivated their minds were, that they have passed eithendignificant pedant®r stupid
asses

Verse 24The hand of the diligent shall bear rul¢ And why? because by htsvn industryhe
isindependentand every such person is respected wherever found.

Verse 25Heaviness in the heart of a man maketh it stoggsorrow of heart, hopeless love, o
a sense of God's displeasure-these prostratedneand he becomescaild before them.

But a good word maketh it glad] A single good or favourable word will remove despondenc
and that word, "Son, be of good cheer, thy sins are forgiven thee,” will instantly remove des

Verse 26 The righteousis more excellent than his neighbourThat is, if the neighbour be a
wicked man. The spirit of the proverb lies here: Pherrighteous mars more excellenthan his
sinful neighbourthoughaffluentandnoble TheSyriachas it, "The righteous deviseth good to h
neighbour.” A late commentator has translated it, "The righteous explore their pastures.”
1Y 71 can be translatetHEIR pastured know not; but none of theersionsunderstood it in this
way. TheVulgateis rather singular: Qui negligit damnum propter amicum, justus est. "He \
neglects or sustains a loss for the sake of his friend, is a just marSephegints insufferable:
"The well-instructed righteous man shall be his own friend." One would hope these translators
not exclusivelyhe should love his neighbour as himself.

Verse 27.The slothful manroasteth not that which he took inhunting] Because he is a
slothfulman, he does not hunt for prey; therefore getss and cannatoast that he magat There
Is some obscurity in theriginal, on which theversionscast little light.Coverdaletranslates the
whole verse thus: "A discreatfull man schal fynde no vauntage: but he that is content with wl|
hath, is more worth than golde.”" My old MS. BibBje gylful man schal not fynd wynnpnge: and the
subgtance of a man schal ben the pris of gold.

By translating™ "2 7 remiyahthedeceitfu) instead of thelothful manwhich appears to be the
genuine meaning of the word, we may obtain a good sense,\aslgfagehas done: "The deceitful
man shall not find gain; but the substance of a (just) man shall be the price of gold." Bt
common version, allowing "2 7 remiyahto be translateftaudulent which is its proper meaning,
gives the best sense: "The fraudulent man roasteth not that which he took in hunting," the jus
God snatching from his mouth what he had acquiretjhteously

But the substance of a diligent mahOne who by honest industry acquires all his propisrty
precious because it has the blessing of God in it.



Verse 28In the way of righteousnesss life] £ 1 chaiyim,lives; life temporal, andife eternal.

And in the pathway thereof there iso death] Not only do thegeneral preceptandpromises
of God leado life eterna) and promotédife temporaj but everyduty, everyact of faith,patience of
hope andlabour of love though requiring mucbelf-abasement, self-deniand often aextension
of corporal strength all lead to life For in every case, in every particular, "the path of duty is 1
way of safety.” The latter clause is only a repetition oftmeseof the former.



PROVERBS
CHAPTER XIlI

Various moral sentences; the wise child; continence of speéthe poor rich man and the rich
poor man; ill-gotten wealthgdelay of what is hoped for; the bad consequences of refus
instruction; providing for one's children; the necessitgaifrecting them, &c.

NOTES ON CHAP. XIlI

Verse 1A wise sonhearethis father's instruction] The child that has had a propeirturing,
will profit by his father's counsels; but the child that is permitted to tdfibwn willandhave its
own way will jest at the reproofs of its parents.

Verse 3He that keepeth his mouth keepeth his lifeHow often have the foolish, headstrong
and wicked, forfeited their lives by tiieeasonableor blasphemousvords they have spoken! The
government of the tongug arare but useful talent.

But he that openeth wide his lippHe that puts no bounds to his loquacity, speaks on ev
subject, and gives his judgment and opinion on every matter. It has often been remarked th
has, given uswo EYES, that we maysEEmuch; twoEARS, that we mayEAR much but has given
us butoNE tongue and that fenced in with teeth, to indicate that thougheasandsee muchwe
shouldspeakbutlittle.

Verse 4.The soul of the sluggard desireth, anthathnothing] We often hear many religious
people expressingdesire to have moref the Divine life and yet never gébrwardin it. How is
this? The reason is, thelgsire but do nostir themselves ufp lay hold upon the Lord. They are
always learning, but never able to come to the knowledge of the truths@éktp enter in at the
strait gate, but are not able, because they detrioe

Verse 7.There is that maketh himself ricH That labours hard to acquire monggt hath
nothing his excessiveovetousnessot being satisfied with what he possesses, nor permitting |
to enjoywith comfortwhat he has acquired. The fableld dog inthe mangewill illustrate this.

There isthat maketh himself poor, yethathgreat riches] "As poor,” said St. Paul, "yet making
many rich; as having nothing, yet possessing all things." The formerrishiEoor man; the latter
is thepoor rich man.

As the words are here in tigthpael conjugation, which implieseflex action or theaction
performed on one's sglnd often signifiegeigningor pretendingto be what onés not or not to
be what onés; the words may be understood of persons fefgnm or pretendto be eithericher or
poorerthan theyreally are to accomplish some particular purpose. "There isféigieth himself
to berich, yet hathnothing there is thateigneth himselfo bepoor, yet hathgreat riches' Both
these characters frequently occur in life.



Verse 8.The ransom of a man's lif¢@ Those who have riches have often much trouble with the
as they had much troublegetthem, so they have much trouble&eepthem. In despotic countries,
a rich man is often accused of some capital crime, and to save his life, though he may b
innocent, is obliged to give up his riches; butpber, in such countries, are put to no trouble.

Verse 9.The light of the righteous rejoicet] They shall have that measure of prosperity whi
shall be best for them; but the wicked, howsoever prosperous for a time, shall be brougl
desolationLight andlampin both cases may signifyosterity The righteous shall have a joyou
posterity; but that of the wicked shall be cut off.#8di 11:36: "And unto his son will | give one
tribe, that David my servant may havdight (7 ? ner, alamp) always before me #1Ki 15:4:
"Nevertheless for David's sake did the Lord give tlaelaimp to set up hisonafter him." See also
#Ps 132:17and several other places.

Verse 10By pride cometh contentiorj Perhaps there is notcuarrel amongindividualsin
private life, nor avar among nations, that does not proceed fpoitle andambition Neitherman
nor nationwill be content to béessthan another; and to acquire the wishedsigoeriorityall is
thrown into general confusion, both in public and private life. It was to destrogpihisof pride
that Jesus was manifested in éxreme ohumility andhumiliationamong men. The salvation of
Christ is adeliverancefrom pride, and a being clothed withumility. As far as we arBumble so
far we aresaved

Verse 11 Wealth gottenby vanity] Wealth that is not the result bbnest industryandhard
labouris seldom permanent. All fortunes acquired by speculation, lucky hits, and ministering t
pride or luxury of others, &c., soon become dissipated. They are not gotten in the way of Provi
and have not God's blessing, and therefore are not permanent.

Verse 12Hope deferred maketh the heart sickWhen once goodis discoveredwantof it
felt, strong desirefor the possession excited, and the promise of attainment made on grc
unsuspected, so that treality of thething and thecertaintyof thepromiseare manifesthopeposts
forward torealize theblessing Delayin the gratification pains the mind; the increase of the del
prostrates and sickens the heart; artttifiysickens the hegrtltimatedisappointment killg. But
when the thing desired, hoped for, and expected comes, it is a tree Bf life, ' ¥ ets chaiyim
"the tree of lives;" it comforts and invigorates both body and soul. To the tree of lives, in the |
of the gardens of paradise, how frequent are the allusions in the writings of Solomon, and ir
parts of the Holy Scriptures! What deep, and perhaps yet unknown, mysteries were in this t

Verse 13Whoso despiseth the worfiThe revelation which God has in his mercy given 1
manshall be destroyedor there is no other way of salvation but that which it points out.

But he that feareth the commandmernit That respects it so as to obey it, walking as th
revelation directshall be rewardegdshall find it to be his highest interest, and shall beeiaceor
safety as the Hebrew wor@ ? ¥ * may be translated.

Verse 14The law of the wiseis a fountain of life] Perhaps it would be better to translate, "TF
law is to the wise man a fountain of life." It is the same to him as the "vein of liwés]" 7171



mekor chaiyimthe greatorta which transmits the blood from the heart to every part of the bo
There seems to be here an allusion taytirelen of paradiseto thetree of livesto thetempter to
the balefulissueof that temptation, and to tlieathentailed on man by hiswiselybreaking the
law of his God.

Verse 15The way of transgressors is hard.Never was a truer saying; most sinners haoee
pain anddifficulty to get their souls damned, than the righteous have, with all their cross-beal
to get to the kingdom of heaven.

Verse 17.A wicked messengdr The SeptuagintBaoiieug Opaoveg, a bold king instead of
7821 malach a messengerthey had readl ”? melech aking but they are singular in this
rendering; none of the other versions have it so. He that betrays the counsels of his governn
the interests of his country, will sooner or later fall into mischief; but he that faithfully and loy
fulfils his mission, shall produce honour and safety to the commonwealth.

Verse 19The desire accomplisheplSee or#Pr 13:12

Verse 20He that walketh with wise menshall be wis¢ To walk with a person implielveand
attachmentand it is impossible ndb imitate those we lov&o we say, "Show me his company, ar
I'll tell you the man." Let me know the company he keeps, and | shall easily guess his
character.

Verse 22 A good manleaveth an inheritancg He files many grayerin heaven in their behalf,
and his goodexampleand advicesare remembered and quoted from generation to generat
Besides, whatever property he left ilmestlyacquired, anevell-gotten goods are permaneiite
general experience of men shows this to be a common case; apdofiety ill-gottenseldom
reaches to the third generatiomhis even thédeathenbserved. Hence:—

De male gqueesitis non gaudet tertius haeres.
"The third generation shall not possess the goods that have been unjustly acquired."

Verse 23. That islestroyed for want of judgment] O, how much of th@overtyof thepoor
arises from their own want of management! They have little or no economy, and no foresight.
they get any thing, they speedily spend it; afebatand afaminemake the chiefarietiesof their
life.

Verse 24He that spareth his rod hateth his sohThat is, if hehatedhim, he could not do him
a greater disservice than not to correct him wheolssinacyor disobedienceequires it. We have
met with this subject already, and it is a favourite with Solomon. See the places referred to
margin.

The Rev. Mr. Holden makes some sensible observations on this passage: "By the neglect
correction the desires (passions) obtain ascendancy; the temper becomes irascible, f
querulous. Pride is nourished, humility destroyed, and by the habit of indulgence the m



incapacitated to bear with firmness and equanimity the cares and sorrows, the checl
disappointments, whicttesh is heir td'

Verse 25To the satisfying of his soJlHis desires are all moderate; he is contented with |
circumstances, and is pleased with the lot which God is pleased to send. The wicked, though
all shiftsandexpedient$o acquire earthly good, not sticking evenagine andwrong, is frequently
in real want, and always dissatisfied with his portiowoAtented mind is eontinual feastAt such
feasts he eats not.



PROVERBS
CHAPTER XIV
Various moral sentiments. The antithesis between wisdorolyndind the different effects of each
NOTES ON CHAP. XIV

Verse 1Every wise woman buildeth her housgBy her prudent and industrious manageme
sheincreases propertin the family furniture in thehouse andfood andraimentfor her household.
This is the truduilding of a houseThethriftlesswife acts differently, and the opposite is the resu
Householdfurniture, far from beingincreased is dilapidated and herhouseholdare ill-fed,
ill-clothed, andworse educated

Verse 3.The mouth of the foolishis a rod of pride] The reproofs of such a person dirgidged
andill-timed, and generally are conveyedsinch languageas renders them not only ineffectual, bt
displeasing, and evenitating.

Verse 4But much increaseis by the strength of the ox] The ox is the most profitable of all
thebeastaused irhusbandry Except merely fospeedhe is almost in every respect superior to t
horse. 1. He i®onger lived 2. Scarcely liable to andiseases3. He issteady and alwaygulls fair
in his gears. 4. Héves, fattens andmaintainshis strength on wha horse will not eatand
therefore is supported on one third the cost. 5nidisureis more profitable. And, 6, When he is
worn out in his labour hileshis good for the nourishment of man, h@nsof great utility, and
his hide almost invaluable. It might be added, hétie or no expense shoeing and higgearsare
much moresimple and much lesexpensivethan those of thieorse In all large farm®xenare
greatly to be preferred torses Have but patience with this most patient animal, and you will sc
find thatthere is much increase by the strengttd labouof the ox

Verse 6.A scorner seeketh wisdorl believe thescornermeans, in this book, the man tha
despiseshecounsel of Gogdtheinfidel. Such mayeek wisdorrbut he never can find it, becaus
he does not seek vwhereit is to be found; neither in thieaching of God's Spiritnor in the
revelationof his will.

Verse 7When thou perceivest not—the lips of knowledgglnstead of? ¥ T daath, knowledge
several MSS. havé P ¥ shekera lie. How this reading came | cannot conjecture. The meaning

the adage is plain: Never associate with a vain, empty fellow, when thou perceivest he can
conveynorreceiveinstruction.

Verse 8. Iso understand his way Instead of 1" = habin, to understand 1" 2 hachin to
DIRECT his way, is found in one MS. It makes a very good sense.

Verse 9Fools make a mock at sihAnd only foolswould do so. But he that makesgort of
sinning will find it no sportto suffer the vengeance of an eternal fire. Some learned men by



criticisms have brought this verse into embarrassments, out of which they were not able to e
it. | believe we shall not come much nearer the sense than our present version does.

Verse 10The heart knoweth his own bitternesp ' 21 1712 morrathnaphsho"The bitterness
of its soul." Under spiritual sorrow, theeartfeels, thesoulfeels; all theanimal nature feels and
suffers. But when the peace of God is spoken to the troubled soul, the joy is indescribaliie|ehe
man partakes of it. And a stranger to these religious feelings, to the travail of the soul, and
witness of the Spirit, does notermeddlewith them; he does not understand them: indeed they n
be even foolishness to him, because they are spiritually discerned.

Verse 12There is a way which seemeth right unto a mgrhis may be higasily besetting sjn
thesin of his constitutionthesin of his tradeOr it may béhis own false views of religiohe may
have anmperfect repentancafalse faith avery falsecreed and he may persuade himself that f
is in the direct way to heaven. Many of the papists, when they were burning the saints of Goo
flames at Smithfield, thought they were doing God service! And in the late Irish massacre, the
of the Protestants thgyked to death, shpbr burnt, the more they believed they deserved of Gor
favour and their Church's gratitude. But cruelty and murder arshibre road the nearway, to
eternal perdition.

Verse 13Even in laughter the heart is sorrowfu] Many a time is @amileforced upon théace
when the heart is ideepdistress And it is a hard task to put on tfaee of mirthwhen a man has
aheavy heart

Verse 14The backslider in heart shall be filled with his ownwayq 1. Who is thébackslidef
170 sug 1. The man who once walked in the ways of religion, butditagirawnfrom them. 2. The
man who oncéought manfullyagainst the world, the devil, and the flesh; butreeatedfrom the
battle, or joined the enemy. 3. The man who once belonged to the congregation of the saints
now removedrom them, and is set down in the synagogue of Satan.

2. But who ighe backslider iHEART? 1. Not he who wasurprisedandovercomeby the power
of temptation, and the weakness of his own heart. 2. But he who drinks down iniquity
greediness. 3. Who gives cheerful way to the bent of his own nature, and now delights in ful
the lusts of the flesh and of the mind. 4. Who loves sin as before he loved godliness.

3. What aréhis own way® Folly, sin, disappointment, and death; with the apprehension of
wrath of God, and the sharp twingings of a guilty conscience.

4. What is implied in beinglled with his own waya Having his souaturatedwith folly, sin,
and disappointment. At last ending here below in death, and then commencing an eternal ex
where thdire is not quenchedind under the influence of thabrm that never diettAlas, alas! who
may abide when God doeth this?

And a good manshall be satisfietom himself.] 1. Who is the good man?2 (2 ¥ "X jsh toh)
1. The man whose heart is right with God, whosguecorresponds to his heart, and whastons
correspond to both. 2. The man who is every thing thaitimerandbacksliderare not.



2. He shall besatisfiedirom himsekhe shall have the testimony of his own conscience, tha
simplicity and godly sincerity, not with fleshly wisdom, but by the grace of God, he has
conversation among men.

3. He shall have God's Spirit to testify with his spirit that he is a child of God. He hath the wi
in himself that he is born from above. The Spirit of God in his conscience, and the testimony ¢
in his Bible, show him that he belongs to the heavenly family. It is not from creeds or confes
of faith that he derives his satisfaction: he gets it from heaven, and it is sealed upon his hee

Verse 16A wise manfeareth] He can nevetrust in himselfthough he beatisfied from himself
He knows thatis suffiencyis of Gob; and he has thdéar that causes him tdepart fromevil,
which is a guardian to tHeve he feels. Love renders him cautious; the other makes him confid
His cautionleads himfrom sin his confidencdeads hinto God

Verse 17He that is soon angry 228 12 ketsar appayimi'short of nostrils:" because, wher
a man is angry, hisose iscontracted and drawn up towards his eyes.

Dealeth foolishly] He has no time for reflectioimeis hurried on by his passionspeakdike a
fool, andactslike amadman.

Verse 19The evil bow before the goofThey are almostonstrainedo show thennespectand
the wicked who have wasted their substance with riotous livimmy before the gatesf the
righteous—of benevolent men—begging a morsel of bread.

Verse 20But the rich hathmany friends.] Many whospeakto him thelanguageof friendship
but if they profes$riendshipbecause he isch, there is nobne real friendamong them. There is
a fine saying of Cicero on this subject: Ut hirundines festivo tempore praesto sunt, frigore
recedunt: ita falsi amici sereno tempore praesto sunt: simul atque fortunae hiemem viderint, €
omnes.—Lib. iv., ad Herenn. "They are l&&allows who fly off during the winter, and quit our
cold climates; and do not return till the warm season: but as soon as the winter sets in, they
off again." So Horace:—

Donec eris felix, multos numerabis amicos:
Nullus ad amissas ibit amicus opes.

"As long as thou art prosperous, thou shalt have many friends: but who of them will regart
when thou hast lost thy wealth?"

Verse 21.He that despiseth his neighbor sinnethTo despise a man because he has so
natural blemish isinjust, cruel andwicked He is not thewuthor of hisown imperfectionghey did
not occur through hifult or folly; and if hecould hewouldnot retain themit is, thereforeunjust
and wicked to despise him for what is notfaislt, but hismisfortune



But he that hath mercy on the pool Who reproaches no man for lpievertyor scanty intellect
but divides his bread with the hungmgppy is hethe blessing of God, and of them that were rea
to perish, shall come updnm.

Verse 23In all labour there is profit] If a man work at his trade, he gains by it; if he cultiva
the earth, it will yield an increase; andoroportionas hdabours so will be higprofit: but he who
talksmuchlabourslittle. And a man ofvordsis seldom a man afeedsLess talk and more waork
is one of our own ancient advices.

Verse 24. Buthe foolishness of foolss folly.] The Targumreads;The honour of fools is folly
The fool, from his foolishness, produces acts of folly. This appears to be the meaning.

Verse 26In the fear of the Lord is strong confidencég From this, and from genuine Christiar
experience, we find that ttiear of Godis highly consistent with thstrongest confidencia his
mercy and goodness.

Verse 27 The fear of the Lord is a fountain of life] 2" 7772 mekor chaiyimthevein of
lives Another allusion to the greabrta which carries the blood from the heart to all the extremiti
of the body. Of this phrase, and tinee of lives Solomon is particularly fond. See 8Rr 4:23;
10:12

Verse 281n the multitude of peoplg] It is the interest of every state to promatarriage by
every means that is just and prudent; and to discourage, disgrace, andceébasg to render
bachelorsincapable, after a given age, of all public employments: and to bamisteriesand
monasteriegrom all parts of their dominions;—they have ever, from their invention, contribu
more to vice than virtue; and are positively point blank against the law of God.

Verse 29. That ikasty of spirit] 777 72 ketsar ruach"the short of spirit;" one that is easily
irritated; and, being in a passion, he is agitated so as to be litehally of breath Here put in
opposition toP "2 & 77X erech appayim, long oiostrils see or#tPr 14:17 and of the same import
with St. Paul'swkpobupie, longsuffering, longmindedness. Seetiiph 4:2

Verse 30.A sound heartis the life of the flesij A healthy state of thélood and a proper
circulation of that stream of life, is the grand cause, in the hand of Gdeadthandlongevity If
the heart be diseasdidle cannot be long continued.

Verse 31.He that oppresseth the poor reproacheth his MakdrBecause theoor, or
comparativelypoor, are, in the order of God,part of the inhabitants of the earthind every man
who loves God wilshow mercy to the pogdior with this God is peculiarly delighteihe poor have
we ever with usfor the excitement and exercise of those benevolent, compassionate, and m
feelings, without which men had been but little better than brutes.

Verse 32The wicked is driven away in his wickednegdHe does nokeave life cheerfullyPoor
soul! Thou hast nbopein the other world, and thou leavest the present with the utegstt Thou
wilt not go off; but God willdrive thee.



But the righteous hath hope in his deatl}.He rejoiceth to depart and be with Christ: to hir
death is gain; he is not reluctantgge-heflies at the call of God.

Verse 34But sin isa reproach to any peopld.l am satisfied this is not the sense of the origin:
NNDM D R 707 yecheseteummim chattatiwhich would be better renderefiad mercy is
a sin-offering for the peopld@ heVulgatehas,Miseros autem facpopulos peccatunisin makes
the people wretchedFiaooovouvor e pureg apaptiat; "But sins lessen the tribes.”Septuagint
So also thé&yriacandArabic. The plain meaning of the original seems tofeational disposition
to mercyappears in the sight of God asamtinual sin-offeringNot that it atones for the sin of the
people; butasa sin-offering is pleasing in the sight of the God of mercy, so is a merciful dispos
in a nation. This view of the verse is consistent with the purest doctrines of free grace. And v
the true sense of the words, we should take at all hazards and consequences: we shall neve
upon asound creedby aliteral interpretationof God's words. No nation has more of #p#it than
the British nation. It is true, we have too maayguinary lawsbut thespirit of the people is widely
different.

If any one will contend for theommon versiarhe has my consent; and | readily agree in t
saying,Sin is the reproach @ny peoplelt is thecurseandscandalof man. Though I think what
| have given is the true meaning of the text.

Verse 35The king's favour istoward a wise servan} The king should have an intelligent mat
for hisminister a man of deep sense, sound judgment, andeafiag, merciful dispositiarHe who
has not théormerwill plunge the nation intdifficulties and he who has not thegter will embark
her indisastrous warsMost wars are occasioned bgd ministers, men of blopdsho cannot be
happy but in endeavouring to unchain the spirit of discord. Let every humane heattgoday,
scatter thou th@eople who delight in war! Amen-so be it. Selah!



PROVERBS
CHAPTER XV

The soft answer. Useful correction. Stability of the rightedlis.contented mind. The slothful matr
The fool. The covetoughe impious. The wicked opposed to the righteous; tdiligent; and
to the man who fears the Lord.

NOTES ON CHAP. XV

Verse 1.A soft answell Gentleness will often disarm the most furious, where positi
derangement has not taken place; one angry word will always beget another, for the dispos
one spirit always begets its own likeness in another: thus kindness produces kindness, al
produces rage. Universal experience confirms this proverb.

Verse 2Useth knowledge arigh} This is very difficult to know:—whento speak andwhento
be silent; whatto speakandwhatto leaveunspokenthemannerthat is best and most suitable ti
the occasion thesubject thecircumstancesand thegpersons All these are difficulties, often even
to the wisest men. Evemise counseinay befoolishly given.

Verse 3.The eyes of the Lordarein every placd He not only sees all things, by his
omnipresence, but hgrovidences everywhere. And if the consideration thé eye is in every
place have a tendency t@ppal those whoséearts are not righbefore him and who seek for
privacy, that they maycommitiniquity; yet the other consideration, that tpsovidenceis
everywherghas a great tendency to encourage the upright, and all who maypbslaws or
distressingcircumstances.

Verse 4 A wholesome tonguas a tree of life] Here again is an allusion to the paradisiacal tre
D 1 2V ets chaiyim"the tree of lives."

Verse 8The sacrifice of the wickeds an abomination] Even the mossedulous attendanam
the ordinancesof God, andoerformanceof theceremonies of religigns an abomination to the
Lord, if theheartbe not right with him, and the observance do not flow from a principle of p
devotion. Noareligious actswill do in place otholiness to the Lord

The prayer of the upright is his delight] What amotiveto beupright and what a motive to the
upright topray! But who is theupright? The man who isveary of sinandsincerely desirethe
salvation of God; as well as he who has already received a measure of that salvation. Hence |
in the next verse, "He loveth him that followeth after righteousness."

Verse 11Hell and destruction] 117287 21XV sheol vaabaddarHades the invisible world,
the place of separate spirits till the resurrection: Analddon the place oforment are ever under
the eye and control of the Lord.



Verse 13By sorrow of the heart the spirit is broken] Every kind ofsorrow worketh deattbut
that which is the offspring of true repentance. This alone is healthful to the soul. The indulge
a disposition teighingtends to destroy life. Evedeep sighhrows off a portion of the vitanergy

Verse 16Better islittle with the fear of the Lord ] Because where the fear of God is, there &
moderationandcontentmenbf spirit.

Verse 17 Better is a dinner of herbg Great numbers ahdigentHindoossubsist wholly on
herbs fried in oil, and mixed with their rice.

Verse 19.The way of the slothfulman isas a hedge of thornsBecause he islothful he
imaginesten thousandifficulties in the way which cannot be surmounted; but they are all
creatures of his owmmagination and that imagination is formed by isth

Verse 22But in the multitude of counsellord See Clarke's note on "Pr 11:14"But B2 ¥ 1"
27 rob yoatsimmight be translated, chief or master of the council, the prime minister.

Verse 24The way of lifeis above to the wisgThere is dreble antithesis here: 1. The way of
thewise and that of théool. 2. The one iabove the othebelow 3. The one is dffe, the other is
of death

Verse 25The house of the proudl Families of this description are seldom continued long. T
Lord hategride; and those that will not deumblehe will destroy

Verse 27He that is greedy of gaifHe whowill be rich;troubleth his own housee is a torment
to himself and his family by his avariciousness and penury, and a curse to those with whom he

But he that hateth gifts] Whatever igjiven to pervert judgment

Verse 28The heart of the righteous studieth to answédrHis tongue never runs before his wit
he never speaks rashly, and never unadvisedly; becawsediesponders, his thoughts and his
words.

Verse 29The Lord isfar from the wicked] He is neither near tbear, nor near tdelp.

Verse 30The light of the eyes rejoiceth the heattNature and art are continually placing befor
our view a multitude of the most resplendent images, each of which is calculated to give ple
The man who has@orrect judgmentand araccurate eyemay not onlyamuse butinstructhimself
endlessly, by the beauties of nature and art.

Verse 31The ear that heareth the reproof That receives it gratefully and obeys it. "Advice i
for them that will take it,” so says one of our own old proverbs; and the meaning here is nea
same.



Verse 32.Despiseth his own sodilThat is constructively for if the instruction lead to the
preservatiorof life andsoul he that neglects or despises it throws all as much in the way of da
as if he actually hated himself.

Verse 33The fear of the Lord] See Clarke's note on "Pr 1:7': Much is spoken concerning this
fear, 1. It is thebeginning ofwisdom 2. It is also théeginning of knowledgeéAnd, 3. It is the
instruction of wisdomWisdom derives its most important lessons from the fear of God. He \
fears God much, is well taught.

And before honouris humility. ] That is, few persons ever arriveranourwho are nohumble
and those who from low life have risen to places of trust and confidence, have been remarke
humility. We may rest assured that girevidenceof God will never elevate a proud man; such Gc
beholdsafar off He may get into places of trust and profit, but God eulthim, and the people
will curse him, and curse his memory. So will it ever be with bad ministers and advisers ¢
crown.



PROVERBS
CHAPTER XVI

Man prepares, but God governs. God has made all thindsrfelf; he hates pride. The judgment
of God. Theadministration of kings; their justice, anger, and clemefidyd has made all in
weight, measure, and due proportiddecessity produces industry. The patient man. The lo
underthe direction of the Lord.

NOTES ON CHAP. XVI

Verse 1The preparations of the heart in mar) The Hebrew is2? *27¥1 07X Jeadam
maarchey lepwhich is, literally, "To man are the dispositions of the heart; but from the Lord is
answer of the tongue."” Man proposes his wishes; but God answers as he thinks proper. The
is the free offspring of the heart of man; the latter, the free volition of God. Marthiné&yas he
pleases, andskas he lists; but God widlive, or not give as he thinks proper. This | believe to b
the meaningof this shamefully tortured passage, so often vexed by critics, their doubts,
indecisions. God help them! for they seldom have the faculty of making any qldjeet The text
does not say that the "preparations," rathgpositionsor arrangements’ 2 7 ¥ 2 maarchey"of the
heart,” as well as "the answer of the tongsi&om the Lord;" though it is generally understood st
but it states that th@ispositionsor scheme®f the heart (are) man's; but the answer of the tong
(is) the Lord's. And so the principatrsionshave understood it.

Hominis est animam preparare; et Domini gubernare linguamiesNTE. "It is the
part of man to prepare his soul: it is the prerogative of the Lord to govern the ton
NIW° 5T ROONND Y n1 X207 XNYIN W I3 10 min bar nash tarithalelibba; umin
yeya mamlala delishana-CHALDEE. "From the son of man is the counsel of the heart; and from
Lord is the word of the tongue." TherBAC is the sameKapdia avdpog Aoyleobw dikate, Lo vTO
ToL Beou dLopbwhn Te SrePnuete cutn.—SEPTUAGINT. "The heart of man deviseth righteous thing
that its goings may be directed by God."

The ARABIC takes great latitude: "All the works of an humble man are clean before the Lord
the wicked shall perish in an evil dayt a man is to maken redp the inwitt: and of the Lorde to goberne the
tunge.—Old MS. Bible.

"A man maye well purpose a thinge in his harte: but the answere of the tonge cometh
Lorde.—QOVERDALE.

MATTHEW'S Bible, 1549, and BCKE's Bible of the same date, anchRbMARDEN'S of 1566,
follow Coverdale The Bible printed byR. Barker, at Cambridge, 4to., 1615, commonly called tt
Breeche®ible, reads the text thus:—"The preparations of the hart are in man; but the answ.
the tonguas of the Lord." So that it appears that diust, and all ourancient versionsunderstood
the text in the same way; and this, independently of critical torture, is the genuine meaning
Hebrew textThat very valuable version publishedtalian, at Geneva, fol. 1562, translates thu:



Le dispositioni del cuore sono de I'huomo, ma la risposta del la lingua e dal Signore.
dispositions of the heart are of man; but the answer of the tongue is from the Lord."

The modern European versionas far as | have seen, are the same. And when the v
dispositions, arrangements, schepissinderstood to be the proper meaning oHébrew term
as shown above, the senspesfectly soungfor there may be thousandschemesndarrangements
made in the heart of man which he may earnestly wish God to bring to full effect, that are neitt
his goodnorGod's glory and therefore it is his interest that God hasat@verin his own power.
At the same time, there is no intimation here thah can prepare his own heart to wait upon,
pray unto the Lorgor that from thdauman heartiny thinggoodcan comewithout Divine influence
but simply that he may have masghemesndprojectswhich he may beg God to accomplish, th:
are not ofGod but fromhimself Hence our own proverb: "Man proposes, but God disposes.” | I
entered the more particularly into the consideration of this text, because some are very stren
the support of our vicious reading, from a supposition that the other defertdhedoxopinion
of man'ssufficiencyto think any thingas of himselfBut while they deserve due credit for thei
orthodox caution, they will see that no such imputation can fairly lie against the plain gramm
translation of the Hebrew text.

Verse 3.Commit thy works unto the Lord] See that what thou doest is commanded; and tt
begin, continue, and end all in his narAad thy thoughts shall be establiskibdse schemes or
arrangements, though formed in the heart, are agreeable to the Divine will, and therefore s
established. Hithoughts—his meditations—are right; and he begins and ends his work in the L
and therefore all issues well.

Verse 4The Lord hath made all thingsfor himself] He has so framed and executed every p:
of his creation, that it manifests his wisdom, power, goodness, and truth.

Even the wicked for the day of evil. 7V ©1°2 Y07 D11 yeganmrasha leyom raahThe
whole verse is translated by tGhaldeethus: "All the works of the @rD are for those who obey
him; and the wicked is reserved for the evil day."

As Y 7 raahliterally signifies tofeed it has been conjectured that the clause might beyead,
even the wicked Heeds by the dawr daily.

If we take the words as they stand in our present version, they mean no more than v
expressed by théhaldeeandSyriac and as far as we can learn from their presentused state
by theSeptuaginandArabic, that "the wicked are reserved for the day of punishm@atverdale
has given, as he generally does, a good sense: "The Lorde doth all thinges for his owne sa
and when he kepeth the ungodly for the daye of wrath." He doesakethewickedor ungodly
marn but whenman has made himselfich eventhenGod bears with him. But if he repent not
when the measure of his iniquity is filled up, he shall fall under the wrath of God his Maker.

Verse 5. Thoughand join in hand, he shall not be unpunished.The day of wrath shall come
on the wicked, whatever means he may take to avoid it#Be&l:21



Verse 6By mercy and truth iniquity is purged] This may be misunderstood, as if a man, t
showing mercyndacting accordingo truth, could atone for his own iniquity. The Hebrew text i
not ambiguous] 'Y 1327 NRRI 7073 pechesed veemeth yechapper avBy mercy and truth
he shall atone for iniquityMe—God, by hismercy in sending his son Jesus into the world,—"sh:s
make an atonement for iniquity" according to trigh-the word which he declared by his hol
prophets since the world began. Or, if we retain the present version, and foljopirttsin 722"
yecuppay reading “iniquity is purged" or "atoned for," the sense is unexceptionable, as we ref
mercyand thetruth to Gob. But what an awful comment is that Dbn Calmet in which he
expresses, not only hisvn opinion but thestaple doctrineof his ownChurch the Romish! The
reader shall have his own words: "'L'iniquite se rachete par la misericorde et la verite.' On ex
pechez par des ceuvres rdesericordeenvers le prochein; par la clemence, par la douceur,
compassion, par les aumones: et paelite-par la fidelity, la bonne foi, la droiture, I'equite dan
le commerce. Voye#Pr 3:3; 14:22; 20:28" "Iniquity is redeemed by mercy and truth." We expia
our sins by works afnercytowards our neighbour; by clemency, by kindness, by compassion,
by alms: and byruth-byfidelity, by trustworthiness, by uprightness, by equity in commerce." If t
be so, why was Jesus incarnated? Why his agony and bloody sweat, his cross and passion, |
and burial, his resurrection and ascension? Was it ordypplya sufficient portion omerit for
those who hadeglected to make a fund for themseNssthe guilt of sin so small in the sight o
Divine justice, that a man can atone for itrbgnifesting good dispositions towards ihésghbours
by giving some almsand not doing those things for which he mighhaege® Why then did God
make such a mighty matter of the redemption of the world? Why send his Son at altigein
would have beemorethan sufficient; yea, evensanner, who had been converted by his ow
compassion, alms-deeds, &c., would have been sufficient. And is not this the very doctrine
most awfully fallen and corrupt Church? Has she not providaddiof meritin hersaints of what
was more than requisite ftiiemselvesthat it might begiven or sold out to those who had not
enough of their own? Now such is the doctrine of the Romish Church—grossly absurd
destructively iniquitous! And because men cannot believe this, cannot believe these monstr
that Church will burn them to ashes. Ruthless Church! degenerated, fallen, corrupt, and corri
once goraise now acurse in the earth. Thank the blessed God, whose blood alone can expiat
that he has a Church upon the earth; and th&ahn&shis not theCatholic Church; and that it has
not that political power by which it would subdue all things to itself.

Verse 7When a man's ways please the LojdGod is the guardian and defence of all that fe
and love him; and it is truly astonishing to see how wondrously God works in their behalf, re
them up friends, and turning their enemies into friends.

Verse 9A man's heart deviseth his way This is precisely the same sentiment as that contair
in the first verse, on the true meaning of which so much has been already said.

Verse 10A divine sentencé B ° ” kesem"divination," as the margin has it. Is the meaning .
follows? Thoughdivination were applied to a righteous king's lips, to induce him to punish
innocent and spare the guilty, yebuld not his lips transgress judgmentso firmly attached is he
to God, and so much is he under the Diviaee andinfluence Whatever judgment such a one
pronounces, it may be considered as a decision from God.



Verse 11All the weights of the bagarehis] Alluding, probably, to thestandard weighttaid up
in a bag in thesanctuary and to which all weights in common use in the land were to be refer
in order to ascertain whether they were just: but some think the allusion isvieitjteéscarried
about by merchants in thegirdles by which they weigh the money, silver and gold, that they te
in exchange for their merchandise. As @t@nesetake nocoin butgold andsilver by weight, they
carry about with them a sort of smstiéelyard by which they weigh those metals taken in exchan

Verse 12. It isan abomination to kings, &c] In all these verses the wise man refers
monarchical government rightgdministered And the proverbs on this subject are all plain.

Verse 16 How much better—to get wisdom than goldpPWho believes this, though spoken b
the wisest of men, under Divine inspiration?

Verse 17The highway of the uprighf] The upright man is ever departing from evil; this is h
common roadand by keepingn in this way his soul is preserved

Verse 18Pride goeth before destructioth Here pride is personified: it walks along, and ha
destruction in its train.

And a haughty spirit before a fall] Another personification. Aaughty spiritmarches on, and
ruin comes after.

In this verse we find the followinlylasoreticnote in most Hebrew Bibles!?® 7 "2 T chatsi
hassepher'the middleof the book." This verse is tmeiddle verspand the firstlausemakes the
middle of thewordsof the book of Proverbs.

Verse 22Understandingis a well-spring of life] 2T 7172 mekor chaiyimanother allusion
to theartery that carries the blood from the heart to distribute it to all the extremities of the b

Verse 23.The heart of the wise teacheth his moufjhHe has a wise heart; he speaks as
dictates; and therefore his speeches are all speeches of wisdom.

Verse 24Pleasant wordsare asa honey-comb) The honey of which isweetetthan that which
has been expressed from it, and has a rfineln flavour before it has come in contact with the
atmospheric air.

Verse 25There is a way that seemeth rigljtThis whole verse is precisely the same as#Rat
14:12

Verse 26He that laboureth] No thanks to a man for his labour and industry; if he do not wc
he musttarve



Verse 27 An ungodly man diggeth up evi] How will the following suit?
Effodiuntur opes irritamenta malorum
"Wealth, the incitement to all evil, is diggedau the earth.”

A wicked man labours as much to bring about an evil purpose, gadhgymandoes to dig up
stones.

In his lips-a burning fire.] His words are asflammable in producingstrife andcontention
among his neighbours, &ee is in igniting dry stubble.

Verse 30He shutteth his eyes to devise, &cHe meditatesdeeplyupon ways and means tc
commit sin. He shuts his eyes that he may shut out all other ideas, that his whole soul may be

Verse 31The hoary headis a crown of glory] The latter part of the verse is very well adde
for many asinnerhas aoary head

Verse 32He that ruleth his spirit, than he that taketh acity.] It is much easier to subdue ar
enemywithoutthan onewithin. There have been many kings who had conquered nations, an
were slaves to their own passions. Alexander, who conquered the world, was aisli@vegerate
anger, and in a fit of it slewClytus the best and most intimate of all his friends, and one whorr
loved beyond all others.

The spirit of this maxim is so self-evident, that most nations have formed similar proverbs
classical reader will remember the following ioki, Odar. lib. ii., Od. 2:—

Latius regnes, avidum domando
Spiritum, quam si Libyam remotis
Gadibus jungas, et uterque Poenus

Serviat uni.

"By virtue's precepts to control
The furious passions of the soul,
Is over wider realms to reign,
Unenvied monarch, than if Spain

You could to distant Libya join,
And both the Carthages were thine."
FRANCIS.



And the following from QD is not less striking:

Fortior est qui se, quam qui fortissima vincit
Moenia, nec virtus altius ire potest.

"He is more of a hero who has conquered himself,
than he who has taken the best fortified city."

Beyond this self-conquest the highest courage can not extend; nor did their philosophy tea
thing more sublime.

Verse 33The lot is cast into the lap On thelot, see Clarke's note on "Nu 26:55" How far
it may be propenowto put difficult matters to the lot, after earnest prayer and supplication, | cal
say.Formerly, it was both lawful and efficient; for after it was solemnly cast, the decision was t:
as coming immediately from the Lord. It is still practiced, and its use is allowed even by write
civil law. But those who need most to have recourse to the lot are those who haiegyriopray
nor faith to trust to God for a positive decision. The lot should never be resorted to in indiff
matters; they should be those of the greatest importance, in which it appears impossible for
prudence or foresight to determine. In such cases thedotappeal to Godand he disposes of it
according to his goodness, mercy, and truth. The result, therefore, cafotiteus



PROVERBS
CHAPTER XVII

Contentment. The wise servant. The Lord tries the h€artdren a crown to their parents. We
should hide ouneighbour's faults. The poor should not be despiséidations and quarrels to
be avoided. Wealth is uselesattool. The good friend. A fool may pass for a wise man Wwher
holds his peace.

NOTES ON CHAP. XVII

Verse 1.Better is a dry morsell Peace and contentment, and especi@tinestic peaceare
beyond all other blessings.

A house full of sacrifice$ A Hindoo priest, who officiates at a festival, sometimes receives
manyofferingsthathis house idilled with them so that many of them are damaged before they ¢
be used.-Ward

Verse 3.The fining pot is for silver] Whensilveris mixed or suspected to be mixed, withse
metal it must be subjected to such a test actipelto purify it. And gold also must be purified by
the action of thdire. So God tries hearts. He sends afflictions which penetrate the soul, and ¢
man to see his state, so that he may apply teghé of judgmentandthe spirit of burning to
destroy what cannot stand the fire, to separate and burn up all the dross.

Verse 4 A wicked doer giveth heedl An evil heart is disposed and ever ready to receive evil;
liars delight in lies.

Verse 5He that is glad at calamity} He who is pleased to hear of the misfortune of another w
in the course of God's just government, have his own multiplied.

Verse 7 Excellent speech becometh not a fdorhis proverb is suitable to those who affect, i
public speaking, fine language, which neither comports with their ordinary conversation, nor
their education. Oftefine wordsare injudiciously brought in, and are as unbecoming and irrele\
as a cart wheel among clockwork.

Verse 8 A gift is asa precious stonglt both enriches and ornaments. In the latter clause th
is an evident allusion tout stonesWhithersoever yoturn them theyreflect the light arebrilliant
andbeautiful

Verse 10A reproof entereth more] Though the rod, judiciously applied, igeeat instrument
of knowledgegyet it is of no use where incurable dulness or want of intellect, prevails. Besides,
aregenerous dispositionsn whichcounsewill work more than stripes.

Verse 121 et a bear robbed of her whelp$ At which times such animals are peculiarly fierce
See Clarke's note on "2Sa 17:8"



Verse 13Whoso rewardeth evil for good Here is a most awful warning. As many persons &
guilty of the sin ofingratitude and of payingkindnesswith unkindnessandgoodwith evil, it is no
wonder we find so muchretchednesamong men; for God's word cannot fail; evil shall not dep:
from the houses and families of such persons.

Verse 14The beginning of strifeis aswhen one letteth outwater] As soon as the smallest
breach is made in the dike or dam, the water begipsetsfrom all partgowards the breacthe
resistance becomes too great to be successfully opposed, so that dikes and all are speed,
away. Such is the beginning of contentions, quarrels, lawsuits, &c.

Leave off contention, before it be meddled with.As you see what an altercation must lead t
therefore do not begin it. Before it bengled together? ? 211 hithgalla, before the spirits of the
contending parties come into conflict-are joined together in battle, and begin to deal out n
reflections and reproaches. When you see that the dispute is likely to take this turn, leave
immediately.

Verse 17 A friend loveth at all times] Equally inadversityas inprosperity And abrother,
according to the ties and interests of consanguinitgpra to support and comfort larotherin
distress

Verse 18Striketh hands] Strikingeach other's hands, sinaking handswas anciently théorm
in concluding a contracEee Clarke's notes on "Pr 6:1"

Verse 19He that exalteth his gat¢In different parts of Palestine they are obliged to have t
doors of their courts and housesy low not more thathreefeet high, to prevent the Arabs, whc
scarcely ever leave the backs of their horses, frdimg into the courts and housesnd spoiling
their goods. He, then, who, through pride and ostentation, mhidgh gate exposed himself to
destruction and is said here teeek if because he must know that this would be a necess
consequence @xalting his gateBut although the above is a fact, yet posgifalieis here taken for
themouth and theexalting of the gatenay mean proud boasting and arrogant speaking, such as
a tendency to kindle and maintain strife. And this interpretation seems to agree better with the
of the context than the above.

Verse 22 A merry heart doeth goodlike a medicing Instead of 772 gehah amedicine it
appears that thehaldeeandSyriachad read in their copies’ * gevah the body, as they translate
in this way. This makes the apposition here more complete: "A merry heart doeth godabiythe
but a broken spirit drieth tH@nes' Nothing has such a direct tendency to ruin health and waste
life as grief, anxiety, fretfulness, bad tempers, &c. All these wedth

Verse 23A qift out of the bosonj Out of hispurse as in theibosomsabove their girdles, the
Asiatics carry theipurses | have often observed this.

Verse 24. Aren the ends of the earthl. Wisdom is within thesightandreachat every man: but
he whosedesiresare scattered abroad, who is always aiming at impossible things, or is ¢
unsteady disposition, is not likely to find it.



Verse 26. Noto strike princes for equity.] To fall out with the ruler of the people, and to tak
off his head under pretence of his not beifgshor equitable governgris unjust To kill a king on
the ground of justice is a most dreadful omen to any land. Where was it ever done, that it prc
thepublic prosperity? No experiment of this kind has ever yet succeeded, howsoever worthles
king might be.

Verse 28Even a fool He is counted wisas to that particularHe may know that he cannot
speak well, and he has sense enough to keep from speaking. He is, as to that particular, a w

A man may beyolden-mouthedndsilver-tonguedn eloquence; but to knowhenandwhere
to speakand to besilent, is better thamiamonds But who that thinks he can speak well can refra
from speaking? His tongue has no rest.



PROVERBS
CHAPTER XVIII

The man who separates himself and seeks wisdom. The foibleawitked man. Deep wisdom
Contention of fools. Thealebearer and the slothful. The name of the Lord. Pride a
presumption because of riches. Hastiness of spirit. The wospd@dThe influence of gifts. The
lot. The offended brothefhe influence of the tongue. A wife a good from God. Thérteumnsl.

NOTES ON CHAP. XVIII

Verse 1Through desire a man, having separated himsélThe original is difficult and obscure.
TheVulgate, SeptuaginandArabic, read as follows: "He who wishes to break with his friemd
seeks occasions or pretenses, shall at all times be worthy of blame."

My old MS. Bible translateccagioun seeketh that wil go atwei fro a freend: at al tyme he schal ben wariable.
Coverdalethus: "Who so hath pleasure to sowe discorde, piketh a quarrel in every thinge

Bible by Barker, 1615: "Fro the desirtnereofhe will separate himself to seeke it, and occur
himself in all wisdome." Which has in the margin the following note: "He that loveth wisdom
separate himself from all impediments, and give himself wholly to seek it."

The Hebrew:Y 220" 7°win 253 77921 Wp3> 1IXNY |ethaavah yebakkestiphrad,
bechol tushiyah yithgallarhe nearest translation to the words is perhaps the following: "He \
Is separated shall seek the desired thing, (i.e., the object of his desire,) and shall intermeddle
himself) with all realities or all essential knowledge." He finds that he can make little progress
investigationof Divine andnatural things, if he have much to do wislecularor trifling matters
he thereforeseparatehimselfas well fromunprofitable pursuitas fromfrivolous company and
thenenters into the spiridf his pursuit; is not satisfied wiuperficialobservances, but examine:
the substanceandessenceas far as possible, of those things which have been the objects ¢
desire This appears to me the best meaning: the reader may judge for himself.

Verse 2But that his heart may discover itself} It is a fact that most vain and foolish people at
never satisfied in company, but in showing their eensensa@andemptinessBut this verse may
be understood as confirming the view already given of the preceding, and may be translate
"But a fool doth not delight in understanding, though it should even manifest itself:" so | under
N1%3aN72 DX D kjim behithgalloth Theseparatedbersonseeks understanding in every hidde
thing, and feels his toil well repaid when he finds it, even after the most painful and expe
search: the other regards it not, thougtsésretspringsshould bdaid open to hinwithout toil or
expense.

Verse 3When the wicked cometh, &d would it not be better to read this verse thus? "Wh
the wicked cometh contempt cometh; and with ignonuagnethreproach.” A wicked man is
despised even by the wicked. He who falls under ignominy falls wageyach



Verse 4.The words of a man's mouth That is, the wise sayings of a wise man are digep
waters howsoever much you pump or draw off, you do not appear to lessen them.

The well-spring of wisdon] Where there is aound understandin@nd a deep, well-informed
mind, its wisdom and its counsels are an incessant streari] 777 ? mekor chochmahthe vein
of wisdom," ever throwing out its healthy streams: But™ 7772 mekorchaiyim "the vein of
LIVES," is the reading oéight of Kennicott'sandDe Rossi'dMSS., and is countenanced by th
Septuagintmyn Cwne, "the fountain of life." And so the Arabic, [Arabic]. This is the more likel
to be thdrue reading because thigure of the heart propelling the blood through the great aor
to send it to all parts of the animal system, is a favourite 8atllomon as it was with his father,
David. See Clarke's note on "Ps 36:9"'Pr 10:11", &c.

Verse 5.To accept the person of the wickddWe must not, in judicial cases, pay any attentic
to a man'siches, influencefriends, offices&c., but judge the case according to its own merits. E
when thewickedrich man opposes and oppresses the pgloteous then all those things should be
utterly forgotten.

Verse 8The words of a tale-bearef 1277 " 72 Tdibrey nirgan "the words of the whisperer,"
the busy-body the busy, meddling croaker Verba bilinguis "the words of the
double-tongued.”-Yulgate The wordes of the twisel tungeOld MS. Bible. "The words of a
slanderer.”—Coverdale

The words of a deceiver, the fair-spoken, deeply-malicious man, though they spipaad
gracious are wounds deeply injurious.

The original word is? 2112 N1 kemithlahamimthey are asoftor simple orundesigningBut
Schultengjives another meaning. He observes that [Arddigdmahin Arabic signifies to "swallow
down quickly or greedily.” Such words are like dainties, eagerly swallowed, because inviting 1
taste; like gingerbread, apparergijded over, though wittDutch leaf which is a preparation of
copper or sweetmeatpowdered over withed candied seedsvhich are thus formed bed lead
both deeply ruinous to the tender bowels of the poor little innocents, but, becausesvigbéiess
andinviting colour, greedily swallowedown This makes a good reading, and agrees with the la
clause of the verse, "they go down into the innermost parts of the belly.”

Verse 9He also that is slothfu] A slothfulman neglects hiwork, and thematerialsgo to ruin:
thewaster he destroys thmaterials They are both destroyers.

Verse 10The name of the Lordis a strong tower] Thename othe Lordmay be taken for the
Lord himself he is astrong towey arefuge andplace of complete safetio all that trust in him.
What a strong fortress is to the besieged, the like is God to his persecuted, tempted, a
followers.

Verse 11The rich man's wealth] See#Pr 10:15

Verse 12Before destruction] See or#Pr 11:2; 16:18



Verse 13He that answereth a mattet This is a common case; before a man can tell out
story, another will begiiis. Before a man has made hesponsgethe other wishes to confute
piecemealthough he has had his own speech already. This is foolishness to them. They are il
There are many also thgive judgmenbefore they hear the whole of the cause, and expres:
opinion before they hear the state of the case. How absurd, stupid, and foolish!

Verse 14The spirit of a man will sustain A man sustains the ills of his body, and the trials
life, by the strength and energy of his mind. But if thied be wounded if this becastdown if
slow-consuming care and grief have shot the dagger into the soul, what can then sustain th
Nothing but the unseen God. Therefore, let the afflipieag. A man'sown spirithas, in general,
sufficient fortitude to bear up under th@avoidabletrials of life; but when the&onscienceas
wounded by sin, and the soul is dying by iniguwtno can lift him up God alone; for salvation is
of the Lord.

Verse 16 A man's gift maketh room for him] It is, and ever has been, a base and degrad
practice in Asiatic countries, to bring a gift or present to the great man into whose presenc
come. Without this there is no audience, no favoupysiice This arose from the circumstance the
men must not approach th#ar of Godwithout anoffering Potentates, wishing to be considere
aspetty godsdemanded a similar homage:—

Munera, crede mihi, capiunt hominesque deosque;
Placatur donis Jupiter ipse suis.
OviD

"Believe me, gifts prevail much with both gods and men:
even Jupiter himself is pleased with his own offerings."

Verse 17. He that irst in his own causg@ Any man may, in the first instance, make out a fe
tale, because he has the choice of circumstances and arguments. But when the neighbour cor
searcheth him, he examines all, dissects all, swears and cross-questions every witness, an
out truth and fact.

Verse 18The lot causeth contentions to ceak&ee Clarke's note on "Pr 16:33"

Verse 19A brother offended is harder to be wotihan a strongcity] Almost all theversions
agree in the following reading: "A brother assisted by a brother, is like a fortified city; and
decisions are like the bars of a citZbverdaleis both plain and terse: "The unitie of brethren
stronger then a castell, and they that holde together are like the barre of a palace.” The fabl
dying father, his sons, and the bundle of faggots, illustrates this proverb. Unity among bre
makes them invincible; small things grow great by concord. If we take the words according
common versignwe see them express what, alas! we know to be too generally true: that
brothers fall out, it is with extreme difficulty that they can be reconciled. And fraternal enmitie:
generally strong and inveterate.



Verse 20With the fruit of his mouth ] Our own words frequently shape our good or evil fortur
in life.

Verse 21Death and lifearein the power of the tongué This may apply to all men. Many have
lost their lives by their tongue, and some have saved their lives by it: but it applies most forci
public pleaderson many of their tongues hangs or death

Verse 22. Whosdindeth a wife findeth a goodthing] Marriage, with all its troubles and
embarrassments, is a blessing from God; and thefevaasesvhere awife of any sorts not better
than none, because celibacy is an evil; for God himself hath said, "It is not good for man
alone.” None of the versions, except tlealdee are pleased with the naked simplicity of th
Hebrew text, hence they all agdod "He that findeth @&oob wife findeth a good thing;" and most
people, who have not deeply considered the subject, think the assertion, without this qualific
is absurd. Some copies of thargum and apparently one &fennicott'sMSS., have the addition
1270 tobah,good but this would be an authority too slender to justify changing the Hebrew t
yetHoubigant, Kennicottand other able critics argue for it. TReptuagints not satisfied without
an addition: "But he who puts away a good wife, puts away a good thing: and he that reta
adulteress, is a fool and wicked." In this additionMudgate, SyriacandArabic, agree with the
Septuagint The Hebrewtext as it stands, teachegyaneraldoctrine by a simple but general
proposition "He that findeth a wife findeth a good thing." So St. Paul: "Marriage is honourabl
all." Had the world been left, in this respect, to the unbridled propensities of man, in what a hc
state would society have been—if indeed society could have existed, or civilization have
place-ifmarriagehad not obtained among men! Agmod wivesandbad wivesthey are relatively
so, in general; and most of them that have lbeerafterwards, have beguoodat first; and we well
know the best things may deteriorate, and the world generally allows that where ther
matrimonial contentions, there deailts on both sides

Verse 24 A man that hathfriends must show himself friendly] Love begets love; and love
requires love as its recompense. If a man do not maintain a friendly carriage, he cannot ex
retain his friends. Friendship is a good plant; but it requires cultivation to make it grow.

There is a kind of factitious friendship in the world, that, to show one'Biselflly in it, is very
expensive, and in every way utterly unprofitable: it is maintained by expgresives,feasts &c.,
where the table groans with dainties, and wheretimwersations eitherjejune andinsipid, or
calumniousbackbiting, talebearing, and scandal, being the general topics of the different squ
company.

There is a friend thatsticketh closer than a brother] In many cases the genuine friend he
shown more attachment, and rendered greater benefits, than the natural brother. Some appl
God others taChrist; but the text has no such meaning.

But critics and commentators are not agreed on the translation of this verse. The orig
condensed and obscur@? 11N12 D Y7 VIR jsh reim lehithroeaor lehithroeang as some
would read, who translat& man of friends may ring againe., he may boast and mightily exult
but there is a friend; 7 X oheh alover, that sticketh closer; 2 7 dabek is gluedor cemented™ X 12



meach, beyondr more than, a brother. The former will continue dugragsperity but the latter
continuecloselyunitedto his friend, even in the most disastrous circumstances.

Hence that maxim d€icerg, so often repeated, and so well known:—
Amicus certus in re incerta cernitur.
"In doubtful times the genuine friend is known."
A late commentator has translated the verse thus:—
The man that hath many friends is ready to be ruined:
But there is a friend that sticketh closer than a brother.

HOLDEN.

"A frende that delyteth in love, doth a man more frendship, and sticketh faster unto him, t
brother."—Coverdale.

"A man that hath friend®ught to show himself friendly, for a friend is nearer than
brother."—BARKER'S Bible, 1615.

"@ man ampable to felotwschip, more a freend schal ben thanne a brother.”—OId MS. Bible. The two last
verses in this chapter, and the two first of the next, are wanting in the Septuagint and Arabi

These are the principal varieties; out of them the reader may choose. | have already giv
opinion.



PROVERBS
CHAPTER XIX

The worth of a poor upright man. Riches preserve friends. katsesses. False friends. A king'"
wrath. The foolish son. Thudent wife. Slothfulness. Pity for the poor. The fear of¢iné. The
spendthrift son. Obedience to parents.

NOTES ON CHAP. XIX

Verse 1.Better is the poor] The upright poor man is always to be preferred to the rich
self-sufficienfool.

Verse 2 Also, thatthe soulbewithout knowledge, it is not good Would it not be plainer, as
it is moreliteral, to say, "Also, to be without knowledge, is not good for the soul?" The soul
made for God; and to be without kisowledgeto beunacquainted with himis not onlynot good
but thegreatestevil the soul can suffer, for it involves all other evils. TteldeeandSyriachave:
"He who knows not his own soul, it is not good to him." "Where no discretion is, there the s
not well."—Coverdale

And he that hasteth with his feet sinneth] And this will be the case with him who is no
Divinely instructed. Achild does nothingautiously because it is uninstructedsavagds alsorash
and precipitate till experienceinstructs him. A man who has not the knowledge of God
incautious, rash, headstrong, and precipitate: and hersiarfeth—he is continuallymissing the
mark, and wounding his own soul.

Verse 3.The foolishness of mahMost men complain of cross providences, because they get
straits and difficulties through theerverseness of their wayand thusthey fret againstGod
whereas, in every instance, they are the causes of their own calamities. O how inconsistent

Verse 4.The poor is separated from his neighbouj.Because he has the "disease of all-shunn
poverty."

Verse 7.Do hate him Theyshunhim as they do the person thegte They neithehate him
positively norlove him: theydisregardhim; they will have nothing to do with hin¥ ¥ sana
signifies not only to hate, but to show a less degree of love to one than another. So Jacol
Rachel, but hated Leah—showed her less affection than he did to Rachel.

Verse 10Delight is not seemly for a fodl * 71¥ 1 taanug splendid or luxurious living, rank,
equipage, &c. These sit ill onfaol, though he be by birthlard.

For a servant to have rule over prince$.l pity the king who delivers himself into the hands c
his own ministers. Such a one loses his character, and cannot be respected by his subjects,
their subjects. But it is still worse when a person of mean extraction is raised to the throne, or
place of powerhe is generally cruel and tyrannical.



Verse 11. It ishis glory to pass over a transgressioh:'No," says what is termed man of
honour, "he must meet me as a gentleman; | must have his blood, let God say what he will." C
dastardly coward! thou canst not bear the reproach of poor, flimsy, paltry fellows who ridicule
because thou hast refused to commit murder. Such laws should be put down by law; and the r
gives a challengshould be hanged, becauseartendsto commitmurder.

Verse 12The king's wrath is as the roaring of a lior] There is nothing more dreadful than tht
roaring of this tyrant of the forest. At the sound of it all other animals tremble, flee away, anc
themselves. Thking who is above law, and rules without law, and whose will is his own law, is |
thelion. This is strongly descriptive of the characteAefatic sovereigns.

Verse 13The contentions of a wifearea continual dropping.] The man who has got such ¢
wife is like a tenant who has gotcattagewith abad roof through every part of which the rair
eitherdropsor pours He can neithesit, stand, worknor sleep without being exposed to these
droppings God help the man who is in such a case, hatiseor wife!

Verse 14A prudent wife isfrom the Lord.] One who has a good understandiig,2 ¥ 7w
ishshah mascaletlwho avoids complaining, though she may often have cause for it.

Verse 15Into a deep sleep ? 777 tardemah the same into which Adam was thrown, befol
Eve was taken from his side. Sloth renders a man utterly unconscious of all his interests. Tha
has frequently felt hunger, yet he is regardless that his continual slothfulness must necessarily
him into more sufferings.

Verse 17Lendeth unto the Lord] O what a word is this! God makes himself debtor for eve
thing that is given to thpoort Who would notadvance muclupon suctcredit? God will pay it
again And in no case has he ever forfeited his word.

Verse 18Let not thy soul spare for his crying] This is a hard precept forgarent Nothing
affects the heart of a parent so much as a cluldis andtears But it is better that thehild may
be caused tory, when the correction may be healthful to his soul, than that the parent shoul
afterwards, when the child is grownrt@an'sestate, and his evil habits a@aled for life

Verse 19A man of great wrath] He who is of anrritable, fiery disposition, will necessarily get
himself into many broils; and he thatsisretyfor him once is likely to be called on again and aga
for the same friendly office.

Verse 21. There amany devices, &c} The same sentiment as#®r 16:1, where see the note.
See Clarke "Pr 16:1".

Verse 24A slothful manhideth his hand inhisboson] Is too lazy to feed himself, If he dip his
handoncein the dish, he is too lazy to put it irs@condime. It is a strange case that a man, throu
his excessive slothfulness, would rather starve than put himself to the trouble to eat.



Verse 26He that wastethhisfather] Destroys his substance by riotous or extravagant livir
S0 as to embitter his latter end by poverty and affliction; and adds to this wickednegsutiseon
of his agedvidowedmotherfrom the paternal houses; a son oEhamea most shameful man; anc
a son of reproactone whose conduct cannot be sufficiently execraiih. tormentith the fader, and
fleeth the modir, schenful schal ben, and unblisful.—Old MS. Bible. The common reading of talgateis,
et fugat matrem, andxpels his mothebut theOld Bible was taken from a copy that hagyit
matrem, shunkismother, fleesway from herleavesherto affliction and penury. It is prostitution
of the term to call suciman

Verse 27 Cease, my sohHear nothing that would lead thee away from God and his truth.
Verse 29.Stripes for the back of fools} Profaneandwickedmen expose themselves to th

punishments denounced against such by just laws. Avoid, therefore, both their company ar
end.



PROVERBS
CHAPTER XX

Against wine and strong drink. We should avoid contentidbhs.sluggard. The righteous man
Weights and measuréRale-bearers. The wicked son. The wise king. The glgyuoig men. The
beauty of old men. The benefit of correction.

NOTES ON CHAP. XX

Verse 1Wine isa mockei It deceivedy itsfragrance,intoxicatesby itsstrength and renders
the intoxicatedidiculous.

Strong drink] 72 ¥ shechar any strong fermented liquor, whether of tee, date or palm
species.

Verse 2.The fear of a king Almost the same witlPr 19:12 which see.
Verse 3. It isan honour for a marn The same sentiment &9r 19:11

Verse 4.The sluggard will not plough For other parts of this character, see the preced
chapter. It is seldom that there issaasonof very cold weather in Palestine; very caldys
sometimes occur, with wind, rain, and sleet. They begin their ploughing in the latter et
Septemberand sow their early wheat by the middl€attober And this is often the case in Englan:
itself. The meaning of the proverb is: the slothful man, under the pretence of unfavourable we
neglects cultivating his land till the proper time is elapsed.

Verse 5Counsel in the heart of mahMen of the deepest and most comprehensive minds
rarely apt, unsolicited, to join in any discourse, in which they might appear even to the gr
advantage; butmanof understandinguill elicit this, by questions framed for the purpose, and tt
pump up the salubrious waters from the deep and capacious well. The metaphor is fin
expressive.

Verse 6.Most men will proclaim] Many men mecciful ben clepid: a feithful man forsoth, who schal
fine?-Old MS. Bible.

Verse 8A king that sitteth in the throne of judgment] Kings should see to the administratiot
of thelaws as well as of thetate transactionsof their kingdom. In the British constitution there
is acourtfor theking, called theKing'sBench where heshouldsit, and where he is alwagapposed
to be sitting. Theyes—thepresenceof the monarch in such a plaseatterevi—he sees into the
case himself, and gives right judgment, for he can haveeffanterest Corrupt judges, and
falsifying counsellors, cannot stand before him; and/ilfegn is too deeply struck with theajesty
and state of the monarch,face outiniquity before him.



Verse 9Who can say, | have made my heart cledf™No man. But thousands can testify that tr
blood of Jesus Christ has cleansed them from all unrighteousness. Apdiresfrem his sipwho
is justified freely through the redemption that is in Jesus.

Verse 10Divers weights and divers measurgsa peige and a peise;—OId MS. Bible: from the
Frenchpois weight. Hebrew: "A stone and a stone; an ephah and an ephah." Gtentaed the
otherbelowit; one tobuywith, the other tsell by.

Verse 11Even a child is known by his doingkThat is, in general terms, tleéfectshows the
nature of the cause. "A childe is known by his conversation," Gaysrdale A child is easily
detected when he has done evil; he immediately begins to excuse and vindicate himself, and
his innocence, almost before accusation takes place. Some think the words should be unde
every child will dissembjethis amounts nearly to the meaning given above, But probably
principal this intended by the wise man is, that we may easily learn frarhittievhat themanwill
be. In general, they give indications of thdssdesandcallings for which they are adapted by
nature. And, on the whole, we cannot go by a surer guide in preparing our children for futur
than by observing their early propensities. The futuingineeris seen in the littlbandicraftsman
of two years old. Many children are crossed in these early propensities to a particular c#figig, t
great prejudice, and the loss of their parents, as they seldom settle at, or succeed in, the bu:
which they are tied, and to which nature has given them no tendency. These infantine predile
to particular callings, we should consider as indications of Divine Providence, and its calling of
to that work for which they are peculiarly fitted.

Verse 12The hearing ear and the seeing ey&verygoodwe possess comes from God; and v
should neither use oeles nor ourears norany thingwe possess, but in strict subserviency to f
will.

Verse 13Love not sleep, lest thou come to poverrySleep, indescribable in its nature, is a
indescribablélessing but how often is it turned intocursé It is like food a certain measure of
it restores and invigorates exhausted nature; moretliadoppresses and destroys life. A lover ¢
sleep is a paltry, insignificant character.

Verse 14. It isnaught, it is naught, saith the buyet How apt are men to decry the goods the
wish to purchase, in order that they may get thencheaper rateand, when they have made thei
bargain and carried @ff, boasto others at how mudbssthan itsvaluethey have obtained it! Are
such honest men? Is such knavery actionable? Can such be punishedamotherworld? St.
Augustine tells us a pleasant story on this subject: A certain mountebank published, in t
theatre, that at the next entertainment he wehtuv to every man present what was inhaart
The time came, and the concourse was immense; all waited, with deathlike silence, to hear \
would say to each. He stood up, and in a single sentence redeemed his pledge:—

VILI vultis EMERE, etCARO VENDERE

You all wish toBUY CHEAP, andSELL DEAR."



He was applauded; for every one felt it to be a description of his own heart, and was satisfi
all others were similar. "In quo dicto levissimi scenici omnes tamen conscientias inven
suas.'—[F TRINITATE, lib. xiii., ¢. 3; GPER vol. vii., col. 930.

Verse 15There is gold Goldis valuablesilveris valuable, and so aj@wels but theteachings
of sound knowledgare more valuable than all.

Verse 16.Take his garment that is suretyfor a stranger] | suppose the meaning to be, If
stranger or unknown person become surety in a case, greater caution should be used, a
security taken from thistrangeras would prevent him from running away from his engagemet

Verse 17Bread of deceitis sweef Property acquired bfalsehood, speculatioi&c., without
labour, is pleasant to the unprincipled, slothful man; but thereussain it, and the issue will prove
it.

Verse 18With good advice make war] Perhaps there is not a precept in this whole book
little regarded as this. Most of thears that are undertaken are wars of injustice, ambitic
aggrandizement, and caprice, which can have had no preyomascounsel A minister, who is
perhaps neithergoodnor agreatman, counsels his king to make war; ¢abinetmust be brought
into it, and asufficient numbeout of the states of the kingdom gained over to support it. By and
what was begun througiapricemust be maintained througlecessityPlaces must be created, an
offices must be filled with needy dependents, whose interest it maypbatttact the war till they
get enough to pay their debts, and secure independence for life. And for these most importa
the blood of the country is spilled, and the treasures of the people exhausted! | have met witl
precisely of this kind under the reign of Louis XIV.

Verse 20Whoso curseth his fathef Such persons were put to death under the law#Ege
21:17 #Le 20:9 and here it is said, Thdamp shall be put otthey shall have nposterity God
shall cut them off bothoot andbranch

Verse 21 An inheritance-gotten hastily] Gotten byspeculation by lucky hits not in the fair
progressiveway of traffic, in which money has iteatural increase All such inheritances are
short-lived; God's blessing is not in them, because they are not the proahuhliestf; and they lead
to idleness, pride, fraudandknavery A speculation in trade is a public nuisance and curse. H
many honest men have been ruined by such!

Verse 221 will recompense evi] Wait on the Lord; judgment is his, and his judgments are st
In the mean time pray for the conversion of your enemy.

Verse 24Man's goingsareof the Lord] He, by his providence, governs all the great concel
of the world. Man often traverses these operations; but he does it to his own damage. An olc
quaintly says: "They who will carve for themselves shall cut their fingers."

Verse 25. Whalevoureth that which isholy] It is a sin to take that which belongsGod his
worship or hiswork, and devote it to one's own use.



And after vows to make inquiry.] That is, if a man beawardly making arash vow the fitness
or unfitness, the necessity, expediency, and propriety of the thing should be first car
considered. But how foolish to make the vow first, and afterwards to inquire whether it was ri
the sight of God to do it! This equally condemns all rash and inconsiderate conduct. My olc
Bible translategffalling is of men often to botwen to sepntis, and after, the boutw is agen bratwen. IS it possible that
Wiclif could have translated this verse thus? as it strongly counteneneste andinvocations of
saints

Verse 26Bringeth the wheel over them]. He threshes them in his anger, aswiheel does the
grain on the threshing-flooiEvery one knows that grain was separated from its husks, in Pales
by the feet of the oxen trampling among the sheaves, or bringing a rough-shod wheel over
Asiatic kings often threshed their people, to bring out their property; but this is not what is inte
here.

Verse 27.The spirit of man is the candle of the Lord God has given to every mamand,
which he so enlightens by his o\@pirit, that the man knows how to distinguish good from evil; a
consciencewhich springs from this, searches the inmost recesses of the soul.

Verse 28Mercy and truth preserve the king] These are the brightest jewels in the royal crow
and those kings who are most governed by them have the stablest government.

Verse 29The glory of young menistheir strength] Scarcely any young man affects to be wis
learned, &c.; but all delight tehow their strengtland to beeputed strongAgility, one evidence
of strength, their particularlgffect and hence their various trials of strength and fleetness in pu
exercises.

And the beauty of old menis the gray head] They no longer affectrengthandagility, but
they affectwisdom, experienc@rudent counse].c., and are fond of beinmgputed wiseand of
having respect paid to theinderstandingandexperience

Verse 30The blueness of a wound™ 7721 chabburoth from 721 chabar, to unite, to join
together Does it not refer to the cicatrice of a wound when, in its healing, the two lips are brc
togethe® By this union the wound feealed and by the previous discharge the lace-rated end:
fibres and blood-vessels are purged awayst8pes though they hurt for the time, become th
means oftorrectinganddischargingthe moral evil of the inmost soul, the vice of tiheart the
easily-besetting sin

In this chapter, versdeurteento nineteeninclusive, are wanting in tifeéeptuaginandArabic;
and thetenth, eleventhwelfth, andthirteenth come in after théwenty-secondit is difficult to
account for these variations, unless they were occasioned by the change of leaves in MSS.



PROVERBS
CHAPTER XXI

The king's heart is in the hand of God. We should practesey and justice. The lying tongue. Th
quarrelsome womanrhe punishment of the wicked. The uncharitable. The pryititeThe
happiness of the righteous. The wicked a ransorth&righteous. The treasures of the wise. F
who guards hisongue. Desire of the sluggard. The false witness. Salviatwithe Lord.

NOTES ON CHAP. XXI

Verse 1.The king's heartisin the hand of the Lord] The Lord is the only ruler of princes. He
alone can govern and direct their counsels. But there is an allusion here to the Eastermime
watering their landsSeveral canals are dug from one stream; and by opening a particular sluic
husbandman can direct a stream to whatever part he please: so the king's heart, wherever it tt
to whomsoever he is disposed to show favour. As the land is enriched with the streams em
in irrigation; so is the favourite of the king, by the royal bounty: and God can induce the king tc
that bounty to whomsoever he will. Sdarmer.

Verse 2.The Lord pondereth the hearts] Every man feels strongly attached to his ow
opinions, modes of acting, &c.; and though he will not easily give up any thing to the judgme
a neighbour, whom he will naturally consider at least as fallible as himself, yet he should col
that the unerring eye of God is upon him; and he should endeavour to see that what he
acceptable in the eye of his Maker and Judge.

Verse 3.To do justice and judgment The words of Samuel to Sadee Clarke's note on "1Sa
15:23".

Verse 4 A high look] The evidence of pride, self-conceit, and varmkyroud heartfrom which
thehigh look &c., come.

And the ploughing] 77 ner, lucerna thelamp, the prosperity and posterity of the wickésl;
sin—it is evil in theseed and evil in theoot, evil in thebranch and evil in thdruit. They are full
of sin themselves, and what they do is sinful.

Verse 6.0f them that seek death Instead of "V P 22 mebakshey'them that seek," several
MSS., some ancient editions, willymmachuyshe Septuagint, VulgateandArabic, have "V
mokesheythesnares He who gets treasures by a lying tongue, pursues vanity into the snar
death. Our common translation may be as good. But he who, by the snaresrajugndeavours
to buyandsellto thebest advantages pursuingwhatis empty in itselfand he ignsnaredy death
while he is attempting tensnareothers.

Verse 7.The robbery of the wicked The wicked shall béerrified andruined by the means they
use to aggrandize themselves. And as they refuse to do judgment, they shall have judgment
mercy.



Verse 9In a corner of the housetop A shed raised on tHat roof.—a wide housg?21 172
beith chaber"a house of fellowship;" what we should calbdging-housgor ahouseoccupied by
several familiesThis was usual in theast as well as in th&/est Some think douse of festivity
is meant: hence my old MS. Bible h#tse hous and feste

Verse 11When the scorner is punisheflWhen those who mock at religion, blaspheme agait
its Author, and endeavour to poison society, and disturb the peace of the community by thei
doctrine, meet with that degree of punishment which their crimes, as far as they affect the
peace, deserve; théme simplewho were either led away, or in danger of being led away, by tt
pernicious doctrinegre made wiseAnd when those thusade wisareinstructedin the important
truths which have been decried by those unprincipled men, then they receive knowledge; a
such public example is made a blessing to thousands. ButlasfjhemygainstGodand theBible
should be thus punished. Private opinion the state should not meddle with.

Verse 12The righteousmanwisely considereth This verse is understood as implying theus
concernof a righteous man, for a wicked family, whom he endeavours lystigactionsto bring
into the way of knowledge and peace.

Verse 13Whoso stoppeth his earsSee the conduct of thriestandLeviteto the man whéell
among thievesand let every man learn from this, that he who shuts his ear against the cry
poor, shall have the ear of God shut against his cry. The words are quite plain; there is no dif
here.

Verse 16.The maronce enlightenedhat wandereth out of theay of understandingn which
hehadwalked,shall remair—have a permanent residerinehe congregation of the deaé™ X2 7
rephaim, the losteither separate spirits in general, or ratheafsembly of separate spititghich
had fallen from primitive rectitude; and shall not be restored to the Divine favour; particularly t
sinners who were destroyed by the deluge. This passage intimates that thosetadimdare in
a state of conscious existence. It is difficult to assign the true meaning of the word in several
where it occurs: but it seems to mean the state of separate spirits, i.e., of those separated fri
bodies, and awaiting the judgment of the great day: buithgregatiormay also include thiallen
angels My old MS. Bible translate@ye man that errith fro the wei of doctrine, in the felowschip of geantis schal
wonnen.

Verse 17He that loveth pleasurg That follows gaming, fowling, hunting, coursing, &c., whel
he should be attending to the culture of the fiedtigll be a poor mgrand, | may safely add, shall
be so deservedly poor, as to have none to pity him.

Verse 18The wicked shall bea ransom for the righteoug God often in his judgments cuts off
thewicked in order to prevent them from destroying tighteous And in general, we find that the
wicked fall into the traps and pits they have digged for the righteous.

Verse 22 A wise manscaleth the city of the mighty Wisdom is in many respects preferable t
strength, even in the case of defence. See what skill does in the fortification and reduction of
places.



Verse 25The desire of the slothful killeth him] He desires to eat, drink, and be clothed: but
he doesot labour hence he dies with this desire in his heart, envying those who possess
through their labour and industry. Hence he is saibt@t greedily all the day longPr 21:26
while therighteous who has beelaboriousand diligent, has enough ¢at and some tgpare

Verse 27. Whehe bringeth it with a wicked mind?] If such a person even bring thacrifices
andofferingswhich Godrequires,they are an abomination to him, because the maicked and
if such offerings bemperfectin themselves, or of goodk-gotten, or offered byconstraint of
custom &c., they are doubly abominable.

Verse 29.He directeth his way Instead of 1°2 " yachin hedirecteth upwards offifty of
Kennicott'sandDe Rossi'dVISS., several ancieeditionswith some of theversionsread 1°2"

yabin, he understangand because henderstandsis way, he is able tirect himself in walking
in it.

Verse 31The horseis prepared against the day of battl¢ Horseswere not used among the
Jews before the time &olomon There was a Divine command against theie 17:16 but
Solomon transgressed it; s€EKi 10:29. But he here allows that a horse is a vain thing for safe
and that however strong and well appointadalry may be, stilsafety, escapandvictory, are of
the Lord. Among the ancient Asiatics, tharsewas useanly for war; oxenlaboured in th@lough
andcart; theassand thecamelcarriedbackloads andmulesandassesserved foriding. We often
give the credit of a victory tman when they who consider the circumstances see that it came 1
God



PROVERBS
CHAPTER XXII

A good reputation. The rich and the poor. The idle. Good héditsed in infancy. Injustice and its
effects. The providence @bd. The lewd woman. The necessity of timely corredximortation
to wisdom. Rob not the poor. Be not the compaoidhe froward. Avoid suretyship. Be hones
The industrioushall be favoured.

NOTES ON CHAP. XXII

Verse 1A good namg E% shem aname put for reputation, credit, fame. Used nearly in tt
same way that we use it: "He has got a name;" "his name stands high;" for "He is a man of cre
reputation."® 2 D toba, kelov, [Arabic] hamood andbonum are added by theéhaldee, Septuagint,
Arabic, andVulgate all signifyinggoodor excellent

Is rather to be chosen than great richgsBecause character will support a man in mar
circumstances; and there are maok men that haveo namebut theword of the man of character
will go farther than all their riches.

Verse 2 The rich and poor meet togethef 7"V ¥ ashir theopulent whether in money, land,
or property; ¥ 7 rash the man that is destitute of these, and lives by his labour, wheth
handicraftsman, or one that tills the ground. In the order of God, the rich and the poor live toc
and are mutually helpful to each other. Withoutpber, therich could not be supplied with the
articles which they consume; for the poor include all the labouring classes of society: and w
therich, thepoor could get naventfor theproduceof theirlaborer, nor, in many casekbour itself.
The poor have mordime to labour than the mere necessaries of life require; éx&ia time is
employed in providing a multitude of things which are callecstiperfluitiesof life, and which the
rich especially consum@ll the poor man'sime is thus employed; and hepsid for his extra
labour by the rich. Theich should not despise thmor, without whom he can neither have hi
comforts normaintainhisstate The poor should n@nvytherich, without whom he could neither
get employment, nor theecessaries of life

The Lord isthe Maker of them all] Both thestatesare in the order of Godsovidence and
both areequallyimportant in his sight. Merely considerednasn God loves theimple artificeror
laboureras much as he does tirg; though theoffice of the latter, because of its entering into tt
plan of his government of the world, is of infinitely greatly consequence tharatlesof thepoor
artificer. Neither shouldlespisethe other, neither shouldenvythe other. Both are useful; both
important; both absolutely necessargézh other's welfarandsupport and both are accountable
to God for themannerin which they acquit themselves in thadgties of lifewhich God has
respectively assigned them. Takject poofthose who are destitute béalthand themeans of
life-God in effect lays at thech man's dooythat by hissuperfluitiesthey may be supported. How
wise is that ordinance which has maderibk and thepoor! Pity it were not better understood!



Verse 3.A prudent manforeseeth the evil God in mercy has denied man the knowledge
futurity; but in its place he has given himpeandprudence By hopehe is continually expecting
and anticipatingiood by prudencehe derives and employseando secure it. Higxperienceshows
him that there are mamatural evilsin a current state, the course of which he can neither stem
divert: prudenceshows him beforehand the means he may use to step out of their wayden
himself. Thesimple—the inexperienced, headstrong, giddy, and foolish—rush on catieer of
hope withoutprudenceo regulate, chastise, and guide it; thus they commit many faults, make r
miscarriages, and suffer often in consequence; and the commission of crimes leads to punis

Verse 5.Thorns andsnareg Various difficulties, trials, and sufferings.

Verse 6.Train up a child in the way he should gp The Hebrew of this clause is curious
1577 "2 %Y V1% 717 chanoch lannaar al piarco, "Initiate the child at the opening (the
mouth) of his path.” When he comes to tipening of the way of lifédeing able to walk alone, anc
to choose; stop at this entrance, and begin a series of instructions, how he is to conduct hir
everystephe takes. Show him thduties the dangers and theblessingsof the path; give him
directionshowto performtheduties how toescapahedangers and how tsecuretheblessings
which all lie before him. Fix these on his minddagjly inculcation till their impressions become
indelible then lead him t@racticeby slow and almost imperceptible degrees, till dadelible
impressionbecomes atrongly radicated hahitBeg incessantly the blessing of God on all th
teaching and discipline; and then you have obeyed the injunction of the wisest of men. Nor i
any likelihood that suclimpressionsshall ever be effaced, or that sucabits shall ever be
destroyed.

121 chanag which we translat&rain up or initiate, signifies alsaledicate and is often used for
theconsecratingany thing, house, or person, to the service of Gedicate therefore, in the first
instance, youchild to God andnurse,teach anddiscipline him as God's child, whom he ha:
intrusted to your care. These things observed, and illustrated by your own conduct, the chil
have God's word for it) will never depart from the path of {feverdaletranslates the passage thus
"Yf thou teachest a childe what waye he shoulde go, he shall not leave it when he is
Coverdale'8ible, for generally giving therue sens®f a passage, and @hkegant languagéor the
time, has no equal in any of the translations which have followed sinegadd'smaxim is nearly
like that of Solomon:—

Fingit equum tenera docilem cervice magister
Ire viam, quam monstrat eques; venaticus, ex quo
Tempore cervinam pellem latravit in aula,
Militat in sylvis catulus. Nunc adbibe puro
Pectore verba, puer; nunc te melioribus offer.
Quo semel est imbuta recens, servabit odorem
Testa diu.
HoR. Ep. lib. i., ep. 2, ver. 64.



"The docilecolt is form'd withgentle skill
To move obediertb hisrider's will.

In theloud hallthehoundis taught to bay

Thebuckskin trail'd then challenges his prey
Through thewild woods Thus, in youhour of youth

Frompure instruction quaff the words of truth

The odoursof the wine thatfirst shall stain

Thevirgin vesselit shalllong retain"
FRANCIS.

Verse 7.The rich ruleth over the poor] So it is in the order of God, and may be a blessing
both

Verse 8 He that soweth iniquity] The crop must be according to tlseed If a man sowvthistle
seedis it likely he shall reaprhea® If he sow to thélesh shall he not of the flesh redpstructior?

Verse 9.A bountiful eye] One that disposes him to help all that he sees to be in want;
bountiful eyameans théountifulheart, for theheartlooks through theye Themerciful hearteven
when thehandhas little or nothing to give, shall be blessed of the Lord.

Verse 11He that loveth pureness of heaitWho aims to be what God would have him tate-
King of kingsshall be his FriendThere is no class of men that valygightnessnore tharkings
as none stand so much in need of it in teemwants

Verse 12The eyes of the Lord(the Divine providenceg)reserveknowledgd This providence
has been wonderfully manifestedareserving the sacred oraclemnd inpreserving many ancient
authors which have been of great use to tiel interests oiman

Verse 13The slothful mansaith, There isa lion without] But why does he say so? Because t
is aslothfulman. Remove his slothfulness, and these imaginary difficulties and dangers will |
more. He will nogo abroadto work in the fields, because he thinks there ieain theway, he
will not go outinto thetownfor employment, as he fears todssassinatedh thestreet$ From both
these circumstances he seeks total cessationdctinity.



Verse 14The mouth of strange womeris a deep pil In #Pr 23:27, he says, Avhoreis aDEEP
DITCH:, and astrange womaits aNARROW PIT. The allusions in thegreeplaces are too plain to
be misunderstood. Virgil's hell has been adduced in illustration:—

Sate sanguine Divum
Tros Anchisiadgfacilis decensus Averni;
Noctes atque digsatet atri janua Ditis:

Sed revocare gradumsuperasquevadere ad aurgs
Hoc opPus hic LABOR est Pauciquos aequus amavit
Jupiter, aut ardens evexit ad sethera virtus
Dis geniti potuere.

VIRG. Z£n lib. vi., ver. 125.

"O glorious prince of brave Anchises' line!
Great godlike hero! sprung from seed divine,
Smooth lies the road to Pluto's gloomy shade

And hell's black gate$or everstand display'd
But 'tis a long unconquerable pain,
To climb to thesethereal realmsgain.
The choice-selected few, whom favouring Jove,

Or their own virtue, rais'd to heaven above,
From thesealark realms emerged again to day

Themighty sons of godsand onlythey.
PITT.

Verse 16He that oppresseth the podrHe who, in order to obtain the favour of theh and
great, eitherrobsor cheatsthepoor, to make those mesresentsor givesin presentgo them, for
the sake ohonourandreputation what he should have given to th&or, shall surelycome towvant

Verse 17Bow down thine eall From this to the end @fPr 22:21are contained, ngroverbs
but directions how to profit by that whichwisdom has already delivered; theature of the
instruction and the end for which it was given.

| shall give a paraphrase of this very important passage:—

I. Solomon addresses his pupils on the use of his past teachings.#88e2@rpb.

1. Thewiseman speaks; and all hiords not merely hisentimentsare to be carefully heard.

2. He speakknowledge—givesdoctrinestrue in themselves, and confirmeddiyservatiorand
experience

3. These are to deeardwith humility and deegttention "Bow down thine ear.”



4. They must not only b&eard but meditatedand pondered "Apply thine heart to my
knowledge."

Verse 18For it is a pleasant thing if thou keep them withintheg]
II. The pleasure and profit which may be derived from an attentive hearing.
1. They should b&aid up in the hearstored, treasured wpithin thee

2. This will yield highsatisfactionandhappinesgo the soul: "Foit is a pleasant thing if thou
keep them within thee."

3. The man who thus attends to the teachings of wisdom shall gaxpanmentaknowledge
of them, so as to be able to speak of tiseitably, pertinentlyandpersuasively"They shall withal
be fitted in thy lips."

Verse 19That thy trust may be in the Lord, | have made known&c.]
[ll. The END for which the wise man gives these instructions:—

1. "That thy trust may be in the Lord." That thou mayest acknowledge HIM Bethéainof all
good; and refer every thing kom.

2. That this end may Ecomplishegdthe instructions argpecificandparticular: "I have made
known to thee, even to thee."

3. And this has not only been done in times past, "I have made known:" but evepriestrg
"I have made known this day!"

IV. An appealis made to the person himself relative torttegterandimportanceof the teaching.

1. "Have | not written to thee excellent thing§;"V U shalishim literally threefold, thricein
three different wayswhich some think refers to his three books:-Eanticles 2. Koheleth or
Ecclesiastes. And Broverbs

Others, understanding it of the voice of Divine wisdom, suppogérdegrand divisions of the
sacred oracles are intended; viz., 1. Tae; 2. TheProphets and 3. Thédagiographa And others
interpret it of thehreegrand intellectual sciences:—Morality, or Ethics 2. Natural Philosophy
or Physics 3. Theology or the science ddivine thingsas reported in the Scriptures. But Solomor
books ofNatural Philosophyare lost.

And lastly, some of theabbinsand some Christians find in thesgalishimthethree sensesf
Scripture: 1Literal; 2. Figurative and 3. Allegorical.



After all, as we know the terrthrice was used as the terseven a certain number for an
uncertain (see#Am 1:11; #2Co 12:8) it maymean no more here thdrhave written to thee often
But perhaps it is safer to apply it to tBeriptures and the excellerdoctrinesthey contain: for
DWW shalishimsignifies alseexcellent, princely thingghings which become king to speak
Indeed, it would not be difficult to prove that there is not one impoatarmr sciencewhich is not
alluded to in the Holy Scriptures, and used to illustrate and inculcate heavenly truths.

2. Theseexcellent, princelyor threefold teachingsconsist of two grand parts: 100ONSELS
n12 Y1 moetsothfrom 7 7" yaats to giveadvice, counsebrinformation These (1) show thee wha
thou shouldsknow and (2)advisethee what thou shouldst do. 2N&WLEDGE, ™ ¥ 7 daath from
¥ 7" yada to perceive orfeelby means of the senses antdrnal perceptionviz., what should be
felt, experienced, known to be true by meptakteption and by theiinfluenceon theheartand
affections.

V. All this is done to give the pupil tHallest satisfactionand most plenargvidenceconcerning
thetruthsof God.

Verse 21That | might make thee know the certainty of the wordsof truth ]

1. These are words or doctrinegmith: 1. They are true in themselves. 2. Come from the G
of truth. 3. Are trulyfulfilled to all that believe.

2. These words of truth are certaii¥ ¥ koshetthey are not of dubious or difficult interpretation
they point directlyto the great end for which God gave them; theymise and they aréulfilled.
He who pleads them by faith, receives tlaeicomplishmenn the spirit and power of Divine love.
The Scriptures, as far as they concern the salvation of the soul, areximebenentallyunderstood;
and, by this experimental knowledge, every believer hasvitmess in himselfand knows the
certaintyof the words of truth.

VI. What we know ourselves to be true, and of infinite importance to the welfare of me
general, we should carefully proclaim and witness, that they also may believe.

That thou mightest answer the words of truthj 1. When the doctrine of salvation is preache
there will be manynquirers What is this doctrine? Have any persons received these blessing
remission of sins, witness of the Holy Spirit, purification of the heart, &c., Wh8are they? What
are the collateral arguments that prove these things, and show us that you have not misappr
the meaning of these Scriptures? 2. Inquiries of this kind should meet wipetbeiesand most
distinctanswers and the doctrines afuth should besupportedandillustrated with thewords of
truth. "That thou mightest answer the words of truth to them that send unto thee."

Verse 22Neither oppress the afflicted in the gateln judgment let the poor have a fair hearing
and let him not be borne down because lp®@. The reader has often seen that courts of just
were held at thgatesof cities in the East.



Verse 23For the Lord will plead their causgl Wo therefore to them that oppress them, for the
will have God not thepoor, to deal with.

Verse 24Make no friendship with an angry man Spirit has a wonderful and unaccountabl
influence uporspirit. From those with whom we associate we acquire habits, andhearways
imbibe theirspirit, show theirtempersand walk in theiisteps We cannot be too choice of oul
company for we may sootearn waysthat will be a snare to our soul

Verse 26.That strike hands] See on the parallel texts in the margin.

Verse 271f thou hast nothing to pay] Should any man give security for more than hgosth?
If he does, is it not a fraud on the very face of the transaction?

Why should he take away thy bed from under thed?The creditor will not pursue thelebtor
whom he knows to be worth nothing; but he will sueltaiéor bondsmanAnd why shouldst thou
put thyself in such circumstances as to expose thyself to the loss even of thy bed?

Verse 28.Remove not the ancient landmark Do not take the advantage, in ploughing c
breaking up a field contiguous to that of thy neighbour, to set the dividing $othes into hisfield
that thou mayestnlarge thy ownTake not what is nahy ownin any case. Let all ancieditvisions
and theusagesconnected with them, be held sacred. Bring in no degmas nor rites, nor
ceremoniesinto religion, or the worship of God, that are not clearly laid down indhered
writings. "Stand in the way; and see, and ask for the old paths, which is the good way, anc
therein; and ye shall find rest for your soulgJer 6:16 But if anyChurchhave lost sight of the
genuine doctrinesf the Gospel, calling them back to these israptoving the ancient landmarks
as some have falsely asserted. God gave a law against removing the ancient landmarks, by w
inheritances of tribes and families were distinguished #8ee19:14 from which these words of
Solomon appear to be taken.

Even among théeathenghe landmarkwas sacred; so sacred that they madkeity of it.
Terminussignifies thestoneor postthat served aslandmark And Terminuswas reputed god, and
had offerings made to him. Hence10:—

Tu quoque sacrorum, Termine, finis eras.
FasT. lib. i., ver. 50.



Nox ubi transierit, solito celebratur honore,
Separat indicio qui Deus arva suo.
Termine, sive lapis, sive es defossus in agro
Stipes, ab antiquis sic quoque Numen habes.
Te duo diversa domini pro parte coronant;

Binaque serta tibi, binaque liba ferunt.—
Conveniunt, celebrantque dapes vicinia simplex;
Et cantant laudes, Termine sancte, tuas.

Tu populos, urbesque, et regna ingentia finis:
Omnis erit, sine te, litigiosus ager.
FAsT. lib. ii., ver. 639.

Here we find the owners of both fields bringing eachglidand andlibation to the honour of
this god. They sung ifgraises put on its top @haplet of flowers, poured otlielibation before it;
and the inhabitants of thewuntry held afestivalin its honour. It was, in short, celebrated as tl
preserverof theboundsand territorial rights of tribes, cities, and whole kingdoms; and without
testimony and evidence, every field would have been a subject of litigation.

Verse 29He shalt not stand before mean meh.E "2 ¥ chashukkimgark or obscure persons

men of no reputefa he schal ben vefore un-noble men.—Old MS. Bible. "Not amonge the symple
people.”—Coverdale

The general meaning of the proverb is, "Every diligent, active man, shall be at once indepe
and respectable."”



PROVERBS
CHAPTER XXIII

Sobriety in eating and drinking, especially at the tablehefgreat. Have no fellowship with the
covetous. Remove not thecient landmark. Children should receive due correction. Atled
company of wine-bibbers. Obedience to parents. Avoid Bwbections. The effect of ar
unfeeling conscience.

NOTES ON CHAP. XXIlII

Verse 1.When thou sittest to eat with a rulej When invited to the table of thy betters, ec
moderately Do not appear as if half starved at home. Eat ndeb€aciesto which thou art not
accustomed; they adeceitful megtthey please, but they do not profit. They are pleasant to
sight thetaste and thesmell but they are injurious tbealth These are prudential cautions; an
should be carefully observed by all who would avoid the conductlofra, and desire to pass for
awell-bredman.

Verse 2Put a knife to thy throat] Repress thy appetite, and do not be incontinent of speech.
drink, and converse, undecheck

Verse 4Labour not to be rich] Let not this be thy object. Labour to provide thihgsestn the
sight of God and all men; and if thou get wealth, do not forggtabe else God's curse will be a
canker even in thgold.

Cease from thine own wisdonj. 171" 2 binathechathy ownunderstandingr prudence The
world says, "Get riclif thou canst, andowthou canst." Rem, si possis, recte; si non, quocunc
modo rem; "Get a fortun@onestlyif thou canst; but if not, get one at all events." This is the dev
counsel, and well it is followed; but Solomon says, and God says, "Cease from thine own col
Thou hast an immortal soul, and shalt shortly appear before God. Lay up treasure for heave
be rich towards God.

Verse 6.0f him that hatlan evil ey@ Never eat with a covetous or stingy man; if he entertai
you at his own expense, he grudges every morsel you put in your mouth. This is well marked
wise man in the next verse: "Eat and drink, saith he: but his heart is not with thee."

Verse 8.The morselwhich thou hast eater) On reflection thou wilt even blame thyself fol
having accepted his invitation.

Verse 10Remove not the old landmark See the preceding chaptgRr 22:28

Enter not into the fields of the fatherles§ Take nothing that belongs to an orphan. The heavi
curse of God will fall upon them that do so.



Verse 11For their redeemer is mighty] B P goalam theirkinsman The word means the
person who has a right, being next in bloodeideem a fielar estate alienated from the family,
to avengehe bloodof a murdered relative, by slaying the murderer; and to tak&fe@ brother's
widow, who had died childless, in order to preserve the familysireagthnere mentioned refers
to thejustnesf his claim, theextentof hisinfluence and the powerfudbettorsof such a cause. But
in reference to the orphans here mentioned, they havikmnsaman God takes up, vindicates, anc
avenges their cause.

Verse 14 Thou shalt beat him with the rod A proper correction of children was a favourit
point of discipline with Solomon. We have already seen how forcibly he speaks on this subjec
the notes on the places referred to in the margin.

Verse 18 Surely there is an end 7" 778 U yesh achariththere isanotherlife; "and thy
expectation” of the enjoyment of a blessed immortality "shall not be cut off.” The Old MS. E
reads thusfFor thou schalt hab hop in the last: and thin abiiding schal not ben taken awei. "For the ende is not yet
come; and thy pacient abydinge shal not be in vayne 3vEEDALE.

Verse 20Be not among winebibber§ There is much of this chapter spent in giving directior
concerningeating, drinking andentertainment# general. First, the pupil is directed relative to tt
manner in which he is to conduct himself in his visits to the tables atthandgreat 2. Relative
to thecovetousand his intercourse with them. And 3. fablic entertainmentswhere there were
generally riot and debauch. The reasons, €amet which induced the wise man to give thes
directions were, 1. The useless expense. 2. The loss of time. 3. The danger from bad compa
4. The danger of contracting irregular habits, and of being induced to lead a voluptuou
effeminate life.

Verse 22Despise not thy mother when she is oldA very necessary caution, @sry old women
are generally helpless, useless, and burdensome: yet these circumstances do not at all le
child'sduty. And thisdutyis strengthened by the Divine command here given.

Verse 23Buy the truth] Acquire theknowledge of Godt all events; and in order to do this, to
much pains, industry, and labour cannot be expended.

And sellit not] When once acquired, let no consideration deprive thee of it. Cleave to and ¢
it, even at the risk of thy lifeCoverdaletranslates: "Labour for to get the treuth; sell not awa
wissdome."

Verse 26My son, give me thine hearf This is the speech of God to evéryman soulgive thy
affectionsto God so as to love him with all thy heart, soul, mind, and strength.

And let thine eyes observe my wayjsBe obedient to me in all thingsly son thou believest
that 1AM, and that hm theFountain of all goodGive me thy hearit is | alone who can make thee
happy.Observe my way®llow me; do what is right in my sight. This exhortation contémsee
words:BELIEVE LOVE, OBEY! This is thesumof God's counsels to every child of man.



Verse 27For a whore is a deep ditcl] See or#Pr 22:14

Verse 28Increaseth the transgressors among menMore iniquity springs from this one source
of evil, than from any other cause in the whole system o¥éomerandstrong drinkcause many
millions totransgress

Verse 29Who hath wo? | believe Solomon refers here to the natural effects of drunkenn
And perhaps ¥ oi, which we translatevo, and " = ¥ aboi, which we translatsorrow, are mere
natural sounds or vociferations that take place among drunken men, either from illness,
nauseatingeffects of too much liquor. As tontentionsamong suchbabblingson a variety of
subjects, which they neither understand nor are fit to disev@s)ds got by falling out about
nothing; andred eyes bloodshotten with excess of drink, dtack and blue eyeswith
fighting;—these are such common and general effects of thhegeotationsas naturally to follow
from them. So that they wharry long at winge and usenixed winego make it more inebriating, (see
#Pr 9:2)) are the very persons who are most distinguished by the circumstances enumerated
| need scarcely add, that fayne andmixed wineall inebriating liquors are to be understood.

Verse 31Look not thou upon the wing Let neither thecolour, theodour, thesparkling &c.,
of the wine, when poured out, induce thee to drink of it. Howgwedandpure it may be, it will
to thee be a snare, because thou art addicted to it, and hast no self-command.

Verse 33.Thine eyes shall behold strange womérktvil concupiscence is inseparable fron
drunkenness. MiHerbertshows these effects well:—

He that isdrunkenmay hismotherkill,
Big with his sisterhe hath lost the reins;
Is outlawed by himselfAll kinds of ill
Did, with his liquor, slide into his veins.
The drunkard forfeitenan and doth divest
All worldly right, save what he hath lyeast
HERBERT'SPoems—The Church Porch

Verse 34Lieth down in the midst of the sedHe is utterly regardless of life; which is expresse
very forcibly by one in a state of intoxication ascendingstirveuds clasping the mast-head, ant
therefalling asleep whence, in a few moments, he must either fall down upon the deck an
dashed to pieces, or fall into the sea and be drowned. Reader, if thou be a man given to this ¢
put a knife to thy throat.

Verse 35.They have stricken mé Though beat and abused, full of pain, and exhibiting
frightful figure; yet so drunk was he, as to be insensible who had struck him: still, after all this :
and disgrace, he purposes to embrace the next opportunity of repeating his excesses! SIN |
mancontemptiblen life, miserablein death, anavretchedo all eternity. Is it not strange, then, tha
men should.OVE it?



PROVERBS
CHAPTER XXIV

Do not be envious. Of the house wisely built. Counsel necessagy. Save life when thou canst
Of honey and the honey-conf. the just that falleth seven times. We should not rejoitteeat
misfortune of others. Ruin of the wicked. Fear God andtitige Prepare thy work. The field of
the sluggard, and theineyard of the foolish, described.

NOTES ON CHAP. XXIV

Verse 3.Through wisdom is a house blindefiThat is, a family; household affailSee Clarke's
notes on "Pr 9:1", &c.

Verse 5A wise manis strong.] His wisdom enables him to construct a great variety of machir
by which, under his own influence, he can do the labour of a hundred or even a thousand m
in all casesvisdomgivespowerandinfluence and he whas wise to salvatioman overcome even
Satan himself. Th&eptuaginthas: "The wise is better than the strong; and the man who
prudence, than a stout husbandman.”

Verse 6By wise counsel thou shalt make thy warSee Clarke's note on "Pr 20:18"

Verse 7 A fool-openeth not his mouth in the gatg.Is not put into public offices of trust and
responsibility.

Verse 9The thought of foolishnessssin] T8 21T 1218 11T zimmath ivveleth chattathThe
device of folly is transgression;" or, "an evil purpose is sinful;" or, perhaps more literally, "the d
of the foolish is sin." It has been variously understood bydhgions

"The cunning: of the fool is sin.”FFargum

"The imprudent man (or foakppwr) shall die in sins.”-Septuagint

So theArabic.

The thinkpnge of the fool is spnme.—Old MS. Bible.

Fool is here taken for wickedman, who is not only evil in hections but every thought of his
heart is evil, and that continually. A simple thoughbutfoolishness, or abouin itself, is not
sinful; it is thepurposeor device the harbouring evil thoughts, andevising how to sinthat is

criminal.

Verse 10. Ifthou faint] If thou give way to discouragement and despairthe day of
adversitytime of trial or temptation.



Thy strength issmall] 7272 72 tsar cochachahthy strengthis contracted So the old MS.
Bible excellently@if sliven thou digpeire, in the dai of angupfs, schal be made Litil thy strengthe. In times of trial
we should endeavour to be doubly courageous; when a man loses his courage, his strength a
nothing.

Verse 11If thou forbear to deliver] If thou seest the innocent taken by the hand of lawle
power or superstitious zeal, and they are about to be put to death, thou shouldst rise up
behalf, boldly plead for them, testify to their innocence when thou knowest it; and thus thou w
beguilty of blood which thou wouldst be, if, through any pretense, thou shouldst neglect to sa\
life of a man unjustly condemned.

Verse 13And the honey-comlj | have often had occasion to remark how much finer the flavc
of honey is in the honey-comb than it is after it has les@nessedrom it, and exposed to the actior
of the air. But it has been asserted thatibreey-comlis never eatenit must be by those who have
no acquaintance with ttapiary. | have seen theombwith its contained honey eaten frequently, ar
of it | have repeatedly partaken. And that our Lord ate it, is evident#tan?4:42 Nor can any
man who has not eaten it in this way feel the full force of the allusions twtiey-comland its
sweetness several parts of the sacred writings. 8&8a 14:27#Ps 19:10#Pr 5:3; 16:24; 27:7
#So0 4:11; 5:1 and the place before us.

Verse 14.So shallthe knowledge of wisdombe unto thy soul] True religion, experimental
godliness, shall be to thy soul as the honey-comb is to thy mouth.

Then there shall be a reward, and thy expectation shall not beut off.] This is precisely the
same with that in the preceding chaptély 23:18 where see the not8ee Clarke "Pr 23:18". The
word 7" T8 gcharith, we translate in the former plaaa end and here we translate iteward
but there is no place | believe in the sacred writings in which it has any such acceptation; n
such a meaning be deduced from the roét® achar, which always refers tbehind, after,
extremity, latter part, time&c., but never carries the idearecompense, compensatjar such
like; nor has one of theersionsunderstood it so. Thereamother stateor life, andthy expectation
of happiness in &uture world shalihot be cut offln this sense theersionsall understood it. | will
take them as they lie before me.

"Which (wisdom) when thou shalt have found, thou shalt have hope lestigays and thy hope
shall not perish.”-¥ulgate

"And if thou find it, thou shalt havegood deathand hope shall not forsake thee Septuagint

"Which, if thou have found, thkatter daysshall be better than the former; and thy hope shall 1
be consumed.”-CEhaldee

"There shall ben end and thy hope shall not be cut off.'Syriac

"For, if thou shalt find her, (wisdomthy death shall bglorious and thy hope will not fail
thee.”—Arabic.



Whiche whan thou tyndist schalt han in the last thingis, hope: and thin hope schal not perischen.—Old MS. Bible.
"And thereis GOOD HOPE yee that hope shal not be in vayneCeverdale
This rendering is indefinite, which is not the usual custom of the translator.

Verse 15The dwelling of the righteoug ¥ " 7= tsaddik the man who is walking unblameably
in all the testimonies of God; who is rendering to every man his due.

Verse 16For a just man] ? " 7= tsaddik therighteous the same person mentioned above.

Falleth seven timefGetsvery ofteninto distresses through hissting placebeingspoiledby
thewicked manthe robber, the spoiler of the desbfiag in waitfor this purpose#Pr 24:15

And riseth up again] Though God permit the hand wiolencesometimes to spoil hient,
temptationgo assail hisnind andafflictionsto press down hisody, he constantly emerges; anc
every time he passes through the furnace, he comésighter and more refined.

But the wicked shall fall into mischief] And there they shalie; having no strong arm to uphold
them. Yet,—

Verse 17Rejoice not when thine enemy falleth(into this mischief,and let not thine heart
be glad when he stumblethWhen he meets with any thing that injures him; for God will not ha
thee to avenge thyself, fael any dispositiogontrary to love; for if thou do, the Lord wide angry
and mayturn away hiswvrath from him and pour it out othee

This | believe to be the true sense of these verses: but we must retursittetah as that has
been most sinfully misrepresented.

For a justmanfalleth seven times-That is, say many, "the most righteous man in the world s
seven times a day on an average." Solomon does not say so:—1. There is not a wendiakbet
text. 2. The wordlayis not in the Hebrew text, nor in any of trersions 3. The word? 12 " yippol,
from 7212 naphal tofall, is never applied tein. 4. When set in opposition to the woriseth up
it merely applies to affliction or calamity. S&blic 7:8; #Am 8:4; #Jer 25:27, and#Ps 34:19, 20
"The righteous falls into trouble.” See above.

Mr. Holdenhas a very judicious note on this passage: "Injure not a righteous man; for, thou
frequently falls into distress, yet, by the superintending care of Providence, 'he riseth up ag
delivered from his distress, while the wicked are overwhelmed with their misfortunes. That t
the meaning is plain from the preceding and following verses: yet some expound it by the jus
often relapsing into sin, and recovering from it; nay, it has even been adduced to prove the d
of the final perseverance of the elect. B is never used for falling into sin, but into distress ar
affliction-as#Pr 11:5, 14; 13:17; 17:20; 26:27; 28:10, 14, 18



Verse 18 And he turn away his wrath from hinWrath is here taken for the effect of wrath
punishment; and the meaning must be as paraphrased above-lest he take the punishiment fi
and inflict it uponthee And in this wayCoverdaleunderstood it: "Lest the Lorde be angry, and tu
his wrath from him unto thee.” Or we may understand it thus: Lest the Lord inflict ongimeitaa
punishmentfor if thou get into hisspirit, rejoicing in the calamities of another, thou deserve
punishment.

Verse 20For there shall be no reward to the evil mah " 77 ® acharith There shall not be
thefuture stateof blessednes® the wickedSee Clarke's note on "Pr 24:14" His candle shall
be put outhis prosperityshall finally cease, or he shall havepuasterity Some have thought that
this text intimates thannihilation of sinners; but it refers not teeing but to thestateor condition
of that being. The wicked shddE but they shall ndbe HAPPY.

Verse 21 My son, fear thou the Lord and the kind Pay to each the homage due: to tloRkb,
Divine honour and adoration; to tking, civil respect, civil honour, and political obedience.

Meddle not with them that are given to change 27¥N0 2X 0110 DY jm shonim al
titharab: "And with the changelings mingle not thyself." Tihaovators those who are always for
making experiments on modes of government, forms of religion, &c. The most dangerous spil
can infect the human mind.

Verse 22The ruin of them both? Of them who do notear the LORD; and ofthemthat do not
reverencdhekING.

Verse 23Thesethingsalsobelongto the wise] 222172 72X D3 gam elleh lachachamim
"These also to wise." This appears to Ioew sectionand perhaps, what follows belongatwther
collection Probably fragments of sayings collected by wise men from the Proverbs of Solon

It is not good to have respe¢tludgment and justice should never be perverted.
Verse 26Kiss hislips] Shall treat him with affection and respect.

Verse 27.Prepare thy work without] Do nothing without glan. In winter prepare seed,
implements, tackle, geers, &c., feeed-time and harvest

Verse 28.Be not a witnes$ Do not be forward to offer thyself to bear testimony agains
neighbour, in a matter which may prejudice him, where the essential claims of justice do not r
such interference; and especially do not do this in a spirgvainge because he has injured the
before.

Verse 301 went by the field of the slothfull This is a most instructivparable is exemplified
every day in a variety of forms; and is powerfully descriptive oktateof many ablacksliderand
trifler in religion.Calmethas an excellent note on this passage. | shall give the substance of



Solomon often recommends diligence and economy to his disciples. In those primitive times
agriculture was honourable, no man was respected who neglected to cultivate his grounds, wi
into poverty, contracted debt, or engaged in ruinous securities. With great propriety, a princip
of wisdomwas considered by them as consisting inkinewledgeof properlyconducting one's
domestic affairsand duly cultivating the inheritances derived from their ancestors. Moses had
a law to prevent the rich from utterly depressing the poor, by obliging them to returfiaimsito
them on the&Sabbatic yegrand to remit all debts at tlyear of jubilee

In the civil state of the Hebrews, we never see those enormous and suddenly raised fo
which never subsist but in the ruin of numberless families. One of the principal solicitudes ¢
legislator was to produce, as far as possible in a monarchical state, an equality of propel
condition. The ancieRomandeld agriculture in the same estimation, and highly respected tt
who had applied themselves to it with success. When they spoke in praise of a man, they con
themselves as giving no mean commendation when they callecgoiod ausbandmaanexcellent
labourer. From such men they formed their most valiant generals and intrepid soldiepsD€ Re
Rustica, cap. 1. The property which is acquired by these means is most innocent, most sol
exposes its possessor less to envy than property acquired in any other wageS8e®€ Officiis
lib. 1. In Britain themerchants all in all; and yet the waves of the sea are not more uncertain,
more tumultuous, than the property acquired in this way, or than the agitated life of the speci
merchant.

But let us look more particularly into this very instructive parable:—

. The owner is described. 1. He wad ¥ ¥ X ish atse] the loitering, sluggish, slothful man.
2. Hewas2? 1071 07X adamchasar leba man that wanted heart; destitute of courage, alacr
and decision of mind.

Il. His circumstances. This man had, 15t ¥ sadeh a sowed field, arable ground. This was tt
character of his estate. It waeadowandcorn land. 2. He had? 7 2 kerem avineyard what we

would call perhapgardenandorchard where he might employ his skill to great advantage
raising various kinds of fruits and culinary herbs for the support of his family.

[ll. The state of this heritage: 1. "It was grown over with thorns." It had been long neglecte
that everbrambleswere permitted to grow in the fields: 2. "Nettles had covered the face there
It was notweededand all kinds of rubbish had been suffered to multiply: 3. "The stone wall
broken down." This belonged to thimeyard: itwas neitheprunednordigged and thefence for
want of timely repairs, had all fallen into ruiddr 24:31

IV. The effectall this had on the attentive observerl dawit, 218 77718 echezeh anochi
fixed my attention on it. | found it was no mere report. It is a fact. | myself was an eyewitness
2.1 considered it wejl*2? N UX ashith libbi | put my heart on it. All my feelings were interestec
3. | looked upon it "7 ¥ 7 raithi, | took anintellectual view of it. And 4. Thusl received
instruction 1912 NP ? jakachti musay| received a very important lesson from it: but the own



paid no attention to it. He alone was uninstructed; for he "slumbered, slept, and kept his hand:
bosom."#Pr 24:33 "Hugged himself in his sloth and carelessness."

V. The consequences of this conducPdvertydescribed as coming liketraveller, making sure
steps every hour coming nearer and nearer to the datargt. 7 © M2 machsor total destitution;
want of all thenecessaries, conveniencaadcomfortsof life; and this is described as comiiig
an armedman 127 U X2 keish magenas a man with a shield, who comes to destroy tl
unprofitable servant: or it may refer to a man coming with what we call an execution into the
armed with the law, to take even bisdfrom theslumberer

From this literal solution any minister of God may make a profitable discourse.



PROVERBS
CHAPTER XXV

A new series of Solomon's proverbs. God's glory in myst@&isgrvations concerning kings. Avoic
contentions. Opportungpeech. The faithful ambassador. Delicacies to be spanirsgigl. Avoid
familiarity. Amusements not grateful tastressed mind. Do good to your enemies. The mis
of dwelling with a scold. The necessity of moderationseitigovernment.

NOTES ON CHAP. XXV

Verse 1.Thesearealso proverbs of Solomohin my old MS. Bible, this verse concludes th
preceding chapter. It seems that the remaining part of this book contains proverbs which ha
collected by the order of King Hezekiah, and were added to the preceding book as a
supplement, having been collected from traditionary sayings of Solomon. And as the m
Hezekiah may meatsaiah, Shebnaand othelinspired men, who lived in that time, we may
consider them as of equal authority with the rest, else such men could not have united then
sacred book. The chronological notes in the margin of this and the five following chapters d
the time when the proverbs contained in them were collected together in the reign of Hezekiah
two hundred andeventy yearafter the death of Solomon.

Verse 2. It ighe glory of God to conceal a thingThis has been understood as referring to tl
revelation of God's will in his word, where there are many things concegdadables allegories,
metaphors, similitudegc. And it is becoming the majesty of God so to publish his will, that it m
be seriouslystudiedto be understood, in order that the truth may be more prized when
discovered. And if it be God's glory thus partially to conceal his purposes, it is the glory of a
to search and examine this word, that he may understand how by Him kings reign and princes
judgment.Propheciesare partially concealed; and we cannot fully know their meaning till th
accomplishment; and then tigory of God's wisdonand providencewill be more particularly
evident, when we see the event correspond so particularly and exactly vatedietion | know
not, however, that there are not matters in the Book of God that will not be fully opened till mor
is swallowed up of life. For here we see through a glass darklthdmet face to faceherewe know
in part; buttherewe shall know as we also are known.

On this subject | cannot withhold an extract of a letter sent to myselfydyahandlearned
personage.*
* His Royal Highness the Duke of Sussex.

"As far as | have presumed to dive into and occupy myself with the sacred volumes, | feel se
of their Divine origin and truth. And | am satisfied, likewise, that they contain more matter thar
one, and myself in particular, can ever aspire fully to understand. This belief, however, ou
nowise to slacken our diligence, or damp our ardour, in attempting a constant pursuit aft
attainment of knowledge and truth; as we may flatter ourselves, although unable to regtd th
we are still approaching nearer to its portals, which of itself is a great blessing."” This sentimel
be approved by every pious and enlightened mind.



Verse 3The heaven for heighf The simple meaning of this is, theasons of staten reference
to many acts of thexecutivegovernmentcan no more be fathomed by tt@mmon peoplehan the
height of the heaverand thedepth of the earth

Verse 4Take away the dross from the silvgrYou cannot have puresilver vessel till you have
purified the silver; and no nation can have a king a public blessing tillithedall bad counsellors,
wicked and interested ministers, and sycophants-are banished from the court and cabinet. W
wise andgood only are the king's ministers and advisers, then the throne will be establish
righteousness, and his administration be a universal blessing.

Verse 7.Come up hither] Our Lord refers to this, séd.u 14:8, and the notes there. Be humble
affect not high things; let those who are desperate climb dangerous precipices; keep thysel
and thou shalt live at ease, and in peace. Hear the speech offeeatiseron this subject.—

Quid fuit, ut tutas agitaret Daedalus alas;
Icarus immensas nomine signet aquas?
Nempe quod hic alte, dimissus ille volabat.
Nam pennas ambo nonne habuere suas?
Crede mihi; bene qui latuit, bene vixit; et infra
Fortunam debet quisque manere suam.
Vive sine invidia; mollesque inglorius annos
Exige: amicitias et tibi junge pares.
OvID, Trist. lib. iii., El. 4, ver. 21.

"Why was it that Daedalus winged his way safely, wloégus his son fell, and gave name to th
Icarian sea? Was it not because the son flew aloft, and the father skimmed the ground? For bc
furnished with the same kind of wings. Take my word for it, that he who lives privately lives sz
and every one should live within his own income. Envy no man; pray for a quiet life, thou
should not be dignified. Seek a friend, and associate with thy equals.”

Verse 8Go not forth hastily to strive] = ? lerib, to enter into dawsuit Keep from thigit of
the bottomless degpnless urged by the direst necessity.

Verse 9Debate thy cause with thy neighbourTake the advice of friends. Let both sides atter
to their counsels; but do not tell teecretof thy business to any. After squandering your mon
away upon lawyers, botheyand thgudgewill at last leave it to be settled byelveof your fellow
citizens! O the folly of going to law! O the blindness of men, and the rapacity of unprinci
lawyers!

On this subject | cannot but give the following extract fromJsinn Hawkins'd.ife of Dr.
Johnson, which he quotes from Myelwin of London: "A man who deliberates about going to la
should have, 1. A good cause; 2. A good purse; 3. A good skilful attorney; 4. Good eviden
Good able counsel; 6. A good upright judge; 7. A good intelligent jury; and with all these on his
if he have not, 8Good luck it is odds but he miscarries in his suit." O the glorious uncertainty
the law!



Verse 11A word fitly spoken] 1 12X 2Y gl ophannaiv, upon itssheels An observation,
caution, reproof, or advice, thewmes imaturally, runssmoothly along, is ndorcednordragged
in, that appears to be withadgsign to rise out of the conversation, and though particularly relat
to one point will appear to the company to suit all.

Is like apples of gold in pictures of silvel. Is like the refreshingrangeor beautifulcitron,
served up iropen workor filigree basketsmade ofilver. The Asiatics excel ifiligree silver work
| have seen much of it, and it is exquisitely beautiful. The silver wire by which it is done they
into the appearance of numerdlmvers and though these wires aelderedeverywhere at their
junctions with each other, yet this is done with sdelicacyandskill as to be scarcely perceptible
| have seemanimalsformed on thidiligree work, with alltheir limbs and everyoint in its natural
play. Fruit-basketsare made also in this way, and are exquisitely fine. The wise man seems tc
this kind of work particularly in view; and the contrast of gfadden yellow fruiin the exquisitely
wroughtsilver basketwhich may be all termeggicturework, has a fine and pleasing effect upon tt
eye as the containefduit has upon thealateat an entertainment in a sultry climate. So the wo
spoken judiciously and opportunely is as much in its place, goltien apples thesilver baskets

Verse 12As an ear-ring of gold | believe B 71 nezento mean th@ose-ringwith its pendants
the left nostril is pierced, and a ring put through it, as in the ear. This is very common in almost
part of the East, among women of condition. This is a farther illustration of the above metay

Verse 13As the cold of snoy Thatsnowwas frequent idudea is well known; and that in the
East they havenow-houses-places dug under ground, where they lay up snowuiormemuse—is
also a fact. By means of the mass of snow deposited in them the icy temperature is kept up,
the snow is easily preserved. Tét@mmon method of cooling their wjnehich is asasyas it is
effectua) is by dipping a cloth imater, wrapping it round thbottle and then hanging the bottle ir
theheat of the sunThe strongevaporationcarries off thecaloric from the wine, and the repetition
of the wet cloth in the same exposure, makes the wine almost as axd as

How agreeable this must be in a burning climate, may be easily conceived. Perhaps it is
which the wise man refers; for it is a fact that they could hawmow in harvestunless such as had
beenpreservecas mentioned above; but this could be onlyfevaplacesand within the reach of
avery few person®ut cooling their liquors by th@mple mode of evaporati@ready explained,
was within the reach even of th&bourers in theharvest field I think the text favours this
supposition; for! ? ¥ N1% ketsinnerth shelegieed not be referred $mow itselprocuring cold,
but to acoldness like that of sngwrocured byevaporation If this interpretation be allowed, all
difficulty will be removed.

Verse 14A false giff] 77 ¥ " N12 mattath shaker, a lying giftnepromised but nevebestowed
"Whoso maketh greate boastes, and giveth nothingyEEDALE. So the WWLGATE: "Vir gloriosus,
et promissa non complens;" "A bragging man, who does not fulfil his promises,"dblikiswhich
appear to be laden with vapour, and likewted which, though it blow from a rainy quarter, bring
no moistness with it. So the vain boaster; he is big with promise, but performs nothing.



Verse 15A soft tongue breaketh the bond.This is similar to another proverb on the sarn
subject: "A soft answer turneth away wrath." &mgryword does nothing bumischief

Verse 16.Hast thou found honey? Make a moderate use of all thy enjoyments. "Let tt
moderation be known unto all, and appear in all things."

Verse 17Withdraw thy foot ] Another proverb will illustrate this: "Too much familiarity breed
contempt.”

Verse 20.As vinegar upon nitre] The original word 77! natheris what is known among
chemists as theatron of the ancients and of the Scriptures, eadbonate of soddt is found native
in SyriaandIndia, and occurs as afflorescence on the solh Tripoli it is found incrystalline
incrustationsof from one third to half an inch thick. It is found also in solution in the water of sc
lakes inEgyptandHungary. The borders of these lakes are covered with crystalline masses,
grayish white or light brown colour; and in some specimengsdlr®nis nearlypure carbonate of
soda and thecarbonateis easily discovered bgffervescingvith anacid. It appears to have its
Hebrew name from' ' 1 nathar, to dissolveor loosen because a solution of it in wateialsstersive
taking outspots &c. It is used in the East for the purposesvathing If vinegarbe poured on it,
Dr. Shaw says strong fermentatiormmediately takes place, which illustrates what Solomon s:
here: "The singing of songs to a heavy heart is like vinegar upon natron:" that is, "thea#irstyo
between them; and opposition, colluctation, and strife, are occasioned by any attempt to unite

@And poureth vyneger upon chalke.—COVERDALE. This also will occasion agffervescenceseettJer
2:22.

Verse 211f thine enemy be hungnyj See this and the next verse explaingio 12:20

Verse 22Thou shalt heap coals of fire upon his hegdNot to consumebut to melt him into
kindness; a metaphor taken from smelting metallic ores:—

So artists melt the sullen ore of lead,

By heaping coals of fire upon its head

In thekind warmththe metal learns tglow,

And pure from drosshesilver runsbelow
S. WESLEY.

Verse 23The north wind driveth away rain] The marginhas, "The north wind bringeth forth
rain.” It is said that the "north wind brings forth rain at Jerusalem, because it brings with
vapours arising from the sea that lies north of it.” The marginal isutbeeading and is supported
by theChaldee, SyriacandSeptuagintbut theArabic readssouth wind

A backbiting tongue] A hidden tongue

Verse 24. It idetter to dwell in a corner] See Clarke's note on "Pr 21:9"



Verse 27. It is1ot good to eat much honelyCoverdaletranslates the whole passage thus: "Lik
as it is not good to eat to muche hony; even so, he that wyll search out hye thinges, it shal be
for him." @s he that etith mpche honpe, and it is not to him goode; so, that is a sereher of mageste, schal ben oppressid
of glorie—Old MS. Bible. He that searches too much imigsteriesis likely to be confounded by
them. I really think this is themeaningof the place; and shall not puzzle either myself or my rea
with the discordant explanations which have been brought forward with the hope of illustratin
passage.



PROVERBS
CHAPTER XXVI

Honour is not seemly in a fool. The correction and treatraeitéble to such. Of the slothful man
Of him who interferewith matters which do not concern him. Contentions tavMoéded. Of the
dissembler and the lying tongue.

NOTES ON CHAP. XXVI

Verse 1As snow in summe]} None of these isuitableto thetime and at this unsuitable time,
both areunwelcome: so a fodbd bein honouris unbecoming

Verse 2As the bird] 772 = tsipporis taken often for theparrow but means generally any smal
bird. As thesparrowflies about the house, and thwallowemigrates to strange countries; so &
undeserved malediction may flutter about the neighbourhood for a season: but in a short time
disappear as the bird of passage; and never take effect on the innocent person against who
pronounced.

Verse 3 A whip for the horse] Correction is as suitable to a fool, awlaip is for a horse, or a
bridle for an ass.

Verse 4 Answer not a foo] On this and the following verse Bish@yarburton who has written
well on many things, and very indifferently on the doctrine of grace, has written with force
perspicuity: "Had this advice been given simply, and without circumstemaeswelthe fool, and
not to answehim, one who had reverence for the text would satisfy himself in supposing tha
different directions referred to tl®inga thingin andoutof seasonl. The reasons given whyaol
should not be answerextcording to his follyis, "lest he (the answerer) should be like unto hinr
2. The reason given wrilie fool should be answeradcording to his follyis, "lest he (the fool)
should be wise in his own conceit."

"1. The cause assigned forbidding to answertherefore, plainly insinuates that the defend
of religion should not imitate the insulter of it in his modes of disputation, which may be comp
in sophistry, buffoonery, and scurrility.

"2. The cause assigned for directioganswey as plainly intimates that the sage should addre
himself to confute théol upon his own false principles, by showing that they lead to conclusi
very wide from, very opposite to, those impieties he would deduce from them. If any thing can
thefool's vanity and prevent his beingise in his own conceiit must be the dishonour of having
his own principles turned against himself, and shown to be destructive of his
conclusions.”—reatise orGrace. Preface

Verse 6.Cutteth off the feef Sending by such a person is utterly useless. My old MS. Bi
translates well®alt in feet and drinking wickednesse that sendith wordis bi a foole messager. Nothing but
lamenessn himselfcan vindicate his sending it by such hands; and, after all, the expedient w



worse than the total omission, for he is likelydtonk wickednesd.e., the mischief occasioned by
the fool's misconducCoverdalenearly hits the sense as usual: "He is lame of his fete, yee drol
is he in vanite, that committeth eny thinge to a foole."

Verse 8.As he that bindeth a stone in a slingso ishe that giveth honour to a fool] It is
entirely thrown away. This, however, is a difficult proverb; andvéitsionsgive but little light on
the subject. The Hebrew may be translated, "As a piece of precious stone among a heap of
so is he that giveth honour to a fool." Seentagin, andParkhurst but on this interpretation the
meaning would rather be, "It is as useless to throw a jewel among a heap of stones to incrt
bulk, as to give honour to a fool."

Ag he that sendith a stoon into a hepe of monee; so0 He that geveth to an unwiisman wirschip.—OIld MS. Bible.

"He that setteth a foole in hye dignite, that is even as yf a man dyd caste a precious stone u
galous.”—Coverdale This translator refers to the custom of throwing a stone tbebpunder
which acriminal lay buried TheVulgategives some countenance to this translation: "He who gi\
honour to a fool is like one who throws a stone to Mercury's hiekgocurywas considered the deity
who presided over the highwayasnd stones were erected in different places to guide the trave
Hence those lines of D¥.oung—

"Death stands like Mercuries in every way;
And kindly points us to our journey's end."

Verse 10.The great Godthat formed all things] See thenargin, where this verse is very
differently translated. | shall add that@bverdale"A man of experience discerneth all thinges we
but whoso hyreth a foole, hyreth soch one as wyl take no hede ® Thab may mean either the
great God, or a great man: hence the two renderings, taxtend in themargin

Verse 11As a dog returneth to his vomif See Clarke's note on "2Pe 2:22"
Verse 13The slothful mansaith] See Clarke's note on "Pr 22:13"

Verse 16.Than seven men that can render a reasgnSevenhere only meanperfection,
abundancegor multitude He is wiser in his own eyes thamaultitudeof the wisest men. "Than
seven men that sytt and teachGeverdale i.e., than sevedoctorsof thelaw, or headsof the
schools of the@rophets who alwayssatwhile theytaught

Verse 17He that passeth by This proverb stands truenety-ninetimes out of daundred where
people meddle witdomestic broilsor differences betweanenand theiwives

Verse 19Am not | in sport?] How many hearts have been made sad, and how many reputa
have been slain, by this kindgort "I designed no harm by what | said;" "It was only in jest," &«
Sportiveas such persons may think their conduct to be, it is as ruinous as thataidinanvho
shootsarrows throwsfirebrands and projects in all directionsstruments of deattso that some
are wounded, some burnt, and some slain.



Verse 20Where no wood is therethe fire goeth ouf The talereceiverand the taldearerare
the agents of discord. If none received the slander ifirfiénstance, it could not be propagatec
Hence our proverb, "The receiver is as bad as the thief." Anhwstreat them equally; for the
receiverof stolen goods, knowing them to be stolemaaged as well asre who stole them

Verse 22The words of a tale-bearef The same with##Pr 18:8 where see the notBee Clarke
"Pr 18:8" .

Verse 23Burning lips and a wicked hear{ Splendid, shining, smooth lips; that is, lips whicl
make great professions of friendship are likeeasel platedver with base metato make it
resemblesilver; but it is only avile pot and even theutsideis notpure

Verse 25When he speaketh faif For there are such hypocrites and false friends in the wo

Believe him no{ Let all his professions go for nothing.

For there arseven abominations in his hear}.That is, he igull of abominations

Verse 27Whoso diggeth a pit See Clarke's note on "Ps 7:15"There is d.atin proverb like
this: Malum consilium consultopessimum”A bad counsel, but worst to the givedarm watch;
harm catch

Verse 28A lying tongue hateththose that arefflicted by it] He that injures another hates hin
in proportion to the injury he has done him; and, strange to tell, in proportioninmtitenceof the

oppressed. The debtor cannot bear the sight of his creditor; nor the knave, of him whom
injured.



PROVERBS
CHAPTER XXVII

To-morrow is uncertain. Self-praise forbidden. Anger and g@Regproof from a friend. Want make:
us feel the value of supply. A good neighbour. Beware of suretyship. Suspipi@ise. The
guarrelsome woman. One friend helps another. Maatiable. The incorrigible fool. Domestic
cares. The profiof flocks for food and raiment.

NOTES ON CHAP. XXVII

Verse 1Boast not thyself of to-morrow] See Clarke's note on "Jas 4:13'&c. Do not depend
on any future moment for spiritual good which at present thou needest, and God is willing to
and without which, should death surprise thee, thou must be eternally lost; such as repentant
in Christ, the pardon of sin, the witness of the Holy Spirit, and complete renovation of sot
incessant in thy application to God for these blessings.

My old MS. Bible translates thuge glorie thou into the morewenning. Here we see the derivation o
our wordmorning merewenning, from more andwenor won, to dwell, i.e., acontinuanceof time to
live or dwellin your present habitation. Every man wishes to live longer, and therefore wishe
to-morrow; and when to-morrow comes, then to-morrow, and so on.

Verse 2L et another man praise thee, and not thine own moujhiNe have a similar proverb,
which illustrates this: "Self-praise is no commendation.”

Verse 4Who is able to stand before envy]?’The rabbins have a curious story on this subje
and it has been formed by the moderns into a fable. There were two persars/einasand the
otherenvious to whom a certain person promised to grant whatever they should adkubigto
him who should aslast Thecovetousnan would not asfirst, because he wished to get twaible
portion, and thenviousman would not make the first request because he could not bear the thc
of thus benefiting his neighbour. However, at last he requesteohibat his eyes should be taker
out, in order that his neighbour might lose both.

Verse 5.0pen rebukeis better than secret lovel. Plutarch gives an account of a man who
aiming a blow at his enemy'’s life, cut open an imposthume, which by a salutary discharge sa
life, that was sinking under a disease for which a remedy could not be featicl friendship
covers faults; envy, malice, and revenge, will exhibit, heighten, and even multiply them. The f
conceals us from ourselves; the latter shows us the worst part of our character. Thus we ar
the necessity of amendment and correction. In this sgeserebuke is better thaecret loveYet
it is arough medicineand none cadesireit. But the genuine open-hearted friend may be intend
who tellsyouyour faultsfreely but conceals them from athers hence theixthverse: "Faithful
are the wounds of a friend."

Verse 8As a bird that wandereth from her nes} Leaving her own brood, places of retreat, ar
feeding-ground behind, and going into strange countries, where she is exposed to every |



danger. So is the man who leaves his family connections and country, and goes into strange
find employment, better his circumstances, make a fortune, &c. | have seen multitudes o
wanderers from their placeome to great misery and wretchedness. God's general advice is
good, and dwell in the land; and verily thou shalt be fed.”

Verse 90intment and perfume] Anointing the head and various parts of the body with arome
oil is frequent in the East, and fumigating the beards of the guests at the conclusion
entertainment is almost universal; as is also sprinkling rose-water, and water highly ordorif
Two of the curious vessels which are used for this purpose are now before me; they hold som
each, and are beautifully inlaid with silver in the form of sprigs, leaves, &c.

Verse 10.Thine own friend] A well and long tried friend is invaluable. Him that has been
friend to thyfamily neverforget and neveneglect And, in the time of adversity, rather apply t
such a one, than go to thy nearest relative, who keeps himself at a distance.

Verse 12 A prudent manforeseeth the evi The very same agPr 22:3.
Verse 13Take his garmen{ The same a#Pr 20:16

Verse 14.He that blesseth his friend He who makes loud and public protestations
acknowledgments to his friend for favours received, subjectsihierity to suspicion; and
remember the Italian proverb elsewhere quoted:—"He who praises you more than he was \
do, has either deceived you, or is about to do it." Extravagant public professions are little
regarded.

Verse 15A continual dropping] See#Pr 19:13

Verse 16 Whosoever hideth her hideth the windl You may as well attempt to repress th
blowing of the wind, as the tongue of a scold; and to conceal this unfortunate propensity of :
is as impossible as to hush the storm, and prevent its sound from being heard.

The ointment of his right hand] You can no more conceal such a woman's conduct, than
can the smell of the aromatic oil with which your hand has been anointed. The Hebrew i
obscure, and is variously translat€dverdalethus: "He that refrayneth her, refrayneth the wynd
and holdith oyle fast in his honde."” That is, he attempts to do what is impossible to be done

Verse 17Iron sharpeneth iron] As hard iron, viz., stee] will bring a knife to a better edge wher
it is properlywhettedagainstit: so one friend may be the mean®g€itinganother taeflect dive
deeply into, and illustrate a subject, without whighettingor excitementthis had never taken
place. HadHoraceseen this proverb in tigeptuagintranslation when he wrote to tRé&sos

Ergo fungar vice cotis, acutum
Reddere quae ferrum valet, exors ipsa secandi.
HOR. ARS. POET., ver. 304.



"But let me sharpen others, as the hone
Gives edge to razors, though itself have none."
FRANCIS.

Verse 19As in water faceanswerettio facq All men's hearts are pretty nearly alike; water |
not more like to water, than one heart is to another. Or, as a man sees his face perfectly refle
the water, when looking into it; so the wise and penetrating man sees generally what is in thi
of another by considering the general tenor of his words and actions.

"Surely, if each man saw another's heart
There would be no commerce;
All would disperse,
And live apart.”
HERBERT.

Verse 20Hell and destruction are never full How hideous must the soul of a covetous me
be, when God compares ithell andperdition

The eyes of man are never satisfiejdAs thegrave can never be filled up withodies nor
perditionwith souls so the restless desire, the lust of power, riches, and splendour, is never salt
Out of this ever unsatisfied desire spring all the changing fashions, the varied amusements,
endless modes of getting money, prevalent in every age, and in every country.

Verse 21As the fining pot for silver] As silver and gold are tried by the art of the refiner, so
a man's heart by the praise he receives. 1{éékt not, hedeserved; if he bepuffed upby it, he is
worthless

Verse 22.Though thou shouldest bray a fodl Leaving all other conjectures, of which
commentators are full, I would propose, that this is a metaphor takempéending metallic ores
in very large mortars, such as are still common in the East, in order that, when subjected to the
of the fire, the metal may be the more easily separated from the ore. However you may f
preceptor example or both, to instruct a stupid man, your labour is lost; his foolishness cann
separated from him. You may purge metals of all their dross; but you cannot purge the fool
folly.

Verse 23.The state of thy flock§ The directions to the end of the chapter refer chiefly
pastoral andagricultural affairs. Do not trust thy flocks to the shepherd merely; number th
thyself; look into their condition; see how they are tended; and when, and with what, and in
proportion, they are fed.

Verse 24For riches arenot for ever] All other kinds of property are very transitory. Money an
the highest civil honours are but for a short season. Flocks and herds, properly attended to,
multiplied and continued from generation to generation. ditosvn itself is not naturally so
permanent.



Verse 25The hay appeareth) Take care that this be timeoushown carefully dried, and safely
ricked or housed. And when thender grassand the proper herlappearin the mountaingn the
spring, then send forth tHambs the young of the flock, that they may get suitable pastura
without too much impoverishing theme fieldsfor by the sale of themmbsandgoats theprice
of the fieldis paid-all the landlord’'s demands are discharged. Either a certain number of lambs,
and other cattle, was given to the landlord; or so much money as so many lambs, &c., wel
worth.

Verse 26 The lambsarefor thy clothing] So manyfleecesare given in some placesrastto
the landlord.

Verse 27Goats' milk enough for thy food 1277 ” lelachmecha"to thy bread;" for they ate
thebreadandsupped the milko assist mastication, and help deglutition. And it seem$that
with goats' milk was the general article of food for thmasterand hisfamily; and for theservant
maidswho assisted in the household work, and performed the operations requiredamthe

The reader who wishes to see these maxims detailed and illustrated at large, may con:
writersDe Re Rusticawhere he will find much curious information.



PROVERBS
CHAPTER XXVIII

The timidity of the wicked. Quick succession in the governofi@ntountry is a punishment to the
land. Of the poor whoppress the poor. The upright poor man is preferable tovibked rich
man. The unprofitable conduct of the usurer. pitesperity of the righteous a cause of rejoicing
He isblessed who fears always. A wicked ruler a curse. The murgenerally execrated. The
faithful man. The corrupt judge. Thaolishness of trusting in one's own heart. The charitak
man.When the wicked are elevated, it is a public evil.

NOTES ON CHAP. XXVIII

Verse 1.The wicked fleg Every wicked man, howevdrold he mayappear is full of dreary
apprehensions relative to both worlds. But the righteous has true courage, being conscious of
innocence, and the approbation of his Gid.unpitious fleeith. —Old MS. Bible. This word is often
used forimpious,wicked, ungodlyhence it appears that our wquily anciently meanpiety or
godliness

Verse 2Many arethe princeq Nations as nations, cannot be judged in a future world; therefc
God judges therhere And where thgeopleare verywicked and theconstitutionvery bad the
succession of princes is frequerthey are generally taken off by an untimely death. Where
people know that the constitution is in their favour, they seldom disturb the prince, as they co
him the guardian of their privileges.

But by a man of understanding Whether he be &ing, or the king'sprime ministey the
prosperity of the state is advanced by his counsels.

Verse 3.A poor man that oppresseth the podr Our Lord illustrates this proverb most
beautifully, by the parable of theo debtors#Mt 18:23, &c. One oweden thousand talentsvas
insolvent, begged for time, was forgiven. A fellow servant owed thisdnendred pencéne was
insolvent; but prayed his fellow servant to give him a little time, and he would pay it all. He w
not, took him by the throat, and cast him into prison till he should pay that debt. He@othe
oppressed thpoor; and what was the consequence? The oppressing poor was delivered
tormentors; and the forgiven debt charged to his amount, bebausbowed no mercyrhe
comparatively pooare often shockingly uncharitable and unfeeling towardssidlepoor.

Like a sweeping rair) These are frequent in the East; and sometimes carry flocks, crops
houses, away with them.

Verse 4.They that forsake the law He that transgresses says, in fact, that tight to
transgressand thus other wicked persons aneouraged



Verse 5.They that seek the Lord understand altthings.] They are wise unto salvation; the
"have the unction from the Holy One, and they know all thing$Jo 2:2Q every thing that is
essentially needful for them to know, in reference to both worlds.

Verse 8.He that by usury—increaseth his substandeBy taking unlawful interest for his
money;lendingto a man in great distress, money, for the use of which he requegsraitantsum
O that the names of all those unfeeling, hard-hearted, consummate villains in the nation, wr
take advantage of their neighbour's necessities to enrich themselves, were published at ever
cross; and then the delinquents all sent to their brother savages in New Zealand. It would be :
riddance to the country.

Verse 9 He that turneth away his ear from hearing the lawy Many suppose, if theglo not
know their duty, they shall not laecountable for their transgressigrend therefore avoid every
thing that is calculated to enlighten them. They will not read the Bible, lest they should know th
of Good; and they will not attend Divine ordinances for the same reason. But this pretense wil
them nothing; as he thatight have known his mastewd!, but would not, shall be treated as h
shall be whalid knowit, and disobeyed it. Even tipeayersof such a person as this are repuied
before God.

Verse 10.Whoso causeth the righteous to go astrayHe who strives to pervert one really
converted to God, in order that he may pour contempt on religion, shall fall into that hell to v
he has endeavoured to lead the other.

Verse 12When righteousmendo rejoicel When true religion is no longer persecuted, and t
word of God duly esteemetthere isgreat glory for the word of the Lord has then free course, rur
and is glorified: butvhen the wicked risewhen they arelevatedo places of trust, and put at the
head of civil affairs, then the righteous man is obliged to hide himself; the word of the Lord bec
scarce, and there is no open vision. fitge vas the case in this country, in the daysmVERD VI.;
the secondn the days of his successoraRY I. Popery, cruelty, and knavery, under her, neat
destroyed the Church and the State in these islands.

Verse 13He that covereth his sinfHere is a generalirectionrelative to conversion. 1. If the
sinner do noacknowledgéis sins; if hecoverandexcusdhem, and refuse to come to the light c
God's word and Spirit, lest his deeds should be reprovesthdti€ind no salvationGod will never
admit asinful, unhumbledsoul, into his kingdom. 2. But if he confess his sin, with a penitent :
broken heart, and, fprsakingevery evil way, give this proof that he feels his own sore, and
plague of his heart, then he sh@lve mercyHere is a doctrine of vital importance to the salvatic
of the soul, which the weakest may understand.

Verse 14.Happy is the man that feareth alway That ever carries about with him tha
reverential and filial fear of God, which will lead him to avoid sin, and labour to do that whic
lawful and right in the sight of God his Saviour.

Verse 16The prince that wanteth understanding A weak prince will generally have wicked
ministers, for his weakness prevents him from making a proper choice; and he is apt to prefe



who flatter him, and minister most to his pleasures. The quantum of the king's intellect m
always appreciated by the mildness or oppressiveness of his government. He who plunges his
into expensive wars, to support which they are burdened with taxes, is a prince wi
understanding. He does not know his own interest, and does not regard that of his people. B
things, though general truths, apply more particularly to those despotic governments which f
in Asiatic countries.

Verse 17 That doeth violence to the bloofiHe who eitheslaysthe innocent, or procures his
destruction, may flee tbide himself: but let none give him protection. The law demands his |
because he israurderer and let none deprive justice of its claim. Murder is the most horrid cri
in the sight of God and man; it scarcely ever goes unpunished, and is universally execratec

Verse 18Shall fall at oncg Shall fall without resourcealtogether

Verse 19He that tilleth his land] See#Pr 12:11

Verse 20He that maketh haste to be richSee#Pr 13:11; 20:21

Verse 24\Whoso robbeth his fatheif The father's property is as much his own, in reference
the child, as that of the meresdstanger He who robs his parents is worse than a common robl
to the act of dishonesty and rapine he adds ingratitude, cruelty, and disobedience. Such a p
the compatriot of a destroyene may be considered as a murderer.

Verse 25Shall be made fat] Shall be prosperous.

Verse 26.He that trusteth in his own heart is a fog] For his heart, which is deceitful anc
desperately wicked, will infallibly deceive him.

Verse 27He that giveth unto the poot See the notes on the passages referred to in the ma



PROVERBS
CHAPTER XXIX

We must not despise correction. The prudent kingflatierer. The just judge. Contend not witf
a fool. The princevho opens his ears to reports. The poor and the deceitfupidbs king. The
insolent servant. The humiliation of the pro@i.the partner of a thief. The fear of man. Th
Lord therighteous Judge.

NOTES ON CHAP. XXIX

Verse 1Hardeneth hisneck] Becomesstubbornandobstinate

Verse 3But he that keepeth companj ¥ 7 roeh, he thafeedeth harlots™= ® " yeabed, shall
utterly destroyhis substance. Has there ever been a single casecontinary?

Verse 4.He that receiveth gift§ This was notoriously the case in this kingdom, before t
passing of thidlagna Chartaor greatcharter of libertiesHence that article in it, Nulli vendemus
justitiam; "We will not sell justice to any." | have met with cases in our ancient records wheit
order to get hisight, a man was obliged almost to ruin himselpnesents to the kingiueen, and
their favouritesto get the case decided in his favour.

Verse 5Spreadeth a net for his feej.Beware of a flatterer; he does not flatter merely to plee
you, but todeceive yoandprofit himself

Verse 9 Whether he rage or laugh) Coverdaletranslates, "Yf a wyse man go to lawe with
foole, whether he deale with him frendly or roughly he geteth no rest."

Verse 11 A fool uttereth all his mind] A man should be careful to keep lo&n secretand
never tell his whole mind upon any subject, while there are other opinions yet to be deliverec
if he spealagain he must go over his old ground; and as he brings out natkimdhe injures his
formerargument

Verse 12If a ruler hearken to lies] Wherever the system espionages permitted to prevail,
there the system ddlsity is established; for he who is capable of beisgyand informer, is not
only capable of telling and swearing lies, but also of cutting his king's or eviathassthroat. |
have seen cases, where slaene spyeceived pay from both parties, and deceived both.

Verse 13.The poor and the deceitful mai It is difficult to fix the meaning of2 221
techachimwhich we here render tlieceitfulman The TaARGUM has, "Thepoor and themanof
LITTLE WEALTH." The SPTUAGINT, "Theusurerand theDEBTOR" The VULGATE, "The poor and
CREDITOR" COVERDALE, "Thepoor and the ENDER." OTHERS "Thepoor and therICH;" "The poor
and theoPPRESSORS | suppose the meaning may be the same#Bri22:2 "The rich and the poor
meet together; the Lord is the Maker of them all." Where see the note.



Verse 16.When the wicked are multiplied That, in the multiplication of the wicked
transgression is increasedequires no proof; but an important doctrine attaches to this. On
account wicked nations and wicked families are cut off and rooted out. Were it not so righteot
would in process of time be banished from the earth. This will account for many of the num
instances in which whole families fail.

Verse 18Where there isno vision] My old MS. Bible, following theé/ulgate translatest@han
prophecpe schal failen, the peple schal ben to scatered. WWhere Divine revelation, and the faithful preaching
the sacred testimonies, are neither reverenced nor attended, the ruin of that land is at n
distance.

But he that keepeth the law, happys he] Go how it may with otherg)e shall be safe. So our
Lord: "Blessed are they who hear the word of God, and keep it."

Verse 21He that delicately bringeth up his servanf Such persons are generally forgetful
their obligations, assume the rights and privileges of children, and are seldom good for any

Verse 22 An angry man stirreth up strife] His spirit begets ittike wherever he goes.

And a furious man aboundeth in transgressior}.His furious spirit is always carrying him into
extremesand each of these igransgression

Verse 23A man's pride shall bring him low] A proud man is universally despised, and sut
are often exposed to great mortifications.

Verse 24 Hateth his own sou] % 21 naphshg hislife, as the outraged law may at any tim
seize on and put him teath

He heareth cursing 7 7N alah, theexecrationor adjuration, (for all culprits wereharged, as

before Gogltotell the truth) 73 821 velo yaggid, butiE will not tell iT. He has no fear of God,
nor reverence for an oath, because his heart is hardened through the deceitfulness of sin.

Verse 25The fear of man bringeth a snar¢ How often has this led weak men, thowghcere
in their general character, to deny their God, and abjure his people! See theRetse ahd learn
from this, O reader, that where the mighty have been stan,wilt fall, unless thou call on the
Strong forstrength and forcourageto use it. Be not ashamed aslisnor of hispeople nor of his
cross Glory in this, that thou knowektm, art joined tahem and art counted worthy to bear it.

Verse 26Many seek the ruler's favour] To be screened from the punishment determined by
law; but shouldche grant the favour sought, and pardon the criminal, this takes not away his gL
the sight of God, from whom all just judgment proceeds.

Verse 27 And he that isupright in the way] "But as for those that be in the right waye, th
wicked hate them.”—GVERDALE.



To this verse the VLGATE adds the followingVerbum custodienfdius extra perditionem erjt
"The son that keeps the word shall not fall into perdition.” This is rait copiesof the Vulgate:
but it was in that from which my old MS. Bible was made, where it is thus transtatesie keping
the worde schal ben out of perdicyon. | believeverbumhere is intended for the Diviweord; the revelation
from God.



PROVERBS
CHAPTER XXX

Agur's confession of faitli-6.His prayer 7-9.0f wicked generationd0-14.Things that are never
satisfied 15, 16.0f him who despises his parenis§. Three wonderful thingsl8-20.Three
things that disquiet the lan@1-23.Four little but very intelligent animal®4-28.Four things
that go wel] 29-31.A man should cease from doing foolishly, and from s@Bize 33.

NOTES ON CHAP. XXX

Verse 1.The words of Agur the son of JakehThe wordsAgur, Jakeh, IthielandUcal, have
been considered by somemspernamesby others, adescriptive characteraNith some Agur
is SolomonandJakeh, Davigandlthiel andUcal are epithets ofhrist

TheVulgatetranslatesyerba congregantis filii vomentisisio, quam locutus est sir, cum qu
est Deus, et qui Deo secunorante confortatus, aitThe words of the collector, the son of th
vomiter: the vision of the man who has God with him, and who is fortified by God dwelling \
him, saith.”

CoVERDALE makes the following wordstéle to the chapter:
"The wordes of Agur the sonne of Jake.

"The prophecie of a true faithfull man, whom God hath helped; whom God hath comforte
nourished."

The whole might be thus translated, keeping near ttettex.—
"The words of the epistle of the obedient son." Or,

"The words of the collector, the son of Jakeh. The parable which' haggeberthe strong man,
the hero, spake unto him who is God with me; to him who is God with me, even the strong !

The vigioun that a man spake with whiche is God, and that God with him, wonpng confortiv.—OIld MS. Bible.

From this introduction, from the names here used, and from the style of the book, it ar
evident that Solomon was not the author of this chapter; and that it was designed to be disting
from his work by this very preface, which specifically distinguishes it from the preceding work.
can the words i#Pr 30:2, 3, 8, 9be at all applied to Solomon: they suit no part of Solonmibe,'s
nor of hiscircumstancesWe must, therefore, consider it@opendixor supplemento the preceding
collection; something in the manner of that part whichntie® ofHezekiah, king of Judah, hac
collected As tomysterieshere, many have been found by them who sought for nothing else; but
are all, in my view of the subject, hazarded and precarious. | bélgaue Jakeh, IthielandUcal,
to be thenames of persongho did exist, but of whom we know nothing but what is here mention



Agur seems to have been a pultéacher andithiel andUcal to have been hischo!ars and what
he delivers to them was done fapphesy It was what the prophets generally tefrd ? massaan
ORACLE, something immediately delivered by tHely Spiritfor the benefit of man.

Verse 2.Surely | ammore brutish] These words can in no sense, nor by any mode of spe
be true of Solomon: for while he was thesest of menhe could not have said that Wwas more
brutishthananyman, and had not the understanding of a mtis saying nothing to the purpose
to say he was sadependently of thBivine teachingHad he put this in, even by innuendo, it migt
be legitimate: but he does not; nor is it by fair implication to be understood. Solomon is not sug
to have written the Proverladter he fell from GodThen indeed he might have saidhas been
more brutish than any maBut Agur might have used these words with strict propriety, for au
we know; for it is very probable that he wasuatic, without education, and without any huma
help, as was the prophet Amos; and that all that he knew now was ysghetion of the
Almighty, independently of which he wasstic anduneducated

Verse 31 neither learned wisdon] | have never been a scholar in any of those schools of
wise mennorhave the knowledge tfe holy B’ ¥ 77 kedoshimof thesaintsor holy persons

The Septuagingive this a different turr®ecoc dedLdaye pe codLav, Kal YVWOLY ayLwy €YVWKa;
"God hath taught me wisdom, and the knowledge of the saints | have known."

This may refer to thpatriarchs, prophetsor holy menthat lived before the days of Solomon
That is, the translators might have had these in view.

Verse 4Who hath ascended up into heaven, or descendgd?almet paraphrases this passac
thus: 'Who hathdescended, &c. In order to show the truth of what he was about to say, he obs
| havenot the science of the sainter how could | have acquired it? Who is he who could attain
that?Who has ascended to heaveriearn that science, amtho has descendea order to publish
it? Is the science of salvation one of those things that capgrehendeanly bystudy? Is it not a
pure gift of the goodness of God? Moses, after having shown to the people the will of God, <
them: 'This commandment which | command thee this day is not hidden from thee; neither i
off. It is not in heaven, that thou shouldest say, Who shall go up for us to heaven, and bring
us, that we may hear it, and do #Pe 30:11, 12The person whose words we are here examini
speaks a knowledge more sublime than that contained in the simple laws of the Lord, comi
all the people of Israel. He speaks of the sublime science of the designs of God, of his ways,
his secrets; and in this sense he affirms he has no knowledge."

Who hath gathered the wind in his fistsP It is as difficult for a mortal man to acquire this
Divine science by his own reason and strength, as to collect the winds in his fists. And wr
command the spirit of prophecy, so that he can have it whensoever he pleases?

What is his name? Show me the nature of this Supreme Being. Point out his eterr
omniscience, omnipresence, omnipotence; comprehend and describe him, if thou canst.



What is his son's namg¢ Some copies of thBeptuaginhaven tv ovopx tolg TikroLo avtov; "Or
the name of his sons;" meaning, | supposehtg angelscalled hissaintsor holy ones#Pr 30:3.

The Arabic has,What is his nani&[Arabic]and what is the nama his fathe? him whobegat
him. But theChaldee theSyriac,and theVulgate read as thelebrew

Many are of opinion that Agur refers here to tinst andsecondpersons of the ever-blesset
TRINITY. It maybe so; but who would venture to rest the proof of that most glorious doctrine t
such atext to say nothing of thebscure authd? The doctrine is true, sublimely true; but mar
doctrines have suffered in controversy, by improper texts being urged in their favour. Every
of God and truth should be very choice in$e¢ectionswhen he comes forward in behalf of th
moremysterious doctrinesf the Bible. Quote nothing that is not clear: advance nothing that d
nottell. When we are obliged to spend a world of critical labour, in order to establish the ser
a text which we intend to allege in favour of the doctrine we wish to support, we may rest ac
that weare going the wrongvay to work Those who indiscriminately amass every text of Scriptt
they think bears upon the subject they defend, give their adversaries great advantage again
| see many a sacred doctrine suffering through the bad judgment of its friends every da
Godhead of Christ, salvation by faith, the great atoning sacrifice, and other essential doctrines
class, are all suffering in this way. My heart says, with deep concern,

Non tali auxilio, nec defensoribus istis,
Tempus eget.

When truth is assailed by all kinds of weapons, handled by thepowstful foesinjudicious
defenders may be ranked among its enemies. To such we may innocently say,

"Keep your cabins; you do assist the storm.”

Verse 5Every word of Godispure] 72172 7198 NInR 23 colimrath eloah tseruphah
"Every oracle of God is purified." A metaphor taken fromphafying of metalsEvery thing that
God has pronounced, every inspiration which the prophets have received, is pure, without n
of error, without dross. Whatever trials it may be exposed to, it is alwaygditteit bears the fire
and comes out with the sarustre, the sameurity, and the sameeight

He isa shield unto thenj And this oracle among the rest. "He is the defencalldhem that put
their trust in him."?2° lechol, to all is added here hyineteerof Kennicott'sandDe Rossi'SMSS.;
for instead of2 272 Jachosim, to the trusterghey read2 2177 232 jechol hachosim"to

EVERY ONE of them that trust." Where tipeepositionandadjectiveare not only added, but theun
is writtenmore full and moreemphatic but a translation cannot well express it withoataphrase

Verse 6 Add not thou unto his wordg You can no more increase thealueby anyaddition
than you can that @fold by adding anyther metal to itTake care that yodio notany thing that
this wordforbids, nor leaveundoneany thing that itcommandsfor this isaddinganddiminishing
in Scripture phrase.



Lest he reprove theg Lest he trythy word by fire as his has been tried; and it appear that,
from abidingthe test, théire shows thine to beeprobate silverand so thou be foundfalsifier of
God's word and diar.

How amply has this been fulfilled in the case of R@mishChurcH It hasaddedall thegross
stuffin theApocrypha besides innumerablegendsandtraditions to the word of God! They have
been tried by theefiner's fire And this Church has beersproved andfound to be a liarin
attempting to filiate on the most holy Gepurious writingsdiscreditable to his nature.

Verse 7.Two thingshave | required of thed Thesetwo petitionsare mentioned in the next
verse; and he wishes to have them answaséate he should dif hat is, he wishes the ansvnewy
that he may live the rest of his life in thiatehe describes.

Verse 8.Remove far from me vanity and lied. 1. ¥ ¥ shay all false showsall false
appearance®sf happiness, evemain expectationLet me not set my heart on any thing that is n
solid, true, durableandeternal 2.Lies 272 727 debarcazal all words of deception, empty
pretensions, false promisescertain dependenceandwords thatFAIL; promisesvhich, when they
becomedug are likebad bills they aredishonouredoecause they are found to foeged or the
drawer insolvent

From the import of the original, | am satisfied tAgur prays againgtlolatry, false religionand
false worshipof every kind.® 7V shauis used for aidol, afalse god#Jer 18:15 "My people have
forsaken me: they have burnt incensgAmITY ;" ¥ 1V ? Jashshay"to anipoL." #Ps 31:6 "l have
hated them that regard lyingnNITIES;" XU 2321 hapley shave'vain IDOLS." See alsgtHo
12:11, #Jon 2:8 And =272 cazah a thing thatfails or deceives may well apply to thevain
pretensions, false promisemddeceptive religious ritesf idolatry. So#Jer 15:18 "Wilt thou be
unto me as aliar,® 72 ® 113 kemo achzaHike the false, failingoromisesof thefalse gods"and
as waters that fail:" 277 ®1 X% |o neemanpthat are nofaithful; not like thetrue God whose
promises never failAccording to this view of the subjeétgur prays, 1. That he may be preserve
from idolatry. 2. That he may put no confidence in any words but fhwsevordsof God that never
fail them thattrust in him

Give me neither poverty nor riche$ Here araghreerequests: 1Give me not povertyl hereason
is addedlest beingpoor, I shall get into a covetous spirit, and, impelledwsnt distrust my
Maker, and take my neighbour's property; and, in order to excuse, hide, or vindicate my ¢on
take the name of my Gauvain, "7 ¥ 21 taphastj "I catch at the name of God." Or, by swearin
falsely, endeavour to make myself pass for innoggmstere the name of mp &od.—OIld MS. Bible.
Coverdale "deny or apostatize from him."

2. Give me not riched-or which petition he givesraasonalso:Lest | be full and addict myself
to luxurious living, pamper the flesh and starve the soul, addrspthegthe Fountain of goodness;
and, if called on to resort to first principles, | s&fho is JehovdhNhy should | acknowledge, why
should | serve him? And thus cast aside all religion, and all moral obligation.



3. Thethird request isFeed me with food convenient for i@ 072 19701 hatripheni
lechem chukkithe meaning of which is, "give me as prey my statute allowance of bread," i.e.
daily bread a sufficient portion for each day. There is an allusion maldertting "Direct so by thy
good providence, that | may each day find sufficient portion to subsist on, as a hunter in the
prays that he may have good speed."” It is the provincedacherto show the importance and
utility of such aprayer, anddilate thecircumstancesandexpandhereasonsafter thecommentator
has shown theteral sense

Verse 10Accuse not a servarjtDo not bring dalseaccusation againstservant lestthou be
found guiltyof the falsehood, and loeirse thedor having traduced his character, and in his tu
traduce thine. In general, do not meddle with other people's servants.

Verse 11. There ia generatior] There aresuch persongn the world. In this and the three
following verses the wise man points doir grand evilghat prevailed in his time.

Thefirst, Those who not only did nbionour, but whoevil-treated theirparents

Verse 12. Theecond Those who werself-righteoussupposing themselvesire, and weranot
so.

Verse 13. Thehird, Those who wer&ull of vanity, pride andinsolence
Verse 14. Théourth, Thegreedy, cruelandoppressiveand, especiallygppressive to the poor

Verse 15.The horseleech hath two daughterscrying, Give, give] "This horseleech," says
Calmet "is coveToUusNESss and her two daughters akgariceandAmbition They never say, It is
enough; they are never satisfied; they are never contented."”

Many explanations have been given of this verse; but as alletlseonsagree in rendering
P12 glukahthehorseleector blood-suckerthe general meaning collected has been, "There
persons so excessively covetous and greedy, that they will scarcely let any live but themselv
when they lay hold of any thing by which they may profit, they never let go their hold till they |
extracted the last portion of good from iHbracehas well expressed this disposition, and by tl
same emblenapplied to gooor poet who seizes on and extracts all he can frorawhor of repute
and obliges all to hear him read his wretched verses.

Quem vero arripuit, tenet, occiditque legendo,
Non missura cutem, nisi plena CruoH&RUDO.
DE ARTE POET., ver. 475.

"But if he seize you, then the torture dread;
He fastens on you till he reads you dead;
And like aLEECH, voracious of his food,

Quits not his cruel hold till gorged with blood."
FRANCIS.



The word 7712 ¥ alukah which we here translateorseleechis read in no other part of the
Bible. May it not, like Agur, Jakeh,lthiel, and Ucal, be aproper name belonging to some
well-known womanof his acquaintanceand well known tdhe publi¢ who hadtwo daughters
notorious for theicovetousnesandlechery? And at first view the following verse may be thougt
to confirm this supposition: "There are three things that are never satisfied, yea, four things s.
It is enough." thgrave thebarrenwomh theearth thefire. What an astonishing similarity there
is between this and the followimgstitute taken from th&€€Codeof Hindoo Lawschap. xx., sec. i.,
p. 203.

"A womanis never satisfied with the copulation of man, no more thizne @ satisfied with
burningfuel;, or themain ocearnis with receiving theivers; or death with the dying oimenand
animals" You can no more satisfy these two daughters of Alukah than you can the grave, &

Some of the rabbins have thought thlatkah signifiesdestiny or thenecessity of dyingvhich
they say hatwvo daughters, EdeandGehennaparadise and hell. The former has never enougr
righteous soulsthe latter, of thavicked Similar to them is the opinion &@ochart who thinks
alukahmeanglestiny and theawo daughtersthegraveandhell; into thefirst of which thebody
descends after death, and into $keondthesoul

The Septuagingives it a curious turn, by connecting fifeeenthwith thesixteenthverse:Tn
BoeAAn Buyatepec Moo ayomnoeL oy TOREVEL, KOL KL TPELE QUTEL OUK EVETLUTANOKY LTNY, KoL
n tetaptn ovk mpkeadn ermewv: ‘Tkavov; "The horseleech had three well-beloved daughters; ¢
these three were not able to satisfy her desire: and the fourth was not satisfied, so as to s
enough.”

After all, | think my own conjecture the most probal®Mukahis a proper name, and the twc
daughters were of the description | have mentioned.

Verse 17The eyethatmocketh athisfather] This seems to be spoken against those ounse
their father anddo not blessheir mother#Pr 30:11

The ravens of the valley Those which frequent the places where dead carcasses and off:
most likely to be found. Theaven thecrow, therook, thedaw, thecarrion crow, and the Cornish
chough appear to be all of the same genus. Some of them ligalsgandinsects others, theaven
in particular, live orcarrion.

The young eagles shall eat JtThe mother eagle shall scoop out such an eye, and carry it tc
nest to feed her young. Many of tthieobedient to parentsave come to amntimely endand, in the
field of battle where many a profligate has fallen, and uginioets have actually become the prey
of ravenous birds.

Verse 19The way of an eaglgl borrow, with thanks, the very sensible note of the Rev. N
Holden on this passage.



"The particle 1° ken plainly shows that#Pr 30:19, 20 are to be taken in connection
consequently, it is a comparison betweenthg of an adulterous womaand thevay of the things
here described.

"The adulterous womaugoes about in search of her deluded victim, like ag#gtetakes its
flight into the air to spy out its prey. She uses every species of blandishment and insinuation tc
and beguile, as treerpentemploys its windings and sinuous motions to pass alongtkg she
pursues a course surrounded with dangea,si8p in the midst of the seacontinually exposed to
the fury of the tempest, and the hazard of shipwreck; and she tries every means, and exercise
sagacity, to prevent the discovery of her illicit enjoyments, as a man attempts to conce
clandestine intercoursegith a maid Such is the conduct of a lewd woman, marked by speci
dissimulation and traitorous blandishmesiie eateth and wipether mouthshe indulges her
adulterous lust, yet artfully endeavours to conceal it, and with unblushing countenance asse
innocence, exclaiming,have done no wickedness

CHAUCER'sJanuaryandMay is an excellent comment on sueslies andprotestations

The way of a man with a maid 7727 ¥ 2 bealmah, withorin a maid but one oDe Rossi's
MSS. has' 2 ¥ 2 bealmaiv, in hiouth; and with this the BPTUAGINT, ec veotntt, the VULGATE,
in adolescentiathe SRIAC and the RABIC agree; and so also my own MS. BibleThetweie of a man
in his waxing pouthe. Dr. Kennicott in asermon preached at Oxfqrd765, p. 46, has defended th
reading of theversions corroborating it by two MSS., one in thiarleian, and the other in the
Bodleianlibrary, besides that mentioned B¢ RossiSeeDe Rossi'/ar. Lect. Certainly thevay
of a man in his youtkontains too many intricacies for human wisdom to explore. He only v
searches the heart knows fully its various corrupt principles, and their productions. The col
reading may refer to the formation of a child in the womb. But some have understood it «
immaculate conceptiobee Clarke's note on "Mt 1:23", where the subject is largely consideret

If we take thefour thingswhich Agur says wertbo wonderfufor him, in theirobvious sense
there is little difficulty in them. 1. The passage which a bird mékesigh the air 2. That which
is made by @erpent on a rogkand, 3. Thamade by a shithrough the seaare such as cannot be
ascertained: for who can possibly showttlaek in which either of them has passed? And as to
fourth, if it refer to thesuspected incontinencd onereputed a virginthesignsare scequivocal
as to be absolutely unascertainable. The existence d¢fythenhas been denied by the able:
anatomists; and the signsaafntinenceor incontinenceexcept in the most recent cases, are suct
neitherman nor womancan swear to, even to the present day; and they were certainly not
difficult to Agur and hiscontemporariesl shall carry this matter no farther.

Verse 21For three thingsthe earth is disquieted, and for fourwhichit cannot bear] This is
another enigmd:our thingsinsupportable to merl. Aslave, when he becomes rul2r Anoverfed
fool. 3. Anill-tempered woman, when mistress damily. And, 4. Aservant maid, when the rule
of the house isommittedo her.

1. Aslave when he comes teear rule is an unprinciplediyrant It has been often observed bot
in Americaand in theWest Indieswhen it was judged necessary to arm some of the Ir



confidential slaves, that no regiments were wsedruellyin thedrill, &c., as thosélack regiments
that hadblackofficers

2. The overfed foolThe intellectuallyweak manwho has every thingt his commandhas
generallymannerswvhich none can bear; and, ifavouritewith hismaster he is insupportable to
all others.

3. Anill-tempered womaywhen she gets embarrassed with domestic cares, is beyond be:

4. A servant maidwhen, either through traeathof the mistress, or the sin of the husband, s
is in fact exalted to be head over the family, is so insolent and impudent, as to be hateful tc
one, and execrated by all.

Verse 24There be fourthings] Of which it is said, they avery little butvery wise 1. Theants
2. Therabbits 3. Thelocusts 4. Thespider.

1. Theantsshow their wisdom bpreparing their meat in theummey seeking for it and storing
it when it may be had; not favinter consumptionfor theysleepall that time; but foautumnand
spring See Clarke's note on "Pr 6:6" Theantsare gpeople they have theinouses, towns, cities,
publicroads &c. | have seen several of these, both oftwevn and largeblack ant

2. Therabbits act curiously enough in the construction of thmirrows but the word 12V
shapharprobably does not here mean #remalwe callconeyor rabbit. It is most likely that this
is what Dr.Shawcalls theDaman-Israel a creature very like a rabbit, but never burrowing in tl
ground, but dwelling in clefts and holesrotks

3. Thelocusts These surprising animals we have already met with and described. Thougt
have ndeader, yet they go forth byroops some miles in circumference, when thale wing

4. Thespider This is a singularly curious animal, both in the manneoattructing her house
hernets andtaking herprey. But the habits, &c., of these and such like must be sought in work:
natural history

Verse 29.There be threethingswhich go well| Here is another set @mblems; fouthings
whichwalk beautifullyandwith majesty 1. Thelion. 2. Thegreyhound 3. Thehe-goat And, 4. A
king.

1. Nothing can be more majestic thanwrak of the lionlt is deliberate, equal, firm, and in even
respect becoming the king of the forest.

2. Thegreyhound B 2172 77777 zarzir mothnayimthegirt in the loins but what this beast is
we do not distinctly know. It isnost likelythat this was thgreyhound which in theEastare
remarkably fine, and verffeet Scarcely any thing can be conceivedaawith greater fleetness, in
full chase, than a greyhound with its prey in view: it seenssvimover the earth.



3. Thegoat ¥ Mtayish This is generally allowed to be the-goat and how he walks, and what
statehe assumes, in the presence of his part of the flock, every one knows, who has at all notic
animal. Theram also, which some suppose to be intended, is both fierce and majestic at the h
the sheep.

4. And a king, against whothere isno risingup. That is, a king whose court, counsels, al
troops, are so firmly united to him, as to render all hopes of successful conspiracy against him
vain. He walks boldly and majestically about, being safe in the affections of his people. Bl
Hebrewis singular; it makes buvo words and these are the§,)? ?® 12121 umelech Alkuniand
King Alkum." It is a doubt whether this may not bprapername asAgur abounds in them; see
Ithiel, Ucal, and probabhAlukah #Pr 30:15 But it is said, "We know nothing of a king name:
Alkum."” True; nor do we know any thing éur, Ithiel,Ucal, to say nothing oAlukah And this
might have been some remarkatieeftain who carried his victories wherever he went, and w
remarkably fortunate. If, however, we separate the wordidtal, "not," and2 7 kum "he arose,"
we may make the interpretation above given.

Verse 32If thou hast done foolishly} And who has not, at one time or other of his life?

Lay thine hand upon thy mouth] Like theleper, and cry to GodyJnclean! uncleahandkeep
silenceto all besides. God will blot out thy offence, and neither the world nor the Church ever |
it, for he is merciful; andnanis rarely able to pass by a sin committed by his fellows, especiall
it be one to which himself is by nature not liable or inclined.

Verse 33 And the wringing] @ho hugeli snptith dratwith out blood.—OIld MS. Bible. This is well
expressed in homely phrase. T®eptuaginhave, "draw the milk, and you may have butter; if yc
press the nostrils you may bring out blood; and if you draw out your discourse to a great lengt
may have strife and contention." Avoid, therefore, all stexaitementand irritationsCoverdale's
translation of this verse is very simple: "Whoso chyrneth mylck maketh butter; he that rubbe
nose maketh it blede; and he that causeth wrath bryngeth forth strife."



PROVERBS
CHAPTER XXXI

The words and prophecy of King Lemuel, and what his mahght him 1, 2.Debauchery and
much wine to be avoide8-7.How kings should administer justjd& 9.The praise of a virtuous
woman and good housewife, in l@onomy, prudence, watchfulness, and assiduity in labc
10-29.Frailty of beauty 30, 31.

NOTES ON CHAP. XXXI

Verse 1The words of King Lemue] 722 ?X112% 737 diprey lemuemelech "The words
to Muel the king." So th8yriag and so | think it should be read, tﬁéamedbeing the article or
preposition

But who isMuel or LemueP Solomon according to general opinion; and timother here
mentionedBath-shebal cannot receive these sayings; for 1. Whoever this was, he appears to
been thdirst-born of his mother: called here emphatically® = 7= bar bitni, theson of my womb
which is not likely to be true of Solomon, as his mother had been the wife of Uriah, and possib
borne that rough and faithful soldier some children. 2. It is intimated here that this son had co
alawful marriage hence” 771 72 bar nedaraj theson of my voywhermatrimonial covenantor
so it is most natural to understand the words. But is there any proper sense in which we can
this was correct in reference Bavid, Bath-shebaandSolomor? For although the son born ir
adultery died, it is by no means likely that Bath-sheba made any parnticularelative toSolomor
for of her piety, so much vaunted of by some writers, we yet want the proofs.

But, however this may be, there is no evidence whateveMihgtor LemuelmeansSolomon
the chapter seems, to be much later than his time, and the s@lal@dhismswvhich occur in the
very opening of it are no mean proof of thisAffur was not the author of it, it may be considere
as anothesupplemento the book of Proverbs. Most certainly Solomon did not write it.

The prophecy that his mother taught him] ¥ ¥R massamay here signify theracle the
subject that came Hyivine inspiration see or¥Pr 30:1 From this and some other circumstance
it is probable thaboththesechapterswere written by theame authortHoubigantthinks thatMlassa
here is the name offdace and, therefore, translates, "The words of Lemuel, king of Massa, \
which his mother instructed him."

Verse 2What, my son? The Chaldee’ 2 bar is used twice in this verse, instead of the Hebre
12 ben son. This verse is very elliptical; and commentators, according to their different tastes
insertedwords indeed some of them a whaentencgto make up the sense. Perh@pserdalehas
hit the sense as nearly as any other: "These are the wordes of Kynge Lemuel; and the lessor
mother taughte him. My sonne, thou son of my body, O my deare beloved sonne!"



The son of my vowsPA child born after vows made for offsprings is called ¢dhéd of a
person’'s/ows

Verse 3 Give not thy strength] Do not waste thy substance women In such intercourse the
strengthof body, soubndsubstances destroyed. Such connections are thaisieh destroykings
17221 melachin theChaldeetermination instead of thdebrew

Verse 4. It isnot for kings-to drink wine] An intemperate man is ill fit to hold the reins o
government.

Verse 5Lest they drink, and forget the law] When they should be administering justice, the
are found incapable of it; or, if they go into the judgment-seat, may pervert justice.

Verse 6.Give strong drink unto him that is ready to perisH We have already seen, tha
inebriating drinks were mercifully given to condemned criminals, to render them less sensible
torture they endured in dying. This is what was offered to our Lord; but he refuSed &larke's
note on "Ps 104:15"

Verse 80pen thy mouth for the dumb] For such accused persons as have no counsellors,
cannot plead for themselves.

Are appointed to destruction] 17?7 12 beney chalophvariously translatechildren of
passage-indigent travellerschildren of desolatior-those who have no possessionsymhans
| believe it either signifies those who are strangers, antlauelling from place to plageor those
who areready to perishn consequence of want or oppression.

Verse 10Who can find a virtuous woman? This and the following verses aaerostic each
beginning with a consecutive letter of tHebrew alphabet#Pr 31:1Q ¥ aleph #Pr 31:11, = beth
#Pr 31:12 * gimel and so on to the end of the chapter, the last verse of which has thé tatter
From this to the end of the chapter we havectieacterof a woman ofjenuine worth laidlown;
first, in genera) #Pr 31:10-12 secondlyin its particular or component par#r 31:13-29 and,
thirdly, the summing up of the charactéPr 31:30, 31

I. Hergeneral character

1. She is airtuous womas-a woman of power and strength! ™ 7V X esheth chayjla strong
or virtuous wife, full of mental energy.

2. She isnvaluable herprice is far above rubies-no quantity of precious stones can be equ
to her worth.

Verse 11The heart of her husband



3. She is amnspottedwvife. The heart of her husband dathfely trust in hehe knows she will
take care that a proper provision is made for his household, and wilbst#any thing. Hehas no
need for spothe is not obliged to go out on predatory excursions, to provide for his family, a
expense of the neighbouring tribes.

Verse 12She will do him good

4. She has her husband's happiness in view constantly. She recompens&mdhdéssio her
in beneficent actd~orkind wordsshe return&ind deedsl. Hergoodis unmixed she willdo him
good andnot evil 2. Her goodis notcapricious;it is constantandpermanentwhile she and her
husband liveHis heart safely trusts in hefor she will do him good all the dags$ her life This is
her general character.

Verse 13She seeketh wood and flax, and worketh willingly, &¢.
II. This is thesecondpart of her character, giving tiparticulars of which it is composed.

1. She did not bugeady woven clotrshe procured thew material if wool, most probably from
her ownflocks if flax, most probably from her owiirelds

2. Here she manufactured; for sherketh willingly with hethands And all her labour is a
cheerful servicgherwill, herheart is in it.

It needs no arguments to prove that women, even of the highest ranks, among the C
Romans, and Israelites, worked with their hands at every kind of occupation necessary 1
support of the family. This kind of employment was not peculiar teith@uswomanin the text.

Verse 14She is like the merchants' ships

3. She acts like merchants. If she buy any thing for her household, she sells sufficieningf h
manufacturesto pay for it; if sheimports sheexports and she sends articles of her ow
manufacturing or produce to distant countries; she traffics with the neighbouring tribes.

Verse 15She riseth also while it is yet night

4. She is an economist ine and when thaightsarelong, and thedays shorther family not
only spend a part of theveningafter sunset in domestic labour, but they all dresfere daylight
and prepare theay's foodthat they may not have their labour interrupted. To those who are g
to thefields and to thdlocks she gives the food necessary for the day® teref, prey a term taken
from hunting the object of which was, the supplying their natural wants: hence appdiaitiytéood
See Clarke's notes on "Pr 30:8" And to the women who are to be employed within, she gives
chok thetask—thekind of work they are to do, thmaterialsout of which they are to form it, and
the quantity she expects from each. Thus all the servants are settled: their food, work, an
appointed. Every thing is domederly.



Verse 16She considereth a field and buyeth jit

5. She provides for the growing wants of her family. More land will shortly be needed, fo
family is growing up; and havingeen a fieldcontiguous to her own, which was on sale, sl
estimates its worth, and purchases it a good bargain; and she pays for ifriyt tifeher own
industry.

6. She does not restrict herself to the ereessariesf life; she is able to procure some of it
comforts She plants &ineyard that she may have wine forb@verage for medicine and for
sacrifice This also is procured of her own labour. Whatgees oubrings its worthin; andbarter,
notbuying,is her chief mode of traffic.

Verse 17She girdeth her loins with strength

7. She takes care of her own health and strength, not only by means of useful labour,
healthy exercise. She avoids what might enervate her body, or soften her mind-she is ever act
girt ready for every necessary exercise. ldars arefirm, and hearms strong

Verse 18She perceiveth that her merchandisés good|

8. She takes care to manufactureltbst articlesof the kind, and to lay onraasonable pricgéhat
she may secureraady saleHergoodsare in high repute, and she knows shesslas much as
she camrmake And she finds that while she pleases her customermateases her own profits

9. She isvatchfuland careful. Hecandleherlamp, burns all night, which is of great advantag
in case of sudden alarms; and in the times and places where there were bamdétiythis was
a very necessary family regulation. Perhaps some works were carrniedtiog the nightthose
employedsleeping in thelaytime Thus labour never stood still; whilst some slept, others work
This was no unusual thing ancient timesand it prevailsiow; but alas! little children are often thus
employed to help to support their indigent parents, and to fill the coffers of their unfes
taskmasters.

Verse 19She layeth her hands to the spindle

10. She gives an example sKill andindustryto her household. She takes thstaff that on
which thewool or flax wasrolled; and thespindle that bytwisting of which shewistedthe thread
with theright hand while she held thdistaffin theguard of the left arm, and dredown the thread
with the fingers of the left hand. Allowing thspindleanddistaffare proper translations of'¥ ™2
kishor, and T °D pelech this was theiuse and thevayin which they were used. Tispindleand
distaff are the mosancientof all the instruments used fepinning or makingthread The
spinning-wheekuperseded them in these countries; but still they were in considerable us
spinning machinerguperseded both them and gpenning-wheelén general.

Verse 20She stretcheth out her hand to the pogr



11. She is truly charitable. She knows thatwery portionof a man'gjain God requires #t for
the poor and if this is not given, God's blessing is not in the rest. And she is not contented ftc
common alms. While witbne hand 7" yad) she relieves thgeneral pooy with both handg ™" 7"
yadeyha she givedo the needy’ ¥ ° leaney to theafflicted poor

Verse 21She is not afraid of the snoy

12. She is not anxious relative to the health and comfort of her family in the winter season, |
providedclothes sufficientor each in the cold weather, in addition to those which they wore in
warm season.

For all her householdareclothed with scarlet] Not scarlet for thecolour can avail nothing in
keeping off the cold; nor would it be a proper colour for the bogs and dirt of wintef? B
shanim from 2% shanahtoiterate, to double signifies not onlyscarlet so called from being twice
or doubly dyed, but alsdouble garmentsnot only theordinary coatbut thesurtoutor great-coat
also, or acloakto cover all. But most probabfyouble garmentsor twofold to what they were
accustomed to wear, are here intended. Ig@eeral clothingoe intendedscarletcannot be the
meaning, nor did our translators entirely rely on it; and thereforelquitle garmentsthe true
meaning, in thenargin from which it cannot be too speedily transferred tdeike TheVulgatehas
"duplicibus.” And my old MS. very properlg@lle forsoth hir hoomli men, ben clothid with double. And
Coverdale with equal propriety, "For all hir householde folkes are duble clothed.” But if
husbandandchildrenalone are referred tegarlet which in the general meaning of the term, me
be proper enough; as everthese countriesf ours,scarlet as being éively bright colour, is used
in thewinter dresses.

Verse 22She maketh herself coverings of tapestty

13. She is not regardless either of her own person, or of the decent, proper appearance
presses and wardrobe. She has coverings or carpeting gurdsts to sit upgrshe has also tapestry
077372 marbaddim either tapestry, carpeting, or quilted work for beds and her owrtlothing
is ¥V sheshflne flax, or linen cloth, andurple probably for a cloak or mantle. Tfiae linenor
cotton clothof Egypt is probably intended. | have often seen it wrapping the bodies of mumr
it is something like our coarse calico. Tirple was supposed to have been dyed by a precic
liquor obtained from theinna magnaa large shellfish, of theusclekind, found on the coast of
the Mediterranean Sea. | have seen some of them mearfgetin length. But it is a doubt whether
any such liquor was ever obtained from this or any other fish; and the story itself is invented r
to hide the secrethe proper method alying purple which was kept so well that it certainly diec
with the ancients.

Verse 23Her husband is known in the gatels
14. She is a loving wife, and feels for tiespectabilityandhonourof her husband. He is aider

among his people, and he sits asayistratein thegate He is respected not only on account of tf
neatnes&ndcleanlinesof hispersonanddress but because he is the husband of a woman wht



justly held in universal esteem. And her complete management of household affairs gives hi
leisure to devote himself to the civil interests of the community.

Verse 24 She maketh fine linen, and selletht]

15. She ihereremarkable for carrying on a traffic gplendidandornamental dressesr habits
as she is#Pr 31:13 for "a coarser manufacture,” The 7° sidonis supposed to come from
[Arabic] in Arabic; and to signify a kind dbose inner garmenshirt, chemisgor fine muslin
covering Some of these are so exceedingly fine, likeatbr@oam that when spread on the gras:
they are scarcely discernible. Some such garments as these are still Zeatiedip India and in
China and are sthin andtransparentthat every part of the body may be seen through them. I h
many representations of persons clothed in this way before me bottGhfitiese theHindog, and
theMalabar ladies.Probably this eminent Jewish matron had such articles manufactured in hel
house. She dealt alsogirdles These are still a very general and very expensive article of dre
have seen them made sifk, and highly ornamented wittpold andsilver threaq worked into
flowersand variougurious devicesTheloose Eastermobeis confined by these; and the word ma
also take in thehawlof theturban which is oftersuperbandcostly. It is properly thegirdle for the
head As these were generally woven, the consumption was great; and an able artist must he
a good trade.

TheArabic gives a remarkable translation of this verse: "She maketh towels, (or tablecloths
sells them to the inhabitants of Basra, (a city in Mesopotamia,) and fine linens, and sells then
Canaanites." My old MS. Bible ha®anbel sche made and sold, and a Litil girdil sche toke to Chanane. Perhaps
"1712 7 |akkenaani, for the merchamay stand here fd 17 12 ? lakkenaanimtheCanaanites

Verse 25Strength and honourareher clothing]

16. All the articles manufactured by herself or under her care have a double perfection: 1
arestrong 2. They areelegant;Strength and honour are her clothirgnd on account of thghe
shall rejoice in time to comshe shall never have occasion to blush for any thing sheddesfor
any thing she or hers hawern, or for any thing she hasld Besides, she has so conducted hers
that she has reason to expect that the hand of the Lord shall be still with her, and shall keep I
evil that it may not grieve her.

Verse 26 She openeth her mouth with wisdorh

17. He comes now to timoral managemertf her family. 1. She iwiseandintelligent she has
not neglected the cultivation of heind 2. She is amiable in her carriage, full of good nature, w
tempered, and conciliating in her manners and address.

In her tongue is the law of kindness] This is the most distinguishing excellence of this woma
There are very few of those who are called managing women who doedsatver theithusbands,
tyrants over theirservants andinsolentamong theimeighbours But this woman, with all her
eminence and excellence, was aheekandquiet spirit Blessed woman!



Verse 27 She looketh well to the ways of her househdld

18. She is anoral manager: she takes care that all shall behave themselves well; that nc
them shall keep bad company or contract vicious habits. A religious industry, or an indus
religion, is the law of her house. She can instruct them in religion, as well as she can teach t
their labour. In her house, diligence in business, and fervency of spirit, serving the Lord, go h
hand.

And eateth not the bread of idleness.

19. She knows thadlenesdeads tovice and therefore every one Has work and every one has
his proper food That they mawork well, they are fed welhnd every one, at least, earns the bre
that he eats-eateth not the bread of idleness

Verse 28Her children arise up, and call her blessefd

20. She considersgood educatiomext toDivine influenceand she knows also that if she trai
up a child in the way he should go, when he is old he will not depart from it. 1. Her childvesilare
bred theyrise upand paydue respect2. They ar¢aughtthe fear of the Lordand obedience to his
testimonies; therefore thegall her blessedSo they are of a decent, orderly, respectable, religic
behaviour. 3. Her husband is so satisfied with her conduct towarg®lf his household his
businessand theirchildren that hepraiseth her He shows himself sensible of her excellence, a
encourages her, in her work, by t@mmendationke bestows.

Verse 29.Many daughters have done virtuously This is undoubtedly the speech of th
husband, giving testimony to the excellence of his wife: "Her husband also, and he praise
saying 'many daughtersyomen 'have done virtuously," with due propriety as wives, mistresses,
mothers; 'butHou, my incomparable wife, 'excellent them all? ?2 2¥ N*2Y 1R yeathalith
al cullanah butTHou hast ascended above the whole of them-thou hast carried every duty,
virtue, and every qualification and excellency, togher perfectionthan any of whom we have eve
read or heard." And let the reader seriously consider the above particulars, as specified un
different heads and subdivisions; and he will be probably of the same mind. But high as the ch
of this Jewish matron stands in the preceding description, | can say that | have mehet éepst
in adaughterof the Rev. DrSamuel Annesjyhewife of Samuel Weslegen., rector of Epworth
in Lincolnshire, andnotherof the late extraordinary brothehnand CharlesWesley | am
constrained to add this testimony, after having traced her frobirtreto herdeath through all the
relations that a woman can bear upon earth. Her Christianity gave to her virtues and excelle
heightening, which the Jewish matron could not possess. Besides, she was a womalearfrgnegat
and information, and of a depth of mind, and reach of thought, seldom to be found amor
daughters of Eve, and not often among the sons of Adam.

Verse 30Favour is deceitful, and beautyis vain, &c.]

[ll. Here is thesumming upof the character. IFavour, 17 chen, graceof manner may be
deceitfu] many afair appearanceof this kind isput on, assumetbr certain secular or more



unworthy purposes; it is learned pginful drilling in polishedseminariesand, being the effect of
merephysical disciplingit continues while theestraintlasts; but it is™ ¥ ¥ sheker alie, amere
semblanceanoutward varnishlt is not theeffectof internal moral regulationit is anoutside at
which theinsidemurmurs; and which, because majenuousis aburdento itself

2.Beauty "2 " haiyophj elegance of shape, symmetry of features, dignity of mien, and be
of countenance, are all> 7 hebel, vanity; sicknesspairs themsufferingderanges them, awnigath
destroys them.

3. "But a woman that feareth the Lord," that possess®sreligion, has thatgrace that
harmonizes the soulhatpurifies andrefinesall thetempersandpassionsand that ornament of
beauty, aneek and quiet mindvhich in the sight of Gois of great price—

She shall be praised.This is the lasting grace, the unfading beauty.

Verse 31Give her of the fruit of her handg This may be @rayer. May she long enjoy the fruit
of her labours! May she see her children's children, and peace upon Israel!

And let her own works praise her in the gate$.Let what she has done be spoken of for
memorial of her; let her bright example be held forth in the maislic placesLet it be set before
the eyes of everfemale particularly of everyife, and especially of evemother and let them
learn from this exemplar, what men have a right to expect inwhess the mistresse®f their
families and themothers of their childrenAmen.

MASORETIC NOTES ON THIS BOOK
Number of verses in the book of Proverbs, 915.
Middle verse#Pr 16:18
Sections, 8.
The Syriac reckons 1863 verses.

The Arabic concludes thus:—"The discipline of Solomon written out by the friends of Hezel
king of Judah, the interpretation or translation of which is extremely difficult, (but) is now compl
by the assistance and influence of the Son of God."

IN theintroductionto the book of Proverbs, among the seveodiectionsof a similar nature
which are mentioned there, | have referred to M. Galavdismes des Orientaufrom this work,
as contained in the supplement to BibliothequeOrientale | have translated the following
selection They will serve to show the curious reader how many sayings similar to those of Sol

still abound in the East.

See Ancillary Data foRSIATIC PROVERBS



INTRODUCTION
TO THE
BOOK OF ECCLESIASTES

THE book, entitledKoheleth or Ecclesiasteshas ever been received, both by the Jewish ¢
Christian Church, as written under tingpiration of the Almighty; and was held to be properly
part of the sacred canon. But while this has been almost universally granted, there has been |
unanimity among learned men and critics as tautkior. To Solomont has been most generally
attributed, both in ancient and modern times.

Grotius, however, conjectured that it was written a long time after Solomon; and he says,
close of his notes on it, that it was revised in the day®nibbabeby some learned man, who ir
the twelfth verse of the last chapter addresses hig\Bibrud "And farther, by these, my son, be
admonished.” But such a conjecture appears to have little foundation. This great man wa:
successful in his criticism on th@nguageof the book; showing that there are many words in
which do not savour of the purity of the Hebrew tongue; and are found in the timesaptivey
andafterwards and such as appear principally in the bookszsh andDaniel.

Caloviushas on the other hand, not with so much success as he imagined, argueGegaisst
for thepurity of the language.

Mr. G. Zirkel of Wurtzburgh published an examination of this book in 1792, in which
endeavours to prove:—

1. That thestyleof Ecclesiastes is that of tleger Hebrewwriters, as appears by tlghaldaisms,
SyriasmsandHellenismghat occur in it.

2. That it may have been written between the years 380 and 130 before Jesus Christ, if ne

TheJenareviewers seem to have thought it to ieaaslationfrom theGreek and to have been
written by aJewof Alexandrig while the famousibrary was founding byPtolemy Philadelphus
king of Egypt, about the year 240 before Christ. And that it is to this circumstané&thhp: 12
alludes, "Of making many books there is no end;" which could not have entered into the hes
Palestine Jew; and such a person might speak with proprietyisrbahin Jerusalen#Ec 1:12
being acquainted with dsrael in Alexandria

The Jews in general, and 3&rome hold the book to be the compositionSilomon and the
fruit of his repentance when restored from his idolatry, into which he had fallen through mes
the strange dneathenish womewrhom he had taken fevivesandconcubines

Others, of no mean note, who consider Solomon as the author, believe that hebefotehis
fall; there being no evidence that he wrote it afterwards; nor, indeed, that he ever recovered fr
fall. Besides, it was in hisld agethat his wives turned away his heart from God; and the book be



too many evidences of menalergyto allow the supposition that in fdeclining ageafter so deep

a fall from God, he wasapableof writing such a treatise. This opinion goes far towards destroy
theDivine inspirationof the book; for if he did recover and repent, there is no evidence that

gave him back thddivine inspirationwhich he before possessed; for we hear of the Lord appea
to himtwice before his fallbut of athird appearance there is no intimation. And lastly, Of
restoration of Solomon to the favour of God there is no proof in the sacred history; fovanythe
placewhere we are told that "in his old age his wives turned away his heart from the Lord," w
told of hisdeath without the slightest intimation of hiepentanceSee my character of Solomor
at the end off1Ki 11:43

Nothing, however, of this uncertainty can affect either the character, importance, or utility «
book in question. It is a production of singular worth; and the finest monument we have ¢
wisdom of the ancients, except theok of Job

But the chief difficulty attending this book is tpeinciple on which it should be interpreted.
Some have supposed it to bei@oguebetween drue believerand arinfidel, which makes it to the
unwary reader appear abounding with contradiction, and, in some instances, false doctrine; &
the parts must be attributed to their respective speakers, before interpretation can be succ
attempted. | am not convinced that the book has any such structure; though in some pla
opinions and sayingsof infidels may be quoted; e.g¢Ec 7:16 and in some of the following
chapters.

In the year 1763, MDesvoeuxa learned foreigner then resident in England, and who was in
British service, wrote and publishedPailosophical and Poetical Essay this book, in which he
endeavours to prove, that the design of the author wadenmonstrate the immortality of the soul
and that it is on this principle alone that the book can be understood and explained.

As a late commentator on the Bible has adopted this plan, and interwoven the major part
dissertation with his notes on the book, I shall introduce the whole BEBloeux’s analysis
contentsthepropositions, arguments, proofs, illustrationsyollaries &c., on the ground of which
he attempts its illustration:—

The whole of the discourse (he says) may be reduced to the three folfmofrugitions each of
which is attended with itapparatusof proofsandespecial observations

PROPOSITION |
No labour of man in this world can render him contented, or give him true satisfaction of
PROPOSITION I

Earthly goods and possessions are so far from making us happy, that they may be even
as real obstacles to our ease, quiet, and tranquillity of mind.



PROPQOSITION Il

Men known not what is or is not truly advantageous to them; because they are either igno
unmindful of that which must come to pass after their death.

The three propositionswith their proofs and illustrations are contained in the following
analysis:—

Chap.
l.

Ver.

2, 3.
4-11.

12, &c.
15-18.

1, 2.

3-10.

11.

12-17.
18-23.
24-26.

1, &c.

10, 11.
12, 15.
16, 17.
18-21.

22.

1-3.
5, 6.

7-12.
13-19.

10-12.

PROPOSITION |

No labour of man, &c.
First proof.—The course of nature.
Second proof.—Men's occupations.
First head.—Wisdom or philosophy.
Second head.—Pleasure.
Both jointly.
General conclusion of the second proof.
A review of the second proof with special conclusions, relating to ev
particular therein mentioned, viz.,
l. Wisdom.
Il. Riches.
lll. Pleasure.
Third proof.-Inconstancy of men's wills.
Conclusion of the third proof
A review of the second and third proofs, considered jointly, with spec
observations and corollaries.
First observation.—God is inculpable.
Second observation.—God is the author of whatever befalls us in this wol
First corollary.—God shall redress all grievances.
Second corollary.—God must be exalted, and man humbled.
Third corollary.—God allows men to enjoy the present life.
Fourth proof.—Men's neglect of proper opportunities, evidenced in sev
instances, viz.,
I. Oppression.
Il. Envy.
[1l. Idleness.
IV. Avarice.
V. Misapplication of esteem and regard.
N. B. 1-9 is a digression containing several admonitions, in order to pre
any misconstruction of the fore-going remarks.
VI. Expensive living.



Chap.
V. 14-17.
VI. 18. 2.

3-6.

VI. 7-9.

10, 11.

Chap.

Vil. 1, &c.

9-12.
13.

14, 15.
16-20.
21, 22.
23-25.

VIl
VIII.

26-29.
1-8.

9-14.
15-6.
7-9.
10.

IX.

11-15.

16, &c.
16.

X. 5-19.
20.

Ver.

Ver.

PROPOSITION I1.-Chap. v. 13

First proof. Instability of riches.

Second proof. Insufficiency of riches to make men happy.

Corollary. The fate of ambortiveis, on the whole, preferable to that of him wh
lives without enjoying life.

Third proof. Men's insatiableness.

Generatonclusionfrom thefirst andsecondoropositions

PROPOSITION III.-Chap. vi. 12

First proof. Wrong estimation of things.

A digression intended, like that ver. 1-9, to prevent any misconstruction
the preceding observations; and containing se\agtaices together with
a strong commendation of him who gives them, in order to enforce
observation of theuleshe lays down.

First advice. Do not blame Providence.

Second advice. Do not judge of Providence.

Third advice. Submit to Providence.

Fourth advice. Avoid excesses.

Fifth advice. Do not heed idle reports.

Commendation of the foregoing advices from the author's application of €
thing; and especially,

|. Wickedness and ignorance.

II. Wisdom.

Second proof. Anticipated judgments.

I. That sin shall go unpunished, because it is so in this world.

Il. That life is preferable to death.

First corollary. Earthly enjoyments are not criminal.

Second corollary. We must make a proper use of our faculties.

Third proof. Judgments that are seemingly right, but entirely false.

Fourth proof. Little regard paid to wisdom.

|. Past services are forgotten.

Il. The least fault is noticed.

lll. Favour gets what is due to merit.

A caution to prevent the abuse of the preceding remarks.



PRACTICAL INFERENCES

Chap. Ver.
XI. 1-4. 1. From the first PROPOSITION—We must give to earthly goods tha
stability of which they are capable.
5, 6. Il. From thefirst and secondPROPOSITIONS—We must, in all our conduct,
conform to the design of Providence, and leave the success to God.
Xll. 7,8. lll. From thethree PROPOSITIONS but especially from the third, we mus

seek for happiness beyond the grave.
9-12. Commendation of the work, from several considerations.
13, 14. ®NcLusIoN of the whole.

This is the whole of MDesvoeux's Analysiand | place it here, that the reader who approves
theplan may keep it in view while he is passing through the book. For my own part, | doubt wh
the author made any such technical arrangement.

The three propositions which M. Desvoeux lays down, and which are so essential t
interpretation he gives of the book, would have been expressly propounded by the inspired
had he intended such; but they appear nowhere in it, and M. D. is oblgeslitoer gather them
from the general scope of the work. However, on his plan, he has certainly made a num
judicious observations on different passages, though his translatiogeremllytoo bold, and
seldomwell supported by the original text.

In 1768 was published "Choheleth, or the Royal Preacher, a Poetical Paraphrase of the E
Ecclesiastes. Most humbly inscribed to the King." 4to. There is no name to this work. The late
John Wesley gives the following account of the work and its author fobreials—

"Monday, Feb. 8, 1768. | met with a surprising poem, entitled, Choheleth, or the Preache
a paraphrase in tolerable verse on the book of Ecclesiastes. | really think the author of it (a "
merchant) understands both the difficult expressions, and the connection of the whole, bett
any other either ancient or modern writer whom | have seen. He was at Lisbon during the
earthquake, just then sitting in his nightgown and slippers. Before he could dress himself, par
house he was in fell, and blocked him up. By this means his life was saved; for all who had r
were dashed to pieces by the falling houses."”

Mr. W. seems to have known the author well, but did not like to tell his name. About the
1789 that eminent man recommended the work to me, and told me several particulars relati
which have escaped my memory. | procured the book the first opportunity, and read it with
satisfaction; and from it derived no small portion of information. Having now examined it an
can most cordially subscribe to Mr. Wesley's opinion. | really believe that the author understoo
the difficult expressions, and the connection of the whole, better than any other writer, wk
ancient or modern, at least known to me. Had it comported with my plan, | should have tho
reprint of his work, with théext which he does not insert, and a few philological notes, would h
been quite sufficient to have given my readers a safe and general view of the whole work :
design; though | can by no means adopt the author's hypothesis, that the book was wri



Solomonafter he was restored from his grievous apostasy. This is an assumption that neve
proved and never can be.

From theprefaceto this work | have selected some general observations, which | consider
important, and subjoin to this introduction; and what | borrow fronwitr itself | mark with a C,
not knowing the author's name. Of engthenticityof the book oEcclesiaste$ have no doubt; but
| must say, théanguageandstyle puzzle me not a littlecChaldaismsandSyriasmsare certainly
frequent in it, and not a fe@haldeewords and terminations; and the style is such as may be ¢
in those writers who lived at or after the captivity. If these can be reconciled with the ag
Solomon, | have no objection; but the attempts that have been made to deny this, and overth
evidence, are in my view often trifling, and generally ineffectual. That Solomon, son of David, r
have been thauthorof the wholematterof this, and aubsequent writgout it in his own language,
Is a possible case; and were this to be allowed, it would solve all difficulties. Let us plac
supposition thus: Solomon said all these things, and they are highly worthy of his wisdom;
Divine writer, after his timewho does not mention his name, gives us a faithful version of the wi
in his own language.

On other subjects relative to this book, the author of Choheleth shall speak for me.

"l. Not to perplex our readers with the various expositions of the @hatheleththe title of the
book in the original, (for in truth we can find none better or more significant than that comm
received, viz.Ecclesiastes, or the Preachpelet us now come to the book itself. Nothing can |
more interesting than the subject it treats of, to thi, chief or sovereign goashich man, as a
rational and accountable being, should here propose to himself. Every human creature, it is «
naturally aims at happiness; but though all apply themselves with equal ardour to this desirab
yet such is the violence of passion, and want of reflection in the generality of mankind, th:
means they use for obtaining it, instead of conducting them to the safe and direct road, only
to mislead and bewilder them in dark and intricate labyrinths, where it is impossible to find
they seek for. Now as it was absolutely necessary to convince such men of the vanity o
pursuits, in order to induce them to turn back in the right way, Solomon shows, in the first j
what isnot happiness, and then what readlyLike a skilful physician, he searches deeply into tf
latent cause of the malady, and then prescribes a radical cure.

“II. In the former disquisition he enumerates all those particulars which mankind are most
fix their hearts upon, and shows, from his own dear-bought experience, and the transie
unsatisfactory nature of the things themselves, that no such thing as solid felicity is to be fo
any of them. What he asserts on this head carries with it the greater weight, as no man upc
was ever better qualified to speak decisively on such a subject, considering the opportunities
of enjoying to the utmost all that this world affords. After having thus cleared away the obstac
happiness, he enters on the main point, which is to direct us how and where it may be foun
he affirms, at the conclusion of the book, where he recapitulates the sum and substance
sermon, as some not improperly have styled it, consists in a religious and virtuous life, with v
as he frequently intimates, a man in the lowest circumstances may be happy, and without wh
in the highest must be miserable. As the whole book tends to this single point, so, in disci
thereof, many excellent observations are interspersed relating to the various duties of life, fre



highest to the lowest station; the advantages resulting even from poverty, the genuine use of
and extreme folly of abusing them; the unequal dispensations of Divine Providence; the immc
of the human soul; and great day of final retribution. All these noble and important subjec
treated of in such a style and manner as nothing among the ancients can parallel.

"We have here given the genuine character of this inestimable piece; yet such has be
ignorance, inattention, or depravity of some persons, that it would be hard to find an instance
thing written on so serious and interesting a subject, which has been so grossly misrepresente
often has a handle been taken from certain passages, ill understood, and worse applied, to p
libertinism, by such as pretend to judge of the whole from a single sentence, independent of
without paying the least regard to the general scope or design! According to which rule the
pious discourse that ever was written may be perverted to atheism. Some fanatics have fall
the contrary extreme; for, on reading that all here below was vanity, they have bee
wrong-headed, as to condemn every thing as evil in itself. This world, according to them, can
too bitterly inveighed against; and man has nothing else to do with it, but to spend his days in s
and mourning. But it is evident that nothing could be farther from the preacher's intentiol
notwithstanding he speaks so feelingly of the instability and unsatisfactory nature of all subl
things, and the vanity of human cares, schemes, and contrivances; yet, lest any one should
his meaning, he advises every man, at the same time, to reap the fruit of his honest labours, :
the comfort of what he possesses with a sober freedom and cheerful spirit. Not to harass and
his mind with anxious cares and restless solicitudes about future events; but to pass the sha
which Heaven has allotted him here, as pleasantly as his station will admit, with a quiet consc
He does not condemn the things themselves, such as science, prudence, mirth, riches, hono
but only their abuse, that is, the useless studies, unreasonable pursuits, and immoderate de
those who pervert God's blessings to their own destruction.

"On this head Solomon gives his sentiments, not only as a divine and philosopher, but lil
thoroughly acquainted with the foibles of the human heart. It was not his design to drive peoy
of the world, or to make them live wretchedly in it; but only that they should think and act
rational creatures; or, in other words, be induced to consult their own happiness.

"There is nothing in the whole body of pagan philosophy so elevated and magnificent, as
some have written on the important subject of this poem: but we find their opinions so variot
contradictory, and the most plausible so blended with errors, even thosedofitigePlatonot
excepted, that their sublimest sentiments orstivereign goodr ultimate happinessf man, when
compared with those of the royal preacher, not only appear cold and languid, but always lez
mind unsatisfied and restless. We are lost in a pompous flow of words; and dazzled, b
illuminated. One sect, by confining happiness to sensual pleasures, so greatly slackened the
to render it wholly useless: another, by their too austere and rigid maxims, stretched it so tig
it snapped asunder; though the experience of all ages has evinced that these latter imposed
themselves and the world, when they taught that virtue, however afflicted here, was its own re
and sufficient of itself to render a man completely happy. Even in the brazen Baliilafs, truth
will cry out from the rack against such fallacious teachers, and prove them liars. The extra\
figments, therefore, of thstoical apathy no less than those of tieluptuous epicurearboth



equally vanish at the splendour of the Divine truth delivered by Solomon. He alone decides th
guestion in such a manner that the soul is instantly convinced; it need seek no farther.

“lll. To prevent all misapprehensions, which a slight and cursory reading of this book is ¢
raise in many persons, it will be requisite to observe two cautions: First, that Solomon, who t
that he applied his heart not only to the search of wisdom and knowledge, but also of foll
madness, frequently speaks, not according to his own sentiments, though he proposes the
a naked and simple manner, designedly making use of such terms as might set the picture in
and clearer light, so that we often meet with certain expressions which, unless we search in
true design, seem to have a quite different force and meaning from what the author really int
We must therefore take particular care to distinguish the doubts and objections of other:
Solomon's answers; the want of attending to which has made this book much more obscu
otherwise it would appear. Secondly, we should not judge of the entire discourse from som
of it; since many things are pertinently said, according to the present subject, which, in them:
and strictly taken, are far from true. In order to come at the genuine sense, we should for
opinion from the different circumstances of the matter treated of, comparing the antecedent w
consequent passages, and always considering the preacher's real scope and design. By
attending to these two cautions, this book will be seen in a very different light from what it
appears in to the generality of readers.

"IV. This book, besides the figurative and proverbial expressions to be found in no other p
the Scripture, is undoubtedly metrical; and, consequently, the grammatization, in many plac
a little perplexed, from the frequent ellipses, abbreviations, transposition of words, and other p
licenses, allowed in all languages; to say nothing of the carelessness or ignorance of transcri
appears from the variety of readings. Yet, notwithstanding we are so little acquainted with the
of the Hebrew metre, and the propriety of certain phrases which, at this vast distance of tim
language that has been dead upwards of two thousand years, must unavoidably occasion t
difficulties and obscurities as occur in works of far less antiquity, and in languages more ger
studied and better understood; notwithstanding this, | say, a diligent and attentive observ
always find enough to recompense his trouble; and, if he has any taste, cannot avoid beinc
with the exquisite beauty and regularity of the plan.

"V. The most judicious commentators have remarked on this book, that we have h
conspicuous example of that form of disputing, which was so justly admired in the soundest
pagan philosophers; particularly in Socrates, who, whilst others were taken up with ab.
speculations about the nature of things, and investigating the number, motions, distanc
magnitude of the stars, brought down philosophy from the upper regions, and fixed its abc
earth; that is, by teaching such precepts as served for the regulation of life and manners, by
most useful of all sciences, as being most conducive to the welfare of society, and the general
of mankind. Of this we have a noble specimen in the memoirs of that ancient moralist, collec
Xenophon. It is, | think, beyond all contradiction, that no one ever made deeper researche
nature, or had made so great a progress in every branch of science, both speculati
experimental. But what, after all, was the result of his inquiries? A thorough conviction o
inutility of such studies, and how little they conduce towards the obtaining that peace and tranc
of mind wherein true happiness consists. He applied himself, therefore, to that study which



produce a real and lasting advantage, namely, to render men wise to some purpose; that
virtuous. The manner of his treating this important subject bears some resemblance to tha
celebrated Greek moralist. He does not give us a long roll of dry formal precepts, with whic
mind is soon tired; but, to confirm the truth of every thing he says, appeals, not only to his
experience, but to the general sense of unbiassed reason. At the same time he sets before
liveliest colours, the sad effects of vice and folly; and makes use of every incentive to enga
heart to be enamoured with virtue, and pursue its own interest. Whatever he intends to incul
first barely proposed, and then more accurately explained and illustrated, though by gent
almost imperceptible transitions; with this peculiarity, that there is always much more implied
expressed; insomuch that the reader, from a slight hint given him, is left to draw such inferer
his own reflection must naturally suggest. Every thing, in short, is drawn, in this admit
composition, with equal simplicity and elegance; and hath as distinguished a superiority to wh
the best pagan philosophers have given us on the same subject, as the borrowed light of tf
Is surpassed by that of the sun in his full meridian lustre; or, to use a still stronger comparis
Solomon's knowledge of the one true God excelled the idle notion of their fictitious deities."”

Some have supposed that the book of Ecclesiastes is a poem. That some poetic lines may |
in it, there is no doubt; but it has nothing in common with poetic books, nor does it exist i
hemistich form in any printed edition or MS. yet discovered. It is plain prose, and is not susce
of that form in which the Hebrew poetic books appear.

The author already quoted thinks that the bookauflesiastess metrical | cannot see this: but
it has what is essential to poetry, a truly dignified style; there are no mean, creeping word:
whether pure Hebrew, or borrowed from any of its dialects. They are all well chosen, nervou
highly expressive. They are, in short, such as become the subject, and are worthy of that ins;
by which the author was guided.



ECCLESIASTES
OR,
THE PREACHER

-Year from the Creation, according to Archbishop Usher, 3027.

-Year from the Flood of Noah, according to the common Hebrew text, 1371.

-Year before the birth of Christ, 973.

-Year before the vulgar era of Christ's nativity, 977.

-N. B. The time when this book was written is very uncertain: the above chronology is agre
to that contained in the present authorized version.

CHAPTER |

The prophet shows that all human courses are,\ia#h The creatures are continually changjng
5-8.There is nothing new under the s@a11.Who the prophet was, his estate and his studit
12-18.

NOTES ON CHAP. |

Verse 1The words of the Preachef Literally, "The words of Choheleth, son of David, king o
Jerusalem." But th@argum explains it thus: "The words of the prophecy, which Chohele
prophesied; the same is Solomon, son of David the king, who was in Jerusalem. For when Sc
king of Israel, saw by the spirit of prophecy that the kingdom of Rehoboam his son was abou
divided with Jeroboam, the son of Nebat; and the house of the sanctuary was about to be de
and the people of Israel sent into captivity; he said in his Wardty of vanitiess all that | have
laboured, and David my father; they ateogether vanity

The word 7?77 Kohelethis a feminine noun, from the root™ ? kahal, to collect, gather
together, assemble; and meastsg whoassemble®r collects a congregatigriranslated by the
SeptuagintExkkAinoiaotng, apublic speaker, a speaker in assemblyand hence translated by u:
a preacherIn my old MS. Bible it is explained thustalker to the peple; or togyder cleping.

Verse 2Vanity of vanities] As the words are an exclamation, it would be better to tran€late
vanity of vanitiesEmptiness of emptinesses. True, substantial good is not to be found in any
liable tochangeandcorruption

The author referred to in the introduction begins his paraphrase thus:—

"O vain deluding world! whose largest gifts
Thine emptiness betray, like painted clouds,
Or watery bubbles: as the vapour flies,
Dispersed by lightest blast, so fleet thy joys,
And leave no trace behind. This serious truth



The royal preacher loud proclaims, convinced
By sad experience; with a sigh repeats
The mournful theme, that nothing here below
Can solid comfort yield: 'tis all a scene.
Of vanity, beyond the power of words
To express, or thought conceive. Let every man
Survey himself, then ask, what fruit remains
Of all his fond pursuits? What has he gain'd,
By toiling thus for more than nature's wants
Require? Why thus with endless projects rack'd
His heated brain, and to the labouring mind,
Repose denied? Why such expense of time,
That steals away so fast, and ne'er looks back?
Could man his wish obtain, how short the space
For his enjoyment! No less transient here
The time of his duration, than the things
Thus anxiously pursued. For, as the mind,
In search of bliss, fix'd on no solid point,
For ever fluctuates; so our little frames,
In which we glory, haste to their decline,

Nor permanence can find. The human race
Drop like autumnal leaves, by spring revived:
One generation from the stage of life
Withdraws, another comes, and thus makes room
For that which follows. Mightiest realms decay,
Sink by degrees; and lo! new form'd estates
Rise from their ruins. Even the earth itself,
Sole object of our hopes and fears,

Shall have its period, though to man unknown."

Verse 3What profit hath a man] What is the sum of the real good he has gained by all his t
in life? They, in themselves, have neither made ¢omtentechor happy

Verse 4. Ongeneration passeth awayMen succeed each other in unceasing generations:
the earth is still the same; it undergoes no change that leads to melioration, or greater perfecti
it will continue the samé ? 17 ? leolam during the whole course of time; till the end of all thing
arrives.

Verses 5. and 6. These verses are confused by being falsely divided. The first clausitbf tf
should be joined to thigth verse.

"The sun also ariseth, and the sun goeth down, and hasteth to his place where he arisetl
to the south, and circulating to the north."

Verse 6. "The wind is continually whirling about, and the wind returneth upon its whirling:



It is plain, from the clause which | have restored tdfiftie verse, that the author refers to th
approximations of the sun to therthernandsouthern tropicsviz., of CancerandCapricorn

All the versionsagree in applying the first clause of 8iethverse to theun and not to thevind.
Ourversionalone has mistaken the meaning. My old MS. Bible is quite correct:

The sunme riigith up, and goth doun, and to his place turnith agein; and there agein riiging, goth about bi the south,
and then agein to the north.

The author points out two things hereDhy andnight, marked by the appearance of the st
above the horizon; proceediagparentlyfrom eastto west where he sinks under the horizon, an
appears to be lost during the night. 2. Bisual coursehrough the twelve signs of the zodiac
when, from the equinoctial, he proceeds southward to the tropic of Capricorn; and thence t
about towards the north, till he reaches the tropic of Cancer; and so on.

Verse 7 All the rivers run into the sea; yet the sea is ndull] The reason is, nothing goes intc
it either by therivers or byrain, that does not come from it: atmlthe place whence tharers
come whether from theeaoriginally by evaporation, or immediately bgin, thither they return
again; for the water exhaled from the sea by evaporation is collectectioukdg and in rain, &c.,
falls upon the tops of the mountains; and, filtered through their fissures, psidemas several
of which uniting, makerivers, which flow into the sea. The water is agairaporated by the sun
the vapours collected are precipitated; and, being filtered through the earth, lséeames &c.,
as before.

Verse 8.All things arefull of labour] It is; impossible to calculate how much anxiety, pail
labour, and fatigue are necessary in order to carry acothenon operations of lif@ut anendless
desire of gainand arendless curiosityo witnessa variety of results, cause men to, labour on. T
eyesees much, but wishes to see more. drehears of many things; but is curious to have tl
actual knowledge of them. Slesireandcuriosity carry men, under the Divine providence, throug
all the labours and pains of life.

Verse 9.The thing that hath beer] Every thing in the whole economy of nature has i
revolutions summer and winter, heat and cold, rain and drought, seedtime and autumn, wi
whole system o€orruption andgeneration alternately succeed each other, so Wistever has
beenshallbe again There is really, physically, and philosophically, nothing absolutely new ur
the sun, in the course of sublunary things. The same is the case in all the revolutions of the h:

Verse 10Is there any thing, &c] The original is beautiful. "Is there any thing which will say
See this! it is new?" Men may say this of their discoveries, &c.; but universal nature says, It
new.It has beepand itwill be.

Verse 11. There iso remembrancg | believe the general meaning to be this: Multitudes
ancient transactionbave been lost, because they wereraodrded and of many that have beer
recorded, theecordsarelost. And this will be the case with many others which are yet to occ
How many persons, not much acquainted with books, have supposed that certain things we



own discoveries, which have beeritten or printed even long before they were boltens in
his Origin of theDiscoveries attributed to the Moderrigas made a very clear case.

Verse 12. the Preacher was king This is a strange verse, and does not admit of an e
solution. It is literally, "I, Choheleth, have been king over Israel, in Jerusalem." This book, &
have already seen, has been conjectured by some to have been written about theRiolerthat
Philadelphudormed his great library at Alexandria, abombd hundred and eighty-fiyeears before
our Lard; and from the multitude of Jews that dwelt there, and resorted to that city for the s
commerce, it was said there wadsmel in AlexandriaSee théntroduction See Clarke "Ec 1:1".

It has also been conjectured from this, that if the book were writt&olloynonit was intended
to be gposthumougpublication "I thatwasking, still continue to preach and instruct you." Tho:s
who suppose the book to have been writttar Solomon's fallthink that he speaks thus throug|
humility. "I was once worthy of the name of king: but I fell into all evil; and, though recovered, |
no longer worthy of the name.” | am afraid this is satd.

Verse 13And | gave my heart to seek and seardgiwWhile Solomon was faithful to his God, he
diligently cultivated his mind. His giving himself to the study of natural history, philosophy, poe
&c., are sufficient proofs of it. He had not intuitive knowledge from God; but he bagaeityto
obtain every kind of knowledge useful to man.

This sore travail] This is the way in which knowledge is to be acquired; and in order
investigate the operations of nature, the raistrious discussionandperplexing experimentaust
be instituted, and conducted to their proper results. It is God's determination that knowledg:
be acquired in no other way.

Verse 14.Behold, all is vanity] After all these discussions and experiments, when even
results have been the most successful, | have foundaiidpal satisfactionbut not thasupreme
goodby which alone the soul can be made happy.

O curas hominum! O quantum est in rebus inane!

"How anxious are our cares, and yet how vain
The bent of our desires!"
PERS Sat i., v. 1.

Verse 15. That which igrooked cannot be made straight There are many apparen
irregularities and anomalies in nature for which we cannot account; and there amdefeatghat
cannot besupplied This is the impression fromgeneral viewof nature; but the more we study an
investigate its operations, the more we shall be convinced that abmsacutiveand well-ordered
whole; and that in thehain of naturenot ondink is broken, deficient, or lost.

Verse 161 communed with mine own heart Literally, "I spoke, I, with my heart, saying."
When successful in my researches, but not happy in my soul, though easy in my circumsta
entered into my own heart, and there inquirecctheseof my discontent. He found that, though-1



He had gotten wisdom beyond all men; 2. Wealth and honours more than any other; 3. Pr
wisdom more than all his predecessors; 4. Had piegisureand animal gratification, even to theil
extremes; yet after all this he had nothing\umxation of spiritNoneof thesefour things, nor the

wholeof themconjoined could afford him such laappinesss satisfies the soul. Why was all this
Because the soul was made for God, and in the possession of him alone can it find happine

Verse 17To know madness and folly 1 221 N2 217 holloth vesichluth Tapafoiec kot
emotnuny, "Parables and science.’SeptuagintSo theSyriag nearly so thérabic.

"What were error and foolishness.©everdale Perhapgayetyandsobrietymay be the better
meaning for these two difficult words. | can scarcely think they are taken inatiaensé which
our translation exhibits them. "I tried pleasure in all its forms; and sobriety and self-abnegat
their utmost extent." Choheleth paraphrases, "Even fools and madmen taught me rules."”

Verse 18For in much wisdomis much grief] The more we know aburselveghe less satisfied
shall we be with our own hearts; and the more we knowaofkindthe less willing shall we be to
trust them, and the less shall we admire them.

He that increaseth knowledge increaseth sorrofy/And why so? Because, independently c
God, the principal objects of knowledge are natural and moral evils.

TheTargumgives a curious paraphrase here: "The man who multiplies wisdom, when he sir
IS not converted to repentance, multiplies the indignation of God against himself; and the ma
adds science, and yet dies in his childhood, adds grief of heart to his relatives." A man in s
a foolish child in conduct. How pained must they be who had the expense of his education! Bu
are many men-children of this sort in every age and country.



ECCLESIASTES
CHAPTER I

The vanity of human courses in the works of pleaglaating, equipage, amassing wealth, &c.
1-11.Wisdom preferable to follyi2-14;yet little difference between the wise and the foolish
the events of lifel5-17.The vanity of amassing wealth for heirs, when whether hléype
foolish or wise cannot be ascertaind@-21.There is much sorrow in the labour of mag, 23.
We should enjoy what the providence of God gi28s26.

NOTES ON CHAP. Il

Verse 11 will prove thee with mirth ] This is well expressed by the author so often referred
Having tried speculative knowledge in vain, passion and appetite whisper,—

"From the rugged thorny road
Of wisdom, which so ill repays thy toil,
Turn back, and enter pleasure's flowery paths.
Go, take thy fill of joy; to passion give
The reins; nor let one serious thought restrain
What youth and affluence prompt.”

Verse 21 said of laughter, It is mad] Literally "To laughter | said, O mad one! and to mirtf
What is this one doing?"

Solomon does not speak here of a sober enjoyment of the things of this worldnberpkrate
pleasure whose two attendantgughterandmirth are introduced by a beautifptosopopceias
two persons; and the contemptuous manner wherewith he treats them has something rem
striking. He tells thédormerto her face thaghe is magbut as to théatter, he thinks her so much
beneath his notice, that he only points at her, and instantly turns his back.

Verse 3.To give myself unto wine (yet acquainting[ * 7 : nohegq "guiding”] mine heart with
wisdom,) ] I did not run intoextremesas when | gave up myself toirth andpleasure There |
threw off all restrainthere | took the middle course, to see whether a moderate enjoyment o
things of the world might not produce that happiness which | supposed man was created tc
here below.

Verse 41 builded me house$Palace after palace; the house of the forest of Leb&iéa,7:1,
&c.; a house for the queen; the temple, &2Ch 8:1, &c.; #1Ki 9:10, &c., besides many other
buildings of various kinds.

Verse 5.l made me gardens and orchards 2 '° 772 pardesim "paradises." | doubt much
whether this be an originelebrewword. [Arabic]ferdoos is found in thé?ersianandArabic, and
signifies apleasant gardenavineyard Hence our worgaradise a placdull of delights How well
Solomon was qualified to forgardens, orchards, vineyards, conservataor&s., may be at once



conceived when we recollect his knowledgenafural history and that he wrote treatises ol
vegetables and their properties, from ¢eearto thehyssop

Verse 6Pools of watef Tanksandreservoirs
To water therewith the wood Aqueducts to lead the water from the tanks to different part
Verse 7.Servants and maidengFor my works, fields, folds, and various domestic labors.

Servants born in any housgBesides those hired from without, he hmadrried couplesn the
precincts of his grounds, palaces, etc., who, when their children grew up, got them employme
themselves.

Great and small cattld Oxen, neat, horses, asses, mules, cgrartssuch like; witlsheepand
goats And multitudes of most of these he needed, when we are told that his household con
daily ten stall-fed oxen, with twenty from the pasture, with a hundred sheep; besides harts, roe
fallow deer, fatted fow)sand other kinds of provision. Probably, such another court for splendor
expense was not in the universe.

Verse 8.The peculiar treasure of kings and of the provincgsl. Thetaxeslevied off his
subjects. 2. Theibute given by the neighboring potentates. Both these make the "peculiar tre:
of kings;"taxesandtribute.

Men singers and women singeisThis includes alinstrumentalandvocal performers. These
may be called thdelightsof the sons of men.

Musical instruments, and that of all sorts] For theseseverwords, there are onlyvo in the
original, 7 17¥1 17V shiddah veshiddoth. These words are acknowledged on all hands to be
unknown, if not utterly inexplicable. Some render thealeandfemalecaptives; othergupsand
flagons others,cooksandconfectionersothersa species of musical compositiaterived from a
celebrated Phoenician woman nar&dh to whom Sanchoniatha attributes the inventiomosic
Others, with more probabilityyivesandconcubinesof the former of whom Solomon hadven
hundred and of the lattethree hundregand if these be not spoken of here, they are not mentio
at all; whereas music, and every thing connected with that, was referred to before. The au
Chohelethparaphrases thus:—

"To complete
This scene of earthly bliss, how large a span
Of that which most delights the sons of men
Fell to my portion! What a lovely train
Of blooming beauties, bgonnubialties,
By purchase or thegifts of neighboring kings,
Or spoils of way made mine."



If, after all this, | may add oreonjecture it shall be this;? 7% sadehin Hebrew, is dield, and
occurs in various parts of the Bible) 7¥ sadothis fields #1Sa 22:7 thepointsin such a case are
of no consideration. May not Solomon be speaking heaok upon farmsor estates upon estates
which he had added by purchase todbmon regal portioh We know that a king of Israel (Ahab)
once desired to have a vineyard (Naboth's) which he could not obtain: now, Solomon having ¢
before ofgardens, orchards, and vineyardshy may he not here speak of supernumerary estalt
Perhaps every man who critically examines the place will be dissatisfied, anddwayjecureof
his own.

Verse 101 withheld not my heart from any joy] He had every means of gratification; he coul
desire nothing that was not within his reach; and whatever he wished, he took care to poss

Verse 11And, behold, allwasvanity] Emptiness and insufficiency in itself.

And vexation of spirit] Because it promised the good | wished for, but did not, could r
perform the promise; and left my soul discontented and chagrined.

Verse 12For what canthe mandothat cometh after the king?] | have examined every thing
proposed bycience by maddening pleasurend by more refined and regulatadth. | seized on
the whole, and used them to the uttermost; and so far, that none ever shall be able to excee
none can, in the course of things, ever have poererandmeansof gratification.

Verse 13Then | saw that wisdom excelleth folly Though in none of these pursuits | found th
supremegood, the happiness my soul longed after; yet | could easily perceive that veisceliad
theothers as far atight excels darknes&nd he immediately subjoins the reasons.

Verse 14The wise man's eyes, &t Well expressed bZhoheleth—

"The wise are circumspect, maturely weigh
The consequence of what they undertake,
Good ends propose, and fittest means apply

To accomplish their designs.”

But the fool walketh in darknesg

"But fools, deprived
Of reason's guidance, or in darkness grope,
Or, unreflecting like a frantic man,
Who on the brink of some steep precipice
Attempts to run a race with heedless steps,
Rush to their own perdition."



One event happeneth to them all.

"Though wide the difference, what has human pride
To boast? Even | myself too plainly saw,
Thatone event to both alike befalls
To various accidents of life exposed,
Without distinction: nor cawisdomscreen
Fromdangers, disappointments, gri@hdpain.”

Verse 15As it happeneth to the fod Literally, "According as the event is to the fool, it happer
to me, even me." There is a peculiar beauty and emphasis in the repetitieridafving pointed out
the advantages that wisdom has over folly, he takes this opportunity of reminding us of the ¢
of trusting too much to it, by showing that it is equally subject to the common accidents of life;
therefore, incapable of making us completely happy. Having given his sentiments on this pt
generalterms, he proceeds to thgsa&rticular instances wherein human prudence chiefly exe
itself; and shows how egregiously it is mistaken in every one of them.—C.

Verse 16. There iso remembrancg The wise and the fool are equally subject to death; and
most instances, they are equally forgotlEmesweeps away all remembrances, except thefeery
out of millions which are preserved for a while in thage othistory.

Verse 17 Therefore | hated life] 211 D¥ et hachaiyim, thdives both of thewisg the
madmanand theool. Also all thestageof life, thechild, theman and thesage There was nothing
in it worth pursuing noperiodworthre-living and nohopethat if this were possible | could agair
be more successful.

Verse 18. hated all my labour] Because, 1. It has not answered the end for which it v
instituted. 2. | can enjoy the fruits of it but a short time. 3. | must leave it to others, and kno
whether avise manaknave or afool will possess it.

Verse 19A wise manor a fool?] Alas! Solomon, thavisestof all men, made theorst useof
his wisdom, hadeven hundred wivesdthree hundred concubinesnd yet left bubne sorbehind
him, to possess hastatesand hisghrone and that one was the silliest of fools!

Verse 201 went about to cause my heart to despajiWwhat makes all worse, there is no remed
It is impossible in the present state of things to prevent these evils.

Verse 21For there is a mar] Does he not allude to himself? As if he had said, "I have labou
to cultivate my mind in wisdom and in science, in knowledge of men and things, and
endeavoured to establisljuityand dispense justice. And now | findHall leaveall the fruits of my
labour toa man that hatimot laboured thereirand consequently cannot prize what | have wrougt
Does he not refer to his s&ehoboarf

Verse 22For what hath man of all his laborer] Labourof body,disappointmenof hope and
vexation of hearthave been all my portion.



Verse 23His daysaresorrows| What a picture of human life where the heart is not filled wi
the peace and love of God! All ldsysaresorrows all hislabours griefs all hisnightsrestlessfor
he has no portion but merely wiegtrth can give; and that is embittered by the labowaofuisition
and the disappointment in the using.

This is also vanity] Emptiness of good and substantial misery.

Verse 24. There isothing better for a man] The sense of this passage is well expressed in
following lines:—

"For these disorders wouldst thou find a cure,
Such cure as human frailty would admit?
Drive from thee anxious cares; let reason curb
Thy passions; and with cheerful heart enjoy

That little which the world affords; for here,
Though vain the hopes of perfect happiness,
Yet still the road of life, rugged at best,
Is not without its comforts.
Wouldst thou their sweetness taste, look up to heaven,
And praise the all-bounteous Donor, who bestows
The power to use aright.”

Verse 25For who can eat-more than 17 But instead of 1272 117 chuts mimmenni, more than
[; 1220 71T chuts mimmennu, withobtiM, is the reading ofight of Kennicott'sandDe Rossi's
MSS., as also of th8eptuagint, SyrigandArabic.

"For who maye eat, drynke, or bring enythinge to pass without him?vERDALE.

| believe this to be the true reading. No one can have a true relish of the comforts of life w
the Divine blessing. This reading connects all the sentences: "This also | saw, that it was frc
hand of God;—for who can eat, and who can relish withou® For God giveth to man that is
good." It is through his liberality that we have any thing to eat or drink; and it is only throug!
blessing that we can derive good from the use of what we possess.

Verse 26 Giveth-wisdom, and knowledge, and jojy1. God givesvisdomthe knowledge of
himself, light to direct in the way of salvation khowledge—understanding to discern the operatio
of his handgxperimental acquaintanagith himself, in the dispensing of hgsaceand thegifts of
his Spirit 3. Joy, a hundred days of ease for one day of pame thousanenjoyments for one
privation; and to them that belieyagace of consciencandioy in the Holy Ghost

But to the sinner he giveth travail He has a life of labour, disappointment, and distress;
because he is an enemy to God, he travails in pain all his days; and, as the wise man says el
the wealth of the wicked is laid up for the ji&b he losetkarthly good because he would not take
aheavenly portiorwith it.



ECCLESIASTES
CHAPTER Il

Every thing has its time and seasdn8. Men are exercised with labou®, 10.Every thing is
beautiful in its seasqril.Men should enjoy thankfully the gifts of Ga@, 13 What God does
is for ever 14.There is nothing newd 5. The corruption of judgment; but the judgments of Gc
are right, 16, 17.Man is brutish, and men and brutes die in like manh8(21.Man may enjoy
the fruit of his own labour2.

NOTES ON CHAP. 11l

Verse 1.To everything there i@ season, and a time to evegurpose Twogeneral remarks
may be made on the firsightverses of this chapter. 1. God by his providence governs the wc
and has determined particutaingsand operations to particulames In those times such things
may be done with propriety and success; but if we neglect the appointed seasons, we sin age
providence, and become the authors of our own distresses. 2. God has given to man that pc
duration calledrive; the space in which all the operations of nature, of animals, and intellec
beings, are carried on; but while nature is steady in its course, and animals faithful to their ins
man devotes it to a great variety of purposes; but very frequently to that for which God never
time, spaceor opportunity And all we can say, when an evil deed is done, is, there tirag m
which it was done, though God never méder that purpose.

To say any farther on this subject is needless, as the words themselves give in general th
meaning. The Jews, it is true, see in thesesandseasonsall the events of their own nation, from
the birth of Abraham to the present times; and datttersand their followers, they see all the
events and states of the Christian Church in them!

It is worthy of remark, that in all this list there are twab things which may be said to be don
generally by the disposal of God, and in which men can have but little influend¢en¢hafbirth,
and thetime of deathBut all the others are left to the option of man, though God continue
overrule them by his providence. The following paraphrase will explain all that is necessary
generally understood:—

Verse 2 A time to be born, and a time to die—plang

"As in its mother's womltheembryolies
A space determinedo full growth arrived,
From its dark prisobursts andsees the light
So is the period fix'd when man shall drop
Into thegrave—A time there is to plant
And sow, another time t@luckandreap.
Evennationshave their destinedse andfall:
Awhile they thrive; and for destruction ripe,
When grown, are rooted up likather'd plants”



Verse 3 A time to killL—heal,—break down,—build up]

"The healing art, when out of season used,
Pernicious proves, and serves to hasten death.
But timely medicines drooping nature raise,
And health restore.-Now, Justicewields hersword
With wholesome rigour, nor the offender spares:
But Mercy now is more expedient found.
Oncrazy fabricsll-timed cost bestow'd
No purpose answers, when discretion bids
To pull them dowpand wait a season fit
To build anew’

Verse 4 A time to weep,—laugh,—mourn,—dancg

"When privategriefs affect
The heartpur tears with decent sorrow flow
Nor less becoming, when tipaiblic mourns
To vent thedeepest sigh$8ut all around
When things amiling aspecbear, our souls
May well exult 'tis then a time fojoy."

Verse 5A time to cast away stones,—to gather stones,—émnbrace,—to refrain|
"One whiledomestic cares abortiverove,
And thensuccessfulNature now invites
Connubial pleasuresut, whenanguid grown,
No lessrejects”

Verse 6 A time to get,—to lose,—to keep,—to cast awdqy

"Commercegroduces wealth,
Whilst time of gainindasts; from every point
Blow prosperous gales. Now heaven begins to lower,
And all our hopes are blasted. Prudence bids,
One while, outreasure to reseryeand then
With liberal hand tescatter wide How oft
In raging storms, the ownerisely casts
Into the deefhis precious merchandise,
To save the foundering bark!



Verse 7 A time to rend,—sew,—keep silence,—spegk

"Intestine broils
And factionsrend a stateat length théreach
Is heal'd and rest ensues. Wisdasstrains
Thetongue whenwordsare vain: butow,
‘Tis time to speakand silence would be criminal.”

Verse 8 A time to love,—hate,—of war,—of peacg.

"Loveturns tohatred interest or caprice
Dissolveghe firmest knot byriendshiptied.
O'er rivalnations with revengenflamed,
Or lust of poweyfell Discord shakes awhile
Her baleful torch now smilingPeacereturns.

The above paraphrase on the verses cited contains a general vieywrofdipal occurrences of
time, in reference to the human being, from his cradle to his grave, through all the operations

Verse 9.What profit hath he] What real good, what solid pleasure, is derived from all t
labours of man®ecessityrives him to the principal part of hearesandtoils; helaboursthat he
mayeatanddrink; and heeatsanddrinksthat he may be preservalive, and kept fronsicknesand
pain. Love ofmoney the basest of all passions, aedtless ambitiondrive men to many labours
and expedients, which perplex and often destroy them. He, then, who lives without God, trav
pain all his days.

Verse 101 have seen the travail Man is a sinner; and, because he is such, he suffers.

Verse 11Beautiful in his time] God's works are well done; there are order, harmony, and be;
in them all. Even theaterpillar is a finished beauty in all ttdhangeghrough which it passes, wher
its structure is properly examined, andénelkept in view in which each change is to issue. Nothir
of this kind can be said of the works of man. The most finished works of art are bungling jobs,
compared with the meanest operation of nature.

He hath set the world in their hear] 2?7 haolam thathidden time—the periodbeyondthe
present,—ETERNITY. The proper translation of this clause is the following: "Also that eternity h
he placed in their heart, without which man could not find out the work which God hath made
the commencement to the end."” God has deeply rooted the iekearatyin every human heart; and
every considerate man sees, that all the operations of God refer to that endless durati6a. ¢
3:14. And it is only in eternity that man will be able to discover what God has designed b
various works he has formed.

Verse 121 know that there ino good in them, but, &c] Since God has so disposed the affai
of this world, that the great events of providence cannot be accelerated or retarded by huma



and anxieties, submit to God; make a proper use of what he has given: dortbyisatfh and
endeavour as much as possible to do otheos

Enjoy, and bless thyself; let others share
The transient blessing: 'tis the gift of God.

Verse 141 know that whatsoever God doeth, it shall be for evdrt 2177 |eolam for eternity,
in reference to that grand consummation of men and things intimateéd 811 God has produced
no being that he intends ultimately to destroy. He made every thing in reference to eternity
however matter may be changed and refined, animal and intellectual beings shall not be dept
theirexistenceThe brute creation shall be restored, and all human spirits shall live for eyairehe
in a state of supreme and endless blessedness)gbesin a state of indestructible misery.

Nothing can be put to il No new order of beings, whether animate or inanimate, can
produced. Goavill not create more; marannotadd.

Nor any thing taken from it] Nothing can bannihilated no power but that which cameate
candestroy And whatever he has done, he intended to be a means of impressing a just se
his being, providence, mercy, and judgments, upon the souls of men. A proper considera
God's works has a tendency to make maeligious creature that is, to impress his mind with
a sense of thexistenceof theSupreme Beingand theeverencehat is due to him. In this sense
the fear of Gods frequently taken in Scripture. The Hebrew of this clause is strongly emph
171950 INTW WY D281 yehaelohim asah sheiyireu millephandind the gods he
hath done, that they might fear from before his faces." Even the doctrine of the Bteibhain
Unity may be collected from numberless appearanceatire A consideration of the hetbkefoll
is said to have been the means of fully convincing the learned Erasmus of the truth of the as:
These Three are Onand yethree distinct He saw thesameroot, thesame fibresthe sameulpy
substancethe samemembraneous coveringhesame colourthesame tastethesame smellin
every part and yet thehree leavedistinct: buteachandall a continuationof the stem and
proceeding from theame roatSuch a fact as this may at least illustrate the doctrine. An intellig
shepherd, whom he met upon the mountains, is said to have exhibited the herb, and the illu:
while discoursing on certain difficulties in the Christian faith. When a child, | heard a learned
relate this fact.

Verse 15That which hath been is noyy God governs the worldow, as henas governed from
the beginning; and the revolutions and operations of nature asartteenowthat they have been
from the beginningWhat we seaow, is thesameas hadeen seeby those before us.

And God requireth that which is pasi i.e., That it may return again in its proper order. T
heavens themselves, taking in their great revolutions, show the same phenomena. Even cor
supposed to have their revolutions, though some of them are hundreds of years in going rou
orbits.

But in theeconomy of gragedoes notGod require that which ipas? Whatever blessing or
influence God gives to the soul of man, he intends shall remain and increase; and it will, if ir



faithful. Reader, canst thou produce all the secret inspirations of his Spirit, all the drawings
love, his pardoning mercy, his sanctifying grace, the heavenly-mindedness produced in thee, tl
zeal, thy spirit of prayer, thy tender conscience, the witness of the Spirit, which thou didst
receive and enjoy? WERE are they God requireth that which is past

Verse 16.The place of judgment thatwickednesswasthere] The abuse of power, and the
perversion of judgment, have been justly complained of in every age of the world. The follo
paraphrase is good:—

"But what enjoyment can our labours yield,
When e'en theemedyprescribed by heaven
To cure disorders proves our deadliest bane?
When God's vicegerents, destined to protect
The weak from insolence of power, to guard
Their lives and fortunes, impious robbers turn?
And, or by force or fraud, deprive of both?—
To what asylum shall the injured fly
From her tribunal, where perverted law
Acquits the guilty, the innocent condemns?"
C.

Verse 17For there isa time there for every purpos¢ Man hashis timehere below, and God
shall havehis timeabove. At his throne the judged shall be rejudged, and iniquity for ever clos
mouth.

Verse 18That they might see that they themselves are beagt$he author ofChohelethhas
given a correct view of this difficult verse, by a proper translation: "I said in my heatrt, reflectin
the state of the sons of men, O that God would enlighten them, and make them see that e\
themselves are like beasts." These words are to be referred to those in authority who abus
power; particularly to the corrupt magistrates mentioned above.

Verse 19.For that which befalleth the sons of men befallettheasty From the present
comparison ofreat merto beaststhe author takes occasion to enforce the subject by mentior
the state of mankind in general, with respect tontloetality of theirbodies and then, by an easy
transition, touches in the next verse on the point which is of such infinite consequence to re

As the one dieth, so dieth the othérAnimal life is the same both in thmanand in thebeast

They have all one breathThey respire in the same way; and when they cease to respire, ar
life becomes extinct.

Befalleth beasts-This is wanting in six oKennicott'sandDe Rossi'sSMSS.



Verse 20All go unto one placé

"Man was born
To die, nor aught exceeds in this respect
The vilest brute. Both transient, frail, and vain,
Draw the same breath; alike grow old, decay,
And then expire: both to one grave descend,;
There blended lie, to native dust return'd.”
—cC.

Verse 21Who knoweth the spirit of man] | think the meaning of this important verse is we
taken by the above able writer:—

The nobler part ofman 'tis true, survives
The frail corporeal frame: but who regards
The difference? Those who live like beasts, as such
Would die, and be no more, if their own fate
Depended on themselves. Who once reflects,
Amidst his revels, that theuman soul
Of origin celestialmounts aloft
While that ofbrutesto earth shallownward g@"

The word ™77 ruach which is used in this and theneteenthverse, has two significations,
breathandspirit. It signifiesspirit, or anincorporealsubstance, as distinguished frflesh or a
corporealone #1Ki 22:21, 22 and#lsa 31:3 And it signifies thespirit or soul of man#Ps 31:6
#lsa 57:16 and in this book#Ec 12:7, and in many other places. In this book it is used also
signify thebreath,spirit, or soul of a beast. While it was said#tc 3:19 they have all one breath
l.e., themanand thebeastlive the same kind of animal life; in this verse, a proper distinctior
made between thé 7 ruach, orsoulof man, and thé 77 ruach, orsoulof the beast: the orgmeth
upwards the othegoeth downwardsThe literal translation of these important words is this: "W
considereth thé' 7 7 ruach) immortal spirit of the sons of Adam, which ascendeth? it is from abc
(12vn% X1 hilemalah) and the spirit or breath of the cattle which descendeth? it is downw:
unto the earth," i.e., it tends to the earth only. This place gives no countenance to the materi
the soul; and yet it is the strongest hold to which the cold and fruitless materialist can resor

Solomon most evidently makes @ssential differencletween the human soul and that of brute
Both havesouls but of different natures: the soul of man was mad&fm and toGod it shall
return:God is its portionand when a holy soul leaves the body, it gogmtadise The soul of the
beast was made tterive itshappinesgrom thislower world Brutes shall have a resurrection, an
have an endless enjoyment imew earth Thebodyof manshall arise, and join hisoul that is
already above; and both enjoy final blessedness in the fruition of God. That Solomon did not k
they had thesame kind of spirjtand the saménal lot, as some materialists and infidels say,
evident from#Ec 12:7 "The spirit shall return unto God who gave it."



Verse 22 A man should rejoice in his own work$ Do not turn God's blessings into sin b
perverseness and complaining; make the best of life. God will sweeten its bitters to you, if \
faithful. Remember this is thetate to prepare for gloryand the evils of life may be so sanctifie
to you as to work for your good. Though even wretchigkout, you may be happyithin; for God
can make all grace to abound towards you. You may be happy if you please; cry to God, whc
rejects the prayer of the humble, and gives his Holy Spirit to all them that ask him.



ECCLESIASTES
CHAPTER IV

The vanity of life is increased by oppressitiB; by envy4; by idleness5. The misery of a solitary
life, and the advantages of sociegbyl2.A poor and wise child; better than an old and foolis
king, 13.The uncertainty of popular favout4-16.

NOTES ON CHAP. IV

Verse 1 Considered all the oppressioris® "7 ¥ ¥ ashukimsignifies any kind ofnjury which
a man can receive in hperson hisproperty, or hisgood fame

On the side of their oppressorshere wagpower] And, therefore, neither protection nor comfor
for the oppressed.

Verse 2Wherefore | praised the dead | considered those happy who had escaped from-
pilgrimage of life to the place where the wicked cease from troubling, and where the weary
rest.

Verse 3Which hath not yet beer Better never to have been born into the world, than to hs
seenandsufferedso many miseries.

Verse 4.For this a man is envied It is not by injustice and wrong only that men suffer, b
throughenvyalso. For if a man act uprightly and properly in the world, he soon becomes the ¢
of his neighbour's envy and calumny too. Therefore the encouragement to do good, to act an
part, is very little. This constitutes a part of tteen andemptysystem of human life.

Verse 5The fool foldeth his hand$ After all, withoutlabour andindustryno man can get any
comfort in life; and he who gives way to idleness is the veriest of fools.

Verse 6Better is a handful with quietnesg These may be the words of thlethfulman, and
spoken in vindication of his idleness; as if he had said, "Every man who labours and an
property is the object @nvy and is marked by the oppressor as a subject for spoil; better, there
to act as | do; gain little, and have little, and enjoy my handful with quietness." Or the words
contain Solomon'seflectionon the subject.

Verse 8.There is onealone,and there isnot a secondl Here covetousnesandavarice are
characterized. The man who is the centre of his own existence; has neither wife, child, nor leg
and yet is as intent on getting money as if he had the largest family to provide for; nor does f
labour with intense application, but he even refuses himself the comforts of life out of his own ¢
This is not onlyanity, the excess of foolishness, but it is adsee travail

Verse 9.Two arebetter than ong Married life is infinitely to be preferred to this kind of life,
for the very reasons alleged below, and which require no explanation.



Verse 13Better is a poor and a wise childl The Targumapplies this t?Abraham "Abraham
was apoor child of only threeyears of age; but he had the spirit of prophecy, and he refuse
worship the idols which theld foolish kingNimrod-had set up; therefore Nimrod cast him into
furnace of fire. But the Lord worked a miracle and delivered him. Yet here was no knowled
Nimrod, and he would not imonished The Targumproceeds:

Verse 14For out of prison he cometh to reigh"Then Abraham left the country of the idolaters
where he had beemprisoned and came anetignedover the land of Canaan; and Nimrod becan
poor in this world.” This is théact to which the ancient rabbins supposed Solomon to allude.

Verse 15With the second child that shall stand up The Targumapplies this to the case of
Jeroboamand RehoboamHistory affords many instances of mean persons raised to sover
authority, and of kings being reduced to the meanest offices, and to a morsel of bread. A
himself ascended the throne of Israel after having been long in prison. See Josephus, Ant. it
c. 8. This the heathens attributedacune

Si fortuna volet, fies de rhetore consul;
Si volet haec eadem, fies de consule rhetor.
Juv. Sat. vii., ver. 197.

Though | have given what the Jews suppose to be the allusion in these verses, yet the rea
doubt whether the reference be correct. There is a case implied, wheth&dromassumptiori
cannot say; but it seems to be this:

A king who had abused the authority vested in him by oppressing the people, had a son
prudent conduct promised much comfort to the nation, when he should come to the thron
father, seeing the popular wish, and becoming jealous of hiskonhimup in prison In the
interim the old king eithediesor isdeposegdand the son is brougbuit of prison andplaced on the
throne Then ¢Ec 4:15, 16 multitudes of the people flock to him, and begimvedk under the syn
l.e., the prosperous state to which the nation is raised by its redemption from the former tyi
However, the wise man insinuates that guashinewill not last long. The young king, feeling the
reins in his own hands, and being surrounded by those whose interest itflaierton order to
obtain and continue ioourt favour he also becomes corrupted so that those who come after
have no cause of rejoicing in him. This appears to be the case; and similar cases have fre
occurred, not only isiatic, but also irEuropeanhistory, | have, in another place, referred to tt
case oRushn Achterwho was broughtut of prisonand set upon thiiirone of HindoostanThis
is expressed in the following elegant Persian couplet, where his fortune is represented as sit
that of the patriarcoseph—

[Persian]
[Persian]

"The bright staris now become moon
Josephs taken out oprison, and become king."



Rushn Achtesignifies abright or splendid star

Verse 16. There iso end of all the peoplgThis is supposed to refer to the multitudes of peoy
who hail the advent and accession of a new sovereign; fduetsniusemarksA plerisque adorari
solem orienteni'Most people adore the rising sun.” But when the new king becomes old, very
regard him; and perhaps he lives long enough to be as much despised by the very persons wt
were ready to worship him. This is also a miserable vanity. Thus the blooming heir-

"Shall feel the sad reverse: honoured awhile;
Then, like his sire, contemn'd, abhorr'd, forgot."
C.



ECCLESIASTES
CHAPTER V

The reverence to be observed in attending Divine wordhih We should be faithful to over
engagemeni<t-7.The oppression of the innoceBt The king dependent on the produce of tt
soil, 9. Against covetousnes$0, 11.The peace of the honest laboyr&R. The evil effect of
riches 13, 14 Man cannot carry his property to the grau&-17.We should thankfully enjoy the
blessings of Gadl8-20.

NOTES ON CHAP. V
Verse 1Keep thy foof] This verse thélebrewand all the versions join to the preceding chapt

Solomon, having before intimated, though very briefly, that the only cure against human v
is a due sense of religion, now enters more largely on this important subject, and gives
excellent directions with regard to the right performance of Divine service, the nature of voce
mental prayer, the danger of rash vows, &c.—C.

The whole verse might be more literally translated thus:—

"Guard thy steps as thou art going to the house of God; and approach to hearken, and not
the sacrifice of fools, for none of them have knowledge about doing evil." "They offer gift:
their sins, and do not turn from their evil works; for they know not (they distinguish |
between good and evil." See tGhaldee

Verse 2.Be not rash with thy mouth] Do not hasten with thy mouth; weigh thy words, fee
deeply, think much, speak little.

"When ye approach his altar, on your lips
Set strictest guard; and let your thoughts be pure,
Fervent, and recollected. Thus prepared,
Send up the silent breathings of your souls,
Submissive to his will."
C.

Verse 3For a dream cometh) That is, asireamsare generally the effect of the business in whi
we have been engaged during the day; swkitude of word®vidence the feeble workings of the
foolish heart.

Verse 4When thou vowest a vowWhen in distress and difficulty, men are apt to promise mu
to God if he will relieve them; but generally forget the vow when the distress or trouble is gor

Verse 5Better is it that thou shouldest not vow, &c] We are undeconstant obligationso live
to God; novow can make it more so. Yet, there may be cases in which we should bind oursel



take up some particular cross, to perform some particular duty, to forego some particular atta
that does not tend to bring our souls nearer to God. Then, if fully determined, and strong ir
relative to the pointyind andhold fast but if not fully, rationally, and conscientiously determinec
"do not suffer thy mouth to cause thy soul to sin.”

Verse 6 Neither say thou before the angel, that itvasan error ] Nor think of saying "before
the cruel angel, who shall exercise authority over thee in the judgment of the great day, th:
didst it through ignorance.”€haldee | believe by thengelnothing else is intended than thréest
whose business it was to take cognizanceowfsandofferings SeetflLe 5:4, 5 In#Mal 2:7, the
priest is called the "angel of the Lord of hosts."

Verse 7In—dreams—are—diversvanities; but fear thou God] If, by the disturbed state of
thy mind during the day, or by Satanic influence, thou dream of evil, do not give way to
unreasonable fears, or gloomy forebodings, of any coming mischiekR-GoD. Fear neither the
dreamnor itsinterpretation God, will take care of and protect thee. Most certainly, he that fe
God need fear nothing else. Well may an upright soul s@atianhimself, | fear God; and because
| fearhim, | do not feathee

Verse 8.If thou seest the oppression of the podrFor this was a frequent case under &
governments; and especially in tipeovincesor colonies which being far from theseat of
government, were generally oppressed by the sovereign's deputies.

Marvel not at the matter] 7277 hachephetsthewill, i.e., of God; which permits such evils t
take place; for all things shall work together for good to them that love him.

"Marvel not,

Ye righteous, if his dispensations here
Unequal seem. What, though disorders reign?
He still presides, and with unerring hand
Directs the vast machine. His wisdom can
From discord harmony produce; and make
Even vice itself subservient to his ends."

Verse 9.The profit of the earth is for all] The earth, if properly cultivated, is capable c
producing food for every living creature; and without cultivation none has a right to expect

The king himselfis served by the field. Without the field he cannot have supplies for his ow
house; and, unlesgricultureflourish, the necessary expenses of the state cannot be defrayed.
God joins théheadandfeettogether; for while the peasant is protected by the king as executt
the laws, the king himself is dependent on the peasant; as the wealth of the nation is the frui
labourer's toil.



Verse 10He that loveth silver shall not be satisfied wittsilver] The more he gets, the more
he would get; for the saying is true:—

Crescit amor nummi, quantum ipsa pecunia crescit.
"The love of money increases, in proportion as money itself increases."

Verse 11When goods increasAn increase of property always brings an increase of expel
by a multitude of servants; and the owner really possesses no more, and pojmisiypuch less,
than he did, when every day provided its own bread, and could lay up no store for the next.
he have morenjoymenthis cares are multiplied; and he has no kind of profit. "This also is vani

Verse 12The sleep of a labouring mans sweef His labour is healthy exercise. He is witho
possessions, and without cares; his sleep, being undisturbed, is sound and refreshing.

Verse 13Riches kept for the owners thereof to their hurt] This may be the case througt
various causes: 1. He may make an improper use of them, and lose his health by them. 2. |
join in an unfortunate partnership and lose all. 3. His riches may excite the desireobbépand
he may spoil him of his goods, and even take away his life. 4. Or, he may leave them to his sc
turns profligate, spends thole and ruins both his body and soul. | have seen this again and a

Verse 14 And he begetteth a son, anthere isnothing in his hand.] He has been stripped of
his property by unfortunate trade or by plunderers; and he has nothing to leave to his childr

Verse 15As he came fortf) However it may be, he himself shall carry nothing with him into tt
eternal world. If he die worth millions, those millions are dead to him for ever; so he has had r
profit from all his labours, cares, anxieties, and vast property!

Verse 17 All his days also he eateth in darkne$sEven his enjoyments are embittered b
uncertainty He fears for his goods; the possibility of being deprived of them fills his heart \
anguish. But instead of X " yoche| "he shall eat,”® ? " yelech "he shall walk," is the reading of
several MSSHe walksin darkness-he has no evidence of salvation. There is no ray of light 1
God to penetrate the gloom; and all beyond life is darkness impenetrable!

And wrath with his sickness] His last hoursareawful; for,
"Counting on long years of pleasure here,
He's quite unfurnish'd for the world to come."

BLAIR.

He is full of anguish at thélhoughtof death; but théear of it is horrible. But if he have a senst
of God's wrathin his guilty conscience, what horror can be compared with his horror!



Verse 18Behold thatwhich | have seehThis is the result of my observations and experienc
God gives every man, in the course of his providence, the necessaries of life; and it is his w
he should thankfully use them.

For it is his portion.] What is requisite for him in the lower world; without them his life cann
subsist, and earthly blessings are as trulypthréion of hisbodyandanimal life as thesalvation of
Godis the portion of his soul.

Verse 20For he shall not much remembef The person who acts in this way, extracts all t
good requisite from life. He passes through things temporal so as not to lose those that are et

"Calm and serene, the road of life to him,
Or long or short, rugged or smooth, with thorns
O'erspread, or gay with flowers, is butoad.
Such fare as offers grateful he accepts,
And smiling to hisnative homeproceeds."
C.



ECCLESIASTES
CHAPTER VI

The vanity of riches without uysk, 2.0f children and of old age without riches and enjoym@nt.
Man does not know what is good for hims@if.2.

NOTES ON CHAP. VI

Verse 2A man to whom God hath given richefA man may possess much earthly goods, a
yet enjoy nothing of them. Possession and fruition are not necessarily joined together; and this
among thevanitiesof life. It is worthy of remark, that it belongs to God as much to give the po
to enjoy as it does to give the earthly blessings. A wise heathen saw this:—

Di tibi divitias dederant, artemque fruendi.
HoR. Ep. lib. i., ep. 4, ver. 7.

"The gods had given thee riches, and the art to enjoy them."

Verse 3If a man beget a hundredchildren] If he have the most numerous family and the larg
possessions, and is so much attached to his riches that he grudges himself a monainatigran
in the eye of reason is to be preferred to such a hiausglfis contemptible, and hide worthless.
The abortiorcomes in with vanity-baulks expectatioreparts indarkness—never opened its eyes
upon the light, ands name iovered with darknessit has no place in the family register, or ir
the chronicles of Israel. This, that hath neigegn the sumor known any things preferable to the
miserwho has his coffers and granaries well furnished, should hdinedea thousangears and
hada hundred childrenHehas seer-possessed, no goaghd he and the abortion go to one place
equally unknown, and wholly forgotten.

Verse 7 All the labour of man] This is the grand primary object of all human labour; merely
provide for the support of life by procuring thingscessaryAnd life only exists for the sake of the
soul; because man puts these things in plaspiatual good theappetitethe intense desire after
thesupreme gooé-is notsatisfied When man learns to provide as distinctly forduslas he does
for hisbody, then he will begin to be happy, and may soon attain his end.

Verse 8For what hath the wise more than the foolPThey must both labour for the same enc
Both depend upon the labour of themselves or others for the necessaries of life. Both must
drink in order to live; and the rich man can no more eat two meals at a time, than he can comf
wear two changes of raiment. The necessaries of life are the same to both, aodditenin life
is nearly similar; liable to the same diseases, dissolution, and death.

Verse 9Better isthe sight of the eyes than the wandering @dhe desirg This is translated by
theVulgate as a sort of adage: Melius est videre quod cupias, quam desiderare quod nescig
better to see what one desires than to covet what one knows not." It is better to enjoy the |
than to feed one's self with vain desires offtitare What we translatéhe wanderingf desire



w91 72711 mehaloch nepheslis thetravelling of thesoul What is this? Does it simply mear
desire? Or is there any reference here to the stasepdrate spiritsit however shows the soul to
be in arestless stateand consequently to lbmhappy If Christ dwell in the heart by faith, the sou
is then arest and this is properly thest of the people of God

Verse 10.That which hath been is named alreadly The Hebrew of this verse might be
translated, "Who is he who is? His name has been already called. And it is known that he is
and that he cannot contend in judgment with him who is stronger than he."

"What is more excellent than man; yet can he not, in the lawe, get the victory of him tf
mightier than he.”—OVERDALE.

ADAM is his name; and it at once points out, 1. dignity; he was made in the image of God. -
His fall; he sinned against his Maker and was cast out of Paradise. Andr8célisryby Christ,
thesecond maiiAdam)was the Lord from heaveand aguickeningSpirit.

Verse 12For who knoweth whatis good for man inthislife] Those things which we deem
goodare ofterevil. And those which we thin&vil are oftergood So ignorant are we, that we rur
the greatest hazard in makingt®ice It is better to leave ourselves and our concerns in the he
of the Lord, than to keep them in our own.

For who can tell a man what shall be after himh Futurity is with God. While he lives, man
wishes to know what is before him. When he is about to die, he wishes to know what will be
him. All this is vanity; God, because he is merciful, will reveal neither.



ECCLESIASTES
CHAPTER VII

The value of a good namk. Advantages of sorrow and correctid5. The emptiness of a fool's
joy, 6. Of oppression7. The end better than the beginnir& Against hastiness of spiri®.
Comparison of former and present tim&6.Excellence of wisdonil, 12.0f the dispensations
of Providence13-15.Against extremed 6-18.The strength of wisdam9.Man is ever liable
to sin and mistake20.We should guard our word21, 22 Difficulty of obtaining wisdoni23-25,
A bad woman dangerou26. There are few who are really uprigt7-29.

NOTES ON CHAP. VI

Verse 1A good namé Unsatisfactory as all sublunary things are, yet still there are some w
are of great consequence, and among them a good name. The place is well paraphrase
following verses:—

"A spotless name,

By virtuous deeds acquired sweeter far

Than fragrant balms, whose odours round diffused
Regale the invited guests. Well may such men
Rejoice at death's approach, and bless the hours
That end their toilsome pilgrimage; assured
That till the race of life is finish'd none
Can be completely blest.”

Verse 2. It idetter to go to the house of mourninpgBirthdayswere generally kept with great
festivity, and to these the wise man most probably refers; but according to his maxim, the m
of life were so many and so oppressive that the day of a oeatlswas to be preferred to tiday
of his birth But, in dependently of the allusion, it is much more profitable to visit the hous
mourning for the dead than the house of festivity. Infoinemerwe find occasion for serious anc
deeply edifying thoughts and reflections; from thger we seldom return with one profitable
thought or one solid impression.

Verse 3.Sorrow is better than laughter] The reason is immediately given; foy the sorrow of
the countenance-the grief heart that shows itself in the countenance—

The heart is made better In such cases, most men try themselves at the tribunal of their ¢
consciences, and resolve on amendment of life.

Verse 4.The heart of the wises in the house of mourning A wise man loves those occasion
from which he can derive spiritual advantage; and therefore prefeitsg the sick and
sympathizingvith those who havsuffered privation®y death. But théool—the gay, thoughtless,
and giddy—prefers places and times of diversion and amusement. Here he is prevente
seriously considering either himself or his latter end. The grand fault and misfortune of yout



Verse 6.For as the crackling of thornd They make a great noise, a great blaze; and
extinguished in a few moments. Such indeed, comparatively, are the joys of life; they are
flashy, and transitory.

Verse 7.0ppression maketh a wise man m&dThis has been translated with good show
reason, "Surely oppression shall give lustre to a wise man: but a gift corrupteth the heart."

The chief difference here is in the word 7" yehole] which, from the roof ? 7 halal, signifies
to glister, irradiate as well as tanove brisklytobe mad, furiousin a rage and certainly the former
meaning suits this place best. We cannot think that the wise man-he that is truly religious, (f
Is its meaning in the language of Solomon,) can be mmedkby any kind of oppression; but as hi
trusts in God, so in patience he possesses his soul.

Verse 8Better isthe end We can then judge of the whole, and especially if the matter relat
the conduct of Divine Providence. At the beginning we are often apt to make very rash conjet
and often suppose that such and such things are against us; and that every thing is going wr
Byromgives good advice on such a subject.—

"With patient mind thy course of duty run:
God nothing does, nor suffers to be done,
But thou wouldst do thysetfouldst thou but see
Theendof all events, as well as."

| may add, in the words of our paraphrast.—

"Wait the result, nor ask with frantic rage
Why God permits such things. His ways, though now
Involved in clouds and darkness, will appear
All right, when from thine eyes the mist is cleared.
Till then, to learn submission to his will
More wisdom shows, than vainly thus to attempt
Exploring what thou canst not comprehend,
And God for wisest ends thinks fit to hide."
C.

Verse 9.Anger resteth in the bosom of fool$.A wise man, off his guard, may feel it for &
moment: but in him it cannaeést it is afire which he immediately casts out of his breast. But tl
fool-the man who is under the dominion of his own tempers, harbours and fosters it, till it tak
form of malice, and then excites him to seek full revenge on those whom he deems enemies.
that class otlangerousandempty foolscalledduellists

Verse 10.The former days were better than thesg?This is acommon sayingand it is as
foolishas it is common. There is no weight nor truth in it; but men use it to excuse their crime:s
the folly of their conduct. "In former times, say they, men might be more religious, use |
self-denial, be more exemplary." Thisaisfalse In former days men were wicked as they are no



and religion was unfashionable: God also is the saomeas he washen as just, as merciful, as
ready to help: and there is no depravity in the age that will excuse your crimes, your follies, an
carelessness.

Among the oriental proverbs I find the following:—

"Many say,This is a corrupt ageThis mode of speaking is not just; it is not the age that
corrupt, but the men of the age.”

Verse 11.Wisdom is good with an inheritancq In this chapter Solomon introduces man
observations which appear to be made by objectors against his doctrine; and as he was sat
their futility, he proposes them in their own full strength, and then combats and destroys ther
quite necessary to attend to this; else we shall takebijeetor's wordgor thoseof Solomonand
think, as some have done, that the wise man contradicts and refutes himself. Observ
reflections, and objections of friends and adversaries are frequently introduced in the wo
ancient authors, without mentioning them as such. This is frequent, more particidénlgriters;
and we have many specimendHarace and without this distinction, it would be impossible t
make sense of some of his writings. Hereplajector, who had listened to the wise man declaimir
in favour of wisdom, suddenly interrupts him, and says in effect, "I grant the truth of what you
said. Wisdom is very good in its place; but what is it without property? A man who has a
inheritance may be profited by wisdom, because it will show him how to manage it to the
advantage."

Verse 12.Wisdom is a defencé To whom Solomon answers: All trumisdomis most
undoubtedly a great advantage to men in all circumstancesnanelyis also of great use: but it
cannot be compared to wisdoknowledgeof Divine and human things is a great blessiigney
is the means of supporting our animal life: igdom—the religion of the true God—qgivdite to
them thahave it Moneycannot procure the favour of God, nor giNe to the soul.

Verse 13Consider the work of God Such is the nature of his providence, that it puts mon
into the hands of few: but wisdom is within the reach of all. The first is not necessary to happ
therefore, it is not offered to men; the latter is; and therefore God, in his goodness, offers it
whole human race. The former can rarely be acquired, for God puts it out of the reach of mos
and you cannanake that straight which he hagade crookedhe latter may be easily attained b
every person who carefully and seriously seeks it from God.

Verse 14In the day of prosperity be joyful]l When ye receive these temporal gifts from Go
enjoy them, and be thankful to the Giver: but remember, this sunshine valivaytslast. God has
balancegrosperityandadversityagainst each other; and were it not so, how many would put
former in the place of God himself!

Verse 15There is a justmanthat perisheth] This is another objection as if he had said, "l als
have had considerable experience; and | have not discovered any marked approbation of the
of the righteous, or disapprobation of that of the wicked. On the contrary, | have seen a rig|
man perish, while employed in the work of righteousness; and a wicked man prosperous, an



exalted, while living wickedly. The former is indeed a victim to his righteousness, while the life
prosperity of the latter were preserved: hence | conclude, it is not prudent, whatever good the
be in religion, and whatever excellence in wisdom, that men should be overmuch righteo
over-wise: for why should they by austerity and hard study destroy themselves?" So far the ok

Verse 16Why shouldest thou destroy thyselfp B2 70 1 tishshomemmake thyseltlesolate
so that thou shalt be obliged to statdne neither make thyself over-wis€ 2 ™1 D tithchaccam
do not pretend to abundance of wisdom. Why shouldest thou be so singular? In other words.
modern language, "There is no need of all this watching, fasting, praying, self-denial, &c., you
things toextremesWhy should you wish to be reputed singular and precise?" To this the me
God answers:—

Verse 17Be not overmuch wicked, neither be thou foolish: whghouldest thou die before
thy time?] 732771 YU X al tirsha harbeh Do not multiply wickedness, do not add direc
opposition to godliness to the rest of your crimes. Why should you provoke God to destro
before your time? Perdition will come soon enough. If you will not turn from your sins, and a
it finally, yet keep out of it as long as you can.

It cannot be supposed, except by those who are totally unacquainted with the nature
religion, that a man may hateo much holiness, too much of the life of Gotis soul! And yet a
learned doctor, in three sermons on this text, has endeavoured to show, out-doing Solomon's
"the sin, folly, anddangerof being righteous overmuch." O rare darkness!

Verse 18. It iggood that thou shouldest take hold or thisDo not let such an observation slip
take hold of this; do not forg#tat Get what you can in an honest way; but do not forget to get 1
religion; for he that fears God will be saved from all evil.

Verse 19Wisdom strengtheneth the wisgOne wise, thoroughly learned, and scientific ma
may be of more use in fortifying and defending a city, thaptieices Witness the case 8lyracuse
when attacked by the Romans both by sea and Aactlimedesby his engines, burnt and dashe
their fleet to pieces, and destroyed all that came near the walls. And had not the city been be
and he killed, all their force and skill could not have taken it.

Verse 20. There isot a just man upon earth, that doeth goodand sinneth not] ® 21" ® °
lo yechta thatmay not sinThere is not a man upon earth, however just he may be, and habitt
to do good, but ipeccable—liable to commit sin; and therefore should continually watch and pr
and depend upon the Lord. But the text does not sajyshman does commit sibut simply that
hemay sin and so our translators have rendered#liSa 2:25twice in#1Ki 8:31, 46 and#2Ch
6:36; and the reader is requested to consult the notd. kin8:46, where the proper construction o
this word may be found, and the doctrine in question is fully considered.

Verse 21 Also take no heed unto all words that are spok@mThis is good advice, and much
for every man's peace through life.



Thy servant curse theg 17 ?? 2 mekallelechamake light of thee, speak evil of thee.

Verse 22Thou thyself-hast cursed otherg. 25%p kalalta, thou hast spoken evil; hast vilified
others. O, who is free from evil speaking, from uncharitable speaking; from detailing
neighbour's faults, from whispering, talebearing, and backbiting? Do not wonder if God, i
justice, permitheeto be calumniated, seeing thou hast so frequently calumniated others. Se
discourse orPs 15:1-5

Verse 23All this have | proved by wisdon] These rules | have laid down for my own conduc
and sought after more wisdom; but have fallen far short of what | wished to be.

Verse 24 That which is far off] Though the wisdom that is essential to our salvation may
soon learned, through the teaching of the Spirit of wisdom, yet in wisdom itself thextestsand
depthswhich none can reach or fathom.

Verse 251 applied mine heart] | cast about, " 72 © sabbothj | made a circuit; | circumscribed
the ground | was to traverse; and all within my circle | was determirlatbtg and tanvestigate
and toseek out wisdopand thereason of thingsHas marreasonandunderstanding If so, then
this is his work. God as much calls him to use these powers in this way, as to believe on th
Jesus that he may be saved; and he that does not, according to the means in his power, is &
servant, from whom God may justly take away the misemployed or not used talent, and puni
for his neglect. Every doctrine of God is a subject both for reason and faith to work on.

To know the wickedness of folly, even of foolishnessidmadness]

"And my own heart, with scrutiny severe,
By far the harder task survey'd; intent
To trace that wisdom which from heaven descends,
Fountain of living waters, and to explore
The source of human folly, whose foul streams
Intoxicate and Kill.”
—cC.

Verse 26 And | find more bitter than death the woman] After all his investigation of the
wickedness of follyand thdoolishnes®f madnesshe found nothing equally dangerous and ruino
with theblandishments of cunning wométihen once the affections are entangled, escape witl
ruin is almost impossible.

Whoso pleaseth GotThe man who walks with God, and he alone, shall escape this sore
and even he that fears God, if he get with an artful woman, may be soon robbed of his strenc
become like other men. A bad or artful woman is represented@s@any of huntersvith nets,
gins &c., to catch their prey.

Verse 27. Countingne by oné | have gone over every particular. | have compared one th
with another; man with woman, his wisdom with her wiles; his strength with her blandishment



influence with her ascendancy; his powers of reason with her arts and cunning; #mouisaad
men, | have foundnethoroughly uprightmnan but amongne thousandvomen | have not found
one suchThis is a lamentable account of 8tateof moralsin Judea, in the days of the wise Kin
Solomon. Thank God! it would not be difficult to getithe of both in the same number in the
present day.

The Targumgives this a curious turn:—"There is another thing which my soul has sought
could not find: a man perfect and innocent, and without corruption, from the days of Adam
Abrahamthe just was born; who was found faithful and upright among the thousand kings who
together to construct the tower of Babel: bumt@nanlike to Sarahamong the wives of all those
kings | have not found."

Verse 29.Lo, this only have | found, that God hath made manupright] Whatever
evil may be now found among men and women, it is not of God; for God made 1
all upright. This is a singular verse, and has been most variously transl
027 ND1awn Ywpa anaY v DIRT NN D9 RT ﬂwyasah haelohim ethaadam

yashar vehemhah bikkeshu chishbonoth rabbim
"Elohim has made mankind upright, and they have sought many computations."
"He hath meddled with endless questions.”BtBATE.
"Many reasonings.”—&PTUAGINT, SYRIAC, and ARABIC.
"They seek dyverse sotylties."-6@ERDALE.
And he himself mengide with questions without eend.—OIld MS. Bible.
TheTargumconsiders the text as speakingdofamandEve

"This have | found out, that the Lord made the first man upright before him, and innocent: b
serpent and Eve seduced him to eat of the fruit of the tree, which gave the power to those \
of it to discern between good and evil; and was the cause that death came upon him, anc
inhabitants of the earth; and they sought that they might finchany stratagemt® bring this evil
upon all the inhabitants of the world."

| doubt much whether the word??2 ¥ T chishbonothshould be taken inlaad sense. It may
signify the whole of humadevicesjmaginations, inventions, artificevith all their products; arts,
sciences, schemes, plans, and all that they have found out for the destruction or melioration
God has given man wondrous faculties; and of them he has made strange uses, and sovereig
and they have been, in consequence, at one time his help, and at another his bane. This is the
of understanding this question.



ECCLESIASTES
CHAPTER VIII

A man's wisdom makes his face shin&ings are to be greatly respecteti4. Of him who keeps
the commandment; of the misery of man; ottirgainty of death5-8.0f him that rules another
to his own hurt9. The end of the wicked0.God's longsufferingll, 12.1t shall be ill with
wicked menl13.Strange events in the course of Providedde 15.God's works cannot be found
out, 16, 17.

NOTES ON CHAP. VIII

Verse 1Who knoweth the interpretation] 7% 2 peshera pureChaldeeword, found nowhere
else in the Bible but in th€haldeeparts ofDaniel. "A man's wisdom maketh his face to shine
Every state of the heart shines through the countenance; but there is such an evidence
contented, happy, pure, benevolent state of the soul fadkef a truly pious man, that it must be
observed, and cannot be mistaken. In the Hebrew the former clause of this verse ends the pr
chapter. Who has ever been deceived in the appearance of the face that belonged to a sava
Those who represent, by painting or otherwissise manwith agravely sour facestriking awe
and forbidding approach, have either mistaken the man, or are unacquainted with some e
principles of their art.

The boldness of his face shall be changédhstead of® 2% " yeshunnewhich signifiesshall

be hated many ofKennicott'sandDe Rossi'sMSS. have 1" yeshunnehshall bechangedor

doubled Hence the verse might be read, "The wisdom of a man shall illuminate his face; ar
strength of his countenance shall be doubled." He shall speak with full confidence and cony
on a subject which he perfectly understands, and all will feel the weight of his observations.

Verse 2T0 keep the king's commandmerjtThis sentence would be better translatdéeep the
mouth of the king take good heed not to meddle with state secrets; and if | know, to hide then
| am obedient to the commands of the laws; | feel myself bound by whatever the king has de

In regard of the oath of God] You have sworn obedience to him; keep your oath, for t
engagement was made in firesence o&od It appears that the Jewish princes and chiefs took
oath of fidelity to their kings. This appears to have been dobDavm, #2Sa 5:1-3to Joash #2Ki
11:17, and toSolomon#1Ch 29:24

Verse 3Be not hasty | consider the firstive verses here as directionsctmurtiers and the more
immediate servants of kings.

Be steadily faithful to your sovereigbBo not stand in an evthing. If you have done wrong, do
not endeavour to vindicate yourself before him; it is of no use; his poasatute andhe will do
whathepleasesHe will take hisown viewof the subject, and he wiktain it. The language of a
despotic sovereign was ever this, Sic volo sic jubeo, stat pro ratione voluntas; "l will this. | com
that. No hesitation! My will is law!" Therefore it is added h&kere the word of a king, there



is powerinfluence, authorityandthe sword. Andvho maysay unto himwhether he acts right or
wrong, What doest thd2#Ec 8:4 No wonder in such governments there are so marplutions
but they areevolutionswithoutamendmentas it is ongyrantrising up to destrognother who,
when seated in authority, acts in the way of his predecessor; till another, like himself, do to t
he has done to the former. In our country, after a long trial, we find thate@l monarchys the
safest, best, and most useful form of government: we have had, it is true, unprincipled ministet
wished to turn oulimited into anabsolute monarchyand they were always ready to state #rmat
absolute monarchy was beStranted; provided the monarch benase asholy, and agpowerfulas
Gob!

Verse 5Both time and judgment] It is a matter of great importance to be able to diseemEN
andHow both tospeakandact but wherntime andmannerare both determined, tineattercomes
next. WHAT shalll spealk WHAT shalll do? When, howandwhat, answer tdime, mannerand
matter To discern all these, and act suitably, iessonfor a philosopher and astudy for a
Christian

Verse 6.To every purpose there is timg I 21 chaphetseveryvolition, every thing thatlepends
on the will of manHe has generally tr@pportunityto do whatever he purposes; and as his purpo
are frequently evil, his acts are so too: and in consequence his misery is great.

Verse 8. There iso man that hath power over the spirit toretain the spirit] The Chaldeehas,
"There is no man who can rule over the spirit of the breath, so as to prevent the animal life
leaving the body of man." Others translate to this sense: "No man hath power owerdhe
restrain the wind; and none has power aleathto restrain him; and when a man engages a
soldier, he cannot be discharged from the war till it is ended; and by wickedness no man st
delivered from any evil." Taking it in this way, these are maxims which contain self-evident tr
Others suppose the verse to refer takthg whotyrannizesover and oppresses his people. He sh
also account to God for his actions; he shall die, and he cannot prevent it; and when he is jud
wickedness cannot deliver him.

Verse 90ne man ruleth over another to his own hurfl This may be spoken of rulers generally
who, instead ofeeding, fleece thigock; tyrants and oppressors, who come to an untimely end
their mismanagement of the offices of the state. All these things relaseatac despots, and have
ever been more applicablettemthan to any other sovereigns in the world. They were despc
they still are so.

Verse 10Who had come and gone from the place of the hdlyrhe place of the holy is the
sacred office which they heldnointedeither asingsor prieststo God; and, not having fulfilled
the holy office in a holy way, have been carried to thereswithoutlamentation and lie among
the dead without remembrance.

Verse 11Because sentenge” * 1 2 pithgam aDivine decreeor declaration This is noHebrew
but a mereChaldeeword, and occurs only in tHater booksof the BibleEsther, EzraandDaniel,
and nowhere else but in this place. Because God does not immediately punish every delinc
men think he disregards evil acts; and therefore they are emboldened to sin on. So this longsi



of God, whicheadeth to repentance abused so aslead to farther crimésVhen men sin against
the remedy of their salvation, how can they escape perdition?

Verse 12Though a sinner do evil a hundred timegIf God bear so long with a transgresso
waiting in his longsuffering for him to repent and turn to him, surely he will be peculiarly kint
them thafear him and endeavour to walk uprightly before him.

Verse 13But it shall not be well with the wicked Let not the long-spared sinner presume ths
because sentence is not speedily executed on his evil works, and he is suffered to go ot
hundredth transgressioiiod has forgotten to punish. Nwefeareth not before Go@nd therefore
he shall not ultimately escape.

Verse 14There be justmen] See o#Ec 7:16

Verse 15Then | commended mirth] These are some more of the cavils of the infidel object
"Sincevirtue is frequently under oppression, andetriumphs in health, and rolls in wealth, | se
plainly that we should not trouble ourselves about future things; and therefore should be go
by the maxim BE, BIBE, LUDE. Post mortem nulla voluptds

Eat, drink andplay,
While here you may;
For soon as death
Has stopp'd your breath,
Ye ne'er shall see a cheerful day.

Verse 16 When | applied mine heart to know wisdonj This is the reply of the wise man: "I
have also considered these seeming contradictions. God governs the world; but we cannot
reasons of his conduct, nor know why he does this, omits that, or permits a third thing. Bedya
nightandday, and deprive ourselves @standsleep but we shall never fathom the depths that a
in the Divine government; but all is right and jughisis the state gbrobatiory and in it neither can
the wicked be punished, nor the righteous rewarded. But eternity is at hand; and then shall eve
receive according to his works. He that spends his life indahelrink andplay, will find in that day
that he has lost thieme in which he could have prepared feternity.

Verse 17.Then | beheld all the work of God, that a man cannofind out the work that is
done under the suil saw it to be of such a nature-1, Thatnan cannot find it ouR. That if he
labour to find it out he shall not succeed. 3. That though hevise—the most instructedimong
men, andhink to find it out, he shall findhe is not ablelt is beyond the wisdom and power of mar
How vain then are all youcavils about Providence. You do not understand it; you cani
comprehend it. Fear God!



ECCLESIASTES
CHAPTER IX

No men knows, by any present sign, what is before hiAll things happen alike to all, 3.
Comparison of the state of the dead and the livik§. Enjoy God's mercies, and live to his
glory, 7-10.The race is not to the swift, nor the battle to the strdrigMan is ignorant of
futurity, 12, 13.The account of the little city, and the poor wise nia18.

NOTES ON CHAP. IX

Verse 1.The righteous, and the wise, and their worksarein the hand of God This is a
continuation of the preceding subject; and here the wise man draws a conclusion from what
seen, and from the well-known character of God, thaighéeous thewise andtheir conductwere
all inthe hand of Godorotected by his power, and safe in his approbation: but we cannot judge
the occurrences which take place in life who are the objects of God's love or displeasure.

Verse 2.All things comealike to all] This is very generally true; but God often makes
difference; and his faithful followers witness many interventions of Divine Providence in t
behalf. But there are general blessings, and general natural evils, that equally affect the just
unjust. But in this all is right; thevilsthat are in nature are the effects offheL of man; and God
will not suspendyeneral lawsor alter them, to favoumdividual cases. Nor does he design that h
approbation or disapprobation shall be shown by any of these occurrences. Every holy ma
testimony of God's approbation in his own heart; and this makes him truly happy, let outward
be as they may. And, in general, what the wicked suffer is the fruit of their own doings. Bt
general state of nature as to what are calkdral evils is just as it ought to be. Thereesil
enough to show thahan has fallerirom God, andjoodenough to show that God deals with hir
in mercy | cannot see that there is any rational cause for me to stumble at the dispensations of
Providence on these accounts.

Verse 3.The heart of the sons of men is full of eJiiNo wonder then that the curse of Go
should be frequent in the earth.

Verse 4 For to him that is joined to all the living there ishopeg While a man lives he hopes
to amend and he hopes to havéaetter lot and thus life is spent, hopinggoow better and hoping
to get more TheVulgatehas, "There is none that shall live always, nor has any hope of su
thing." Perhaps the best translation is the following: "What, therefore, is to be chosen? In hi
is living there is hope." Then choose that eternal life which thou hopest to possess.

A living dog is better than a dead lion]. | suppose this was a proverb. The smallest measur:
animal existence is better than the largestiedd matterThe poorest living peasant is infinitely
above Alexander the Great.

Verse 5The living know that they shall dig This is so self-evident that none can doubt it; ar
therefore all that have this conviction should prepare for death and eternal blessedness.



But the dead know not any thing Cut off fromlife, they know nothing aivhat passes under
the sun Their day ofprobationis ended, and therefore they can have no faréveardin living a
holy life; nor can they be liable to afgrther punishmentor crimes in a state of probation, tha
being ended.

Verse 6.Also their love, and their hatred It is evident that he speaks here of the ignoranc
want of power, &c., of thelead in reference only tthis life. And though they have no more ¢
portion under the sun, yet he does not intimate that they have none anywhere else. A man th
to conquer kingdoms, &c. He dies; what arethrgeats

Verse 7.Go thy way, eat thy bread with joy] Do not vex and perplex yourselves with th
dispensations and mysteries of Providence; enjoy the blessings which God has given you, ¢
to his glory; and theod will accept your works

Verse 8Let thy garments be always whit¢ The Jews wore white garments on festal occasio
as emblems of joy and innocence. Be always pure, and always happy. The inhabitants of In
all dressed in cleawhite cottonand to this is the allusion in the text.

TheTargumsays: "At all times let thy garments be washed and pure from the stain of sin. Ac
a good name, which is likened to the oil of anointing, that blessings may be called down up thy
and goodness not forsake thee."

Verse 9.Live joyfully with the wife whom thou lovest] Marry prudently, keep faithfully
attached to the wife thou hast chosen, and rejoice in the labour of thy hands.

Some understand this as the words of the libertine objector: "Live joyfully with the woman w
thou lovest best."” But this does not comport so well with the scope of the place.

Verse 10Whatsoever thy hand findeth to dg Examine here the/HAT theHow, and thewvHy.

I. Whatis necessary to be done in this life, in reference to another? 1. Turn from sin. 2. R
3. Frequent the ordinances of God, and associate with the upright. 4. Read the Scriptures. 5.
pardon. 6. Believe on the Lord Jesus, that thou mayest obtain it. 7. Look for the gift of the
Spirit. 8. Bring forth in their seasons the fruits of it—(1) Repentance, (2) Faith; and (3) The
Spirit. 9. Live to get good. 10. And to do good. 11. And refer every purpose and act to the €
world.

II. How should these be don&®ith thy might 1. Be fully convinced of the necessity of thes
things. 2. Be determined to act according to this conviction. 3. Then act with all thy strengtl
forth all thy power in avoiding evil, repenting of sin, &c., &c.

[ll. Whyshould this be done? 1. Because thou art a dying man. 2. Thou art going into the
3. When thou leavest this life, thy state of probation, with all its advantages, is eternally enc
If thou die in sin, where God is thou shalt never come. For, 1. Therewemkdy which thou
mayest profit; 2. Naleviceby which thou mayest escape punishment; mbovledgeof any means



of help; and, 4. Navisdom—restoration of the soul to the favour and image of Gothat grave
whither thou goestTherefore, work while it is callem-day.

My old MS. Bible translates this nervoushatever thinge may thin hond don, besily wirch: for nouther
tere, ne resoun, ne wisdom, ne keennpng schuln be a nentis hell, whither thou gost. Properly speaking, every sinne
is going to hel] and the wisdom of God calls upon him to turn and live.

Verse 11.The raceis not to the swiff] It is not by swiftness, nor by strength and valour, th
races are gained and battles won. God causéantiemften to take therey, the prize; and so works
that theweakoverthrow thestrong therefore, no man should confide in himself. All things are unc
the government, and at the disposal of God.

But time and chancé "V eth time or opportunity, and * @ pega incident or occurrence,—

Happeneth to them all] Every man has what may be calltihe and spaceto act in, and
opportunityto do a particular work. But in thisME andOPPORTUNITYthere iISNCIDENT, whatmay
fall in; andocCURRENCE what maymeetand frustrate an attempt. These things should be wis
weighed, and seriously balanced; for thtma thingsbelong to every humaaction While you
haveTIME, seek atoPPORTUNITYto do what is right; but calculate bmderancesndoppositions
becausdéme andopportunityhave theitNCIDENT andoCCURRENCE Coverdaletranslates this verse
well: "I sawe that in runnynge, it helpeth not to be swift; in batayll, it helpeth not to be stronc
fedynge, it helpeth not to be wyse; to riches, it helpeth not to be sutyll; to be had in favol
helpeth not to be connynge; but that all lyeth in time and fortune."

Verse 12As the birds that are caught Man acts so heedlessly, notwithstanding all his wisdo
and all his warnings, that he is often taken, fishas, by the baited hook; and thied by the baited
snhare. And thusan evil time like the snare, gin, trap, hook, falleth suddenly upon them; and t
are taken in a moment, and have no means of escaping. How frequently do we see these comr
illustrated!

Verse 14. There waslittle city, and few men within it] Here is another proof of the vanity of
sublunary things; thimgratitude of mepand thdittle compensatiothatgenuinemeritreceives. The
little history mentioned here may have either betactor intended as an instructive fablelitde
city, with few to defend, being besieged bygeat kingand a powerful army, was delivered by th
cunning and address on a poeise manand afterwards himwnsmerforgot theirobligation to
him.

Those whospiritualize this passage, making thitle city the GHURCH, the few menthe
APOSTLES thegreat kingthe DeviL, and thgoor wise maESUSCHRIST, abuse the text.

But theTargumis not less whimsical: "Thigtle city is the human bodyew men in itfewgood
affectionsto work righteousnesshe great king evil concupiscence, which, like a strong an
powerful king, enters into the body to oppress it, and besieges the heart so as to causbuilto e
great bulwarksagainst it—evil concupiscence builds his throne in it wheresoever he wills, :
causes it to decline from the ways that are right before God; that it may be taken in the great:



of hell, that he may burn it seven times, because of its sins. But tifieuedsin it a poor wise maa

good, wise, and holy affection, which prevails over the evil principle, and snatches the body
the judgment of hell, by the strength of its wisdom. Yet, after this deliverance, the man di
remember what the good principle had done for him; but said in his heart, | am innocent,” &

What a wonderful text has this been in the hands of many a médegamist and with what
force have th&eachoniangreached Christrucified from it!

Such a passage as this receives a fine illustration from the casshohedesaving the city of
Syracusdrom all the Roman forces besieging it by sea ana land. He destroyed their ships
burning-glassedifted up their galleys out of the water by his machines, dashing some to piece:
sinking others. One man's wisdom here prevailed for a long time against the most powerful ex
of a mighty nation. In this case, wisdom far exceeded strength. But was not Syracuse
notwithstanding the exertions of this poor wise man? No. But itbeaayedby the baseness of
Mericus a Spaniard, one of ti&yracusarmgenerals. He delivered the whole district he commanc
into the hands dflarcellus the Roman consurchimedesaving defeated every attempt made k
the Romans, either by sea or land: yet he commanded no company of men, made no sor
confounded and destroyed them by his machines. This happened about 208 years before Ch
nearly about the time in which those who do not consider Solomon as the author suppose th
to have been written. This wise man was$ remembereche was slain by a Roman soldier whil
deeply engaged in demonstrating a new problem, in order to his farther operations agail
enemies of his country. S&utarch and the historians of th&yracusarwar.

WhenAlexanderthe Great was about to destroy the tiynpsacushis old masteAnaximenes
came out to meet him. Alexander, suspecting his design, that he would intercede for the city
determined to destroy it, swore that he woodd grant him any thing he should ask. Then sa
Anaximenes, "l desire that yauill destroythis city.” Alexander respected his oath, and the city w
spared. Thus, sajalerius Maximusthe narrator, (lib. vii. c. iii., No. 4. Extern.,) by this sudden tu
of sagacity, this ancient and noble city was preserved from the destruction by which i
threatened. "Haec velocitas sagacitatis oppidum vetusta nobilitate inclytum exitio, cui destir
erat, subtraxit.”

A stratagem ofladdua the high priest was the means of preservidgrusalemfrom being
destroyed byAlexander who, incensed because they had assisted the inhabitants of Gaza wt
besieged it, as soon as he had reduced it, marched against Jerusalem, with the determinatio
it to the ground; but Jaddua and his priests in their sacerdotal robes, meeting him on the way,
so struck with their appearance that he not only prostrated himself before the high priest, and
the city, but also granted it some remarkable privileges. But the cAsehiinedesandSyracuse
is the most striking and appropriate in all its parts. That of Anaximenes and Lampsacus is also
illustrative of the maxim of the wise man: "Wisdom is better than strength."

Verse 16.The poor man's wisdomis despised, and his words areot heard.] | cannot help
pursuing this illustration a little farther. The soldier who found Archimedes busily employe
drawing figures upon the sand, put to him some impertinent question, withal rudely obtrt



himself on his operations. To whom this wonderful mathematician replied, "Stand off, soldier
do not spoil my diagram;" on which the bloody savage struck him dead!

Verse 17.The words of wisemen areheard in quiet] In the tumult of war the words of
Archimedesvere not heard; and Hife was lost.

Verse 18Wisdom is better than weapons of waf So proved in the case Afchimedes
But one sinnel] Such as the Roman butcher above mentioned.
Destroyeth much goodl Such as were the life and skill of the Syracusan mathematician.

sinner has often injured the work of God; one stumbling-block has sometimes destroyed a |
of religion. Sin acts like a ferment; whatever comes in contact with it, it assimilates to itself.



ECCLESIASTES
CHAPTER X

Observations on wisdom and fqll§-3. Concerning right conduct towards rulerd. Merit
depressed, and worthlessness exaled. Of him who digs a pit and removes a landma& 9.
The use of wisdom and experient@. Of the babbler and the faal1-15.The infant king16.
The well-regulated courtl7.Of slothfulness18.Of feasting 19.Speak not evil of the kingo.

NOTES ON CHAP. X

Verse 1Dead flie§ Any putrefaction spoils perfume; and so a foolish act ruins the charact:
him who has the reputation of being wise and good. Alas! alas! in an unguarded moment how
have tarnished the reputation which they were many years in acquiring! Hence, no man can
to be safe, till he is taken to the paradise of God.

Verse 2.A wise man's heartis at his right hand] As theright handis ordinarily the best
exercised, strongest, and most ready, anteththe contrary, they show, 1. The command whic
the wise man has over his own mind, feelings, passions, &c., and the prudence with which I
And, 2. The want of prudence and management in the fool, who has no restraint on his passic
no rule or guard upon his tongue. Tight handand thdeft are used in Scripture to expregsd
andevil. The wise man is always employed in dogupd the fool, in nonsense or evil.

Verse 3.When—a fool walketh by the way In every act of life, and in every company hi
frequents, the irreligious man shows what he is. Vanity, nonsense, and wickedness are his t
so that in effeche saith to every onthatheis a fool

Verse 4lf the spirit of the ruler rise up against theq If the king get incensed against thee.

Leave not thy placé Humble thyself before him, thattisy placeand duty; for yielding to him,
and not standing stoutly in thy defence, pacifigtbat offensesand then, when his anger is
appeased, he will hear any thing in thy justification, if thou have any thing to offer. This is (
advice to achild in reference to hiparents and to arinferior of any kind in reference to his
superiors

Several of the fathers understood this differeniiythe spirit of the rulerthe influence of
Satanhath risen up againsand prevailed over thee, to bring thee into somelsave notthy
placedo not despair of God's mercy; humble thyself before him, and seek pardon through tr
of his love, and this will be* 2 12 marpe aremedyor cure even for2* 2171 0 X DT chataim
gedolim great errors or sins. All this is true in itself, whether found in this text or not.

Verse 5.An error which proceedeth from the rulerq What this error in the ruler is, the twa
following verses point out: it is simply this-an injudicious distribution of offices, and raising pet
to places of trust and confidence, who are destituteeoit, are neither ohamenorfamily to excite
public confidence, and are withquoperty, so that they have rstakein the countryand their only



solicitude must naturally be to enrich themselves, and provide for their poor relatives. T
frequent in the governments of the world; dadouritismhas often brought prosperous nations
the brink of ruin.Folly was set irdignity; the man of property, sense, and name, loweplace
Servants—menial menyode upon horses-carried every thing with a high and proud hand; ai
princes—the nobles of the people, were obligedvalk by their sidesand often from the state of
things to become in effettteir servantsThis was often the case in this country, during the reign
Thomas a BeckeandCardinal Woolsey These insolent men lorded it over the whole nation; a
the people and their gentry were raised or depressed according as their pride and caprice wille
through this kind of errors, not only a few sovereigns have had most uncomfortable and troubl
reigns, but some have even lost their lives.

Verse 8 Whoso breaketh a hedge, a serpent shall bite hifriWhile spoiling his neighbour's
property, he himself may come to greater mischief: while pulling out the sticks, he may be bi
serpent, who has his nest there. Some have supposédthatchasthere meansthorn; perhaps
from the similarity of itgrick to the serpent'sting He who forces his way through a hedge will b
pricked by the thorns.

Verse 9Whoso removeth stongsThis verse teaches care and caution. Whoewks downan
old building is likely to be hurt by the stones; andlgaving woodnany accidents occur for wan!
of sufficient caution.

Verse 10If the iron be blunt] If the axe have lost its edge, and the owner do not sharpen i
must apply the more strength to make it cut: butwitselom that is profitable to direetill teach
him, that he should/hethis axe andsparehis strength.Thus, without wisdom and understandin
we cannot go profitably through the meanest concerns in life.

Verse 11.The serpent will bite without enchantmen} U712 X2 pelo lachash without
hissing As a snake may bite before it hiss, so also will the babbler, talkative person, or calumt
Without directly speaking evil, he insinuates, by innuendoes, things injurious to the reputation
neighbour &if the eddir bite in silence, nophing lasse than he hath that privily backbiteth.—OIld MS. Bible. "A
babbler of his tongue is no better than a serpent that styngeth without hyssyngeerbALE. The
moral of this saying is simply this: A calumniator is as dangerous as a poisonous serpent; an
the envenomed tongue of slander and detraction no man is safe. The comparing theséfpe
nachash to ababbler, has something singular in it. | have already supposed that the cre:
mentioned#Ge 3:1 was of the genusimia This has been ridiculed, but rdisproved

Verse 12The words of a wise man's mouthEvery thing that proceeds from him is decent ar
orderly, creditable to himself, and acceptable to those who hear him. Bipstbéthe foalwhich
speak every thing at random, and have no understanding to guide them, are not only not ple
others, but often destructive to himself.

Verse 14A man cannot tell what shall bé A foolish babbling man will talk on every subject
though he can say as little on thest as he can on tHature



Verse 15He knoweth not how to go to the city.l suppose this to be a proverb: "He know
nothing; he does not know his way to the next village." He may labour; but for wadgoienthe
wearies himself to no purpose.

Verse 16.Wo to thee, O land, when thy kingis a child] Minorities are, in general, very
prejudicial to a state. Regents either disagree, and foment civil wars; or oppress the people. \
discordant interests are raised up in a state during a minority; and the young king, having bee
the tutelage of interested men, guastially andinjuriously to the interests of the people when h
comes to the throne; and this produces popular discontent, and a troubled reign.

Thy princes eat in the morning] They do nothing in order; turn night into day, and day in
night; sleep when they should wake, and wake when they should sleep; attending m
chamberings and banquetings, than to the concerns of the state.

Verse 17When thy king is the son of noblekYtoc ecvbepwr, the son of freemen; persons wel
acquainted with the principles of civil liberty, and who rule according to the®eptdagintSuch
a one as comes to the throne in a legitimate way, from an ancient regal family, whose right
throne is incontestable. It requires such a long time to establish a regal right, that the sta
continual danger frorpretendersandusurpers where the king is not the son of nobles.

And thy princes eat in due seasdrAll persons in places of trust for the public weal, from tt
king to the lowest public functionary, should know, that the public are exceedingly scandaliz
repeated accounts of entertainments, where irregularity prevails, much money is expended,
good done. These things are drawn into precedent, and quoted to countenance debauch in th
classes. The natural division of the day for necessgugstsis, BREAKFAST, eight or half after,
DINNER, oneg or half after, SUPPER eight or half after. And these, or eveaarlier hours were
formerly observed in these countries. Then we had scarcely any such thmg asd nanervous
disorders

In ancient nations the custom was to eatdmae and then about mid-day.

Verse 18By much slothfulnes$ This is remarkably the case in some countries. Houses are
repaired till they almost fall about the ears of the inhabitants. We have an adage that applie
such cases: "A stitch in time saves nine."

Verse 19A feast is made for laughte} The object of it is to produce merriment, to banish ca
and concern of every kind. But who are they who make and frequent such places? Epicut
drunkards generally; such as those of whéonace speaks:—

Nos numerus sumus, et fruges consumere nati.
Epist lib. i., ep. 2, ver. 27.

"Those whose names stand as indicatiomaerf theuseless manynd who appear to be borr
only to consume the produce of the soil."



But money answereth all This saying has prevailed everywhere.

Scilicetuxoremcumdote, fidemquegt amicos,
Et genusget formamREGINA PECUNIAdONat
Ac benenummatundecoratSuadela, Venusque.
HoRr. Ep. lib. i., ep. 6, ver. 36.

"For gold, thesovereigmQUEEN of all below,
Friends, honour, birthandbeauty can bestow.
The goddess gdersuasiorforms her train;
And Venusdecks thevell-bemoniedswain."”

FRANCIS.

Verse 20Curse not the king Do not permit thyself even to think evil of the king; lest thy tongt
at some time give vent to thy thoughts, and so thou be chargeable with treason.

For a bird of the air shall carry the voicg Does he refer here to such fowls as therier
pigeon which were often used to carry letters under their wings to a great distance, and bring
answers? Thé&argumturns it curiously: "Do not speak evil of the king in thy conscience, nor in
secret of thy heart, nor in the most hidden place in thy house, curse not a wise Ranieicalls
daily from heaven upon Mount Horeb, and his voice goes through the whole workljjangthe
great priest, goes, flying through the air like a winged eagle, and publishes the words whi
spoken in secret by all the inhabitants of the earth.”

Civil government is so peculiarly of God, that he will have it supported for the benefi
mankind; and those who attempt to disturb it are generaikedby hisstrong disapprobation
And though there have been multitudes of treasons hatched in the deepest secrecy; yet, thre
providence of God, they have been discovered in the most singular manner. This shows Go
for government.



ECCLESIASTES
CHAPTER Xl

Give alms to all1-4. The works of God unknown to mdn Diligence necessary6. Prosperity
frequently succeeded by adversity 8. There will be a day of judgmerg, 10.

NOTES ON CHAP. XI

Verse 1.Cast thy bread upon the waterf An allusion to thesowing of rice which was sown
upon muddy ground, or ground covered with water, and trodden in by the feet of cattle: it thu:
root, and grew, and wdsund after many dayis a plentiful harvest. Give alms to the poor, and
will be as seed sown in good ground. God will cause dfteewardsto receive it with abundant
increase. Th@argumunderstands it of giving bread to poor sailors. Vakgateand myold Bible
have the same idegend thi brede upon men passing taters.

Verse 2Give a portion to seveihNever cease giving while thou seest a person in distress,
hast wherewithal to relieve him.

Thou knowest not what evi] Such may be the change of times, that thou mayest yet star
need of similar help thyselDo asthou wouldst be done by

Verse 3If the clouds be full of rain] Act as the clouds; when they are full they pour out the
water indifferently on théeld and on thelesert By giving charity indiscriminately, it may be tha
thou wilt often give it to the unworthy: but thou shouldst ever consider that he is an object
charity, whoappearsto be in real want; and better relieve or give tauadredworthless persons,
than pass by one who is in real distress.

Where the tree falleth, there it shall bg.Death is at no great distance; thou hast but a short ti
to do good. Acquire a heaverdyspositionwhile here; for there will be nchange aftethis life. If
thou die in the love of God, and in the love of man, in that state wilt thou be found in the d
judgment. If a tree about to fall lean to tarth, to the north it will fall; if to thesouth it will fall
to thatquarter. In whatevedispositionor state of southou diest, in that thowilt be foundin the
eternal world Deathrefines nothing, purifies nothing, kills ren, helps to no gloryLet thy
continualbentandinclination be to God, to holiness, to charity, to mercy, and to heaven: then,
when thou mayest, thou wilt fall well.

Verse 4. He that observeth the wind shall not solWThe man that is too scrupulous is neve
likely to succeed in any thing. If a man neither plough nor sow till the weather is entirely to his 1
the season will in all probability pass before he will have done any thing: so, if thou be too n
endeavouring to find out who are timpostorsamong those whprofess to be in wanthe real
object may perish, whom otherwise thou mightest have relieved, and whose life might have
thereby saved. Those very punctilious and scrupulous people, wistftvellery thingo the bottom
in every casgand, before they will act, must hély satisfiedon all points, seldom do any good, an



are themselves generally good for nothing. While theplbserving the cloudandthe rain others
have joined hands with God, and made a poor man live.

Verse 5As thou knowest not—the way of the spirit WhyGod should have permitted such a
such persons to fall into want, and how they came into all their distresses, thou canst not
more than thou canst haweir soulis united to their body, how it cameitdorm that body, or how
thechild was formed inthewomb of its motheMNor canst thou discern tleedwhich God has in
view in these thingdde maketh ajlevery thing is open to him; and take heed lest, while pretenc
motives of scrupulosity and prudence, in not relieving the distresses of those thou preten
suspect to banworthy he does nateethat alove of moneys themotiveof thy conduct, and want
of the bowels afercythecausewhy thou drivest thisuspectedbeggar from thy door.

Verse 6.In the morning sow thy seedl Be ready a@ll timesto show mercy; begin in the
morning continue till theevening Thou knowest not the most worthy object; it is enough that G
knoweth; and if thy motive bgood he will applaud and reward thee; not according to t
worthinessor unworthinesof theobjectof thy charity, but according to tmeotivewhich induced
thee to relieve him.

Verse 7.Truly the light is sweef Life is dear to every man as thght of the suns to theeye
A man would give all that he has for his life, and it is particularly dear to him when he is in eas
affluence: but let each remember that,

Verse 8If a man live many yearg And even hav@rosperitythrough the whole; yet traays
of darknesgimes of affliction, weakness, and perhafisage, will be manyif he die not aviolent
death, which no man can wish, he will diérgering death and this is ordinarily attended with
manypains and manysorrows therefore let him prepare to meet his God; and to carry this thot
through life, that all must terminate in death. The writeEodlesiasticusEccl 7:36 has a good
saying, similar to this: "Whatsoever thou takest in hand, remetmpexD; and thou shalt never do
amiss;"ovk apaptnoetc, thou wilt not sin

Verse 9Rejoice, O young man, in thy youth Youthis devoid of cares; and, consequently,
many perplexities and distresses. Were it not so, we should hale men nay, perhaps naine
even ofmiddle agelt is in the order of a most gracious God, thatythengshouldrejoice in their
youth but they should make such a moderate use of all their enjoyments, that they may
confounded in the day of judgment. But, O young man, if thou wilt follow the propensities o
own heartthe noisy mirth of théool, and the dissipation of tipeofligate-go ontake thy full swing;
but take this with thee, that "for all these things, God will judge thee;" and if the righteou:
scarcely saved, where shall tinegodlyand thesinnerappear?

Verse 10.Therefore remove sorrow °¥ 2 caas, angerevery kind of violent passion, all
filthiness ofthe fleshand spirit. "Childhood and youth are vanity;" they pass away and com
nothing. Eternity alone is permanent; live for eternity.



ECCLESIASTES
CHAPTER XII

Youth should remember their CregtarA description of old age and its infirmities, with the caus
of death and dissolutigr2-9. How the Preacher taught the people knowledizé1.General
directions, and conclusion of the wod2-14.

NOTES ON CHAP. XII

Verse 1.Remember thy Creato] 1'% 712 Boreeychathy GREATORS The word is most
certainly in theplural number in all our common Hebrew Bibles; but it is inghyularnumber,
18773 Borecha in one hundred and seventy-sik Dr. Kennicott'sMSS., anchinety-sixof De
Rossi's in manyancient editionsand in all the ancientersions There is no dependence on th
plural form in most of the modern editions; though there are some editions of great worth v
exhibit the word in this form, and among them @amplutensian, Antwerp, PayiandLondon
polyglots.

The evidence, therefore, that this text is supposed to give to the doctrineevkethielessed
Trinity, is but precarious, and on it little stress can be laid; and no man who loves truth would
to support it by dubious witnesses. Injudicious men, by laying stress on texts dubious in them
and which may be interpreted a different way, greatly injure the true faith. Though such in
hearts may be friends to the orthodox faith, they are in fasbitst friends and their assistance is
such as helps thesdversaries

But what does the text say? It addressegaghof both sexes throughout the creation; and se
in effect:—

I. You are not your own, you have no right to yourselves. God made you; he Srgatior. he
made you that you might be happy; but you can be happyrohign. And as hereatedyou, so he
preserves/ou; hefeeds, clothes, upholg®u. He hasnadeyou capable oknowing, lovingand
servinghim in this world, and oénjoyinghim in his own glory for ever. And when you hattdone
yourselvedy sin, he sent his Son tedeemyou by his blood; and he sends &rit to enlighten,
convince anddraw youaway from childishness, from vain and trifling, as well as from sinf
pursuits.

[I. Remembehim; consider that he is yoQ@reator, yourloving and affectionat&ather. In youth
memoryis strong and tenacious; but, throughpkeversion of the healiy sin, young people can
remember any thingetter than @b. If you get a kindness from a friend, you camembethat,
andfeel gratitudefor it; and thepersonis thereforeendearedo you. Have any ever given you suc
benefitsas yourCreator? Yourbodyandsoulcame from him; he gave you yaeyes, ears, tongue,
hands, feet&c. What blessings are these! hexcellent how useful how necessaryand will you
forgetHIM?



[ll. Remember him in thyouTH, in order that you may havdang andblessed lifethat you may
be saved from the corruption and misery into which young people in general run; and the euvil
entail upon themselves by giving way to the sinful propensities of their own hearts. As in yoL
the powers are more active and vigorous, so they are capable of superior enjoyaigntsope
andlove will be in their bestenor, their greatestigour, and in theiteast encumbered statand
it will be easierfor you tobelieve, hope, pray, love, oh@ndbear your crossthan it can be in old
age and decrepitude.

IV. Remember himow, in this partof youryouthyou have no certainty of lifeyowis yours,
to-morrow may not be. Yoare young; but you mayeverbe old.Now he waits to be gracious;
tomorrowmay be too late. Gaabw calls; hisSpirit now strives; higninistersnow exhort. You have
now health sin has not nowomuch dominion over yaas it will have, increasing by every future
moment, if you do not give up your hearts to your Maker.

V. There is another consideration which should weigh with you: should you lolé &ge it is
a very disadvantageous time to begin to serve the Lotdfirmities press down both body anc
mind, and the oppressed nature has enough to do to bear its own infirmities; and aditihere
time so there is generallgss inclinationto call upon the Lordevil habitsare strengthened by long
continuance; and every desire and appetite in the soul is a strong hold for Satan. There is it
for repentance, little for faitmonefor obedience. Thevil daysarecome and theyearsin which
you will feelingly be obliged to say, Alas! "we have no pleasure in them;" and, what is worse
heart is hardened through ttieceitfulness of sin

Verse 2While the sun, or the light, or the moon, or the starsbe not darkened i.e., in the
SPRING prime, and prosperity of life.

Nor the clouds return] The infirmities of old age of whictvINTER is a proper emblem, apring
is of youth in the former clause of this verse.

Verse 3.In the day when the keepers of the hou$&he BoDY of manis here compared to a
House—mark the metaphors and their propriety.

1. The keepers shall tremblghehandsbecome paralytic, as is constantly the case, less or m
in old age.

2. The strong men shall boy Thelegsbecome feeble, and unable to support the weight of
body.

3. The grinders cease because they are fgiWhe teethdecayed and mostly lost; tfew that
remain being incapable of properly masticating hard substances or animal food. Andceasigey
for soft or pulpy substances, which are requisite then, require little or no mastication; and
aliments become their ordinary food.

4. Those that look out of the window} The optic nerveswhich receive impressions, througt
the medium of the differemumoursof the eye, from surrounding objects—tlaag darkenepthe



humours becominthick, flat andturbid, they are no longer capable of transmitting those imag
in that clear, distinct manner, as formerly. There may be an allusion her@tpithe the eye. Look
into it, and you will segour own imagen extreme minaturkwoking outupon you; and hence it has
its namepupillus alittle child, from pupus ababy, adoll; because the image in the eye resembl
such. Theoptic nervebeing seated at thmttom of the eydias the images of surrounding objec
painted upon itit looks out through the different humoiihe different membranes and humour
which compose the eye, and serve for vision, ardpifiea conjunctivathetunica scleroticathe
corneg theiris, thepupil, thechoroides and thaetina. Theiris is perforated to admit the rays o
light, and is called thpupil; theretinais a diffusion of theptic nervein the bottom of the eye, on
which the images are painted or impressed that give isetisationwe termsightor vision All
thesemembranes, humoyrandnerves are more or lesmpaired thickened, or renderexpaque
by old age expressed by the metaphor, "Those that look out of the windows are darkened."”

Verse 4 And the doors shall be shut in the streets
5. Thedoors—thelips, which are theloorsby which themouthis closed

6. Be shut in the streetpThe cavitiesof thecheeksandjaws through which the food may be saic
to travel before it is fitted bynasticationor chewing to go down treesophagusito the stomach.
The doorsor lips areshutto hinder the food in chewing from dropping out; astdeth which
prevented that before, are now lost.

7. The sound of the grinding is low Little noise is now made in eating, becausetéethare
either lost, or become so infirm as not to suffer their being pressed close together; and the
being kept shut to hinder the food from dropping outsthendin eating is scarcely heard. Tteeth
are divided intahreekinds:—1. Thedentes incisore®r cutting teethin the front of the jaw. 2. The
dentes caninior dog teeththose in the sides of the jaws, fprawing or tearing andseparating
hard ortoughsubstancesAnd, 3.Dentes molaresor grinding teeth the posterior odouble teeth
in both jaws, generally termed thenders because their office is trind downthe substances that
have beerut by thefore teeth, separatedto their parts or fibres by tlog teethand thus prepare
it for digestion in the stomach.

8. He shall rise up at the voice of the birfiHis sleep is nosoundas it used to be; lumbers
rather tharsleepsand thecrowing of the coclewakes him. And so much difficulty does he find t
respirewhile in bed, that he is glad of the dawn to rise up and get some relief. The chirping «
sparrow is sufficient to awake him.

9. All the daughters of music shall be brought loy The voICE, that wonderfuinstrument
almost endless in trsfrengthandvariety of its tones becomeseebleandsqueakingand merriment
and pleasure are no more. The toemsttedare all of thequerulousor mournfulkind.

Verse 5. Wheithey shall be afraidof that which ishigh]

10. Being sdeeble they are afraid to trust themselvesszend steps, stajr&c., without help.
And when theyook upwards their heads turn giddy, and they are ready to fall.



11.Fearsshall bein the way] They dare not walkut, lest they should meet some danger, whic
they have notstrength to repel, noragility to escape A second childishness has take
place-apprehensions, fears, terrors, and weakness.

12.The almond tree shall flourisi 7 ¥ 2" yenaetsnotflourish, butfall off. Thehair begins to
change, firsgray, thenwhite it having no longer that supply of nutritive juices which it once he
thisanimal vegetable withem@ndfalls off Thealmond tree havingwhite flowersis a fit emblem
of ahoaryhead or asHasselquissays, who observed the tree in full flower in Judea, "like an
man with hiswvhite locks'

13.The grasshopper shall be a burdgnEven such an inconsiderable thing dsaust or a very

smallinsect shall be deemed burdensome, their strength is so exceedingly diminished. In ca
the gout, especially irold men theshadowof a person passing by puts them to acute pain! Hi
much less can they bear the smallest pressure! But probably the words refer to the man himse
bent at the loins, and his arms hanging down, exhibits some caricature of the animal in questic
poor grasshopper has become a burden to himself. Another interpretation has been giver
grasshopperbut | pass it by as impertinent and contemptible; such commentators appear as
wished to render the text ridiculous.

14.Desire shall fail Both relish andappetitefor food, even the moskelicate that to which they
were formerly so muchttached nowfails. Theteethare no longer able tmasticatethe food, or
have alldropped outthe stomach no longer able to digest any thing; and, as the body is no I
capable of receiving nourishmeappetiteandrelish necessarily fail.

15.Because man goeth to his long homé??1¥ N2 X g| peitholama "to the house of his
age;" the place destined to receive him, whemithele raceor courseof life shall befinished for
D217 glamtakes in thavhole courseor duration of athing; if applied to adispensationsuch as
the LAw, it takes in its whole&luratior to thelife of man, it takes in thevholelife; to time, it
includes its whole compass; éternity, it expresses its infinite duration. 8lol ageterminates the
olam, the complete duration of human life; and when life is no longer desired, and nutrition ce
theolamof man is terminated. My old MS. Bible translate @i, hous of his everlastingness.

16. He is just departing into the invisible world; and this is known bynthi@rners going about
the streetsthe long hollow groans and throat rattlings which proceed from him; the sure
prognostications of the extrendebility andspeedy cessatiaof those essential animal function:
next mentioned.

Verse 6.0r ever the silver cord be looseilWe have alreadiiad all theexternalevidences of
old age with all its attendant infirmities; next follow what takes platehe body, in order to
produce what is calledeath or the separation of body and soul.

1. The silver cord&—Themedulla oblongatar spinal marrow from which all the nerves proceed
as itself does from thlerain. This is termed &ord, from itsexact similitudeo one; and ailver
cord, from itscolour, as it strikingly exhibits thsilver gray and from itgpreciousnessrhis is said
to beloosed as thenervous systerhecame a little before, and at the article of death, whc



debilitated. The ladbosingbeing thefall of the under jawthe invariable and never-failing evidenc
of immediate deatha few struggles more, and the soul is dismissed from its clay tenement.

2. The golden bowl be brokeih Thebrain contained in theranium or skull, and enveloped with
the membranes called thera andpia mater here called &owl, from its resemblance to such :
vessel, theontainerbeing put for theontained andgoldenbecause of itsolour, and because of
its exceedingoreciousnessas has been noticed in the former c&sekenrbe renderedinfit to
perform its functionsneither supplying nor distributing angrvous energy

3. Or the pitcher be broken at the fountai Thevena cavawhich brings back the blood to the
right ventricleof the heart, here called thguntain ¥ 1227 hammabbuathespringwhence the
watergushes upproperly applied here to the heart, which bysitstoleanddiastole(contraction
andexpansioh sends out, and afterwards receives back, the blood; for all the blood flows from
returns back to, the heart.

4. The wheel broken at the cisterp Thegreat aorta which receives the blood from thestern
theleft ventricleof the heart, and distributes it to the different parts of the system. These may be
as in the case of thwain above, to béroken i.e., rendered useless; when, throughdbsening
of the silver cord the total relaxation of theervous systenthe heart becomes incapable of
dilatation andcontraction so that the blood, on its return to tigtht ventricleof the heart, is not
received nor that already contained in tentriclespropelled into the greabrta. Thewheelis used
in allusion to the Asiatievheels by which they raise water from their wells and tanks, and de
cisterns, for domestic purposes, or to irrigate the grounds. Thus, then, the blood becomes st
the lungs cease to respire; the blood is no loongglized all motion, voluntary and involuntary,
ceases; the body, the house of the immortal spirit, is no longer tenantable, and the soul takes |
into the eternal world. The man D-I-E-S! This is expressed in the following verse:—

Verse 7.Then shall the dust return to the earth as it was: andhe spirit shall return unto
God]

5. Putrefaction and solution take place; the whole mass becomes decomposed, and in prt
time is reduced to dust, from which it was originally made; while the spitit,” haruach that
spirit, which God at first breathed into the nostrils of man, when he in consequence begseanee a
SouL, an intelligent, rational, discoursing animal, returns to God who gave it. Here the wise
makes a most evident distinction between the body and the soul: they are not the same; they
both matter. The body, which is matter, returns to dust, its original; but the spirit, whic
immaterial returns to God. It is impossible that two natures can be more distinct, or r
emphatically distinguished. The author of this book was not a materialist.

Thus ends this affecting, yet elegant and finished, pictureLbf AGE and DEATH. See a
description of old age similar, but much inferior, to this, in the Agamemnon of ZAschylus, v. 7

It has been often remarked that theulation of the bloodwhich has been deemed a model
discovery by our countryman Diarvey, in 1616, was known to Solomon, or whoever was t



author of this book: thipuntains, cisterns, pitcheandwhee] giving sufficient countenance to the
conclusion.

Verse 8. This affecting and minute descriptiomlof ageanddeathis concluded by the author
with the same exclamation by which he began this bOokanity of vanitiessaith Kohelethall is
vanity. Now that man, the masterpiece of God's creation, the delegated sovereign of this lower
Is turned to dustwhat is therstableor worthy of contemplation besidesPLA—ALL is VANITY!

Verse 9Because the Preacher was wise, he still taught tpeople knowledgé¢ And in order
to do this he toogoodheed—considered what would be most usefié set inorder—collected
and arranged, many parables, probably alluding to the book over which we have already pe

Verse 10He sought to find out acceptable words?” 2™ 727 dibrey chephetswords of
desire, words of will; the best, the most suitable words; those which the people coulc
understand. But these words were not such as might merely please the people; theyrdgoé
truth; such as came from God, and might lead them to him.

Verse 11The words of the wis¢ Doctrines of faith, illustrated by suitable language aareails
fastenedy themasters oissemblies? 120% *2¥ 2 paaley asuphotithemasters otollections
those who had made the best collections of this kindn#teerof which was of the most excellent
nature; every saying sinking as deeply into the mind, bjotice of thetruth contained in it, as a
nail well pointeddoes into aoard whenimpelled by the hammer's forcEhesemasters of
collectionshave been supposed to be public persons appointed lpyitice himself, thesole
shepherdto see that nothing was put into the people's hands but what would be profitable for
to read; and that, when any wise man gave public instructions, agoeksat by to take down the
words; and then the master examined whéatdwwritten to see that it waspright, and that the
words weredoctrines of truth These were something like olicensersof the pressbut the
existence of such is little more than conjecture.

After all, masters of assembli@say mearpublic teachersthatwhich was writtenthe oracles
of God, out of which they instructed the people;ahe ShepherdsoD ALMIGHTY, from whom they
received their authority and unction to preach the truth; and by the energy of Sjias¢he
heavenly teaching was fastened in their heartswadladriven nailin asound piece of wood

Verse 12And farther, by these, my son, be admonishgdHear such teachers, and receive the
admonitions; and do not receive the grace of God in vain.

Of making many booksthere isno end Two thousand years have elapsed since this was writt
and since that time some millions of treatises have been added, on all kinds of subjects, t
which have gone before. The press is still groaning under and teeming with books, |
innumerable; and no one subject is gehaustednotwithstanding all that has been written on i
And we who live in theskatter timesare no nearer an end, in the investigationAafURE and its
properties of Gob, his attributes, his providence, his justice, and his mereyawf his animal life,
his mode of nutrition and existence, and his soul and its powersso§ &nd the redemption by
him; of ETERNITY, and what it implies as exhibiting to us the pains of the cursed, and the glori



the blessed. Of several of these we know no more than they who havéve/éibusand/ears
before us; nor do we know any thiogrtainly by theendless bookthat have been published, excey
what bears the seal of the God of heaven, as published in that word which was declared by hit

And much study is a weariness of the flesh.O how true is this! Let the trembling knees, th
palsied hands, the darkened eyes, the aching heart, and the puzzled mind of every real
declare! And should none more worthy of the name of student be within reach to consult, the
of this work is a proof in point.

Verse 13. After all, the sum of the great business of human life is comprised in this short ser
on which some millions of books have been already written!

FEAR GOD, AND KEEP HIS COMMANDMENTS

1. Know thatHE IS, and that he is a rewarder of them that diligently seek him. 2. Reverence
pay him adoration. 3. Love him, that you may be happy.

Keep his commandmentkThey are contained in two words: 1. "Thou shalt love the Lord t
God with all thy heart;" 2. "And thy neighbour as thyself." Blessed be God, much reading and
study are not necessary to accomplish this, which is callei 22 col haadam the whole of
Adam; the whole that God required of fivrat manand ofall his posterity But theGospelof Jesus
Christ must be understood to comprehend the full force of this short saying.

The wordduty, added here by our translatasppils if not PERVERTS the sense.
The whole passage is rendered with great simplicit¢ dyerdale—

"The same preacher was not wyse alone: but taught the people knowledge also. He gau
hede, sought out the grounde, and set forth many parables. His diligence was to fynde out acc
wordes, right scripture, and the wordes of trueth. For the wordes of the wyse are like pricke
nales that go thorow, wherewith men are kepte together: for they are geven of one Shephert
Therefore be warre (my sonne) that above these thou make thee not many and innumerable
nor take dyverse doctrynes in hande, to weery thy body withall.

"Let us heare the conclusion of all thinges; Feare God, and kepe his comaundementes,
toucheth all men; for God shall judge all workes and secrete thinges, whether they be good or

| shall give the same from my old MS. Bible:—

And wan Ecclegiastes was most wiis he taght the peple, and told out what he had don, and enserchinge maade many
pavablis. e soght profitable twordis, and torote most vight sermons, and ful of tretoth, The twordis of wismen as prickis
amd ag nailig into herte pigt: that bi the counseple of maisteris ben qeben of oon scheperd. More thann thes sone myn, ne
seche thou; of making many bokes i8 noon eend, and oft bethinking is tormenting of the flesche. Eend of spekinge alle
togpdir heere mee. Drede God, and hig hestis kepe; that is eche man. Alle thingis that ben maad schal bringen into dome,
for eche erid thinge, whithiv good or ebpl it be.



Verse 14For God shall bring every work into judgment] This is thereasonwhy we should
"fear God and keep his commandments.” 1. Because there witldyead judgment2. Every soul
of man shall stand at that bar. 3. God, the infinitely wise, the heart-searching God, will be juc
He will bring to light everysecret thing—all that has been done since the creation, by all mi
whetherforgottenor registered whetherdone in secreorin public. 5. All the works of thegodly,
as well as all the works of thveicked shall be judged in that day; tgeodwhich thegodly strove
to conceal as well as theevil which thewicked endeavoured thide This, then, will be the
conclusionof the whole mortal story. And although in this waaltlis vanity, yetthere "vanities
will be vain no more." Every thing, whethgoodor evil, will have its own proper stable, eterna
result O God! prepare the reader to give up his accounts with joy in that day! Amen.

MASORETIC NOTES
Number of verses, 222.
Middle verse#Ec 6:10Q
Sections, 4.
The ARABIC subjoins this colophon:—"Praise be to God for ever and ever!"

"By the assistance of the Most High God this book of Ecclesiastes, which is vanity of var
written by Solomon the son of David who reigned over the children of Israel, is completed.”

The SRrRIAC has, "The end of the book of Koheleth."

There are others, but they are of no importance.



INTRODUCTION
TO THE
CANTICLES, OR SONG OF SOLOMON

THE book before us is called in the Hebréw "V T 77U SHIR HASHSHIRIM, "The Song of Songs;"
or, "An Ode of the Odes:" which might be understood, "An @denor selectedrom othersof a
similar kind;" or, "An Ode thenost excellentf all others;" this being an idiom common to th
Hebrew language: e.qg., tldod ofgodsis the supreme God; therd of lords the supreme Lord;
theKing of kings the supreme King; theeaven of heaventhe supreme or highest heaven. It me
therefore be designed to express "a song afttnest perfection; one of the best that existethaor
ever been pennédPerhaps the title may have a reference to the other poetical compositio
Solomon, which were no less thaine thousand and fivand this was considered thmstexcellent
of the whole, and thenly onethat remains, unless we suppose Solomon, with some of the Jew
be the author of Psalms Ixxii. and cxxvii.: but this cannot be proved.

There have been some doubts concerning the author of this book. Some of the rabbins st
it to be the work of the prophet Isaiah; but this sentiment never gained much credit. Most
without hesitation, attributed it to Solomon, whose name it bears; and if the book of Ecclesias
his, this will follow in course, as thatyleis exactly the same, allowing for the difference of tt
subject. Both books seem to have been written about thetisagnand to have had the samghor.

This book, if written by Solomon, could not have been written irolisage as some have
supposed the book of Ecclesiastes to have been; which sentiment is, | think, sufficiently disp
for we find that long before Solomon's old age he thaele hundredwives, andseven hundred
concubines; but at the time this Song was written, Solomon hadsxtyywives andeighty
concubines. And the Song most certainly celebrateardage whether betweeSolomorand the
daughter of Pharaator between him and sordewish princesshas not been fully agreed on amon
critics and commentators. It is most likely to have beguavanile or comparativelyjuvenile
production; and indeed the high and glowing colouring, and the strength of the images, a
proofs of this. Thoughnacreonmade amatory odes when he \batd-headedyet neither he nor
any one elsehumanly speaking, could have made such odes as the Canticles when stricken in

But to what denomination of writing do the Canticles belong? Are they @ubs or Idyls, or
Pastorals or are they arkpithalamiun? Let us define these terms, and examine the Sonc
Solomon by them. 1. Thed® is generally understood to be a species of poetry containing sub
and important matter, alwagsing or accompanied by thearp, or some propanusicalinstrument
2. The byL implies ashort poemcontaining somadventure 3. The RSTORAL contains what
belongs tshepherdsand their occupations. 4. ThelBHALAMIUM s the congratulatory song, sung
to a new married pair, wishing them abundant blessings, a numerous and happy offsprin
Strictly speaking, the book of Canticles falls under neither of these descriptions: it is rat
compositionsui generisand seems to partake more of the nature of what wealiig than any
thing else; an entertainment for the guests who attended the marriage ceremongramitiacast
throughout the whole, though thersonsavho speak and act are not formally introduced. There



so many touches in the form and manner of this Song like thoseQothesof Milton, that it leads
me to doubt whether tHenglish poetas not taken the idea of meskfrom theJewish

As to thepersons chiefly concerned, it is generally believed tisatiomonand Pharaoh's
daughterare thebridegroomand bride; with their properattendants viz., companions of the
bridegroom, and companions of the bride, with certautes who only appear, or are mentioned b
others, without taking any particular part in the transactions.

But it is much more easy to be satisfied ongpecieof composition to which this book belongs
than on theaneaningof the book itself. Is it to be understood in ti®/ious manneim which it
presents itself? And are Solomon and his bride, their friends and companions, to be consid
meredramatis person&Or are theyypical or representativgpersons? Does thisarriagerepresent
acelestial uniof? Do thespeechesf each contain Divine doctrines? Are thetaphorstaken from
earthlythings, to be understood gppiritual matters? In a word, do&dlomorhere represedesus
Christ? Is thedaughter of PharaokheChristianChurch or, according to some Roman Catholic:
the Virgin Mary? Arewatchmen, vineyard-keepers, shephe&ts, theministersof the Gospe?
Wineandvarious fruits theinfluencesandgracesof the Divine Spirit? &c., &c. How multitudinous
andpositiveare theaffirmativeanswers to these questions! And yet, though the many agree il
general principle, how various their expositions of the different parts of the piece! And wher
this time, is theproof that theprinciple is not misunderstood? As tmnjectures they are as
uncertainas they are endless; and what one pious or learned mahimetp be the meaning, is no
proof to any other that he should make up his mind irs&inee way

Let us for a moment consider the different opinions held on this book, without entering int
discussion of their propriety or impropriety. They are the following:—

. It is a plainepithalamiumon the marriage of Solomon with tdaughter of Pharagfhking of
Egypt; and is to be understood in no other way.

II. It is anallegoryrelative to the conduct of God towards the Hebrews, in bringing them ot
Egypt, through the wilderness to the Promised Land.

[1l. It is intended to represent threcarnationof Jesus Christ, or his marriage with human natu
in reference to its redemption.

IV. It represents Christ's love to the Church or elected souls, and their love to him.

V. It is anallegorical poenon the glories ofesus Chrisand theVirgin Mary.

VI. It is a collection of sacred idyls; the spiritual meaning of which is not agreed on.

Now each of these opinions has its powerful supporters, and each of these has reasons to

the support of the opinion which is espoused; and nothing but a direct revelation from God car
us which of these opinions is the correct one, or whether any of them are correct.



Theantiquity of an opinion, if that be not founded omeaelation from Godis no evidence of
its truth; for there are many ungodly opinions which are more ttlaougandyears old. And as to
great memandgreat nameswe find them enrolled and arranged on each side of all controver:
It may be asked, What do Christ and his apostles say of it?

1. If Jesus Christ or any of his apostles had referred to it akegory, and told us theubject
which it pointed out, the matter would have bpkin: we should then have hadta and had only
to proceed in the way @lucidation But we find nothing of this in the New Testament.

2. If they had referred to it as atlegory, without intimating theneaning then we should be
justified in searching everywhere for that meaning; @mgectureitself would have been legal, till
we had arrived at sonself-testifying issue

3. If they had referred to it at all, in connection wafiritual subjects, then we should have &
once seen that it was to ggiritually understoopand, comparing spiritual things with spiritual, we
must have humbly sought for its spiritual interpretation.

4. Had theSupreme Beingeen introduced, or referred to in any ofdgsential attributesor by
any of the names which he has been pleased to assume in his revelations to men, we sho
then seen that the writer wasgritual man and wrote probably in reference tsmritual end and,
that we should pass by or through leiger, in order to get to thepirit concealed under it. But none
of these things appear in this book: tizane of Gods not found in it; nor is itjuotedin theNew
TestamentAs to certairreferenceswhich its allegorical expositors suppose are made to it, eit
in the Gospels, Epistlesor Apocalypsethey are noexpress and do not, by any thino or
connectedvith them, appeawnequivocallyto point out this book. And after all that has been sa
| am fully of opinion it is not once referred to in the New Testament. But this is no proof of it
being canonical as there are other books, on which there is no doubt, that are in the
predicament. But still, if it refer so distinctly to Christ and his Church, as some suppose, it cer
would not have been passed over by both evangelists and apostles without pointed and e
notice; and particularly if it points out theve of Christ to his Churcland the wholeconomyof
God's working in reference to the salvation of the souls of men.

From all this it will appear to the intelligent reader, thatsihieitual meaningof this book cannot
easily be made out: 1. Because we do not know that itadlegory. 2. If one, theprincipleson
which such allegory is to be explained do nowhere appear.

Whomthen are we to follow in the interpretation of this very singular book A &rgumist who
applies it to God and thdebrews in their journeyings from Egypt to the promised la@aigjen
who made it a Christian allegorngpponius who spiritualized itZ%regory the Greatwho in the
main copied them? Thgood manwho in 1717, at Paris, so illustrated it as "to induce men to de\
themselves to Jesus Christ and the Virgin Mary?"DMirham Mr. RobothamMr. Ainsworth Mr.
Romaine and Dr.Gill, who endeavoured to prove that it conce@msist and theelec? Or Mr.
Harmerand others who acknowledge it to be an inimitable composition, and to be understoo
of Solomon and Pharaoh's daughter? Or, finallyMason Goodwho considers it a collection of
sacred idyls, the spiritual interpretation of which is not agreed on?



| had for a long time hesitated whether | should say any thing on this book; not because |
think | understood its chief design and general meaning, for of this | really have no doub
because | did not understand it aspéritual allegory representing theves of Christ and his
Church | must own | see no indubitable ground for this opinion. And is it of no moment whe
thedoctrinesdrawn from it, by those who allegorize and spiritualize it, be indubitably foundec
it or not? The doctrines may be true in themselves, (which is indeed more than can be said c
of most of its interpreters,) but is it not a vegtemn and indee@wful thing to sayThisis thevoice
of Christto hisChurch, Thigs thevoiceof theChurchto Christ, &c., &c., when there iso proof
from God, nor from any other portion of his word, that these things are so?

It is much better, therefore, if explained or illustrated at all, to take it imeital meaning, and
explain it in itsgeneralsense. | sageneralsense, because there are many passages in it w
should not be explained, if taken literally, the references being too delicate; and Eastern phra:s
on such subjects is too vivid for European imaginations. Let any sensible and pious medic:
read over this book, and, if at all acquainted with Asiatic phraseology, say whether it wou
proper, even in medical language, to explain all the descriptions and allusions in this poem.

After what | have said on the difficulty of interpreting this book spaitual way, it would not
be fair to withhold from the reader the genexsjumentson which thetheory of its allegorical
meaning is founded. The principal part of the commentators on this book, especially those wh
made it theiseparatestudy, have in general taken it for granted that their mode of interpretatic
incontrovertible; and have proceeded to spiritualize efrgeye and everyerseas if they had a
Divine warrant for all they have said. Their conduct is dangerous; and the result of
well-intentioned labours has been of very little service to the cauGkristianityin general, or to
the interests of trumorality in particular. By their mode of interpretation an undignified, not to s
mean and carnal, language has been propagated among many well-meaning religious peo|
has associated itself too much wstfishandanimal affectionsand created feelings that accorde
little with the dignified spirituality of the religion of the Lord Jesus. | speak not from report; | sg
from observation and experience, and observation not hastily made. The conviction on my mil
the conclusion to which | have conscientiously arrived, are the result of frequent examination,
reading, and close thinking, at intervals, for neéifty years; and however | may beamedby
some, angbitied by others, | must say, and | say it as fearlessly as | do conscientiously, that i
inimitably fine elegant Hebrew ode | see nothingbfistandhis Church and nothing that appears
to have beeimtendedto bethusunderstood; and nothing, if applied in this way, tpat, se can
promote the interests of vital godliness, or cause the simple and sincere not to "know Christ a
flesh." Here | conscientiously stand. May God help me!

The most rational view of the subject that | have seen is that taken yakiner, who has
indeed detailed and strengthened the arguments of his predecessors who have declarec
spiritual meaning. In his "Outlines of a Comment upon Solomon's Song," he supposes that the
refers toSolomon's marriage with treaughter of Pharaghand that he had Zewish queenwvho
is frequently referred to in the work; and that, unless this be allowed, there are several imf
passages in the book that cannot be understood; and indeed it is on this principle that he fi
chief ground for apiritual andallegorical interpretation.



"Whatever was the intention of God," says he, "in bringing about this marriage, and in ca
it to be celebrated in such aertraordinarymannerpy songs that were directed to be plaaetbng
the sacred writingsit is certain there never wasy resemblance more strikingetween the
circumstances and transactions of any of the remarkable personages of the Old Testament a
of Messiah, than thikkenesswe may observe betwe&olomon marrying a Gentile princessd
making herequalin honour and privilegewith his formerJewish queerand in her beinffequently
mentionedafterwards in history, while the other is passed ovéstal silence and theconduct of
the Messialtowards the Gentile and Jewish Churches

"The two remarkable things in the conduct of the Messiah towards the two Churches a
making the Gentilegellow heirsof the same body and partakers of the promisghput any
difference and thegiving up to neglecthe Jewish Church, while that of the Gentiles has lo
flourished in great honour, and been the subject of many a history. St. Paul takes notice of bot
circumstances with particular solemnity; of the first, in thed chapter ofEphesians and
elsewhere; of the other, in teéeventhchapter oRomansThey are points, then, that deserve gre
attention.

"They are both callethysteries(#Ro 11:25 #Eph 3:3) that is, things that had been conceale
aforetime; but it by no means follows that there were no shadowy representations of these e\
the preceding ages, only that they wereahedirly andexpressly revealed

"Kingdomsandcities are frequently spoken of in holy writ @®men Sacredas well as secular
bodies of men are represented under that inTdgeuniversal Churcls spoken of under the notion
of abride, and theMessiahas herthusband#Eph 5:23-25, 32 The two Churches of Jews an
Gentiles, or the Church under the Mosaic dispensation and the Church freed from those cerel
are represented &80 womenr-the one formerly treated as tpencipal wife and the second, as
having been for a long time neglected, but afterwards producing a much more numerous iss!
the first-by the prophet Isaiah in Hifty-fourth chapter, according to the explanation St. Paul f
given of that passage #Ga 4:22-31 Particular Churches are mentioned after the same manr
So, concerning the Church at Corinth, St. Paul says, "l have espoused you to one thatbhandy
present yowas a chaste virgin to Chris2Co 11:2

"Since then it is common for the Scriptures to represent the Church of God under the not
awoman and the Messiah under that ohasband since the two bodies of men—that whicl
worshipped God according to tMosaicrites, and that which observed theot—are compared
to two womenand since the circumstances of these two Churches are such as | have gi
account of from St. Paul, it must be acknowledged that there is a lively resemblance be
Solomon's espousing the Egyptian princess and the Messiah's admitting the Gentiles tc
privileges with the Jews, whether it was or wasdesignecdoy God as an emblem and type of |
celebrated by his prophets for this cause, in holy songs; and those songs preserved with car
day among writings of themost sacredind on that account.”

This is the whole of MrHarmer'sargument; see hiSutlines pages 74-77. Angthatis proved
by it? Nothing, in reference to this book. We know that deeiish peoplenot theChurch
exclusively, are represented under the notionwd@an addictedand awife unfaithful, divorced



andforsaken &c.; and that th&€orinthianswere represented under the notion chaste virgin
espoused to ChrisAnd we know that all this was done to show, that asweiage uniorwas the
closest, strictesandmostsacredamong men, the union of the soul to God, and its connection v
him, might be most fitly represented by that union, and unfaithfulness to him by infidelity ir
other case. But what has this to do with @emnticle® Where is the intimatiothat Solomon
represent€hrist; Pharaoh's daughtetheChurchof theGentiles and thelewish queertheChurch
of the Israelite8 Nowhere. Why theassumethe thing that should beroved and then build
doctrines on it, and draw inferences from it, as ifabgumptiorhad beemlemonstrated

Were this mode of interpretation to be applied to the Scriptures in general, (and why r
legitimate here?) in what a state would religion soon be! Who could see any thing ce
determinate, and fixed in the meaning of the Divine oracles, vemeyandimaginationmust be
the standard interpreters? God hasleft his word to man's will in this way.

Every attempt, however well-intentioned, to revive this thriftless, not to say danderges)ian
method of seducing the Scriptures to particular creeds and purposes, should be regardk
jealousy; and nothing received as tloetrineof the Lord but what may be derived from thpken
words of the Most High which lie most on a level with the capacities of mankind. Allegc
metaphor, and figures in general, where the design is clearly indicated, which is the case v
those employed by the sacred writers, may comeillugtrate and more forcibly t@apply Divine
truth; but to extort celestial meanings franwholebook where no suchndicationis given, is most
certainly not the way to arrive at the knowledge of the true God, and of Jesus Christ whom
sent.

As the Jewish marriages were celebratedéoen dayst has been often observed that this Sol
divides itself intaseverperiods and describes theansactionsof each.

I. The FIRST chapterrepresents thieridegroomandbride as ashepherdandshepherdessrhe
bride asks her spouse where he takes his flock at noon, to preserve them from the excessive |
she, in seeking him, should go astray into some strange pastures. After this diagt thght
succeeds, which is pointed agtfo 2:4-6 The bridegroom rises early in the morning, leaves t
bride asleep, and goes hastily to the fields to his necessary occuptfiorisy

II. The SsEconDnightis pointed outSo 2:8, 9&c. The bridegroom comes to the window of hi
spouse. She opens it, and he enters; and on the morrow, he returns to the fields to hiSthoc
2:17.

[ll. The THIRD night, the bridegroom having delayed his coming, the bride, being uneasy, a
from her bed, and goes out and inquires of the guards of the city, whether they had seen her |
She had not gone far from them till she met with him; she conducts him to her apaBoei -4
Very early in the morning, he retires to the country, leaving the bride asl®e3:5 Afterwards
she arises, and goes also to the fiet$n 3:6

TheFoOURTHchapteris an eulogium on the bride's beauty; and seems to be a conversation be
the parties in the country. She invites the bridegroom to visi#Ber5:1 He leaves his friends, with



whom he was feasting, and comes to the door of his spBe&y:2 She hesitating to let him in,
he withdraws and goes to his garden. The bride follows; but, not knowing whither he had re
asks the guards of the city, by whom she is maltreated; thence goes to the daughters of Jel
and inquires of then#So 5:3 &c. At last she meets with hifSo 6:1 &c., and having spent some
time with him, returns.

IV. #S0 6:9 points out th&OURTH night of the marriage.

V. TheFIFTH nightis pointed ou#So 7:1 &c. The bridegroom gives his bride nearly the sar
praise and commendations which he had received from her in the preceding chapters; and
the morning they go out together to the fieldlSp 7:11-13

VI. The sIxTH nightthey pass at a village in the country, at the house of a person who is te
the bride'snother #So 7:13; 8:1-3She invites her spouse thither, and promises to regale him
excellent fruits and choice wine; and early in the morning the bridegroom arises, leaves the
asleep as formerly, and retires to the court8g 8:4

VII. The SEVENTH nightis passed in the gardens. Fré8o 8:5 we have a series of dialogue:
between the bride and bridegroom. In the morning the bridegroom, having perceived that the
overheard, begs the bride to permit him to retire. She as#&us3:13, 14and exhorts him "to
make haste, and be like a roe or a young hart on the mountains of spices."

This is the division, which is in the main most followed, especially by the best critics. But, be
this, several others have been proposed; and the reader, who wishes to enter more particul;
the subject, may consult Bish@&wssuet, Calmetind Bishog.owth For my own part | doubt the
propriety of this technical arrangement, and do not think that any thing of the kind was intenc
the author. The division is nobvious and therefore, in my apprehension, natural. Of Dr.
Good'sdivision | shall speak below.

Thedramatis persongkave been marked by some of the ancient interpreters, and the diff
portions of the whole Song appointed to several persons who are specified; and this division
for thebasisof acommentaryThe most regular division of this kind with which | have met is in
MS. of my own; the Bible which | have often quoted in coynment

This, attributed by some to Wiclif, and by others to an older translator, | have care
transcribed, with all the distinction pfarts andspeechesThe translation is very simple; and ir
many cases is much more faithful to the meaning dfitt@ewtext, though in the main taken from
theVulgate than our own version. It is a great curiosity, and certainly was never before printec
is a fine specimen of our mother tongue as spoken in these countries in M.CCCLX., which mr
about the date of this translation. On the common mode of interpretation | venture to assert t
readers will understand this Song ten times better from this translation amoritks than they
have ever done from all the forms in which it has been presented to them, to the present tir
this addition, | anticipate the thanks of every intelligent reader. The indications of the spe:
printed here in black letter, are albrick, in the beautiful original. | have added a short glossary



some of the more difficult or obsolete words, which will assist the less experienced reader,
whose notice such remote specimens of his own tongue seldom fall.

Betweenwentyandthirty years ago | received from Indigart of theGitagovinda or Songs of
JayadevaThis poet, the finest lyric poet of India, flourished before the Christian era; and the |
above, which makes the tenth book of Bieagavetwas written professedly to celebrate linees
of ChrishnaandRadha or thereciprocal attraction between the Divine goodnassgthe human
soul The author leaves us in no doubt concerninglésggnof this little pastoral dramafor in the
conclusion he thus speaks: "Whatever is delightful in the modes of mimstever IDIVINE in
MEDITATIONS on VISHNU, whatever is exquisite in the sweet art of love, whatever is graceful in
fine strains of poetry; all that, let the happy and wise learn from the Songs of Jayadeva, who:
is united with the foot oNarayan" VishnuandNarayanare epithets o€hrishng or the supreme
incarnated god of the Hindoos. | found the general phraseology of this work, and its imagery ¢
as itssubject to correspond so much with those of @enticles that in the short notes which |
wrote on this book in 1798, | proposed the illustration of many of its passages frGiteti@vinda
and was pleased to find, several years after, that my view of the subject had been confirmed
encyclopedia of learning and science, ason Googwho in his translation of th@ong of Songs
with critical notes published 1803, 8vo., has illustrated many passages froBitdgovinda

After having made a selection from this ancient poet for the illustration Glathigcles | changed
In some measure my purpose, and determined to give the whole work, and leave it to my ree
apply those passages which they might think best calculated to throw light upon a book"
professedly has theisest of meffior its author, and according to the opinion of many, the mo
important doctrine®f the Christian religion for itsubject | have not followed thenetrical version
which | received from India, but rather these translatiorof Sir William Jones; dividing it into
parts and verses after the model of the metrical version above mentioned; and adding ve
interpretations of the principal proper names and difficult terms which are contained in the v

Having been long convinced that iG@aldee Targunis at once the oldest and most valuab
commenupon this book, | have also added this. And here | might say that | have not only foll
my own judgment, but that also of a very learned divine,JBinGill, who, having preacheshe
hundred and twenty-twgermons on the Song of Solomon, to the Baptist congregatior
Horsleydown near London, embodied them all in what he calls Expositioi of this book; to
which he added @anslation of the Targupwith shortexplanatory notedolio, 1728. This was,
however, suppressed in all the later editions of this exposition; but why, | cannot tell. This p
give to my readers, and for the same reasons alleged by this very learned and excellent man |

"At the end of this exposition | have given," says he, "a version ofT angumor Chaldee
paraphraseupon the whole book, with some notes thereon, induced hereunto by the follo
reasons:

"First, to gratify the curiosity of some who, observing frequent mention and use made of it i
exposition, might be desirous of perusing the whole.



"Secondly for the profitableness thereof. Our learned countrymanBktrughton says, this
paraphrase is worth our study both for delight and profit. It expounds several passages of Sc
and some in thBlew Testamentvhich | have directed to in my notes upon it; and | am persua
that the writings of the Jews, the ancient Jews especially, would give us much light int
phraseology and sense of abundance of texts in the New Testament.”

It is certain that this paraphrase does very often direct us, or at least confirm us, aetsahe
speakingn this Song, to know which is of very great use in the explication of it. | shall add anc
reason: | believe the book of Canticles refers more tddheshthan to theChristian Churchand
| think theTargumisthas made a more rational use of it than any of his successors.

I have thus places within the reach of all my readerseE especial helpsowards a good
understanding of this book: 1. The ancient English translation, with its caiiaomstis personae
2. TheGitagovinda a most curious poem of the spiritual and allegorical kind. 3.Clteddee
Targum the oldest comment on this Song. And | add my prayer, May God guide the reader ii
truth, through Christ Jesus! Amen.

On this part of the subject it would be almost criminal not to mention, still more particularly
Mason Good's translatioand noteson theSong of SongdHe has done much to elucidate it
phraseology, and his notes are a treasury of critical learning. He considers the book to be a cc
of Sacred Idyls, twelve number; and his division is as follows:—

IDYL |
Royal Bride, Chap. I. Verses 2, 3, 4.
Attendant Virgins, Part of the fourth verse, beginning, "We will exult
Royal Bride, _ Verses 5, 6, 7.
Attendant Virgins, _ 8.
IDYL Il
King Solomon, Chap. I. Verses 9, 10, 11.
Royal Bride, 12, 13, 14.
King Solomon. _ 15.
Royal Bride, _ 16, 17. Chap. Il. Ver. 1.
King Solomon, —l. 2.
Royal Bride, _ 3,4,5,6,7.
IDYL Il
Royal Bride, Chap. II. Verses 8, 9, 10, 11, 12, 13, 14, 15, 16, 17.
IDYL IV

Royal Bride, Chap. IlI. Verses 1, 2, 3,4, 5.



Attendant Virgins,

Other Virgins,
Royal Bride,
King Solomon,

King Solomon,
Royal Bride,
King Solomon,
Royal Bride,

Royal Bride,
Virgins,

Royal Bride,
Virgins,

Royal Bride,
King Solomon,

Royal Bride,
Virgins,
Royal Bride,

Virgins,

Virgins,
King Solomon,

Royal Bride,

Virgins,

King Solomon,
Royal Bride,
King Solomon,

IDYLV

Scene, a Chiosk or Pavilion

Chap. III.

V.

Chap. V.

Chap. VIL.

Chap. VII.
VIII.

Chap. VIIL.

Verse 6.

7, 8,9, 10.

11.
1,2,3,4,5,6,7.

IDYL VI
Verses 8, 9, 10, 11, 12, 13, 14, 15.
16.
1.
Part of thérst verse, beginning, "Eat, O my friends.

IDYL VII
Verses 2, 3,4,5, 6,7, 8,
9.
10, 11, 12, 13, 14, 15, 16.
1.
2, 3.
4,5,6,7,8,9, 10.
IDYL VI
Verses 11, 12.
13.
Part of the thirteenth verse, beginning, "What do y
expect?"

Latter part of the thirteenth verse, beginnin
"Fortitude."

IDYL IX
Verses 1, 2, 3, 4, 5.
6,7,8,9

IDYL X
Verses 10, 11, 12, 13.
1,2,3,4.

IDYL Xl
Verse 5.
Part of the fifth verse, beginning, "I excited thee."
Verse 6.

7.




IDYL XII

Royal Bride, Chap. VIIl.  Verse 8.

King Solomon, 9.

Royal Bride, _ 10, 11, 12.
King Solomon, _ 13.

Royal Bride, _ 14.

There have been various opinions on this division; and many will still think that much ren
yet to be done. DiGood considers it apiritual allegory but he does not attempt a spiritue
application of any part of it. This perhaps is no mean proof of his good sense and judgment.
acted in the same way, though not so convinced of its spirituality &obdappears to be. If | took
it up in this way, | should explain @éiccording to my owereed as others have done according t
theirs and could | lay it down as a maxim, that it is to be spiritually interpreted in reference t
Christian Revelation, | might soon show my reader that it points out the infinite love of God to ¢
human soul, in the incarnation of Christ; the means he uses to bring all mankind to an acqua
with himself; the redemption of true believers from all unrighteousness, through the inspirati
God's Holy Spirit; their consequent holy life, and godly conversation; the calling of the Gentile:
restoration of the Jews; and the final judgment! And my comment on this plan would have j
solid a foundatioras those of my predecessors, fromgento the present day.

To conclude: | advise all young ministers to avoid preaching on Solomon's Song. If they 1
text out of it, to proclaim salvation to lost sinners, they must borrow their doctrines from ¢
portions of Scripture, where all pdain andpointed And why then leave such, and go out of the
way to find allegorical meanings, taking a whole book by storm, and leaving the word of G
serve tables?

It is curious to see the manner in which many preachers and commentators attempt to e;
this book. They first assume that the book refers to Christ and his Church; his union with h
nature; his adoption of the Gentiles; and his everlasting love to elect souls, gathered out ¢
people; then take the words bride, bridegroom, spouse, love, watchmen, shepherds, tents, do
&c., &c., and, finding some words eithgimilar or parallel, in other parts of the sacred writings
which havetherean allegorical meaning, contend that theseeare to be similarly understood; anc
what is spoken ahoseapply tothese and thus, in fact, are explaining other passages of Scripi
in their own way, while professing to explain tBanticles What eminent talents, precious time
great pains, and industry, have been wasted in this way! One eminent scholar preache:s
congregatiorone hundred and twenty-tve@rmons upon the Song of Solomon, while all this tin
the evangelists and apostles have been comparatively forgotten; except only as they are ref
in illustration of the particular creed which such writers and preachers found on this book. Ho
they account to God for so much time spent on a tract which requires all their ingenuity and ¢
make edifying, even on their own plan; a text of which they are not permitted to alleg
controversy, to prove the truth of any disputed doctrine? This, however, is not the fault o
particularclassof ministersexclusively several of all classes, though of some more than of oth
have been found, less or more, labouring at this thriftless craft. Some, having preached on it
the whole of their ministry, have carried it, in a certain way, beyond the grave. An aged ministe
told me, in a very solemn manner, that as God had been exceedingly merciful to him in savi



soul, and putting him into the ministry, thus accounting him faithful, he hoped that, when call
the Church above, if arfyneral sermorwere preached for him, it should be from Cantici&n
1:8: "Go thy way forth by the footsteps of the flock, and feed thy kids beside the shepherds' t
That he could have applied these words to his own state, and the use which should be mac
life and death, | have no doubt; but who, from this text, would have chosen to pronounce the 1
oration?

| repeat it, and | wish to be heard by young ministers in particular, take the plainest texts whq
attempt to convince men of sin, and build up believers on their most holy faith; and thus show
your love for their souls than your dexterity in finding out spiritual meanings for obscure pass
on the true signification of which few, either among the learned or pious, are agreed.

| now, according to my promise, lay before my readers a transcript from my own MS. B
which is most probably the first translation of tl8sngthat was ever made into the Englisl
language. | havadded for the sake of reference, thguresfor the present division into verses, ir
themargin these are not in the MS. THeamatic personghere inblackletter, {bold for computer
display,} are inred in the MS. Theorthographyis scrupulously followed.



THE
SONG OF SOLOMON

-Year from the Creation of the World, according to Archbishop Usher, 2990.
-Year from the Flood of Noah, according to the common Hebrew text, 1334.
-Year before the birth of Christ, 1010.

-Year before the vulgar era of Christ's nativity, 1014.

CHAPTER |

The bride's love to her spoyse5. She confesses her unworthiness; desires to be directed tc
flock, 6, 7;and she is directed to the shepherds' teht€he bridegroom describes his bride, an
shows how he wilprovide for her, and how comfortably they are accommod&dd .

NOTES ON CHAP. |

Verse 1.The song of songsA song of peculiar excellence. See th&oduction The rabbins
consider this superior to all song&ENIsongs says th&@argum have been sung; but this excels the
all. 1. Thefirst was sung byAdamwhen his sin was pardoned. 2. Heeondvas sung by Moses anc
thelsraelitesat theRed Sea3. Thethird was sung by thisraeliteswhen they drank of theckin
the wilderness. 4. THeurthwas sung byvloseswhen summoned tepartfrom thisworld. 5. The
fifth was sung byoshuawhen thesunandmoon stood still6. Thesixthwas sung bypeborahand
Barak after the defeat ddisera 7. Theseventhwas sung bydannahwhen the Lord promised her
ason 8. Theeighthwas sung byavid for all themerciesgiven him by God. 9. Theinthis the
present, sung in the spirit of prophecy3niomon 10. Thetenthis that which shall be sung by the
children of Israelwhen restored from thewaptivities See th&argum

Verse 2L et him kiss me, &c] She speaks of the bridegroom in thed person, to testify her
own modestyand to show him the great&spect

Thy love is better than wine] Theversionsin general translaté " 7 7 dodeycathy breasts and
they are said to represent, spiritually, @ld andNew Testaments

Verse 3.Thy nameis asointment poured forth] Ointments and perfumes were, and still ar
In great request among the Asiatics. They occur constantly in their entertainmemaniédiy as
refreshing to my heart, as the best perfumes diffused through a chamber are to the sense
guests.

Therefore do the virgins love thed. She meanserself but uses thiperiphrasisthrough
modesty.

Verse 4Draw me] Let me have the full assurance of thy affection.



We will run after thee] Speaking in the plural through modesty, while $tdfselfis meant.
The king hath brought me] My spouse is @otentate a mightyking, no ordinary person.
Into his chamberd He has favoured me with his utmost confidence.

The upright love thee] The most perfect and accomplished find thee worthy of their high
esteem.

Verse 51 amblack, but comely] This is literally true of many of the Asiatic women; thoug
black or brown, they are exquisitely beautiful. Many of the Egyptian women are still fine; but ti
complexionis much inferior to that of the Palestine females. Though black or swarthy in
complexion, yet am ¢omelywell proportioned in every part.

As the tents of Kedal | am tawny, like thetentsof the Arabians and like the pavilions of
Solomon, probably covered by a kindtahned cloth The daughters of Jerusalemre said to
represent theynagogugthebride, theChurch of Christlt is easy to find spiritual meaningszery
creedwill furnish them.

Verse 6Because the sun hath looked upon m&he bride gives here certain reasons why s
wasdark complexioned' The sun hath looked upon me." | am sunburnt, tanned by the sun; b
obliged, perhaps, through some domestic jealously or uneasiness, to keep much withou
mother's children were angry; they made me keeper of the vineyards." Herevimecomplexion
of the Egyptians is attributed to the influence ofgbaor climate

My mother's children were angry with me] Actedseverely The bringing of doreignerto the
throne would no doubt excite jealousy among the Jewish females; who, from their own su
complexion, national and religious advantages, might well suppose that Solomon should nc
gone toEgyptfor a wife and queen, whildudeacould have furnished him with every kind o
superior excellence.

Verse 7.Tell me—where thou feedegtThis is spoken as if the parties were shepherds,
employed in the pastoral life. But how this would apply eith&dlmmon or theprinces of Egypt
IS not easy to ascertain. Probably in the marriage festival there was something hkas&gin
which persons of quality assumed rural characters and their employments. See that fir
composed blilton, called @Mus.

To rest at noorj In hot countries the shepherds and their flocks are obliged to retire to sh
during the burning heats of the noon-day sun. This is common in all countries, in the summer
wheresheltercan be had.

One that turneth asidd As awanderer one who, not knowing where to find her companion
wanders fruitlessly in seeking them. It was customary for shephestdsedheir flocks togethdor



the purpose o€onversing, playing on the piper havingtrials of skill in poetry or music So
VIRGIL:—

Forte sub arguta consederat ilice Daphnis
Compulerantque gregé3orydon et Thyrsis in unum:
Thyrsis oves, Corydon distentas lacte capellas;
Ambo florentes aetatibus, Arcades ambo,
Et cantare pares, et respondere parati.
EcL,. vii. v. 1.

"Beneath a holm repair'd two jolly swains:
Their sheep and goats together grazed the plains;
Both young Arcadians, both alike inspired
To sing and answer as the song required."
DRYDEN.

This does not express the sense of the original: from the different pastures in which they ha
accustomed to feed their flockbey drove their sheep and goats togefoethe purpose mentioned
in the pastoral; and, in course, returned to their respective pasturages, when their business w

Verse 8If thou know not] This appears to be the reply of tiegins. They know not exactly;
and therefore direct the bride to #teepherdswho would give information.

Verse 91 have compared thee-to a company of horsg$his may be translated, more literally
"l have compared the& © 0 ? lesusathjto my marein the chariots or courses of Pharaoh;" and
theversionsunderstood itMares in preference tbhorseswere used both for riding and for chariot
in the East. They are mushvifter, endure moréardship and will go longewithoutfood, than
either thestallion or thegelding There is perhaps no brute creature in the world so beautiful as a
well-bred horse or mare; and the finest woman in the univdedern has been compared tharse
in aThessalian charigtby Theocritus ldyl. xviii. ver. 28:—

‘Q0e koL ypuoea ‘Eievo Otodolvet' ev muLy,
ITierpn, peyodn, at' avedpapey oyuog opoupc,
H kamw kumeplocog, n oppott Gecoodog LTTOC.

"The golden Helen, tall and graceful, appears as distinguished among us as the furrow in th
the cypress in the garden, or fhigessalian horse in the chariot

This passage amply justifies the Hebrew bard, in the simile before ugJ&e&2

Verse 10Thy cheeks are comelyD'Arvieuxhas remarked that "the Arabian ladies wear a gr
manypearlsabout theinecksandcaps They haveyolds chainsabout theineckswvhich hang down
upon theithosomswith strings of coloured gauze; the gauze itbelideredwith zechinsand other
pieces ogold coin which hang upon theforeheadsand bothcheeksThe ordinary women wear
small silver coinswith which they cover theforehead-piecéike fish scalesas this is one of the



principal ornaments of their faces." | have seen thgsence bottlesrnamented with festoons of
aspers and small pieces of silvpearls, beads&c. One of these is now before me.

Verse 11Borders of gold | have observed several of thendkerchiefsshawls, and head attire
of the Eastern women, curiously and expensively worked ibdhderswith gold andsilver, and
variously coloured silk, which has a splendid effect.

Verse 12While the king sittethat his tablg] *=© 2 3 bimsibbo,in hiscircle, probably meaning
the circle of his friends at the marriage festivals, myuand table

Verse 13He shall lie all night betwixt my breasts. Mr. Harmer contends that it is tHeundle
of myrrhwhich the bride says shdié all night betwixt her breastto which she compares the
bridegroom, his name being as pleasing and refreshing to her mind, as the retactearas to her
senses, by its continual fragrance.

Verse 14A cluster of camphire] Mr. Hasselquissupposes this to mearnpanch of the Cyprus
grape but this is supposed to meastaubso called, not any production of the isle3yfpressthe
best kinds of which were found Bh-gedi This place belonged to the tribe of Judah.

Perhaps the poet alludes to the dark colour ahdie which by the Greeks was not unfrequentl
compared to thbunches ofjrapes by no means an unfit similitude for thick black clustering curl
The following lines represent the same idea:—

[Persian]
[Persian]

"The dark black locks that ornament her neck
Hang thick and clustering like the branchy palm."

Verse 15Thou hastdoves' eyegThe large and beautiful dove of Syria is supposed to be h
referred to, the eyes of which are remarkably fine.

Verse 16Also our bedisgreen] ¥ 77 eres from its use in several places of the Hebrew Bibl
generally signifies anattressand here probably green banks meant, on which they sat down
being now on a walk in the country. Or it may mediowerin agarden or the nuptial bed.

Verse 17.The beams of our housarecedar] Perhaps it was undercgdar tree whose vast
limbs were interwoven with thé ' 72 beroth a tree of theypresskind, where they now sat. And
this natural bower recommended itself to the poet's attention by its strength, loftiness, a
affording them a&hadycover anctool retreat How natural to break out into the praise tioaver,
by whosebranchesandfoliage we are shielded from the intense heat of the sun! Eveshtiter
of a great rock to a weary land celebrated by the pen of the firspobphetsand greatest gfoets
#lsa 32:2

With this chapter thérst day of the marriage ceremonies is supposed to end.



SONG OF SOLOMON
CHAPTER I

A description of the bridegroom, and his love to the hrid®. A fine description of sprindl0-13.
The mutual love of botl14-17.

NOTES ON CHAP. Il

Verse 11 amthe rose of Sharof Sharonwas a very fruitful place, where David's cattle wel
fed,#1Ch 27:29 It is mentioned as a place of excellentisa 35:2 and as a place of flockélsa
65:10 Perhaps it would be better, with almost all ¥ieesions to translate, "I am the rose of the
field." The bridegroom had just before called far; she with a becoming modesty, represents t
beauty as nothing extraordinary, and compares hersetfdmemon flower of the field his, in the
warmth of his affection, he denies, insisting that she as much surpasses all other maidens
flower of thelily does thdramble #So 2:2

Verse 3As the apple treg The bride returns the compliment, and s#sthe appler citron
tree is among the trees of tod so is the bridegroom among all other men.

| sat down under his shadoy | am become his spouse, and my union with him makes
indescribably happy.

Verse 4 He brought me to the banqueting hougeliterally, the house of wineThe ancients
preserved their wine, not in barrels or dark cellars under ground, as we do, but pitHrges
ranged against the wall in some upper apartment in the house, the place where they kept thi
precious effects. We have a proof of this iON#ER—

Qc dav: o 6° vopador BuAopor Kutefnonto THTPOG
Euvpur, 061 vntog ypuoog koL xoAkog ekeLto,
Eobng t° ev ynioiowy, aiig T° evwdeg ercLov.

Ev 8e mBoL oworo moAelov novmotoLo
Eotooov, akpnrov BeLtov motov evtog €)ovTec,
‘E&ewnc mote toLyov apnpotec eLmott Odvooeug
[Tikade vootnoeLe, KoL odyeo TOAAL LOYNOOC.
Kintotol 6° emecav oovLdec TUKLVQWEC apopuLiL,

ALKALOEC™ €V O€ YUVT) TOWLT) VUKTOG T€ KoL TP
Eoyx', k. . A.

Od. lib. ii., ver. 337.



Meantime the lofty rooms the prince surveys,
Where lay théreasuresof th' Ithacian race.
Here, ruddybrassandgold refulgent blazed;
There, polishe@dhests embroider'd vesturgsaced.
Here,pots of oilbreathed forth a rich perfume;
There jars of winein rows adorn'd the dome.
(Pure flavorous wine, by gods in bounty given,
And worthy to exalt the feasts of heaven.)
Untouch'd they stood, till, his long labours o'er,
The greatUlysseseach'd his native shore.
A double strength of bars secured the gates;
Fast by the door wisgurycleawaits, &c.
PoPE

Verse 5.Stay me with flagong | believe the original words mean some kindcofdials with
which we are unacquainted. Thersionsin general understand some kindaftmentor perfumes
by the first term. | suppose the good man was perfectly sincere who took thistéxt f@iad, after
having repeatedStay me wittflagons, comfort me with apples, for | am sick of leae down,
perfectly overwhelmed with his own feelings, and was not able to proceed! But while we admit
a person's sincerity, who can help questioning his judgment?

Verse 7. charge you—»by the roe$ This was probably some rustic mode of adjuration. Tl
verses themselves require little comment.

With this verse thérst night of thefirst dayis supposed to end.

Verse 8 Behold, he cometh leapingThis appears to be highly characteristic of the gambols
the shepherds, and points out the ecstasy with which those who were enamoured ran to thei
It is supposed that tleecond day's eclogumegins at this verse. The author of what was then cal
A New Translation of Solomor8®ng observes, 1. The bride relates how the bridegroom, atten
by his companions, had come under her window, and called upon her to come forth and en
beauties of the springSo 2:9-11 &c. 2. She then returns to her narratié@p 3:1 The bridegroom
did not come according to her wishes. Night came on; she did not find him in her bed; she we
to seek him; found him, and brought him to her mother's pavi#in, 3:4 and then, as before,
conjures the virgins not to disturb his repagsgo 3:5

Verse 9.He standeth behind our wal] This may refer to thevall by which the house was
surroundedthe space between which and the house constitutediineHe was seen firétehind
the wall and then in theourt and lastly came to th@indowof his bride's chamber.

Verse 11 The winter is pasi Mr. Harmerhas made some good collections on this part, frc
Drs. ShawandRusselwhich | shall transcribe. One part of the winter is distinguished from the
of it by the people of the East, on account ofgbeerity of theold. At Aleppoit lasts about forty
days, and is called by the nativeaurbanie | would propose it to the consideration of the learne
whether the word here used, and translatetder, may not be understood to mean what tt



Aleppinesexpress by the termaurbanie It occurs nowhere else in the Old Testament; and anot
word is used for theainy part of the year in general. If this thought be admitted, it will grea
illustrate the words of the bridegrooiro, the winter is past; the rain is over, agdne For then
the last clause will not be explanatory of the first, and signify that the moist part of the yea
entirely past; with which, DIRusselssures us, all pleasantness withdrawdegdpq but the words
will import: "The maurbanieis past and over; the weather is become agreeably warm; the rai
is just ceased, and consequently hath left us the prospect of several days of serenity and und
pleasantness."

The weather of Judea was in this respect, | presume, like tigiexts where, after two or three
days of rain, there is usually, according to Eimaw "a week, a fortnight, or more, of fair and goo
weather. Of such a sort of cessation of rain alone, the bridegroom, methinks, is here
understood; not of the absolute termination of the rainy season, auhtheer droughtseing come
on. And if so, what can the time thapastmean but thenaurbani€ Indeed, DrRusselin giving
us an account of the excursions of the English merchaAtegtg has undesignedly furnished u:
with a good comment on this and the two following verses. These gentlemen, it seems, dine
under a tent, in spring and autumn on Saturdays, and often on Wednesdays. They do the sam
the good weather in winter; but they live at the gardens in April, and part of May. In the heat
summer they dine at the gardens, as once or twice a week they dine under a tent in autu
spring.” The cold weather is not supposed by Solomon to have been long over, since it is dic
mentioned; and thaleppinesmake these incursions very early; tiecissusflowers during the
whole of themaurbanie thehyacinthsandvioletsat least before it is quite over. The appearing
flowers, then, doth not mean the appearing of the first and earliest flowers, but must ratt
understood of the earth's being covered with them; whiéllegipois not till after the middle of
February, a small crane's billappearing on the banks of the river there about the middle
February, quickly after which comes a profusion of flowers. Hiightingales too, which are there
in abundance, not only afford much pleasure by their songs in the gardens, but are also kept
the houses, arldt outat a small rate to divert such as choose it in the city; so that no entertainr
are made in thepringwithout a concert of these birds. No wonder, then,Slsddmormakes the
bridegroom speak of the singing of birds; and it teaches us what these birds are, which are e»
distinguished from turtle doves.

Verse 13The fig tree putteth forth her green figd The fig tree in Judea beadsublecrops;
the first of which is ripe ispring But the tree, as | have elsewhere observed, bears figs all the
through, in the climes congenial to it. That is, the fig tree has akiggysr unripefruit on it. | never
saw a healthy tree naked. But in the beginning of spring they grow fast, and become turgid.

The vineswith the tender grapg The versions understand this of fl@versof the vine. These
were formerly put into the new wine (2 Ibs. to every cask) to give it a fine flavour.

Verse 14My dove—in the clefts of the rock He compares his bride hiding herself in her seci
chambers and closets taavein the clefts of the rock.

Verse 15Take us the foxefThat these were ruinous to vines all authors allow. They love
vine, and they are eaten in autumn in some countries, accor@adeip when they are very fat with



eating the grapes. They abounded in Judea; and did most damage when the clusters were yc
tender. It is likely that these are the words of thidegroomto hiscompanionsjust as he was
entering the apartment of his spouse. "Take care of the vineyard: set the traps for the foxes
are spoiling the vines; and destroy thaungas far as possible.”

Verse 16 My belovedis mine] The words of thdride on his entering: "l am thy own; thou ar
wholly mine."

He feedeth among the lilie$.The odour with which he is surrounded is as fine as if he pas
the night among the sweetest scented flowers.

Verse 17Until the day break] Literally, until the day breatheuntil the first dawn, which is
usually accompanied with the most refreshingezes

The shadows flee awdyReferring to theeveningor setting ofthe sun at which allshadows
vanish.

The mountains of Bether] Translated alsanountains of divisionsupposed to mean the
mountains oBeth-horon

There was a place calld&ithron, #2Sa 2:29 on the other side of Jordan; and as the nal
signifies PARTITION, it might have had its name from the circumstance of its being dividec
separated from Judea by the river Jordan.

With this chapter theecond nighis supposed to end.



SONG OF SOLOMON
CHAPTER Il

The bride mentions the absence of her spouse, her searchiafteand her ultimate succedsb.
A description of the bridegroom, his bed, chariot, ,&:11.

NOTES ON CHAP. 1lI

Verse 1By night on my bed | sought hinj It appears that the bridegroom only saw the bri
by night that on the night referred to here he did not come as usual. The bride troubled ¢
account, rose and sought him, inquired of the city guards, and continued to seek till at last sh
him, and brought him to her apartme#so 3:2-4

Verse 4.Into my mother's housg The womenin the East have afleparate apartmentinto
which no person ever attempts to enter excepgtiukbandWe findlsaacbringingRebeccanto his
mother's tentwhen he made her his wiféGe 24:67 What is here related appears to refer to tl
third night of the nuptials.

Verse 51 charge you The same adjuration as befo#&§o 2:7

Verse 6 Who is this that cometh out of the wildernegsGoing to Egypt was calledescending
or going down coming from it was termecbming up The bride, having risen, goes after her spou
to the country, and the clouds of incense arising fronpakenquinseemed likgillars of smoke
and the appearance was altogether so splendid as to attract the admiration of her own wom
converse about her splendour, excellence, &c., and then take occasion to describe Solomon:
bed and chariot. Some think that it is tiredlegroomwho is spoken of here.

With this verse théhird nightis supposed to end.

Verse 7.Threescore valiant mef These were thguardsabout the pavilion of the bridegroom
who were placed thetgecause of fedn the night Thesecurityandstateof the prince required such
a guard as this, and the passage is tddrally understood.

Verse 8.They all hold swordd They are swordsmen. Every man has a sword, and is v
instructed how to use it.

Verse 9.0f the wood of Lebanon} Of thecedarthat grew on that mount. It is very likely tha
anuptial bed not achariot, is intended by the original word " @ & appiryon Montanusproperly
translates isponsarum thalamuna nuptial bed. It may, however, meapatanquin

Verse 10The pillars-of silver] The bedpostsvere made of silver, @asedwith wrought silver
plates, like the king's chairs brought from Hanover, now, in one of the staterodfmlsor Castle



The bottom thereof of gold] This may refer ta&ordsmade ofgold thread or to themattress
which was made of cloth ornamented with gold.

The covering—of purple] Most probably theanopy

The midst—pavedwith love] The counterpanea superb piece @mbroidery wrought by some
of the noble maids of Jerusalem, and, as a proof of their affection, respect, and love, presente
bride and bridegroom, on their nuptial day. This is most likely to be the sense of the passage,
some suppose it to refer to the whole court.

A Turkish couch is made of woodttticespainted and gilded; the inside is painted with bask
of flowers and nosegays, intermixed with littieottoesaccording to the fancy of the artist
Solomon's couch may have been of the same kind, and decorated in the same wayjaamaithe
with love may refer to the amatory verses worked either on the counterpane, hanging
embroidered carpet. And as this was done byl#ughters oflerusalemthey might have expressec
the most striking parts of suclthaste history of lovas Halaly's eelyandMejnoonon the different
parts. | see that DGoodis of this opinion. It is sufficiently probable.

Verse 11Go forth, O ye daughters of Zior} This is the exhortation of theompanionf the
bride to thefemalesof thecity to examine the superb appearance of the bridegroom, and espe
thenuptial crown which appears to have been mad®&hthshebawho it is supposed might have
lived till the time of Solomon's marriage with the daughter of Pharaoh. It is conjectured the
prophetrefers to auptial crown #lsa 61:10 But acrown, both on thdéride andbridegroom was
common among most people on such occasions. The nuptial crown among the Greeks and |
was only a chaplet or wreath of flowers.

In the day of the gladness of his heaitThe day in which all his wishes were crowned, by beil
united to that female whom beyond all others he loved.

Here thethird dayis supposed to end.



SONG OF SOLOMON
CHAPTER IV

The bridegroom's description of his bride, her personaeeomplishments, her chastity, and he
general excellengel-16.

NOTES ON CHAP. IV

Verse 1.Thou hastdoves' eyes within thy locksPerhaps this refers rather to a sort of veil wo
by many of the Eastern women, but especially in Egypt. It is a species of black cloth made of ti
of some animal, probably the black goat; is suspended from the head by silken cords, one o
comes from the crown of the head, down the forehead, to the upper part of the nose, just ur
eyes, at which place the veil begins; for the forehead and the eyes are uncovered, except 1
above mentioned, which is ornamented with gold, silver, and precious stones, according
circumstances of the wearer. This partial veil not only covers all the face, the eyes and for
excepted, but the neck also, and hangs loosely down over the bosom. One of them, lately |
from Egypt, now lies before me.

But the clauseithin thy locks 10222 1Y 21 mibbaadletsammathechs not well translated,
either by ourselves or by thversions Jerome'dranslation is an indication of the meaniAdpsque
eo quod intrinsecus latet; without thair independently of thatyhich lies hidden withinThe
SeptuagintSyriag andArabic have besides thy silenc€almetcontends that none of these give
thetrue meaningand that the word % tsemathhas not the meaning bhir or lockswherever it
occurs, and has quite a different meaninglga 47:2 St. Jerome on this place expresses hims
thus: Nolentibus qui interpretati suntransferre nomen quod in Sancta Scriptura son
turpitudinem.—Ergo1 " 2 2 tsammathech, quotiquila posuit verenda mulieriappellanatur cujus
etymologia apud eos sorgtiens tuus. Calmet translat®aus etes toute belle, won amie; vous et
toute belle: vos yeux sont des yeux de colombe; sans cepmaela et la modestie tiennent cache
| leave the translation of these to the learned reader. See another descriptigtSonti@&r

As a flock of goat$ Because it was black and sleek, as the hair of the goats of Arabia
Palestine is known to be; which, with its fine undulation, is supposed to bear some resembile
the curls or plaits of a woman's tresses. The mountain&sdéad were beyond Jordan, on the
frontiers ofArabia Deserta

Verse 2.Thy teeth arelike a flock] This comparison appears to be founded oretrenness,
neatnessandwhitenes®f thenewlyshornand newlywashedsheep.

Verse 3Thy lips arelike a thread of scarlel Both lips andcheeksvereruddy; sicut fragmen
mali punici—VULGATE. Like thesection of a pomegranatihat side cut off on which is tHieest
blush This is a good and aptetaphor But the inside may be referred to, as it is finely streaked w
red and white melting into each other. She had beattiul beautifuleyes beautifulcheeksand
lips, and a most pleasing and duleeice



Within thy locks.] See or#So 4.1 and or#So 4:7

Verse 4.Thy neckis like the tower of David] It is certain thabucklerswere frequently hung
about towers, both for their ornaments, and to have them at hand when their use was requil
#Eze 27:10But the allusion here may be to thpdars which are often seen in armouries on whic
weapons of various kinds are hung, formed into a great variety of shapes and very splendid. W\
has seen thermouryin thetowerof London, or such like places, has most probably seen somet
very similar to that of which the poet speaks.

Verse 5.Thy two breastsarelike two young roeg | have met with many attempts to support th
similitude or rather to show that there isimilitude but | judge them unworthy of citation. The poe
speaks théanguage of natureand in a case of this kind, where the impassioned lover attemp
describe the different perfections of his bride, language often fails him, and his comparisor
similitudes are often without strict correctness. In love songs we have heardiedkssbmpared
to that of theswan not only for itswhitenessbut also for itdengtH The description here shows
more ofnaturethan ofart, which | consider a high recommendation.

Feed among the lilieg.It may be thenipplesespecially, which the poet compares totiue
young roesand thdilies may refer to thevhitenesof thebreaststhemselves.

Verse 6.Until the day break] Until the morningbreeze See#So 2:17
The shadows flee awayTill the sun sets

Mountain of myrrh ] Probably the same as the mountainBether #So 2:17 Mountains where
the trees grew from whiamyrrh andincensewere extracted.

Verse 7.Thou artall fair —there isno spot in thee] "My beloved, every part of thee is beautiful
thou hast not a single defect.”

The description given of the beautiesDdphne by OviD, Metam. lib. i. ver. 497, has some
similarity to the above verses:—

Spectat inornatosollo penderecapillos.

Et, quid si comantur? ait. Videt igne micantes
Sideribus similesculos;videtosculaguaenon
Est vidisse satis. Lauddigitosque, manusque,
Brachiaque, et nudasedia plus partéacertos.

Si qua latentneliora putat



Her well-turn'dneckhe view'd, (her neck was bare,)
And on her shoulders hdrsheveled hair
O, were it comb'd, said he, with what a grace
Would everywaving curlbecome her face!
He view'd heryes like heavenly lamps that shone,
He view'd hetlips, too sweet to view alone;
Her taper fingers, and her pantibgast
He praises all he sees; and, for the rest,
Believes thébeauties yet unseehe best.
DRYDEN.

Jayadeva describes the beauty of Radha in nearly the same imagenipS§TRy thou most
beautiful among women, arébandhujivaflower; the lustre of thenadhucabeams upon thgheek
thineeyeoutshines the bluetos thy noseis a bud of théila; thecundablossom yields to thieeth
Surely thou descendedst from heaven, O slender damsel! attended by a company of y
goddesses; and all their beauties are collected in thee." See these poems, and the short no
end.

The same poet has a parallel thought to th&8m 4:5 "Thy two breasts,” &c. The companion:
of Radhathus address her: "Ask thaoseo round hillocksvhich receive pure dew drops from th
garland playing on thy neck, and theédsonwhose topstart aloft with the thought of thy beloved.'

Verse 8.My spouse] The %3 callah which we translatspouse seems to have a peculia
meaning. Mr. Harmer thinks thé&ewishprincessis intended by it; and this seems to recei\
confirmation from the bridegroom calling h&ster, #So 4:9 that is, one of the same stock an
country; and thus different from the Egyptian bride.

Mr. Harmer's opinion is very probable, tato queensare mentioned in this song: one Pharaol
daughter, the other a Jewess. Se@uibnes But | contend for no system relative to this song.

Look from the top of Amana, &c.] Solomon, say€almet by an admirable poetic fiction,
represents his beloved as a mountain nymph, wholly occupied in hunting the lion and the e
on the mountains of Lebanon, Amana, Shenir, and Hermon. As a bold and undisciplined virgir
is unwilling to leave her wild and rural retreats, he invites her to come from those hills; and pro
to deck her with a crown and to make her his bride. Thus the poets represent their Q@odess
and everVenusherself:—

Per juga, per sylvas, dumosaque saxa vagatur
Nuda genu, vestem ritu succincta Dianae;
Hortaturque canes; tutaeque animalia preedee,
Aut pronos lepores, aut celsum in cornua cervum,
Aut agitat damas: at fortibus abstinet apris.

MET. lib. x., ver. 535.



Now buskin'd like the virgin huntress goes
Through woods, and pathless wilds, and mountain snows.
With her own tuneful voice she joys to cheer
The panting hounds that chase the flying deer.
She runs the labyrinth of the fearful hares,
But fearless beasts and dangerous prey forbears.

MountLibanusseparates Phaenicia from SyAananudgs between Syria and Silici8henirand
Hermonare beyond Jordan, to the south of Damascus and Mount Libanus, and northward
mountains of Gilead. Hermon and Shenir are but different parts of the same chain of mou
which separateSrachonitis or the country oManassesfrom Arabia Deserta. For these places, s
#2Ki 5:12, and#De 3:9 where they are probably meant.

Verse 9Thou hast ravished my hear} * 2122 ? jibbabtini, "Thou hast hearted me," i.e., takel
away my heart; as we say, "He has barked the tree," i.e., he has stripped it of its bark; "He has
the flock," i.e., deprived them of their wool.

With one of thine eye$ 1°1"V2 TN X3 peachad meeynayicihis has been thought a hars

expression, and various emendations have been soughtlaBuoeeteshave put’ X 2 beachath
"at once," in the margin; and this is confirmediyentyof Kennicott'sMSS. butDe Rossdoes not
notice it. It is scarcely necessary; the sense to me is clear and good without it. "Even one C
eyes, or one glance of thine eyes, has been sufficient to deprive me of all power; it has com
overcome me;" folglance may be understood, and such forms of speech are common i
languages, when speaking on such subjects. If even ligdmtly, the sense is good; for the poe
may refer to aide glanceshot inpassingby or turning away where onlyone eyecould be seen.
| think this a better sense than that which is obtained from the Masoretic emendation.

With one chain of thy necl Probably referring to the play of tleervical musclesrather than
to necklacesorringlets ofhair.

Verse 10How much better is thy lovg 1" 77 dodayich; Hebrew Ma«otoL cov; Septuagint
Ubera tua; Vulgate"Thy breasts.” And so all theersions except th&Chaldee

Smell of thine ointmentg Perfumes.

Verse 11Thy lips—drop asthe honey-coml) Thy words are as delicious to my heart as the fil
droppings of the honey-comb are to the palate.

Honey and milk areunder thy tongue] Eloquence and persuasive speech were compared an
the ancients tbhoneyandmilk.



Thus Homer, lliad, lib. i., ver. 247:—

ToiloL 6e Neotwp
Hoévemnc avopouoe, ALyug TTuAtwy ayopntng.
Tov koL amo YAwooNG HEALTOC YAVKLWY peev avodn).

Experienced Nestor, ipersuasiorskill'd,
Words sweet as honey from his lips distill'd

But the figure is common to all writers and languages. A similar expression will be seen |
Gitagovinda

Verse 12A garden enclosed—a spring shut up, a fountaisealed] Different expressions to
point out thefidelity of the bride, or of the Jewish queen. Seeotliktnes She isunsullied a chaste,
purevirgin. None has eveanteredinto thisgarden none has ydaastedof thisspring theseal of
thisfountainhas never bedoroken Among the Athenians, the interior part of the house, called
women's apartment, was not only locked but sealed; so Aristophan., Thesmoph. ver. 422:—

Eita St toutov tolg yuvalkwvitiow
YdppoyLooc egforiovoLly ndn kel LOYXAOUG.

And on this account, to the women's apartment
They place seals as well as bolts.

And seal as applicable to chaste conduct, is a phrase well known to the Greeks. ZAschylus
Agamemnon, praises a woman.cvtn pLov ovdev dradberpacar, Who had not violated her sea
of conjugal faith. But Nonnus, lib. ii., uses the form of speech exactly as Solomon does
reference to a pure virgin; he saygivotor eng oppnyLde kopewng; "She had preserveabe seal of
her virginity untouched All this is plain; but how many will makenetaphorsout of metaphors

Verse 13Thy plants arean orchard of pomegranate$ This seems to refer to tifiecundityof
the bride or Jewish queen; to the former it would pesdiction to the latter, statemenbf what
had already taken plac&he word® 772 pardes which we translate asrchard, is the same which
has given birth to ouparadise a garden of pleasureThe other expressions, in this and th
following verse, seem to refer wholly to matters of a connubial nature.

Verse 15.A fountain of gardeng PerhapstP ™22 gannim "gardens," was originally? "1
chaiyim "lives," aliving fountain a continual spring SeeHoubigant But this is expressed
afterwards; though there would be nothing improper in saying, "a living fountain, a well of li
waters, and streams from Mount Lebanon." A fountain of gardens may mean one so abunda
be sufficient to supply many gardens, to water many plots of ground, an exuberant fountain. -
the allusion; the reference is plain enough.

Verse 16 Awake, O north wind; and come, thou southlt is granted that theouth windin
Palestine, in the summer,astremely hot and troublesontberefore, another interpretation of thi:



passage has been proposed byHiérmer, who thinks " ® 12 boi, which we rendecome signifies
enter into thyrepositories and, therefore, supposes the true interpretation of the words to k
follows: "Arise, thou north wind, (and retire, thou south,) blow upon my garden; let the sy
thereof flow forth, that my beloved may come into his garden, invited by the coolness and frag
of the air, and may eat his pleasant fruits; for, ifgbeth windblow, theexcessive heatill forbid
his taking the air, and oblige him to shut close the doors and windows of his apartments." (
think that he wishes theindsfrom all directionsto carry throughout the land theaneof his spices,
virtue, and perfections.

Let my beloved come into his gardenThis is the invitation of théride: and if we look not for
far-fetched meanings, the sense is sufficiently evident. But commentators on this song som
take aliteral sense where thmetaphoris evident; at other times they build allegory upon a
metaphor TheGitagovindahas an elegant passage similar to this. See the place, Part VII., begi
with Enter, sweet Radha

The whole of this chapter is considered to be unconnected with any particular time of the me
ceremonies.



SONG OF SOLOMON
CHAPTER V

The bridegroom calls on his spouse to admit,Hif3. She hesitates; but arising finds him gon:
seeks him, ands treated unworthily by the city watcH-7. Inquires of the daughters of
Jerusalem, who question hesncerning her beloved®, 9.This gives her occasion to enter intc
a fine description ofiis person and accomplishment§-16.

NOTES ON CHAP. V

Verse 1.1 am come into my gardefj ""¥32 bathi, | came, or have come; this should b
translated in thpasttense, as the othpreteriteverbs in this clause. | think the latter clause of tf
preceding verse should come in here: "Let my beloved come into his garden, and eat his p
fruits. | have come into my garden, my sister, callah, or spouse; | have gathered my myrrh,’
have taken thee for my spouse, and am perfectly satisfied that thou art pure and immaculat

Eat, O friends—drink abundantly] These are generally supposed to be the words of
bridegroom after he returned from thmuptial chamber and exhibited thossignsof his wife's
purity which the customs of those times required. This being a cause of universal joy
entertainment is served up; and he invites his companions, and the friends of both parties, to
drink abundantly, as there was such a universal cause of rejoicing. Others think that these
words of the bride to her spouse: but the original will not bear this meaning; the verbs are all |

Verse 21 sleep, but my heart waketh} This is anew part and some suppose that fifth day's
solemnity begins her&hough Isleep, yet saimpressed isny heartwith the excellences of my
beloved, that my imagination presents him to me in the most pleasiagsthroughout the night.
| doubt whether the whole, from this verse to the end o$eéwenthbe not adream several parts
of it bear this resemblance; and | confess there are some parts of it, such as her hesitating to
sudden disappearance, &c., which would be of easier solution on this supposition. Or part
transactions mentioned might be #féects of the dreashe had, as rising up suddenly, and goir
out into the street, meeting with the watchmen, &c., before she was well awake. And her be
so muchdisorderanddishabillemight have induced them to treat her asigpicious persqror one
of questionableharacter But it is most likely the whole wasciieam

For my head is filled with dew She supposed he had come in the night, and was stan
without, wet and exposed to the inclemency of the weather.

Verse 3. have put off my coaf The bride must have been ideeamor in muchdisorder of
mindto have made the frivolous excuses here mentioned. The words relate to the case of a
who had gone to take rest on his bed. As they wore nothing but sandals, they were obliged t
their feet previously to their lying down. | have washed my feet, taken off my clothes, and am
to bed: | cannot therefore be disturbed. A Hindoo always washes his feet before he goes to
called from his bed, he often makes this excluskall daub my feeaaind the excuse is reasonable
as the floors are of earth; and they do not wear shoes in the houses—W



Verse 4My beloved put in his hand If it were areal scenewhich is mentioned in this and the
two following verses, it must refer, from the well-known use ofrtietaphorsto matrimonial
endearments. Or, it may refer to tsempts to open the dgawhen she hesitated to arise, on tf
grounds mentione#So 5:3 But this also bears every evidence dfr@am

Verse 5My hands droppedwith myrrh ] It was a custom among the RomansBassonius,
Isidore, and others relate, to conduct the bride to the house of the bridegroom with lighted to
and those who brought hanointed the door-posts with fragrant goighence the namexor, or as
it was formerly writterunxor, for awife or marriedwoman, because of tlointingwhich took
place on the occasion; for sometimes the bride herseihtedthedoor-postsand sometimes those
who brought her; probably both at the same time. The same custom might have existed am:
Jews. Se&ossius' Etymologicon

Verse 7.Took away my veil They tore it off rudely, to discover who she was. Seg3m5:2
To tear the veil signifies, in Eastern phrase, to deflower or dishonour a woman.

Verse 81 amsick of love] "I am exceedingly concerned for his absence; and am distresse
account of my thoughtless carriage towards him." The latter clause may be well translated,
should ye tell him?" Why, "that | am sick of love."” This ends the transactions tfittielay and
night

Verse 9.What is thy beloved more thananothereloved This question gives the bride ar
opportunity to break out into a highly wrought description of the beauty and perfections ©
spouse.

Verse 10My belovedis white and ruddy] Redandwhite, properly mixed, are essential tirze
complexionand this is what is intimated: he hasfihest complexion among ten thousgedsons
not one in that number is equaliion. Literally, "He bears the standard among ten thousand me
or "He is one before whom a standard is borne," i.e., t&p&inor chief of the whole.

Verse 11His headis asthe most fine gold He has the most beautiful head, fine and majest
Gold is here used to expresscellence

His locks arebushy] Crispedor curled This may refer to his mustachios.

Black as a raven] His hair is black and glossy.

Verse 12His eyesareasthe eye®f doveg See or#So 4:1

Washed with milk] Thewhite of the eyegxceedingly whiteBy the use o$tibium in the East,
the eye is rendered vebeautiful and receives suchlastre from the use of this article, that, tc
borrow the expression of a late traveller, "their eyes appear to be swimming in bliss." | belie\

expression to be the meaning of the text.

Fitly set.] Or, as thamargin, very properlysitting infullness not sunk, not contracted.



Verse 13.His cheeksareas a bed of spicgsPossibly meaning aed in the gardenwhere
odoriferous herbs grew. But it has been supposed to referliedng which in ayoung well-made
manis exceedingly beautiful. | have seen young Turks, who had taken much care of their b
mustachios, &c., look majestic. Scarcely any thing serves to set off the human face to ¢
advantage than thieeard when kept in proper order. Females admire it in theitors and
husbandsl have known cases, where they not atdgpisedutexecratecdEuropeans, whose faces
were close shaved. The men perfume their beards often; and this may be what is intepasss b
andsweet-smelling myrth

His lips like lilies] The B " 1¥ ¥ shoshanninmay mean any flower of tHidy kind, such as the
rubens lilium mentioned byliny, or something of theulip kind. There are tints in such flowers tha
bear a very near resemblance to a firgy lip.

Verse 14His hands—gold rings set with the benjl This really seems to refer gwld ringsset
with precious stones on the fingers, and perhaps to circlets or bracelets about the wrists
suppose it to refer to the roundness and exquisite symmetry of the hand and fingers)
tarshish which we translatberyl, a gem of a sea-green tint, had better be transtdmgdolite
which is of agold colour.

His belly—Dbright ivory overlaid with sapphires] This must refer to somgarmentset with
precious stonewhich went round his waist, and was peculiarly remarkable. If we téterdlly,
the sense is plain enough. His belly was beautifully white, and the blue veins appearing un
skin resembled the sapphire stone. But one can hardly think that this was intended.

Verse 15His legsare agillars of marble] Exquisitely turned and well-shaped; thackets of
gold may refer to hislippers On these a profusion of gold and ornaments are still lavishe
Asiatic countries.

His countenanceis as Lebanorj As Lebanon exalts its head beyond all the other mountains r
Jerusalem, so my beloved is tall and majestic, and surpasses in stature and majesty all other
is also astraightand adirm as thecedars

Verse 16His mouth is most sweef His eloquence is great, and his voice is charming. Eve
word he speaks is sweetness, mildness, and benevolence itself. Then, her powers of des
failing, and metaphor exhausted she cries out, "The whole of him is loveliness. This is my be
and this is my companion, O ye daughters of Jerusalem."”



SONG OF SOLOMON
CHAPTER VI
The companions of the bride inquire after the bridegrobi8.A description of the bridet-13.
NOTES ON CHAP. VI

Verse 1 Whither is thy beloved gon¢ These words are supposed to be addressed bvitiee
by her owncompanionsand are joined to the preceding chapter byHilgrewand all theversions

Verse 2My beloved is gone down into his garddrirhe answer of thbride to hercompanions

Verse 4.Beautiful—as Tirzah] This is supposed to be the address of Solomon to the br
Tirzah was a city in the tribe of Ephrain#Jos 12:24) and the capital of that district. It appears t
have beerbeautifulin itself, andbeautifullysituated for Jeroboammade it his residence before
Samariawas built; and it seems to have been the ordinary residence of the kisgeed#1Ki
14:17; 15:21; 16:6 Its namesignifiesbeautifulor delightful

Comely as JerusalerThis was calledhe perfection of beautyPs 48:2, 3; 50:2And thus the
poet compares the bride's beauty totiine finest places the land of Palestine, and tbapitals of
thetwo kingdom®f Israel andJudah

Terrible as an armywith banners. This has been supposed to carry an allusion todlevans
in the East, and the manner in which they are conducted in their travels by night. The carav:
divided intocompaniescalledcottors according torhevenetand each company is distinguishe
by theform of thebrazierin which they carry theilights. After night, these braziers are placed @
the ends of long poles, and carried by a person who walks at the head of the company. Son
tenortwelvelights, and are of different forms; sorm@ngular, or like an N; some like an M, by
which each pilgrim readily knowkis own companyboth bynight andday. A whole caravan,
composed of many thousandshafdgeer pilgrims, divided into variougottorsor companies,
each having its own distinguishing brazietight, must necessarily produce a veptendid if not
aterrible, appearance.

Verse 5Turn away thine eye$ As the sight of so many fires after night was extrerdeyzling
and theeyecould notbearthe sight, so thimok of the bride was such as pierced the heart, and q
overwhelmed the person who met it. Hence the bridegroom naturally cries out, "Turn away
eyes from me, for they have overcome me."

Thy hair is as a flock of goatfSee or#So 4:1

Verse 6.Thy teeth] See or#So 4:2

Verse 7 As a piece of a pomegranajeSee or#So 4:3



Verse 8There are threescore queerjsThough there bsixty queensandeighty concubingsor
secondary wivesandvirginsinnumerablein myharem yet thoumy dove, my undefiled, art™ ¥
achath oNE, theoNLY ONE, she in whom | delight beyond all.

Verse 9The daughters saw her, and blessed heXot only theJewish women in genergpoke
well of her on her arrival, but thgpueensandconcubines praised has the most accomplished o
her sex.

With this verse théourth nightof the marriage week is supposed to end.

Verse 10Looketh forth as the morning] The bride is as lovely as tlgawnof day, theAurora,
or perhaps thenorning star VENUS. She is even more resplendent, she zeasitiful as thévloon.
She even surpasslesr, for she is aslear andbright as the BN; anddangerouswithal to look on,
for she is as formidable as the vast collection of lights that burn by night at the head of
company in a numerous carav&ee Clarke's note on "So 6:4."The comparison of a fine womar
to the splendour of an uncloudidl moonis continually recurring in the writings of the Asiatic
poets.

Verse 111 went down into the garden of nut$ | believe this and the following verse refer a
least to the preparations for a farther consummation of the marriage, or examination «
advancement of the bride's pregnancy. But many circumstances of this kind are so interwov
oftenanticipatedand als@ostponedthat it is exceedingly difficult to arrange the whole so as
ascertain the several parts, and who are the actors and speakers. But other writers find no d
here, because they have their system; and that explains all things.

It is probably not thdazelbut thealmond nutthat is referred to here.

Verse 12The chariots of Amminadib.] Probably for their great speed these chariots beca
proverbial. The passage marks a strong agitation of mind, and something like what we
palpitation of the heart. As | am not aware of apyitual meaning here, | must be excused frol
commenting on that which igeral. Amminadibsignifiesmy nobleor princely peoplebut it may
here be a proper name, and Amminadib might be celebrated for his skill and rapidity in drivir
Jehu was.

Verse 13Return, O Shulamite] This appears to be addressed to the bride, as now the confirt
acknowledgedvife of Solomon: for™ 22 1% shulammith appears to befaminineformed from
1% W shelomohor 1772 ? ¥ shelomonas we fornCharlottefrom Charles; Henriettafrom Henry;
Janette from John &c.

The company of two armied. Or themusicians of the campShe is as terrible as hosts of arme
men, on the ground of what is said#80 6:4, 5 The two armies may refer to tbhoirs of the
bride'svirgins, and the bridegroomtompanionsbut the similitude is not very perceptible. Th
Targumexplains it of "the camps of Israel and Judah:" as if the bridegroom should say, "My be
possesses all the perfections both of the Israelitish and Jewish women." But how little satist
do the bestonjecturesafford!



With this chapter th&fth nightis supposed to end.



SONG OF SOLOMON
CHAPTER VII
A farther description of the bridé-9.Her invitation to the bridegroon0-13.
NOTES ON CHAP. VII

Verse 1. How beautiful are thy feet with shoef"How graceful is thy walking." In theixth
chapter the bridegroom praises Steulamite as we might express ftom head to footHere he
begins a new description, taking her fréoot to head

The shoes, sandalsr slippersof the Eastern ladies are most beautifully formed, and ricl
embroidered. Thenajestic walkof a beautiful woman in such shoes is peculiarly grand. And to st
that such a walk is intended, he calls hpriace's daughter

The joints of thy thighs] Must refer to the ornaments on the beauitftdwers which are in
general use among ladies of quality in most parts of the East.

Verse 2Thy navelis likea round goblef This may also refer to some ornamental dress ab
theloins. These suppositions are rendered very probable from hundreds of the best finishe
highly decorated drawings of Asiatadiesin my own collection, where every thing appears in t
drawings, as in nature.

A heap of wheat set about with lilied. This is another instance of the same kind. The ricl
embroidered dresses in the above drawings may amply illustrate this also. Ainsworth suppo
metaphor is taken from a pregnant woman; the child in the womb being nourished by means
umbilical cordor navel string till it is brought into the world. After which it is fed by means of th
mother'sbreasts which are immediately mentioned. Possibly the whole may allude to the br
pregnancy

Verse 3Thy two breasty Where the hair and breasts are fine, they are the highest ornamer
the person of a female.

Verse 4.Thy neck—as a tower of ivorny High, white, and ornamented with jewellens the
tower of Davidwas withbucklers See or#So 4:4

The fish-pools in Heshboh Clear, bright, and serene. These must have been very beautif
have been introduced here in comparison. These two fountains appear to have been situatt
gatethat led fromHeshbonto Rabba or Rabboth AmmanThere is a propriety in this metaphor
becausdountainsare considered to be tegesof theearth

Thy nose—as the tower of LebanonThere was doubtless a propriety in this similitude als
which cannot now be discerned. If we are to understand the similitude as taken fpoojetbing
form of thenose even here | see nothing striking in the metaphor; for surely the tower of Leb:



did notprojectfrom themountainas the humanosedoes from théace It is better to acknowledge
that there was undoubtedly some fit resemblances; but inciwbatnstanceve know not. But some
commentators are always extolling the correctness of the imagery in those very difficult p
where no soul sees the similitude but themselves.

Verse 5Thine head—Iike Carmel Rising majestically upon thy neck, and above thy shoulde
as Mount Carmel does in its district. Carmel was the name of the mountain where Elijah h
contest with the prophets of Baal. S8&i 18:19, &c.

The hair of thine head like purplg Ornamented withibbonsandjewelleryof thistint.

The king is held in the galleries] Or is detained in the antechamber. His heart is captivatec
thy person and conduct. Some understand the ringlets of the bride's hair.

Verse 6.How fair and how pleasani Thou art every way beautiful, and in every respe
calculated to inspire pleasure and delight.

Verse 7 Like to a palm tree] Which is remarkabltraight,taper, andelegant

And thy breasts to clustersof grapes.Patesare the fruit of the palm tree; they grow in cluster
and it is these, n@rapes which are intended.

Verse 81 will go up to the palm treg] | will take hold on the boughs of this tree, and climb u
by them, in order to gather the clusters of dates at the topultie here in the old MS. interprets
this of thecross of Christ

Verse 9.The roof of thy mouth like the best wing The voiceor conversatiorof the spouse is
most probably what is meant.

Causing the lips of those that are asleep to spefldAs goodwine has a tendency to cause th
most backward tepeak fluentlywhen taken in moderation; so a sight of thee, and hearing
charms of thy conversation, is sufficient to excite the most taciturn to speak, and even to b
eloquent in thy praises.

Verse 101 ammy beloved's, and his desirés toward me] It is worthy of remark that the word
which we translatdis desireis the very same useflse 3:16 Thy desire thy ruling appetite,
1P 1¥ N teshukathech, shall lie thy husband, and he shall rule over thEeis was a part of the
woman's curse. Now here it seems tadaeersed for the bride sayd,am my beloved'sandhis
desireor ruling appetiteandaffection 177 1% N teshukathpis " ? ¥ ali, uPoN ME. The old MS.
translates this with considerable forcegtts-my leef, and to me the turnynge of him.

Verse 11l et us go forth into the field] It has been conjectured that the bridegroom arose e:
every morning, and left the bride's apartment, and withdrew to the country; often leaving her ¢
and commanding her companions not to disturb her till she should awake of herself. Here th
wishes to accompany her spouse to the country, and spend a night at his country house.



Verse 121 et us get up early to the vineyardgWhen in the country, we shall have the bett
opportunity to contemplate the progress of the spring vegetation; and there she promise
peculiarly affectionate to him.

Verse 13The mandrakes give a smdllSee Clarke's note on "Ge 30:14'where thenandrake
is particularly described; from which this passage will receive considerable light. The reat
requestedo consult it.

All manner of pleasant fruits] Fruits newandold; flowersandherbsof every kind which the
season could yield. The literal sense, allowing for the concealing metaphors, is, | believe, of a
different nature from what is generally given. But this must be left to the reader's sagacit
prudence.



SONG OF SOLOMON
CHAPTER VIII

The love of the bride to her spouse, and the nature ofldlat 1-7. The younger sister8-10.
Solomon's vineyardl1, 12.The confidence of the bride and bridegroom in each pttfri4.

NOTES ON CHAP. VIII

Verse 1.0 that thou wertas my brother] The bride, fearing that her fondness for her spou
might be construed into too great a familiarity, wishes that he narkttle brother and then she
might treat him in the most affectionate manner, and kiss him evenstréleéswithout suspicion,
and without giving offense to any one.

Verse 2.Would—bring thee into my mother's house whowould instruct me] She would
teach me how to conduct myself towards thee, as she would how to nurse a young child.

To drink of spiced: wine] Wine rendered peculiarly strong and invigorating. The bride a
bridegroom on the wedding day both drank out of the same cup, to show that theyemnggaod
equallybeartogether theomfortsandadversitiesof life.

Verse 3His left hand] See or#So 2:6
With thefourth verse thesixTH night of the marriage week is supposed to end.

Verse 5That cometh up from the wildernes$ Perhaps the words of tidaughters of Jerusalem
who, seeing the bride returning from the country, leaning on the arm of her beloved, are fillec
admiration at her excellent carriage and beauty.

| raised thee up under the apple tregThe original of this clause is obscure, and has given bi
to various translations. The following is nearly literal: "Under the apple tree | excited the
espouse me:) there, thy mother contracted thee;—there, she that brought thee forth contrac
(to me.) Or it may be understood of the following circumstance: The bridegroom found her
asleep under an apple tree, and awoke her; and this happened to be the very place where he
taken in untimely labour, had brought her into the world." And here the bridegroom, in his fon
and familiarity, recalls these little adventures to her memory.

TheVulgategives this an abominable meaning.

Sub arbore malo suscitavi te: ibi corrupta est mater tua; ibi violata est genetrix tua; "l raise
up under the apple tree: it was there that thy mother was corrupted; it was there that she who
thee forth was violated." Spiritually, all this is applied to Eve losing her purity by sin; and Jes
the promised seadising her upby the promise of mercy, through the blood of his cross. But'
textsays nothing of this.



Verse 6.Set me as a seal upon thine hegit was customary in the Levant and other places
make impressions ofarious kindsupon thearms thebreast and other parts. | have seen thes
often: some slight punctures are made, and the place rubbed over with a sort of blue powd
getting between theuticle and cutis is never discharged; it continues in all its distinctne
throughout life. The figures gloung womeiare frequently thus impressed on @mmsand on the
breasts If the bride alludes to any thing of this kind, which is very probable, the interpretatic
easy. Let me be thus depicted upon tlang, which being constantly before thy eyes, thou wi
never forget me; and let me be thus depicted upobrtgst the emblem of the share | have in th
heartand affections. Do this as a proof of the love | bear to thee, which is such as nothing but
can destroy; and do it to prevent gaglousyl might feel, which is asruel as thegrave and as
deadly adiery arrowsor poisoned darts shot into the body.

A most vehement flamd. 712112 U shalhebethyafithe flame of God:" for the word is divided
7° N271%W shalhebeth Yatithe flame of Jehovah,” lgne hundred and sixteer Dr. Kennicott's
MSS., and byne hundred and fourteai those oDe Rossilt may mean th&ghtning; or, as our
text understands it, a mosthemenbr intense fire

Verse 7 Many waters] Neither common nor uncommaalversities even of the mosuinous
nature, can destroy love when ipigre andpure loveis such that nothing camocureit. If it be not
excited naturally, no money can purchase it, no property can procure it, no arts can persuade
vain is the thought ajld rich menhoping to procure the affectionsymiung womeiy loading them
with presentaandwealti No woman can command her affections; they are not in her power. WI
they do not rise spontaneously, they can never exist. "If a man would give all the substance
house for love, it would be utterly contemned." Letalee as well as thgayand thegiddy, think
of this.

Verse 8 We have a little sistet This young girl belonged most probably to tirede.

She hath no breastsShe is not yet marriageable.

What shall we do for our sistef How shall we secure her comfort and welfare?

In the day when she shall be spoken fof®hen any person shall demand her in marriage

Verse 9.If she bea wall] All these expressions, sagalmet show that it was necessary t
provide a husband for this young sister. Favamanwithout ahusbandis like awall without
towers and without defense; is likegateor door withoutbar orlock; and like ecity withoutwalls.
They must therefore provide for their sisterich, powerful andillustrious man; qualities here
figured bytowersor palacesof silver, anddoorsof cedar. As it is customary to builtbwersupon
awall, and to puboltsandbarsupon adoorin order to secure it, so the expressions may point
thedefense, protectigmndguardianshipwhich they imagined this young woman to require.

Verse 101 ama wall, and my breasts like towerkl am become marriageable, and | stood
need of thelefensd have now in my beloved; and as soon as | was so, and became pleasing
eyes of my beloved, | was given to him in marriage, and have everfeurafavour in his sight



As soon then as my sister is in my state, let a proper match be soughthaut Tétrese expressions
show the solicitude which the bride felt for her sister, and in her favour she wishes to intere
spouse.

Verse 11Solomon had a vineyardl Calmettranslates and paraphraseshabrewof these two
verses thus: "Ver. 15olomorhas a vineyard at Baal-hamon: he has let it out to keepers,@ac
whom for the fruit of it was to bring a thousand piecesilgér. Ver. 12.As for me, my vineyard is
before methat is, it is my own; | am its proprietd€eep thyself, O Solomon, tthousand pieces
of silver, and let those who dre@ky vineyardhave two hundred for their troubleneither envy
thee thy vineyard, nor them their profits. | am satisfied with my own. My beloved is my vineyarc
heritage; | would not change him for all the riches of the universe."

Some suppose that there is a reference here to some property which Pharaoh had ¢
Solomon with his daughter. Selarmer'sOutlines where this subject is considered at large.

Verse 13Thou that dwellest in the garden$This is supposed to refer to the bridegroom aski
permission of his spouse early in the morning to retire, as was his usual custom. He intima
companionsvere waiting tdhear, and he wished tbear itin the way ofpermissiorto depart.

Verse 14Make haste, my belovefiThese appear to be the words of the bride giving permissi
but entreating him to speed Ineturn. What thesenountains of spicesere, we cannot particularly
tell; but they must have been thus named from their producirtgetgon which thespicesgrew.
They might have been the same asioeintains of Bethe#So 2:17 or themountains of myrrh
#S0 4.6 where see the noteSee Clarke "So 4:6".

Here ends theeventh nighof the marriage week.

Thus ends this most singular book; the olgestoralin the world, if it may be ranked amonc
this species of writing. To whatever species of composition it belongs, it is, beyond all contro
thefinest the mossublimefor imageryandcolouring, that ever came from the pen of man.

In the preceding notes | have carefully avoided all attemgsitibualizethis song. My reasons
| have already given in thietroductiont and in the course of writing these short notes | have s
no cause to alter my opinion. Any man nadlggorizeit; that is an easy matter; for when he onc
considers it to be aalegory, his owncreedwill furnish him with enough tgsay,write, or preach
upon thespiritual meanings of every part, which will be an exhibition of his canfession of faith
But when he has finished his work, the question will recur, By what authority do you tigsat
meaning® And till the day of judgment none shall be able to say, "I have the authority of Go
my exposition."”

M ASORETIC NOTES
Number of verses in Canticles, 117.

Middle verse#So 4:14



See Ancillary data for
Targum

or Chaldee paraphrase

on theSong of Songs

Also
See Ancillary data for

The Gitagovinda
or theSongs of Jayadeva
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